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CHAP.  IV. 

OF  CONCUPISCENCE^  AND  ORIGINAL  SIN  ;    AND  WHETHER 
.     OR   NO,   OH    HOW,  FAR,  WK    ARB     BOUND     TO     REPENT 
OF   IT.  - 


•  t  .  ■       *  ' 

•'•■-'  '      . 

Original  sir  ia  so  called  iq#«XI>i|9T<k£c#  or  ^figuratively/ 
meaning  the  sin  of  Adapgjs  tl^h  was  committed  in  the  ori- 
ginal of  mankind  by  omr  ^^;pfu:ent,  and  which  hath  influ- 
ence upon  all  his  posterity.  **  Naacii^tiur  nfdh  proprid^  sed 
originaliter,  peccatores:"  so  St.  Austin  °;  and  therefore  St. 
Ignatius  calls.it  iraXmav  Sveaifiuav,  *  the  old  impiety^;'  that 
which  was  in  the  original  or  first  parent  of  mankind. 

2.  This  sin  brought  upon  Adam  all  that. God  threatened, 
— but  no  more.  A  certainty  of  dying,  together  with  the 
proper  effects  and  affections  of  mortality,  were  inflicted  on 
him ;  and  he  was  reduced  to  the  condition  of  his  own  nature, 
and  then  begat  sons  and  daughters  in  his  o^  likeness,  that 
is,  in  the  proper  temper  and  constitution  of  mortal  men.  For 
as  God  was  npt  bound  to  give  what  he  never  promised,  viz. 
an  immortal  duration  and  abode  in  this  life ;  so  neither  does 
it  appear,  in  that  angry  intercourse  that  Gpd  had  with  Adam, 
that  he  took  from  him  or  us  any  of  our  natural  perfections, 
but  his  graces  only. 

3.  Man^  being  left  in  this  state  of  pure  naturals,  could  not 
by  his  own  strengUx  arrive  to  a  supernatural  end ;  which  was 
typified  in  his  being  cast  out  of  Paradise,  and  the  guarding 
of  it  with  the  flaming  sword  pf  a  cherub.     For  eternal  life, 

»  De  Civit.  lib.  16.  c.  18.  <>  Epist.  ad  Trallian. 
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being  an  end  above  our  natural  proportion,  cannot  be  ac* 
quired  by  any  natural  means.  Neither  Adam  nor  any  of  his 
posterity  could^  by  any  actions  or  holiness^  obtain  heaven 
by  desert^  or  by  any  lii&tural  efficiency ;  for 'it  is  a  gift  stilly 
and  it  is  *  neque  currentis^  neque  operantis/  *  neither  of  him 
that  runneth,  nor  of  him  that  worketh/  but  of  God ;  who 
freely  gives  it  to  such  persons,  whom  be,  also  by  other  gifts 
and  graces,  hath  disposed  towards  the  reception  of  it. 

4.  What  gifts  and  graces,  or  supernatural  endowments, 
God  gave  to  Adam  in  his  state  of  innocence,  we  know  not ; 
God  hath  no  where  told  us;  Bnd  pf  things  unrevealed  we 
commonly  make  wild  conjectures.  But,  after  his  fall,  we  find 
no  sign  of  any  thing  but  of  a^conmion  man.  Aiid  th^r^fore; 
as  it  was  with  him,  so  it  is  with  us ;  our  nature  cantibt  ^o  to 
heaven,  without  the  helps  of  the  divine  grace;  so  neither 
could  his:  and  whether  heliad  them  or  no,  it  is  certain  we 
have;  receiving  more  by  the  second  Adam  than  we  did  lose 
by  the  first :  and  the  sons  of  <jod  are  now  spiritual,  whiqh 
he  never  was,' that  we  can  find.- 

5.  Bat  codc^fning  the  ^in  of  Adam^  tragical  thiiigs  afe 
spoken  ;  it  des^t^yed  his  oiiginal  righteousness,  sthd  lost  it 
io  ns  foi*  ever ;  it  corrupted  his  nature,  and  cor^iijJted  out's  \ 
and  brought  upon  him,  atid  not  him  only,  but  on  us  ialso,'who 
thbught  df  no  such  thing,-^to  inevitable  necessity  of  Winning; 
making  it  las  natural  to' ud  to  sin  as  to  be  Tiungry,  or  to  b6 
f\^  and  die;  ahd  the  consequent  of  these  things  is  saddest 
of  all ;  we  are  born  enemies  brGfod,  sohs  of  wrath,  and  heirs 
of  eternaldaninatibj!). 

6.  In' the  triedittltion  bf  these  sad  stories,  I  shall  separate' 
the  feertaih  from  the  uhicertain,  that  which  is  revealed  from 
that  whibh  is  pt^suihed,  that  which  is  reiasonablefroin  that 
vvhi'ch'ttklt^s  tbb  bold  reflectibhs  updn  Qod^s  honour,  and 
the  retotilfeltibh  of  his  justice  and'his  goodness.  I  shall  do  it 
in '  the  Wbirds  of  ^he' Ajpbstle,  firbm  whence  men  commonly 
dii&pute  m  .'this  <]fue»tion,  right  or  whihg,  according  as  it 
happens. 

7.  '**'By  one  'man^^in  canie  into  the  world  p."  That  sin 
dntered'iilto  Ift'e  world  by  Adam,  is'therefore  certain,  because 
he  Was  (he'first  mto  J'  afetf  unless  he  had  ii^ver  sinned,  it  nrost' 
nfetds'fenterty  him;'foi^'it  coiries  in'^rst'by' the  fitst;  ^'  and 
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deatk  by  sin/'  that  is,  death  which,  at  first,  was  the  €oa»- 
diiipn  of  nature,  became  a  punishment  ppon  that  account^ 
just  as  it  was  to  the  serpent  to  creep  upon  his  belly,  and  to 
the  woman^to  be  Aubjeotito  Jier. husband  :  these  things  were 
se  befove>  and  would  have  been  so ;  for  .the  Apostle  pressing 
the  duty  of  Bubjection,  gives  two  reasons  why  the  wpmaa 
was  to  ob^.  One^of  Ihem  only,  was  derived  from  this  sinv 
the  other  was  the  prerogative  of  creation ;  for/' Adatn  was 
first  foFHied>  then  Ere  V^  ^  ^^t  before  her  &11,  she  was  to 
have  been  subject  to  her  husband,  because,  she  was  later  in 
being ;  she-was  a  minor,- and  therefore  undersubjection ;  she 
was  also  the  weaker  vessel.  But  it  had  not  been  a  curse; 
and  if  any  of  them  had  been  hindered  by  grace  and  favour, 
by  God's  anger  they  were  now  left  to  fall  back  to  the  condi- 
tion of  their  nature. 

8*'  ''Death  passed  upon  all  men;*'  that  is,  upon  all  the 
oldt world,  who  !iveFe  drowned  in  the  flood  of  the  divine  ven- 
geance ;  and  who  did  sin  after  the  similitude  of  Adam.    And 
therefore  St.  Paul  adds  that  for  the  reason  :   ^*  Inasmuch  as 
all  men  have  sinned."     If  all  men  have  sinned  upon  their 
own  account  (as  it  is  certain  they  have),  then  these  words 
can  very  well  mean,  that  Adam  first  sinned,  and  all  his  sons 
and  daughters  sinned  after  him,  and  so  died  in  their  own  sin^ 
by  ^*  death  whidi,  at  first  and  in  the  whole  constitution  of 
affairs,  is  natural, — and  a  death  which  their  own  sins  de- 
served, but  yet,  which  was  hastened  or  ascertained  upon 
them  the  rather  for-  the  sin  of' their ^  progenitor.    Sin  propa^ 
gated  upon  that  root  and  vicious  example;  or  rather  from 
that  beginning,  not-from  that  <)ause,  but  ''dum  ita  peccant, 
et  similiter  nuMriuntur,"  ''  if  they  sin  so,  then  so  shall  they 
die  :'^  so  St.  Jerome. 

9.  But  thi&  is  not  thought  sufficient ;  and  men  do  usually 
affirm  that  we  are  formally  and  properly  made  sinners  by 
Adam)  and  in  himwe  all  by  interpretation  sinned,  and  thcre^ 
fore  think  these  words  1^'  t}  iravreg  ^jbioprov,  ''forasmuch  as 
idl  men  have  sinned,"  ought  to  be  expounded  thus,  '  Death 
passed  upon  all  men,  in  whom^  all  men  have  sinned ;'  mean- 
ing, that  in  Adam  we  really  sinned,  and  Grod  does  truly  and 
justly  impute  his  sin  to  us,  to  make  us  as  guilty  as  he  that 
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did  it,  and  as  mtioh  pXinished,  and  liable  to  etertial  danlnatioil. 
;And  all  the  great  force  of  this  fancy  relies  upon  tliis  expwi- 
iion  of.  i^'  w,  to  signify  "  in  him." 

10.  Concerning  which  there  will  be  the  less  need  of  a 
iaborioBS  inquiry  j  if  it:be  observed/ that  the  words  beieg 
resid,  *^  forasmuch  as:all  ;mea.  have,  sinned/'  bear  a  fair  and 
jclear  discourse,  and  very,  intelligible ;.  if  it  be  rendered  f'  in 
him/'  it  is  violent  and  hard,  a  distinct  period  by  itself,  with- 
out dependance  or  proper  purpos6y  against  the  faith  of  all 
copies,  who  do  not  make  this  a  distinct  period,  and  against 
the  usual  manner  of  speaking.     2.  This  j^rase  of  e^'  (|!  is 
.used  in  2  Cor.  v^  4.     'E^'  cf  ov  ^iXty^itv  iv&vaafi^m,  "  Not  for 
that  we  would  be  xmcloiiied ;"  and  so  it  is  used  in  Polybius^ 
Suidas,  and  Varinus.     *E^'  c{»,.tbat  is,  '*e&  conditione/'  for 
that  cause  or  condition ;  and  i<f  w  vapd,  "  ad  quid  .ades," 
are  the  words  of  the  Gospel,  as  Suidas  quotes  them.     3-  Al- 
though !c^^c{!  may  signify  th^.same  with  iv  ((!,  '  in  .whom/  or 
'  in  him/  yet  it  is  so  very  seldom  or  infrequent,  that  it  were 
intolerable  to  do  violence  to  this  place  to  force  it  to  an  un- 
natural signification.    4.  If  it  did  always  signify  the  sapae 
with  iv  <J,  or  *  iii  him/  which  it  does  notj.  yet  we  might  very 
well  follow  the  same  reading  we  now  do^  and  which  the  Apos- 
tle's discourse  does  infer;  for  even  iv  (}  does  divers  times  sig- 
nify, ^forasmuch/  or  '  for  that/  as  is  to  be  seen  iniRom.  viii^ 
3.  and  Heb.  ii.  18.     But/  5.  supposing  all  that  can  l^e,  and 
that  it  did  signify  "  in  whom,"  yet  the  sense  were  fair  epoilgh, 
as  to  the  whole  article;,  for  'by  him/or  'in  him,  we  are 
made  sinners,'  that  is,  brought  to  an  evil  state  of  things  usu* 
ally  consequent  to  sinners:  we  are>used  like  sinners  '  by  him/ 
or  /.in  him ;'.  just  as  when  a.sinner  is  justified,  be  is  treated 
like  a  righteous  person,  as  if  he  had  never  sinned,  though  he 
really  did  sin  oftentimes  ;  and  this  for  his  sake  who  is  made 
righteousness  to  us :  so  ''in  Adam  we  are  made  sinners," 
that  is,  treated  ill. and  afflicted,  though  our/selves  be  innocent 
of  that  sin,  whiph  was  the  occasion  of  our.  being  used  so  se- 
verely for  other  sins,  of  which  we  were  not  innocent.     But 
how  thi^  came  to  pass,  is  told  in  the  following  words. 

11.  "  For  until  the  law,  sin  was  in  the  world,  bulk  sin  is 
hot  imputed  when  there  is  no.  law.  Neviertheless  death 
reigned  from  Adam  to  Moses,  ev^n  over  them  that  had  not 
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sinned  after  the  similitude  of  Adam's  transgression;  who  is  th^ 
figure  of  him  ^that  was  to  corned"  By  .which  discourse  it 
appears,.that  St.  Paul  does  not  speak  of  all  maokiod/as  if  th«^ 
evil  occasioned  by  Adam's  sin  did  descend  for  ever  upon  that 
account;  but  it  had  a  limited  effect,  and  reached  only  to  those 
who  were  in  the  interval  between  Adam  and  Moses.  .This 
death  was  brought  upon  them  by  Adam;  that  is,  death,  which 
was  threatesied  to  Adam  only,  went  forth  upon  them  also  who 
indeed  were  sinners,  but '  not  after  the  similitude  of  AdamVi 
transgression;';  that  is,  who  sinned  not  so  capitally  as  he  did. 
For  to  sin  like  Adam,  is  used  as  a  tragical  and  a  high  expres- 
sion. So  it  is  in  the  Prophet; '  they  like  men  have  transgress*^ 
edV  so  we  read  it; — but  ia  the  Hebrew  it  is,  *they.like  Adam 
have  transgressed,'  and  yet  death  passed  upon  them  that  did 
not  sin  after  the  similitude  of  Adam;  for  Abel^  and  Seth^ 
and  Abraham,  and  all  the  patriarchs,  died,  Enoch  only  ex^- 
cepted ;  and  therefore  it  was  no  wonder,  that,  upon  the  siu 
of  Adam;  death  entered  upon  the  w.orld,  who  generally  sinr 
ned  like  Adam,  since  it  passed  on  and  reigned  upon  less  sin« 
ners.  it  reigned  upon  them^  whose  sins  therefore  would  not 
be  so. imputed  as  Adam's  was;  because  there  was  no  law 
withian  express  Uireatening  given  to  them  as  was  to  Adam ; 
butal  though  itw^  not  wholly  imputed  upon  their  own  account^ 
yet  it  was  imputed  upon  theirs  and  Adam's.  For  God  was 
so  exaspierated  with  mankind,  that  being  angry  he  Would  still 
continue  that  punishment,  even  to  the  lesser  sins  and  sinners, 
which  he  only  had  first  tbreatenqd  to  Adam.:  and  so  Adam 
brought  it  upon  them.  They  indeed,  in  rigour,  did  them- 
selves deserve  it;  but  if  it  had  not  been  for  thiat  provocation 
by  Adam,  they  who  sinned  not  so  bad,  and  bad  Qot  bejen  SQ 
severely  and  expressly  threatened,  bad  not  si^ffered^Q  severe? 
ly.  The  case,  is  this.  Jonathan  ^nd  Michal  were  Saul'^ 
children ;  it  came  to  pass  that  seven  of  Saul's  issue  were  to 
to  be  hanged,  all  equally  innocent,  equally  culpable.  David 
toc^  the  five  sons  of  Michal,  for  she  bad  left  him  unhandr 
somely.  Jonathau  was  his  friend,  and  therefore  he  spared 
his  son  Mephibosheth.  Here  it  wa^  indifferent  as  to  the 
guik  of  the  persons,  whether  David  should  take  the  sons  of 
Miclml,  or  of  Jonathan ;  but  it  is  likely  that  as,  upon  the 
kindness  which  David  had  to  Jonathan,  he  spared  bis  son, 

*■  Romans,  r.  13,  14.  •  IIos.  vi.  7. 
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80,  upon-  the  just  provocieitioh  of  Michal^  he  made  that  evU 
to  fidl  upon  them^  of  which  they  were  otherwise  capable; 
which,  it  may  be^  they  should  not  have  suffered,  if  their 
mother  had  been  kind.  Adam  was  to  Gdd^  as^  Michal  ^e 
David. 

12.  But  there  was  in  it  a  further  design :  for  by  this  dis^ 
})etisati6n  of  deaths  Adam  was  made  a  figure  of  Christ  ^  so 
the  Apostle  expressly  affirms ;  ''who  is  the  figure  of  him  that 
was  to  come;"  that  as  death  passed  upon  the  posterity  of 
Adam,  though  they  sinned  less  than  Adam ;  :so  life  should 
be  given  to  the  followers  of  Christ>  though  they  were  imperr- 
fectly  righteous,  that  is^  not  after  the  liimilitude  of  Christ's 
perfection. 

13.  But  for  the  further  clearit^  the  article  depending  upon 
the  right  understanding  of  these  words,  these  two  things  are 
observable.  I.  Thdt  thB  evil  of  death  descending  upon 
Adam's  posterity,  for  his  sake  went  no  further  than  till  Moses* 
For  after  the.  giving  of  Moses's  law,  death  passed  no  further 
upon  the  account  of  Adam^s  transgression ;  but  by  the  sancf- 
tion  of  Moses's  latir,  where  death  was  anew,  distinctly,  and  ex«- 
pressly  threatened  as  it  was  to  Adam,  and  so  went  forward 
upon  a  new  score,  but  introduced  first  by  Adam ;  that  is>  be 
iiiras  the  cause  at  first, — and  till  Moses  also,  he  was  in  som^ 
Sense  the  author,  and  for  ever  after,  the  precedent ;  and  there^ 
fore  the  Apostle  said  well,  *'  Iii  Adam  we  all  die  :"  his  sin 
brought  in  the  sentence,  in  him  it  began^  and  from  him  it 
passed  upon  all  the  world,  thbugh  by  several  dispensations^ 
2.  In  the  discourse  of  the  Apostle,  those  that  were  named. 
Were  not  considered  simply  as  bom  from  Adatn,  and  therefore 
it  did  not  come  upon  the  account  of  natural  or  original  cot^ 
ruption,  but  th^ey  were  considered  as  sinners ;  just  as  they 
Who  have  life  by  Chrii^^  are  not  consid^ed  as  merely  chiU 
dren  by  title,  or  spiritual  birth,  and  adoption,  but  as  just  and 
faithftil.-  But  then  this  is  the  proportion  aiid  purpose  of  thd 
Apostle ;  as  God  gives  to  these  life  by  Christ,  which  is  a  great- 
er  thing  than  their  imperfect  righteousness  without  Christ 
could  have  expected  :  so  here  also.;  this  part  of  Adam's 
posterity  was  punished  with  death  for  their  own  sin :  but 
this  death  was  brought  upon  them:  by  Adam ;  that  is,  the 
rather  for  his  provocation  of  God  by  bis  great  transgression. 

14.  There  i§  now  remaining  no  difficulty  but  in  the  words 
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cf'iheiiiketeeiithv^se^  ■'^Byoiie  man^s  disobedience  mkny^ 
Wdr^  liiade  singers."  Canceming  which  I  need  not  make  use  of - 
the  w^tdiroXXoi,  or^n^any ;'  whom  sometime^  St.  Paul  calls- 
wavrae,  sometimes  iroXXodc*  '  ^V  a^d  *  many/  that  is*  all' 
from  Adam  to  Moses;  but  they  are  but  ^  many/  and  not^  all' 
Ir  respect  of  maukii^d;  exactly  answering  to  the  ^  all'  thai' 
have  life  hy  Christ,  which  are  only  the  voWoif  or  the  TrtorjEii- 
orrec;  those  ^  many  that  believe/  and  are  adopted  into  the^ 
covena&t  of  believers:  by  this  indeed  it  is  perceivable^  that, 
this  was  not  a  natural  title  or  derivation  of  an  inherent  cov- 
mptibn  from  Adam,  for  that  must  have  included  *  all/  abso** 
lutely  and  universally.    But  that  which  I  here  dwell  and  rely* 
upon,  is  this : 

15.  Sin  is  ofken  in  Scripture  used  for  the  punishment  of 
sin ;  and  they  that  suffer,  are  called  sinners,  though  they  bd 
innocent.     So  it  is  in  this  case.    **  By  Adam's  disobedience 
many  were  made  sinners ;"  that  is,  the  sin  of  Adam  passed 
upoa  them,  and  sat  upon  theiir  heads  with  evil  effect,  like 
that  of  Bathpheba ;  '^  I  and  my  son  shall  be  accounted  sin»> 
ners ^ ;''  that  is,  evil  will  befal  us>  we  sballbe used  like  sin»* 
ners,  like  traitors,  and  usurpers.    So,  **  This  shall  be  the  nn' 
of  Egypt/'  said  this  Prophet  ^  :  this  shall  be  the  punishment  f 
80  we  read  it.    And  Cain,  complaining  of  the  greatness  of 
his  punishment,  said,  ^'  Mine  iniquity  is  greater  than  I  can- 
bear*"    And  to  put  it  past  all  doubt,  not  only  punishment  isr 
called-in  in  Scripture,  but  even  he  thai  bears  it.  *'  Hitn  tfaat^ 
knewnp  sin,  God  hath  made  sin,  that  we  might  be  the  right^' 
eoiisness  of  God  in  him "" :"  a^d  the  prophet  Isaiah,  speaking* 
of  Christ,  saitb,  '^  Posuit  peccatum  animam  suam  ;*'  **  He 
hath  made  his  soul  a  sin  V'  that  is,  obnoxious  to  the  punish^ 
ment  of  pin.    Thus  it  is  said,  that  *^  Christ  shall  appear  the 
second  time  ivithoul;-  sin,"  that  is,  without  the  punishment 
of  sin,f^unto  salvatioii^:".fbr  ofsin  formally  or  ms^terially,  he^ 
was  at  first  as  innocent  as  at  the  second  time ;  that  is;  puro- 
in  both.   And  if  Christ  who  bare  our  burden,  became  sin  fop 
Hs  in  the  midst  of  his  purest  innocence;  that  we  also  are  by 
Adatn  made  sinners,  that  is,  suffer  evil  by  occasion  of  his^ 
demerit,  infers  not  that  we  have  any  formal  guilt,  or  enmity 
{igainst  God  upon  that  account.    '  Facti  peccatores'  in  Sti 

I  %  Kings,  i.  21.  »  Zech.  xit.  19.  *  f  Cor.  r.  21. 

T  I^liii.  10.  «  H<»b.  ix.  28, 
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Paul,  f  by  Adam  we  sure  made  fiinn^ts,'  answers  both  in  the 
story  andin  the  expression  to  '  Christus  factus  peccatum  pro- 
nobis ;'  *  Christ  was  made  sin  for  us/  that  is,  waft  exposed 
to  the  evil  th^t  is  consequent  to  sin,  viz.  to  its  punishment. 

16.  For  the  further  explication  of  which,  it  is  observable 
that  the  word '  sinner^  and  *  sin,'  in  Scripture  is  used  for  {^ny  ■ 
person,  that  hath  a  fault  or  a  legal  impurity,  a  debt,  a  yitio-: 
ofiity, defect,  or  imperfection.  For  the  Hebrews  use  the  word. 
ilM&n.  for  any  obligation  which  is  contracted  by  the  law  with- 
out our  fault.    Thus  a  Nazarite  who:  had  touched  a  dead: 
body,  was  tied  to  offer  a  sacrifice  wepL  ofia^lag,'.  for  sin ;'  and: 
the  reasoais added,  8ri {ifiaprBnept  i/^x^^»  tbatis^  'he  had  sin-i 
ned  concerning  the  dead  body  ;'  and  yet  it  was  nothing  butr 
a  legal  jimpurity,  nothing  moral.     And  the  offering  that  was 
made  by  theleprp^us,  or  the  menstruous,  or  the  diseased,  \  in: 
profiuvio  seminis,'  is  called  irepl  aficLpriag, '  an  offering  for 
sin,'  and  yet  it  might  be  innocent  all  the  way. 

17.  llius  in  the  Epistle  to  ih^  Hebrews  it  is  said,  that: 

our  blessed  Lord,  who  is:  compared  to  the  high-priest  among: 

the  Jews,  did  "  offer  first  for  his  own  sins  *  :".by  which  wori 

it  is  certain  that  no  sin  properly  could  be  9ieant,  for  Christ. 

was  avofULgrnroQi  '  he^  kneiv  no  sin :'  but  it  means;  the  state. 

of  his  infirmity,  the  pondition  of  his  mortal,  body,  which  he 

toolc  for  us  and  our  sins,  and  is  a  state-  of  misery  and  of  dis- 

^npe  from  heaven ;  "  for  fiesh  and  blood  cannot  ii!i:hertt: 

the  kingdom  of  heaven ;"  whither  Christ  was  not  to  go,  tiU> 

by  offpringhimself  he  had  unclothed  himself,  of  that  imperfect: 

vesture,  as.  they  that  were  legally  impure,  might  not  go  to  the* 

temple  before  their  offering :  and  therefore  when  by  death  he> 

quit  himself  of  this  condition,  it  is  said  '^hedied  unto  sin  y*. 

Parallel  to  this  is  that  of  St.  Paul  in  the  fifth  chapter^  to 

thi^  IjLomans,  where  the  state  of  infirmity  is  expressly  called 

sin.  The  high*priesf  is  himself  also. compassed  :with-infirm-^> 

ity ;  ^d  by  reason  hereof  he  oiight,  as  for  the  people,  so 

also  fof  hjoiself  to  offer  for  sins."  -.  This  is  also  more  expressly. 

by  St.  Paul. palled  bfiolwfia  r^c  (raptcbg  ifiaprlag, '.  the  lik<=^- 

nessdf  the  sinQi  ^e  flesh '^;'  add  thus,  concupiscence,  or  the 

first  motions  and  iricUhations  to  sin,. is  called  sin,andsaid  to 

have  the  nature  of  sin,  tjiat  i^,  Q/[4o(ctf/ua  riyc  ofcaprfoc)  *  the  like- 

•  H«b.  vii.  27.  •»  Rom.  vi.  10. 

^  Kom.  vi.  2^  i>.  ^  Rom»?Ui.3. 
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nesis/  it  ma;^  be«'  tli^  material  pairt  *  of  sin','  or  sbmetliihg  by 
which  sin  is  commonly  known.  And  tKus  Origen  observes^ 
that  an  oUation  was  to  be  offered,  even  for  new-born  children,. 
ig  tA  ta9ap&v  anh  ofiia^tdi,  *  as  if  tHey  were  not  clean  from 
sin.'  '  But  this  being  a  usual  expression  aniong  the  Hebrews, 
bears  its  sense  upon  the  palm  of  the  hand,  and  signifies  only 
the'  legal' impurity  in  which  the  a^tyeyEvrifiivoi,  *  the  new- 
bom'  babes,  and  their  mothers,  werie  involved.  Even  Christ 
himself,  who  had  no  original  sin,  was  subject  to  this  purifi- 
cation. So  we  read  in  St.  Luke  ® :  and  *'  when  the  days  of 
her  purification  were  accomplished :"  but  in  most  books,  and 
particularly  in  the  King's  MS.  it  is  read,  Ka9api<riJLov  ain-wv, 
*  the  days  oitheir  purification.'  But  the  things  of  this  nature 
being  called  offerings  for  sins,  and  the  expression  u^ual 
among  the  Jews,  I  doubt  not  but  hath  given  occasion  to  the 
Christian  writers  to  fancy  other  things  than  were  intended. 

18.  Having  now  explicated  those  words  of  St.  Paul, 
which,  by  being  misunderstood,  have  caused  strange  devices 
in  this  article,  we  may  now,  without  prejudice,  examine  what 
really  was  the  effect  of  Adam's  sin,  and  what  evil  descended 
upon  his  posterity. 

Id.  AdiEtm's  sin  wa^  punished  by  an  expulsion  out  of  JPa- 
radise,  in  which  was  a  tree  appointed  to  be  the  cure  of  diseases 
and  a  conservatory,  of  life.  There  was  no  more  told  as  done 
but  this,  and  its  proper  consequents.  He  came  into  a  land 
less  blessed,  a  land  which  bore  thistles  and  briers  easily,  and 
fruits  with  difficulty,  so  that  he  was  forced  to  sweat  hard  for 
bis  bread;  and  this  also,  I  cannot  say,  did  descend,  but  must 
needs  be  a  condition  of  his  children  who  were  left  to  live  90^ 
and  in  the  same  place ;  just  as  when  young  Anthony  had 
seized  upOn  Marcus  Cicero's  land,  the  son  also  lost  what  he 
never  had*  And  thus  death  came  in,  not  by  any  neW  sen- 
tence or  change  of  nature :  for  man  was  created  mortal ;  and 
if  Adam  had  not  sinned,  he  should  have  been  immortal  by 
grace,  that  is>  by  the  use  of  the  tree  of  life ;  and  now  being 
driven  from  the  place  where  the  tree  grew,  was  left  in  its  own 
natural  constitu^on;  thkt  is,  to  be  sick  and  die  without  thai 
remedy.  OJ  ytyovorcc  tS  avrov,  wc  oto  ^daprov  <^0aprbl  ytyi^ 
vopiy :  /  He  was  mortal  of  himself,  and  we  are  mortal  from 
him  ^'  '  Peccando  Adam  posieros  morti  subjeci't,  et  univer- 

«  Xaike,  ii.  22.  ^  Cyril,  adv.  Aolbrop. 
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aai»  huifi  delkt^obxioj^ios  rodiij^t/sflij^ JuatiB  Martjira  *^  Adam 
by  hi»  ^Q.mftde  all  bis  postetriiy  liable^ta.tbe  sin^aadsubr 

fom^tk  Qy^pmn  q»Oa  origioal  sin^  <<  Mftb^mdoinfislikiimi^  G0119 
tegiiVEH  mQYlis  afttiquea  psimi^  natlvitate  pontradittm:'^  **  Jiim 
wx  ioffictedius  with  dsadi^  aad  this  in&ct^Q  wedeidv<d>  ip 
ouv  birtb  ^ ;"  tba^  i9>  we  iBi<re  bora  ooortal.  Adam's  sin.  was 
imputed  to  us  u»to  a  aa^taunl  death ;  ia  him  we  are  sinners^ 
aa  in  him  we  die*  But  tiiis.  »n  i&  opt  real  and  inherent,  but 
ioipated  ooly  to.  such  a  degsee.  80  Si.  Cyprian  siBnae 
moi^t  expressly  :  '^  I&fans  recent  aatiMs  nihil  peoca^it, .  nis^ 
qu/^d^seftWiduiQ?  Adam  carnalii&r  natus,  contagium^  mortis  anrr 
t^quoe  pAmx^  siaJ^iTitate  eonlraxit :''  ^f  An  infant  hath  not  sin- 
ned^.  save  oidy  that  being  carnally  bom  of  Adam,  ia  his  first 
birth  he  beibh  contracted  the  contagion  of  the  old  death*" 

20*  Tbis  eyil*  which  is  the  condition  of  all  our  natures^ 
yi;^,.  to  die/  was  to  some  a  punishm^ent,  but  to  otliers  not  so. 
U  wa#  a  puniflibiment  to  all  that  sinned  both  before  Moses  aiaid 
W¥>^  >  up<^  the  first  it  fell  as  a  consequent  of  God's  anger 
vtpon  Adam  (as  I  before  discoursed);  upon  the  latter  it  fell 
as  a  consequent  of  that  anger,  which  was  threatened  in  Mp* 
ges's  law*  But  to  those  who  singed  not  at  all,  as  infants  and 
inaocentSf  it  was  merely  a  condition  of  their  nature,  and  no 
more  a  punji^hme^t^  than  to  be  a  child  is.  It  was  a  punish^ 
|i(ient  of  Adam'a  slu ;  because  by  his  sin  hun^aa  nature  became 
disrobed  of  tbeiir  pretematooal  immortality;  and,  therefore^ 
Utpon  that  aiCi^Uiit  they  die ;  but  as  it  related  to  the  persons, 
itwasjaota  pimishmeat,  not  an  eyil  afflicted  for  their  sin,  of 
^y  g^Uiaess  of  their  own,  propeily  so  called. 

21.  We  find  nothing  else  in  Scppture  expressed  to  be  the 
f^eot  <^  Adam's  sin :  and  beyond  this,  without  authority,  we 
mu^  not  go*  Othear  things  aoe  said,  ^but  I  find  no  warrant 
Cor  tbem  ia  ;tbat  i^ense  they  are  usually  supposed, — and  some 
of  them  in  ao  sense  at  all.  The  particulars  commonly  reck-^ 
onedj  9xe,  that  fjrom  Adam  we  derive  an  original  ignorance; 
a  pccgoen^fi  to  sin,, a  natural  malice,  a '  fome^,'  or  nest  of  sin 
imprinted  and  placed  in  our  souls,  a  loss  of  our  will's  liberty^ 
and  nothing  ,is  left  b^t  a  liberty  to  sin ;  whi(^  liberty  upon 
the  sum  of  affairs  is  expounded  to  be  a  necessity  to  sin :  ai^4 
the  efieot  of  all  is,  we  are  born  heijrs  of  damnation. 

SDial^adf.  Tfjpii.  ^  Lib.  a.<Ep.'6. 
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22.  Concerning  originiil  or  natural  ignorance,  it  is  tnie> 
we  derive  it  from  our  parents,  I  mean,  we  are  born  with  itj 
but  I  do  not  know  that  any  man  thinks,  that,  if  Adam  had 
not  sinned  that  sin,  Cain  should  have  been  wise  as  soon  as 
his  navel  had  been  cut.  Neither  can  we  guess  at  what  de- 
gree of  knowledge  Adam  had  before  his  fall.  Certainly,  if  he 
had  so  great  a  knowledge,  it  itf  not  likely  he  would  so  cheaply 
have  sold  himself  and  all  his  hopes,  out  of  a  greedy  appetite 
to  get  somie  knowledge.  But  concerning  his  posterity ;  in- 
deed it  is  true  a  child  cannot  speak  at  first,  nor  understand ; 
and  if,  as  Plato  said, '  all  our  knowledge  is  nothing  but  me- 
mory,' it  is  no  wonder  a  child  is  born  without  knowledge. 
But  so  it  is  in  the  wisest  men  in  the  world ;  they  also  when 
they  see  or  hear  a  thing  first,  think  it  strange,  and  could  not 
know  it,  till  they  saw  or  heard  it.  Now  this  state  of  igno- 
rance we  derive  from  Adam,  as  we  do  our  nature,  which  is  a 
state  of  ignorance  and  all  manner  of  imperfection ;  but  whe- 
it  was  not  imperfect,  and  apt  to  fall  into  forbidden  instances 
even  before  his  fall,  we  may  be&t  guess  at  by  the  event;  for 
if  he  had  not  had  a  rebellious  appetite,  and  an  inclination  to 
forbidden  things,  by  what  could  he  have  been  tempted,  and 
how  could  it  have  come  to  pass,  that  he  should  sin  ?  Indeed 
this  natare  was  made  worse  by  sin.  and  became  divested  of 
whatsoever  it  had  extraordinary,  and  was  left  naked,  and 
mere ;  and,  therefore,  it  is  not  only  an  original  imperfection, 
which  we  inherit^  but  in  the  sense  now  explicated,  it  is  also 
an  original  corruption.  And  this  is  all :  as  natural  dieath  by 
his  sin  became  a  curse,  so  our  natural  imperfection  became 
natural  corruption,  and  that  is  original  sin.  Death  and  im- 
pchrfectiotl  we  derive  from  Adam,  but  both  were  natural  to  us ; 
but  by  him  they  became  actual,  and  penal,  and  by  him  they 
becam^  worse,  a6  by  every  evil  act,  every  principle  of  evil  is 
improved.  And  in  this  sense,  this  article  is  affirmed  by  "all 
the  doctors  of  the  ancient  church.  We  are  miserable  really, 
sinners  in  account  or  effect,  thai  properly,  this  improperly ; 
and  are  fallen  into  so  sad  a  state  of  things,  which  we  also  every 
day  make  worse,  that  we  did  need  a  Saviour  to  redeem  us 
from  it.  For  in  original  sin  we  are  to  consider  the  principle^: 
and  the  effects.  The  principle  is  the  actual  sin  of  Adam. 
This  being  to  certain  purposes  by  God's  absolute  dominion 
imputed  to  us,  hath  brought  upon  us  a  necessity  of  dying. 
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aod  all  the  eflfections  of  mortality ;  which  although  they  were 
nqitural,  yet  would  by  grace  have  been  hiudered;.  Another 
evil  there  is  upoa  us,  and  tliat  is  concupiscence ;  this  al^o  is 
natural,  but  it  v^a^  i^ctual  b^fpfQ  the  fall,  it  was  in  Adam,  and 
tempted  hioip  This  also  ^Qm  him  is  derived  to  us,  and  i«  by 
many  causes  made  worsp,  by  him  and  by  ourselves.  And  tbj$ 
is  the  whole  state  of  original  sin,  so  far  as  is  fairly  warrant- 
able. But  fpr  the  other  particulars  the  case  is  wholly  differing. 
The  sin  gf  Adam  neither  made  us,  1.  heirs  of  danmation, 
nor,  2.  naturally  and  necessarily  vicious. 

23.  I.  It  could  not  niake  us  heirs  of  damnation.  T^is  I 
shall  the  lei^s  need  to  insist  ppon^  because^  of  itself,  it  seems 
so  horrid  to  impute  to  Jhe  goodness  and  justice  of  Go4  to  be 
author  of  so  great  a  calamity  to  innocents,  that  St,  Austin's 
followers  have  generally  left  him  in  that  point,  and  have  de- 
scended to  this  lesser  proportion,  that  original  sin  damns 
only  to  the  eternal  loss  of  the  sight  of  God's  glorious  face. 
But  to  this,  I  say  these  things. 

24.  I.  There  are  many  divines  which  believe  this  alone 
to  be  the  worm  that  never  dies,  and  the  fire  that  never  goeth 
out ;  that  is,  in  effect^  this,  and  the  anguish  for  this,,  is  all  the 
hell  of  the  damned.  And  unless  infants  remain  infants  ii^ 
the  resurrection  too  (which  no  man  that  I  know  affirms),  or 
unless  they  be  senseless  and  inapprehensive,  it  is  not  to  be 
imagined  but  that  all,  that  know  they  are  by  way  of  punish- 
ment deprived  of  the  glorious  face  of  God>  i^ust  n,eeds  have 
a  horrible  anguish  of  soul  to  eternal  ages^  Apd  this  argu- 
ment, besides  the  reasonableness  of  the  tiding,  hath  warrant 
from  the  words  of  St.  Austin  K  "  Si,hoc  eis  non  erit  malun^, 
non  ergo  amabunt  regnum  Dei  tot  innocentes  imagines  Del  ? 
Si  autem  amabunt,  et  tantum  amabunt,  quantum,  innocentes 
amare  debent,  regnum  ejus,  k  quo  ad  ipsius  imaginem  creanr 
tur,  nibilne  mali  de  hie  ips&  separatione  patientur  f"  Hejp 
the  good  man  and  eloquent,  supposes  the  little  babes  to  be 
innocent,  to  be  images  of  God,  to  love  the  kingdom  of  God, 
and  yet  to  be  sentenced  to  hell :  which,  it  jnay  be,  he  did,  but 
I  do  not,  understand;  save  only  that,  in  the  parable,  we  find. 
Dives  in  hell  to  be  very  charitable  to  his  living  brethren. 
But  that  which  I  make  use  of  for  the  present,  is,  that  infants, 
—besides  the  loss  of  God's  presence,  and  the  beholding  his 
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face, — are  apprehensive  and  afflicted  with  that  evil  state  of 
things,  whither  their  infelicityi  not  their  fault,  hath  cdrried 
them. 

26.  II.  But  suppose  this  to  be  but  a  mere  privative  state, 
yet  it  cannot  be  inflicted  upoa  infants  a^  a  punishment  of 
Adam's  sin;  and  upon  the  same  account  it  cannot  be  inflict- 
ed upon  anyone  else.  Not  upon  infants,  because  they  are 
not  capable  of  a  law  for  themselves ;  therefore,  much  less  of 
a  law  which  was  given  to  another,  here  being  a  double  inca- 
pacity of  obedience.  They  cannot  receive  any  lal¥;.and  if 
Ihey  could,  yet  of  this  they  never  wete  offered  any  notice,  till 
it  was  too  late.  Now  if  infants  be  not  capable  of  this,  not 
chargeable  with  it, — then  no  man  is ;  for  all  are  infants  first ; 
and  if  it  comes  not  first  by  birth,  and  at , first,— ^it  cannot  Come 
kt  all.  So  that  although  this  privative  hell  be  less  tbaii'to  say 
they  are  tormented  in  flames  besides,  yet  it  is  as  unequiarand 
unjust.  There  is  not,  indeed,  the  same  cruelty,  but  thei*e  is 
the  same  injiistice.  I  deny  not  but  all  persons  naturally  are 
so,  that  they  cannot  arrive  at  heaven ;  but  unless  some  other 
principle  be  put  into  them,  or  sonae  great  grace  done  for  them, 
must  for  ever  stand  separate  from  seeing  the  face  of  God. 
But  this  is  but  accidentally  occasioned  by  the  sin  of  Adam. 
That  left  us  in  our  natural  state,  and  that  state' can  never 
come  to  heaven  in  its  own  strength.  But  this  pondition  of 
&11  men  by  nature  is  not  the  punishment  of  our  sin ;  i^or  this 
tvould  suppose,  that  were  it  not  for  this  sin  superinduced, 
otherwise' we  should,  go  to  heaven.  Now  this  is  not  true; 
for  if  Adam:  had  not  sinned,  yet  without  something  supernac-^ 
tuial,  some  grace  and  gift,  we  could  never  go  to  heav'en.  Now 
althotigh  the  sin  of  Adam  left  him  in  his  nakedness,  and  a; 
mere  natural  man;  yet  presently  this  was  supplied,  and  we 
were  never  in  it,  but  were  improved  and  bettered  by  the  pro- 
mise, and  Christ  hath  died  for  mankind,  and  in  so  doing  is 
become  our  Redeemer  and  representative;  and  therefore 
this  sin  of  Adam  cannot  call  us  back  from  that  state  of  g6od 
things,  into  which  we  are  put  by  the  mercies  of  God  in  our 
Lord  Jesus ;  and,  therefore,  now  no  infant  or  idiot,  or  man 'or 
woman,  shall,  for  this  alone,  be  condemned  to  an  eternal  ba-; 
nishment  from  the  sweetest  presence  of  God..  But  this  will 
be  evinced  more  certainly  in  the  following  periods.  For  if 
they  stand  for  ever  banished  from  the  presence  of  God,  then 
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they  Ahall  be  for  ever  shot  up  in  hell^  with  the  4eyil  an4  h^ 
angels ;  for  the  Scripture  hath  mentioned  no  portions  but  of 
the  right  and  left  hand.  Gregory  Nazianzen  and  his  scholiast 
Kicetas  did  suppose,  that  there  should  be  a  middle  state  be- 
tween heaven  and  hell  for  infants  and  Jheatheus ;  and  con^ 
oeming infants.  Pope  Innocent  III.  and  some  ^hoolmen^ 
have  taken  it  up :  but^  £t.  iAjiimtin.hath  ^uffioiently  confuted 
It ;  and  it  is  sufficient  that  these. is tuo  ground  for  jLt.but  their 
own  dreams,  . 

'S6.  III.  But  then  against  those  thsd^tmj.,  .the  flames  of 
hell  tire  the  portion  of  J\xlam's  lieirs,  and  that  infi^hts,  dying 
in  original  sin,  are  eternally  tormented,  as  Judas,  «Qr  Dives^ 
or  Julian^— I  call  to  witness  all  the  economy  of  the  divine 
goodness,  and  justice,  and  truth.  **  The  soul  that  sins  it^ 
shall  die ;  as  I  live,  saith  the  Lord,  the  son  shall  not  bear 
the  iniquity  of  die  fatlier^;"  that  is,  he  shall  not  be  guilty 
of  hiscirime,  nor  liable  to  his  punishment. 

27.  IV.  Is  hell  so  easy  a  pain,  or  are  the  souls  of  children 
ef  so  cheap,  so  contemptible  a  price,  that  God  should  so 
easily  throw  them  into  hell  i  (jod'a  goodness,  which  pardons 
many  sins  which  we  could  avoid,  will  not  so  easily  throw 
them  into  hell  for  what  they  could  not  avoid.  God's  good« 
ness  is  against  this. 

28.  V.  It  is  supposed  tiiat  Adam  did  not  finally  perish  foi^ 
that  sin,  which  >  himself  committed ;  all  antiquity  thought 
go  ;  Tatianus  only  excepted,  Who  was  a  heretic  accounted, 
and  the  father  of  the  Encratites.  But,  then,  what  equity  is 
it  that  any  innocents  or  little  children  should?,  for  eithec 
God  pardoned  Adam  or  condemned  him.  If  he  pardoned 
him'^at  sinned,  it  is  not  so  agreeable  to  his  goodness  to  ex- 
act it  of  others  that  did  not  %  For  if  he  pardoned  him,  then 
either  God  took  off  all  that t  to  which  he  was  liable,  pr  only 
removed  it  from  him  to  place  it  somewhere  else.  If  he  re? 
moved  it  from  him  to  his  posterity,  that  is  it  which  we  com* 
plain  of  as  contrary  to  his  justice  and  his  goodness..  But  if  God 
took  off  all  that  was  due,^how  could  God  exact  it  of  others, 
it  being  wholly  pardoned  ?  But  if  God  did  not  pardon  him 
the  eternal  guilt,  but  took  the  forfeiture  and  made  him  pay 
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the* fuH  price  of  his  srhi,  that  isr,  all^hich  he  did  threaten  aad^ 
intettdy-^then  it  is  not  to  be  supposed  that  God  should,  in 
jttstice/demaiMl  'more  than  eternal  pains  as  the  price  to  be 
paid  by  One  miem  fof  oiie  siti.  So  that  in  <all  sensed  this 
seem^  unjust. 

29.  VI.  To  be  bom,  was  a  thing  who%  involuntary  and 
uBchosen,'^andthetefore  it  could  in  no  sense  be  chosen,  that 
we  were  boru'So;  ihat  is,  born  guilty  of  Adam's  sin,  which 
we  knew  not  of,  which  was  done  so  many  thousand  yeard 
before  we  were  bom ;  which  we  had  never  heard  ot,  if  God 
had  not'beeh'plecised  by'a  supernatural  way  =t6  reveal  td  us, 
which  the  greatest  part  of  mankind  to  (this  day  have  never 
heard  of;  ttt  which  we  ware  displeased  as  soon  as^weJbiew 
of  it;  ivhich  hath  caused  much  trouble  to  «»,  >but  nev^r 
lecnpted  us  with  any  pleasute. 

30.  VII.  No  man*  can  perish  for  that,  of  which  he' was 
not  guilty ;  but  we  could  hot  be  involved  in  the^  guilty  unless 
dome  way  or  other  our  consent  had  been  involved.  -For  it  is 
no  matter  who  sins,or  who  is  innocent,  if -he,  that  id  inno- 
cent, may  perish  for  what  another  does  without  his  knocw* 
ledge  or  leave,  either  asked,  or  given,  or  presumed.  But  if 
o«ir  consent  was  in  it,  then  either  it  was  included  naturally, 
OT  by  an  express  will  of  God  that  made  it  so.  It  can  no  way 
beimagined  how  our  will  can  be  naturally  included,  for  we 
bad  no  nltural  being.  We  had  no  life,  and  therefore  no 
action,' andHlerefore  no  consent.  For  it  is  impossible  there 
sho^  be -an  act  of  will  in  any  sense,  when  there  is  an  act  of 
understanding  in  n($  seuse.  But  if  by  a  divine  act  or  decree 
it  became  so,  and  not  by  our  act,  then  we  only  are  said  <  to 
cotisent^  beeduse  God  would  have  it'so;  which,  if  we  speak 
intelligibly,  is  to  charge  God  with  making  us  guilty  when 
we  were' not;  to  say,  we  consented  when  we  did  not. 

3L' VHL  In  pursuance  of  which  arg<ument,  I  consider, 
iJmt  whatsoever  ^^anbe  said  to  consent,  must  have  a  being 
either  in  or  out  of  its  causes.  But  our  will  was  not  in  being  or 
fusttel  esnstetice^'vihen  Adam  dinned ;  it  was  then  in  its  causes. 
But  the  soul,  and  so  the  will  of  man  hath  no  cause  but  God,  it 
being  with  the  soul  immediately  created.  If  thereforewe  sin- 
ned, we  could  not  sin  in  ourselves,  for  wewere:not  born; 
nor  could  we  sin^in^Adam,  for  he  was  not  the  cause,  of  our 
will ;  it  must  therefore  be  that  we  sinned  in  God  ;  for  as  was 
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Ourbeitig,  80  must  our  action  be;  but  our  being  w^  then 
only  in  Ood,  our  will  and  our  soul  were  in  him  Quly, '  tanquam 
in  su&  caus^/  therefore  in  him  was  our  action,  or  consent, 
or  what  we  please  to  call  it.  .Which  affirmative^  what  sense, 
or  what  piety,  or  what  probability,  it  can  have  in  .it,  I  sup- 
pose,, needs  not  much  inquiry. .  .  , 

32.  IX.  To  condemn  infants  to  hell  for  the  fault  of  an- 
other, is  to  deal  worse  with  them,  than  God  did  to  the  very 
devils,  who  did  not  perish  but  for  an  act  of  their  own  most 
perfect  choice.  , 

33.  X.  This,  besides  the  formality  of  injustice  and  cru« 
elty,  does  add  and  suppose  a  circumstance  of  a  strange  un^ 
ge^tle  contrivance.  For  because  it  cannot  be  supposed  that 
God  should,  damn  infants  or.innocents  without  cause^  it;  finds 
out  this  way,  that  God,  to  bring  his  purppses  to  pass,  should 
create  a  guilt  for  them,  or  bring  them  into  an  inevitable  con- 
dition of  being  guilty  by  a  way  of  his  inventing  °.  For  if  he 
did  make  any  such  agreement  with  Adam,  he  beforehand 
knew  that  Adam  would  forfeit  all,  and.  therefore  that  una- 
voidably all  his  posterity  should  be  surprised.  This  is  to 
make  pretences,  and  to  invent  justifications  and  reasons  of 
his  proceedings,  which  indeed  are  all  ope  as  if  they  were  not. 
For  l^e  that  can  make  a  reason  for  an  action  otherwise  un- 
justy  can  do  it  without  any  reason ;  especially  when  the  reason 
itself  makes  the  misery  as  fatal  as  a  decree  without  a  reason: 
and  if  God  cannot  be.  supposed  to  damn  infm^ts  without juat 
cause,  and  therefore'he  so  ordered  it.  that,  a  cause  should  noi 
be  wanting,  but  he  infallibly  and  irresip^tibly  made  them 
guilty. of  Adam's  sin ;  is  not  this  to  resolve  to  make  them 
miserable,  land  thep  with  scorn  to  triumph  in  their  sad  con- 
dition? For  if  they  could  not  deserve  to  perish  without  a 
fault  of.  their  own,  how  could  they  deserve  to  have,  such.a 
fault  put  upon  them?  If  ^t  be  unjust  to  daipn  them  without 
cause,  is  it  not  also  unjust  to  make  a  cause  for  them  whether 
they  will  or  no  ?      .  .         . , 

34.  XI.  It  is  supposed  and  generally  taught,  that  before 
the  fall  Adam  had  original  righteousness,  that  is,  not  only 
that  he  was  as  innocent  a,s  children  new-born  are  of  actual 
sin  (which  seems  to  be  that  which. divines  call  'original 
righteousness,*  there  being  no  other  either  taught,  or  reason- 

^  Qui  Toll  aHqoid  in  oaa!»lk,  valt  effeclum  -ex  islSl  caosft  proflncnlem. 
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able)  but  a  me  rectitude  of  tbe  inner  man,  a  Just  Bubordina- 
t'ion  of  the  inferior  faculties  to  the  superior,  an  excellent 
knowledge  and  clear  light :  and  therefore  that  he  would  sin 
had  so  little  excuse,  that  well  it  might  deserve  such,  a  pu- 
nishment, so  great  as  himself  suffered.  Indeed,  if  he  had  no 
such  rare  perfections  and  rectitude,  I  can  say  nothing  to  the 
particular:  but  to  the  question,  this;  that  if  Adam  had  it 
not,  then  he  could  not  lose  it,  nor  his  posterity  after  him ; 
as  it  is  fiercely  and  mightily  pretended  that  they  did.  But 
if  he  had  this  rectitude  and  rare  endowments,  what  equity  is 
it  that  his  posterity,  who  had  no  such  helps  to  resist  the  sin, 
and  were  so  far  from  having  any  helps  at  all  to  resist  it,  that 
they  had  no  notice  of  it,  neither  of  the  law,  nor  the  danger, 
nor  the  temptation,  nor  the  action,  till  it  was  past;  I  say/ 
what  equity  is  it  that  his  posterity  should,  in  the  midst  of  all 
these  imperfections,  be  equally  punished  with  him,  who  isin- 
ned  against  so  great  a  light,  and  so  mighty  helps? 
'  35.  XII.  Infants  cannot  justly  perish  for  Adain's  sin,  un- 
less it  be  just  that  their  wills  should  be  included  in  his  will, 
and  his  will  justly  become  theirs  by  interpretation.  Now  if 
so.  Task,  whether^  before  that  sin  of  Adam,  were  our  wills 
ftee,  or  not  free  ?  For  if  we  had  any  will  at  all,  it  must  be 
free  or  not  free.  If  we  had  none  at  all,  how  could  it  be  in- 
volved in  his  f  Now  if  our  wills  were  free,  why  are  they  with- 
out our  act,  and  whether  we  will  or  no,  involved  in  the  will 
cff  another?  If  they  were  not  free,  how  could  we  be  guilty? 
If  they  were  free,  then  they  could  also  dissent.  If  they  were 
riot  free,  then  they  could  not  consent ;  and  so,  either  they 
never  had,  or  eke,  before  Adam's  fall,  they  lost,  their  liberty. 

36.  XIIL  But  if  it  be  inquired  seriously,  I  cannot  ima- 
gine what  can  be  answered.  Could  we  prevent  the  sin  of 
Adam  ?  Could  we  hinder  it  ?  Were  we  ever  asked  ?  Could  we, 
if  we  had  been  asked,  after  we  were  born  a  month,  have  given 
6ur  negative  ?  Or  could  we  do  more  before  we  were  born 
than  after  ?  were  we,  or  could  we  be  tied  to  prevent  that  sin? 
Did  not  God  know  that  we  could  not  in  that  case  dissent? 
And  why  then  shall  our  consent  be  taken  in  by  interpreta- 
tion, when  our  dissent  could  not  be  really  .acted;  but  if  at 
that  time  we  could  not  dissent  really,  could  we  have  dis- 
sented from  Adam's  sin  by  interpretation  ?  If  not,  then  we 
could  dissent  no  way,  and  ihen  it  waa  inevitably  decreed  that 

VOL.  ix>  c 
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wp  ghpuld  be  ruined  :  for  neither  really,  nor  by  interpretation, 
could  we  have  dissented.  But  if  we  could  by  interpretation; 
have  dissented,  it  were  certainly  more  agreeable  to  God's 
goodness,  to  have  interpreted  for  us  in  the  better  sense,; 
rather  than  in  the  worse ;  being  we  did  neither,  really  and 
actually ;  and  if  God  had  so  pleased,  he  rather  might  with, 
his  goodness  have  interpreted  us  to  have  dissented,  than 
he  could  with  justice  have  interpreted  us  to  have  consent- 
ed :  and  therefore,  certainly  he  did  so,  or  would  have  done,  if 
there  had  been  need. 

37.  XIV.  Lastly;  the  consequent  of  these  is  this.    That 
because  God  is  true,  and  just,  and  wise,  and  good,  and  merci- 
ful, it  is  not  to  be  supposed  that  he  will  snatch  infants  from; 
tlieir  mother's  breasts,  and  throw  them  into  the  everlasting- 
flames  of  hell  for  the  sin  of  Adam,  that  is,  as  to  them,  for 

their  mere  natural  state,  of  which  himself  was  author  and« 

■*■.   .....  '   •  • 

creator:  that  is,  he  will  not  damn  them  for  being  good.  For; 
'  God  ^aw  every  thing  that  he  had  made,  and  behold  it  was 
very  good :'  and  therefore,  so  is  that  state  of  descent  from 
Adam.    God  is  the  author  of  it,  and  therefore  it  cannot  be 
]|1*  It  ^annot  be  contrary  to  God,  because  it  is  his  work. 

SS.  Upon  the  account  of  these  reasons  I  suppose  it  safe  ^ 
tp  affirm,  that  God  does  not  damn  any  one  to  hell  merely  for 
the  sin  of  our  first  father,  which  I  sum  up  in  the  words  of. 
St.  Ambrose,  or  whoever  is  the  author  of  the  commentaries, 
upon  the  epist^is   of  St*  Paul  attributed  to  him;  ''Mors, 
a,utem  dissolutio  coicporis  est,  cum  anima  i  corpore  separatur. 
Est  et  alia  mors,  quse  secunda  dicitur,  in  Gehennd^  quam 
non  peccato  Adse  patimur,  sed  ejus  occasione  propriis  pec- 
culis  acqviritur :"  "  Death  is  the  dividing  soul  and  body. 
There  is  also  another  death  which  is  in  hell,  and  is  calledv^ 
the  second  death,  which  we  do  not  suffer  for  the  sin  of  Adam; 
but,  by  occasion  of  it,  we  fall  into  it  by  our  own  sins  p." 

Next/we  are  to  inquire^  whether  or  no  it  does  not  make 
us  infailibiy,  naturally,  and  necessarily  vicious,  by  taking 
from  u$  originaJ  rightepys]Ciess,,by  dis<composing  the  order, 
Qf  oiir  faculties,  and  enslaving  the  will  to  sin  and  folly,  con*, 
cerning  which  the  inquiry  must  be  made  by  parts. 

i39.  For  i£  Ite  sin  of  Adam  did  debauch  our  nature,  and. 
co^fipt  our  .)iriU  ^d  manners,  it  is  reither.by  a  physical  oi> 

f  .Ib.  uap.  5.  Bmid. 
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nafuralefflciency  of  theiiiri  itself;  6r,  2.  Because  t^d  Wete  ai* 
in  the  loins  of  Adam ;  or,  3.  By  the  sentence  and  (decree  bf 
God. 

40.  I.  Not  by  any  natural  eflGiciency  of  the  sin  iteclf :  bfe-^ 
cause  then  it  must  be  that  evety  sin  of  Adam  naust  spoil  such^ 
a  portion  of  his  nature,  that  befoffe  he  died,  hte  must  be  a* 
very  beast.  2.  We  also,  by  degeneration  and  inultiplicatioh 
of  new  sins,  must  have  been  at  so  tast  a  distance  ff'om  Mtfr 
at  the' very  woVst,  that  by  this  time  we  shotild  nht  have  bfe^; 
so  wise  as  a  fly,  nor  so  freiB  and  unconstrained  as  fire.  3.  If 
one  sin  would,  naturally  and  by  physical  causality,  desbrdy 
original  righteousness,  then  every  onfe  sin  in*  the  regenerate 
call  as  well  destroy  habitual  righteousness,  l^ecause  thkl  kvA 
this  diflfer  not  but  in  their  principle,  not  in  their  nj^iure  afnl 
constitution.  And  why  should  not  a  righteous  nian  as  easilV 
and'  as  quickly  fall  from  grace,  and  lose  his  hslbits,  as  Adanf 
did  ?  Naturally  it  is  all  one.  4.  If  ttiat  one  sin  bf  Adam  'Aid 
destroy  all  his  righteousness  and  ours  too,  then  but  originfdf 
sin  does  mor^  hurt^  and  is  more  pilnished,  and  is  of  g^eat^ 
malice>  than  our  actual  sin.  For  one  act  of  sin  does  but! 
Iesfi(en  and  weaken  the  hatbit.  But  does  not  quite  destroy  it; 
If  therefore  this  act  of  Adam  (in  which,  certainly,  at  least  w^' 
did  not  oiSend  malibiously)  des^oyd  all  original  righteous'^ 
ness,  and  a  malicious  act  now  does  not  destroy  d  righieou^ 
habit,  it  is  better  for  us  in  our  own  malice,  than  iti  bur  ig-' 
norance,  and  we  suffer  less  for  doing  evil  that  we  know  bf; 
than  -for  doing  that  whibb  w6  kne^f  nothing  of. 

41.  II.  If  it  be  said,  that  this  evil  came  upon  usV  becaugfb^ 
we  all  were  in  the  Ibins  of  Adaiii,  I  consider,  1.  That  theri 
by  the  same  reason  we  are  guilty  of  all  the  sins,  which  \iS 
ever  committed  while  we  vrere  in  his  loins;  there  b^ing  nd 
imaginable  reasbn  wliy  the  first  sin  should  be  prbpiaigated^- 
and  not  the  rest;  and  he  might  have  sinned  the  second  time; 
and  have  shmed  worse.  Add  to  this,  that  the  later'  sihs  ar^ 
commonly  the  worse,  as  being  cbmniittied  not  only  againiif 
the  same  law,  but  a  greater  reason,  and  a  longer  expetiehce; 
and  heightened  by  the  mark  of  ingratitude,  and  deepTy  ndted 
with  folly,  for  venturing  damnation  sb  much  Ibnger :  and 
then  he  that  vras  bom  last,  shbuld  havb  most  qriginal  sin^ 
and  Seth  should  in  his  birth  and  nature  be  wbitee  than  Abel,* 
and  Abel  be  worse  thanvCain.  2.  Fpbti  this  abbbunt  all  th^ 

c  2 
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sins  of  all  our  progenitors  will  be  imputed  to  us,  because 
we  were  in  their  loins  when  they  sinned  them ;  and  every 
lustful  father  must  have  a  lustful  son,  and  so  every  man,  or 
QO  man,  will  be  lustful.  For  if  ever  any  man  were  lustful  or 
intemperate,  when  or  before  he  begot  his  child,  upon  this 
reckoning  his  child  will  be  so  too>  and  then  his  grandchild, 
and  so  on  for  ever.  3.  Sin  is  seated  in  the  will,  it  is  an  ac- 
tion>  and  transient ;  and  w|ien  it  dwells  or  abides,  it  abides 
no  whfere  but  in  the  will  by  approbation  and  love,  to  which 
is  naturally  consequent  a  readiness  in  the  inferior  faculties 
to  obey  and  act  accordingly  ;  and  therefore  sin  does  not  in- 
fect our  mere  natural  f4culties>  but  the  will  only,  and  not 
tiiat  in  the  natural  capacityi  but  in  its  moral  only»  '4.  And 
indeed  to  hiiu  that  considers  it>  it  will  seem  strange  and 
monstrous,  that  a  moral  obliquity^  in  a  single  instance, 
should  make  a  universal  change  in  a  natural  suscipient^  and 
in  a  natural  capacity.  When  it  is  in  nature'impossible,  that 
any  impression  should  be  made  but  between  those  things 
that  communicate  in  matter  or  capacity;  and  therefore  if 
this  were  done  at  all,  it  must  be  by  a  higher  principle,  by 
God's  owa  act  or  sanction,  and  then  should  be  referred  to 
pother  principle,  not  this  «igaixist  which  I  am  now  dispute 
ing.  5.  No  man  can  transmit  a  good  habit,  a  grace,  or  a 
virtue,  by  natural  generation ;  as  a  gteat  scholar^s  son  cannot 
be  born  with  learning,  and  the  child  of  a  judge  cannot  upon 
his  birthday  give  wise  sentences;  and  Marcus  the  son  of 
Cicero  was  not  so  good  an  orator  as  his  father :  and  how  can 
U  be  then,  that  a  naughty  quality  should  be  more  apt  to  be 
disseminated  than  a  good  one ;  when  it  is  not  the  goodness 
or  the  badness  of  a  quality  that  hinders  its  dissemination, 
\)ut  its  being  an  acquired  and  superinduced  quality  that 
makes  it  cannot  descend  naturaJly  i  Add  to  this,  how  can  a 
bad  quality,  morally  bad,  be  directly  and  regularly  transmit'^ 
i|ed  t^jf  an  action  morally  good?  And  since  neither  God  that 
ia^  the  Maker  of  all,  does  amiss,  and  the  father  that  beeets, 
sfns  iiDt^  and  the  ohild  that  is  begotten,  cannot  sin,^— by  what 
GQayeyance  can  any  positive  evil  be  derived  to  the  posterity  ? 
6.  It  is  generjilly,  n'ow-a-days  especially^  believed,  that  the 
soul  is  immedmtely  created,  not  generated,  according  to  the 
doctrine  or  Aristotle,  affirming  rov  vwv  fi6vov  StvpaOev  hrua* 
Uvaip  KoL  SfslQvdvtti  u6vov^  *  that  the  soul  is  from  without,  and 
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is  a  divine  substance  i^;'  and  theFefore  sin  cannot  descend  by 
natural  generation^  Or  by  our  being  in  Adam's  loins.  Atod 
how  can  it  be,  that  the  father,  who  contributes  nothing  to^ 
her  production,  should  contribute  to  her  pollution  ?  That  he; 
who  did  hot  transmit  life,  should  transmit  his  din?  And  y^t 
if  the  soul  were  traduced  from  the  parents,  and  begotten,  yet- 
sin  could  not  descend,  because  it  is  not  a  natural,  but  a  su- 
perinduced quality ;  and  if  it  could,  then  it  would  follow, 
that  we  should  from  every  vicious  father  derive  a  proper  ori- 
ginal sin,  besides  the  general.  7.  If  in  him  we  sinned,  then 
it  were  but  just,  that  in  him  we  should  be  punished':  for  as 
the  sin  is,  so  biight  the  punishment  to  be.  But  it  were  un-' 
just,  or  at  le^st  it  seems  so,  that  hq  should  sin  for  us,  and 
we  be  punished  for  him,  or  that  he  should  sin  for  us  and' for 
himsejf,  and  yet  be  punished  for  himself  alone. 

42.  m.  But  if  it  be  said,  that  this  happened  because  of 
the  will  and  decree  of  God ;  then  there  is  no  more  to  be 
done,  but  to  look  into  the  record,  and  see  what  God  threatr 
ened,  and  what  he  inflicted.     He  threatened  death  and  in- 
flicted it,  with  all  its  preparations  and  solemnities  in  men; 
and  women  :  hard  labour  in  them  both}  which  St.  Chrysbs-. 
tom  thus  expresses  ;  ^£keh;ov  wetrdwog,  kai  6c  fifl  ^a<yovr€c  anh 
Tov  ZvXov,  jByivaaiv  irap'  bkbIvov  irapreg  Svijrof  :  *^  Adam  fall- 
ing, even  they  that  did  not*  eat  of  the  tree,  were  of  him  all 
born  mortal  *»."     He  and  all  his  posterity  were  left  in  the 
mere  natural  state;  that  is,  in  a  state  of  imperfection,  in  a 
state  that  was  not  sufficiently  instructed  and  furnished  with 
abilities  in  order  to  a  supernatural  end,  whither  God  had 
secretly  designed  mankind.     In  this  state  he  could  never  ar- 
rive at  h^ven,  but  that  was  to  be  supplied  by  other  means*; 
for  this  made  it  necessary  that  i^ll  should  come  to  Christ, 
and  is  the  great  avO^vrla  and  necessity  for  the  baptism  of  in- 
fants,  thfit  they^  being  admitted  to  supernatural  promises  and  ■ 
assistances,  may  be  lifted  up  to  a  state  above  their  nature ; 
not  only  to  improve  their  present  good,  as  the  Pelagians  af- 
firmed, 

'  Tarn  dives  verd  boo  doiram  baptismalis  esse, 

Ut  parvis  etiam  Ttttoqae  carentibos  omni  r 

CoDgruat,  at  qni  aunt  gvahi  bene,  aint  meliorea. 

Natnrsqa«  bonum  adjecto  illuatreiar  honore ; 

*  ■  I  •  ■    '  •        ' 

V  Lib.  f .  da  gen.  sb.  ^  In  k.  Rem.'  ' 
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tfci^j^l.Qf^^^p^j  tb^  ^re  djfttolyed,— aa4  to  giv^  them  new 
lijjrth^  s^j^tipa:  into  Cbrist,  an4  the  seeds  of  a  new  nature, 
%^:  to  become  chi][d^*Qn,of  God  an4  heirs  of  the  promUes,  who 
%  th.^Vr  merj^.  i^a^fiafc  di4  ipberit  frppi  A4am,  UPtUilig  but 
ilfii^iyy  juid  ip^piBrfectipn,  a^d  des^th. 

<  -  Coelenim  regnom  derate,  lioe  fonle  renati ; 

If«ni96ipitf«lU.vitaMinQlg9oitw. ;  '. 

f iMODS  es^  volenS'  iato  mundare  lavacro. 

Sea  pttrio  premerU  crinuiie,  sea  proprio. 

I"     .     .      .  /■■'...  •    ' 

So  Xysbus  in.  the  Yerses  writtenupon.the  fount  of  Constant 
tine.  But,  2#  It  i^.  not  to  be  supposed  that  God  did/inflict 
any.neoeaaiiyi.of  sinning  upon  Adam  or  hi^  posterity^, .  be- 
Qftuae  fironn  that  time  exen  unto.thisi  he  by.  new  lavRs  hath  re^- 
quired  innocence  of  life,  orirepentanoe  and  holiness.  For  be* 
iftdes:  that  J  t.  is  a^gceat  testimony  of  the -divine  fa^ur  that 
Godwin  &till  employ  us,  a|id:e^ot  moreserviees  of  us,  and 
^at  there  is.no.otberargumjent  of  joy  to  us  in  the  w,orid, 
thon.tlMLtiKe  are  Gad'&  servants,,  and  there  can  be  no  greater 
testimony,  that  God  is.  our  God ;  andtliat  of  thisen^ploying 
us  in- hi& service,  there,  can  ^be  no. greater.evidence^  than  the 
gpTingto  us  n^w  laws^:  besides  thisp  I  say^  if-man  could  not. 
oli&y,itJajiot:Qansiste|)t with  the.wi9dQm.0f  God,  to  require 
dfiman^  what  he  knows man>  cannot  <do ;  ^nor  with  his  justice 
tOiipunish  that  in  man^  which  lie  Jbnows,  man  Cannot  ravoid* 
.'.  43«  But  if  it  be  objected,  that.maAba^  strengths  enough  I 
in^has  first  creation,  butc\dieaii\  Adaitthe  sinoed^in  Jbim  also 
ha  forfeited  all  Jbus  &itrengtb&;  and ;  theiefere<  hisconsequent 
disability  being  his  owsi  fanlt,.  cannot  hei  his  excuse ;  and;  td 
\fbatsoever. laws. God rshallibe. pleased  aftei^wsi'rd  to  impose, , 
l\j$«Ganiiol}pL8ad  his  infirmity,  because  himself  baling  tHrought 
itxQiuhim&elf^  mustsufijec  for  it::  itfbeing  just  i^  Gpd  toiexr 
aoli.  tfa&lajw.of  him^^  eveiiMwhsre^heid  upable  tp  ke^  jt,,bQ- 
qauBe/Gbditoncemade^hitt  able,  aadli&disab}edi:himsel£i  ,.1;. 
adswec>manyi things^ « 

44.  I.  That  Adam  had  any  more  strengths  than  we.have^. 
and  greater  powers  of  nature,  and  by  hi£f  fall  lost  them  to 
himself  and  us,  being  part  of  the  question,  ought  not  to  be 
pretended,  tillit  be  proved.  Adam  was  a  man,  as  his  sons 
are,  and  no  more  ;  and  God  gave  him  strength  enough  to  do 
his  duty ;  a||d<iQpd  is  as  just  and  loving  tQsU^a^.tq^hijn^  and 
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Ittith  promised  'he  will  lay  no' more  upon  us,  than  h^.  will, 
niake  us  able  to  blear.'  But,  2.  He  that  disables  himself  from 
doiiTg.his  Lord  service,  if  he  does  it  on  purpose  thiit  he  tnay 
not  serve  hitn,  may  be  pilnished  for  liot  doing  dl  that  which* 
was  imposed  upon  him,  because  that  feervaiit  did  choose  his' 
disability,  that  he  might  with  some  pretence  refuse  the  ser- 
vice. He  did  disobey  in  all  the  following  p&rticiilars  ;  because 
out  of  a  resolutioii  not  to  obey  in  those  particulars,  he  made, 
himself  unable  in  the  general.     It  is  all  one  with  tie  case  of 
voluntary  arid  affected  ignorance.     He  that  refuses  know- 
ledge lest  he  should  understand  his  duty,  and  he  that  dis- 
ables himself  that  he  may  not'  do  it,  may  be  punished  not 
only  for  not  doing  it,  but  for  making  it  impossible  to  be 
done.     But  that  was  not  Adam's  case,  so  far  as  we  know ; 
and  it  is  certain  it  was  riot  ours  in  the  matter  of  his  sin.    3. 
But  if  he  commits  a  fault  which  accidentally  disables  hiiri  j 
as  if  he  eiats  too  much,  and  be  sick  the  next  day,  arid  fait 
into  a  fever,  he  may  indeed,  and  is  justly  punishecf  for  his! 
gluttony,  but  he  is  not  punishable  for  omitting  that/ which' 
in  his  present  weakness  he  can  no  ways  perform.    The  rea- 
son is,  because  this  disability  was  involuntary,  and! an  evif 
accident;  of  itself  a  punishment  of  his  siri,  and  therefot-e  oY 
itself  not  punishable;  and  this  involuntariness  is  still  the^ 
more  notorious  and  certain,  ad  the  consequents  are  the  niore 
remote.    4.  No  man  ctm  be  answerable  to  God  for  the  con-' 
sequent  of  his  sin,  unless  it  be  natural,  foretold,  or  foreseeri*( 
buf 'for  the  sin  itself  he  is ;  and  as  for  the  consequents  superin- 
duced by  G6d,  he  must  suffer  them,  but  not  answer  for  them. 
For  these  being  in  the  hands  of  God,  are  not  the  Wotts  or 
irieri's  hands ;  Gdd  hath  effected  it  upon  the"  sinrier,  he  id' 
the  author  of  it,  and  by  it  he  is  directly  gforified ;  and  ther^-, 
fore  though  by  it  the  sinner  is  punished,  yet  for  it  he  cannot; 
be  punished  again.  5.  But  that  I  may  come  to  the  case  of  the 
present  arguifttent.  This  measure  and  line  of  justice  are  most' 
evident  in  laws  to  be  imposed  after  the  disability  is  con- 
tracted, arid  not  fdresefen  before;  concerning  which,  there; 
can  be  no  pretence  of  justice  that  the  breachof  them  should 
We  punished.     If  a  law  be  already  imposed,  and  a  man  by  his' 
fault  loses  those  assistances^,  without  which  he  could  not 
keispthii  fetW;  he  may  nevertheless  in  the  rigour  of  justice  Ibie 
pi^shied  for  not  keepitig  it,' bebauise  the  laww^s  giv^ir  hitti^ 
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when  he  ha4  9trength>  and  he  ought  to  have  preserved  it*' 
For  though  he  cannot  be  oblig^  to  a  new  law  to  which  he 
is  not  enabled,  yet  for  his  sin  he  shall  not  be  disobliged  from 
an  old  law  to  which  he  was  enabled.  Although  God  will  not 
exceed  his  measures,  or  do  wrong  to  a  sinner,  yet  by  his  sin. 
he  shall  receive  no  favour,  or  immunity.  But  in  laws  to  be. 
imposed  afterward,  the  case,  t  say>  is  otherwise.  Because, 
the  persons  are  not  capable  of  any  such  law ;  and  God  know- 
ing they  cannot  perform  them,  cannot  intend  they  should; 
and  therefore  cannot  justly  punish  them,  for  not  doing  that, 
which  himself  did  never  heartily  intend  they  should  do,  be-r 
cause  he  knew  they  could  not.  The  instances  will  make  the 
matter  to  be  confessed.  Suppose  a  man  falling  into  drunk- 
enness, should,  by  the  divine  judgment,  fall  lame;  can  God 
afterward  exact  it  of  him  that  he  should  leap  and  dance  in. 
public  festivities,  when  he  can  neither  go  nor  stand  ?  If  so, 
suppose  yet  further,  that  by  the  divine  judgment  he  should 
fall  mad ;  is  the  mad  man  capable  of  a  new  law  ?  I  suppose 
it  will  not  be  said  he  is  :  or  if  it  be,  suppose  yet  further,  that 
he  be  taken  speechless,  and  senseless,  or  die :  can  God  still 
exact  of  him  obedience  to  any  new  commandment?  If  he  be 
dead,  his  day  is  done,  he  can  work  no  more,  nor  be  obliged 
any  more  ;  and  so  it  is,  if  he  be  mad,  or  any  ways  disabled  ; 
the  case  is  all  one.  For  whatsoever  the  disability  be,  the  in- 
capacity, and  imposibility,  and  the  excuse,  are  the  same.  6. 
When  God,  as  it  is  said,  punished  the  first  sin  with  a  conse- 
quent disability  of  doing  any  future  services,  if  he  also  pu- 
nishes the  not  doing  what  he  afterward  imposes,  I  ask,  whe- 
ther this  later  punishment  be  precisely  due  to  the  later,  or  to 
the  former  sin  ?  If  to  the  later,  then  in  vain  is  it  laid  upon 
the  former  account;  and  yet,  if  it  be  laid  upon  its  own,  it  is 
high  injustice  ;  because  of  this  law  the  man  was  not  a  sub- 
ject capable  when  it  was  imposed,  the  man  was  dead  before 
ike  law  wa9  alive :  and  a  tree  is  as  much  capable  of  a  law,  as 
a  man  is  of  an  impossible  commandment.  But  if  the  punish- 
ment of  this  later  be  inflicted  upon  the  sinner  for  the  first 
transgression  by  which  he  disabled  himself,  th^n  in  vain  was 
the  later  commandment  imposed.  For  since  the  later  sin 
was  unavoidable,  and  the  first  sin  deserved  the  whole  damna- 
tion,  what  end  could  there  be  of  imposing  this  new  law,  by 
which  God  could  not  serve  anyni^w  purpose^  no,  not  for  the 
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manifestation  of  his  jastice  in  condemning  him  i  For  if  the 
first  sin  deserved  condemnation,  there  was  no  need  to  intro- 
duce a  new  pretence^  and  to  seek  an  occasion  to  slay  him. 
Butif  it  did  not»  it  is  certain  the  new  sin  could  not  make  jt 
just  to  do  what  was  not  just  before,  because  by  this  new 
omission  there  can  be  no  new  guilt  contracted.     But  of  tliis 
I  shall  give  yet  a  further' account,  when  I  shall  discourse  in 
what  sense  God  can  be  said  to  punish  one  sin  with  another. 
45.  The  consequent  of  the  parts  of  this  discourse  is  this, 
that  since  the  sin  of  Adatn  did  not  debauch  our  nature  by  any 
natural  efBciency  of  the  sin  itself,  nor  by  our  being  in  th3 
loins  of  Adam,  nor  yet  by  any  sentence  or  decree  of  God, 
we  are  not  by  Adam's  sin  made  necessarily  and  naturally^ 
vicious,  and  inclined  to  evil,  but  are  left  in  our  mere  nature,^ 
such  as  it  was,  and  such  as  it  is  ^      , 


Keo  fi  miMrQia  f Natara]  Sioonem 


Fiuxit,  ranoia  etiam  loendacemque  iinproba  finget  *. 

Nature  makes  \is  miserable  and  imperfect,  but  not  criminal. 
'Eav  evtnfiy  rig  avOpoytrog,  Giov  lariv  •  iav  Si  atnfif  rig  avOptO" 
Vog,  TOW  &aj3rfXow'  oiicaTroriJc  i^iJ<r£wc»  oXX  airh  Trjg  iaxrrov  yvd'^ 
fjtrig  yiv6pLtvog.  They  are  the  words  of  St.  Ignatius^  the  mar- 
tyr: "  If  any  man  be  a  pious  and  a  good  man,  he  is  of  God ; 
if  he  be  impious,  he  is  of  the  devil.  Not  by  nature,  but  made 
so  by  his  own  proceedings."    To  all  which  I  add  this ; 

46.  That  in  Scripture  there  is  no  signification  of  any  cor- 
ruption or  depravation  of  our  souls  by  Adam's  sin  ;  which  T 
shall  manifest  by  examination  of  all  those  places,  which  are 
the  pretence  of  the  contrary  doctrine.  For  if  God  hath  not 
declared  in  Scripture  any  such  thing,  we  have  the  common 
notions  of  his  justice,  and  wisdom,  and  goodness,  and  truth^^r 
in  prejudice  of  the  contrary. 

'  Idem  sensit  Jaoobas  Faber  in  5.  Rom.   Nibll  nos  ex  Adamn  trabere  nisi  obli- 
g^lioaem  ftd  mortem.    Albertas  Pigfaiaf  Gontror*  de  Pecoato  Grig,  et  Ambr.  Calba-  c 
rinus  de  Lapaa  Horainis  et  Pecealo  Grig,  stataunt,  peccatam  ori^nif  non  babere 
▼eram  peccati  rattonem,  sed  eiise  tantdm  reatam,  qao  poster!  prirooram  parentam 
propter  traiiagretaionem  illornm  primieram,  sine  aliqao  vjtio  proprio  et  iobflBrente,' ' 
oatorfli  pra? itate  deTiopti  teaeantur. 

'  JSo.  ft,  *  Epist.  ad  Magnes. 
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;  ICokMeratuMofthe  ObfectioUs  agemi  the  former  Doctrine, 

47.  Tk^  first  is>  *^Evfefy  liriaginatibh  of' the  thoughts  ot 
ifikiiVh^rtis  only  evil  continually"'.'*   I  answer,  it  is  true,' 
difey  were  so,  htitifWais  thdr  own  fault,  hot  Adam's  ;  for  so 
it  is  Said^^presSl^,  *'  All  flesli  h^th  corrupted'his  way  upon 
th6  e^rtb;  arid' ttie  earth  was 'filled  with  violence*.''    2.  If 
tliis  (K»rru][>tion  h&d  beeil  n&tttrarand  unavoidable,  why  did' 
6od*p'uniSh  all  the-wdrld  fot  it',  except  eight  persons  ?  Why 
did  hepmiish  thbse' that  could  n6t  help  it?  arid  why  did* 
othfefS  escape  that  viriere  equally  guilty  ?  Is  nc)t  this  a  respiect' 
dfpeth6ri8,  afad  partiality  to  s'oriie,  and  iniquity  to wai*ds  all? 
which  far  be  it  from  the  Judge  of  all  the  world.     S.  God' 
might  as  well  have  punished  uli  the  world,  ibr  sleeping  once 
in  a  day,  or  fbr  being  hungry^  as  for  sinnmg,  if  so  to  do  be 
natural  and  unavoidable.    4.  If  God  in  these  words  com- 
plained of  their  natural  and  original  corruption,  why  did  he 
bat  then,  as  if  it  were  a  new  thing,  complain  of  it,  and  re- 
pent that  he  had  made  man,  since  he  proved  so  bad  ?  5.  This 
nialice  and  corruption  were  «nch,  that  God  did  send  ]$oah,  the 
preacher  of  righteousness,  to  draw  the  world  from  it.  But  no 
man  supposes,  that  it  was  fit  to 'send  a  preacher  to  dehort 
them  from  being  guiltyiof  original  sin.  Therefore  it  was.good 
counsel  i 

■■  Deniqne  te  ipsom 

Oobcdte,  nnm  qua  tibi  ▼iliomm  inseverii  oliitf 
Natahi,  tnt  etiam  ^6niQeia4o  mala* ;  uainqda  * 
N«gle«ti*  oreikdtffiliz  intfaidtaf*  agria'. 

Blame  n6t*nature,*but'thy  bwn  evil  custbms ;  for  thy  neglect 
of  thy  fields  will  make  fern  and  thistles  to  grow.  It  is  not 
only  because  the  ground  is  accursed,  but  because  it  is  neg- 
lected, that  it  bears  thorris.  '*  Brrasti,  «i  existimas  nobiscum" 
vitra  nascii  supetvendrurit,  ingesta  sunt,"  said  Seneca^: ' 
".Thou  art  deceived,  if  thou  thiakest  that  vices  are  bom  with 
us.  No,  they  are  superinduced,  and  come  ill  upon  us  after- 
ward." 

48.  And  by  this  we  may  the  better  understand  the  fol- 

"  Gen.  v'l.S.  «  Ver.  IJ. 

y  Horat.  S.  1.  3.  34.  *  Bpiit.  94. 
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loving  word&;  ''I  wiU  not  again  cuiM  the  grcMind  dny  more 
foif  inan's  sak^;  for  tho  ima^^tion  of  meia'a  heart;  ni^ evil 
fr<M«  llis«youlh^."  Concerning  which,  note»  that  these  wordd 
are  ngt  two  sentences.  For  this:  is  not  the  reason  why  <Sod 
gave  over  smiting,  because  *  man  was  corrupt  from  hisyouth.? 
For  if  this  had  been  the  reason,  it  would  have  come  to  pass, 
that  the  ssune  cause  which  moved  God  to  smite,  would  also 
move  biis^  to  forbear,  which  were  a^  strange  economy.  The 
words  therefore  are  not  a  reason  of  his  forbearing,  but  an  ag- 
l^vation  of  his  kindness;;  as  if  he  had  saic^.  Though  man  be 
continually  evil,  yet  Twill  not,  forall- thati  any  more  drown 
rile  worljd  for  man's  being  so  evil :  and  so  the  Hebrews  not9 
that  the  paxtjicle  i3»  sometimes  signifies  '  although.' 

49ir  But  the  great  outcry  in  this  question  is  upon  confix 
deivceof  the  words  of  David^  *'  Behold,  X  was^shapen  in  wick*- 
edness^  and  in  sin  hath  i^y  mother,  conceived  me^"    Ta 
which  'I  answer,  tjiat  the  words  are  a  BLebraism,  and  signify) 
nothing  biit-an  aggrandation  of  his  sinfulness,  and  are.  in- 
tended for  a  high  expression^,  meaning  that  '  I  am  wlK^lly; 
and  entirely,  wicked*'  For  the  verification  of  which  expositiop^; 
tb^ere  are  drivers  parallel  places  in  the  Holy  Scriptures.  "Thou' 
werl^pfny  hope,  when  I  hanged  yet  upon  my  mother's  breads ;". 
andy/'Xhie  ungodly  are  froward  even  from  their  mother's- 
womb4;as.si)onas  they  be  born^  they  go  astray,  and  speak 
lies ;"  which,because  it  cannot  be  true  in  the  letter,  must  be' 
aT>  idiotism,  or  propriety  of  phrase,  apt  to  explicate  the  other, 
apd  signify  only 'a  ready^  a  prompt,  a.  great,  and  universal* 
wiekednessr    The  like  to  this  is  that  saying  of  the  Phari- 
sees;/' Thou  wert  altogether  born  in  sin,  and  dost  thou  teach ' 
us.*^?"  which  phrase  and  manner  ofspeaking,beingplainly  a- 
rei^oaeh  of  the*  poor  blind  -man  and  a  disparagement  of  him, " 
d^  .mean  only ;to  call  him  a  very  wicked  person,  but  not  that  ^ 
he  had  derived  his. sin  originally,  and  from  his  birth ; .  for  that 
hadbeeatheir  own  case  as  much  as: his;  and  therefore  St. « 
Chtysostom explaining: this  phrase,  says;  'QaavA  eksyov,  U^ 
ir^kSm^  ilXada^  iv  ofia^loi^ H  em,  '*  It  is  as  if  they  should  say, 
Thouihs^t  been  siNinner 'all  thy  life-time."  To  the  same  sense 
ap^  those  words  of  Job ;  **  I,  have  guided  her  (the  widow)  frOm 
my  .mother's,  womb^."     Aadr  in  this  ^xpressioii  and  severity 

»GeQ.TuU31.  »»  Psal.  li.  5. ' 

c  Jbhn,  ix.34.    .  ^.Jub,  xxxi.  18. 
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of  hyperbole  it  ie,  that  Qod  aggravated  the  mtk%  of  his  people^^; 
!'Thou  wast  called  a  transgressor  from  the  lyomb*.-^  And 
this  way  of  expressing  a  great  state  of  misery  we  find  used 
among  the  heathen  writers :  for  sa  Ses^^pa  brings  ii\  Cl^ipus 
complaining;    . 


Itifimti  qnoqve 


DeoreU  inorf  est.  FM^  f{V*  tam'.lfistii 
Sortitus  unqaam  ?  viderun  nondapi  dien^ 
Kt  jam  timebar. 

Mors  ma  antectessit^  aHqaiit  Intra  Yhtqera 
Mat^ma  letbom.  pnoooqiiia  falis  tnlit : 
Sad  Dumqasd  e^  peccavit  ^  — ; r  ^ 

Something  like  St.  Bernard^s,  ^  Damnatus  antequam  natus/'^ 
"  *  I  was  condemned  before  I  was  bom  ;*  dead  before  I  wa» 
alive;  and  death  seiied  upon  me  in  my  mother's  womb. 
Somebody  brought  in  a  hasty  and  a  too  forward  deaths  but 
did  he  sin  also?"  An  expression  ii^ot  unlike  this  we  have  in 
Lucian  ;  ^vyytwomci  fioi  fir(  tts^vk^ti  icaicc^  ytve(rSrai)  *' Pardon 
me  that  I  was  not  bom  wicked,"  oar  *  born  to  bei  wicked/  2.  If 
David  had  meant  it  literally,  it  had  not  signified  that  himself 
was  bora  in  original  sin^  biit  that  his  father  and  mother  sinned 
when  they  begat  him;  which  the  eldest  son  that  he  begat  of 
Bathshebaj(  for  avght  I  know,  might  have  said  truer  than 
be  in  this  sense.     And  this  is  the  exposition  of  Clemens 
Alexandrinus  <,  save  only  that  by  *  my  mother-  he  understands 
*  Eva :'  Kal  d  Iv  ifiagrlq,  (n;i;6iXt}^0i},  aXX'  ovk  ovro^  iv  afiagrl^. 
'*  Though  he  was  conceived  in  sia,  yet  he  was  not  in  the  sin;'* 
'peccatrix  concepit,  sed  non  peccatorem;*  she  sinned  in  the 
conception,  not  I>avid.     And  ia   the  following  words  he 
i^eaks  home  to  the  main  article,     ^tyirbiaav  vfjuv,  ttoi;  ivop^ 
vigufnv  vo  y^wrfilv  iroiSfov;  fi  irwc  vtto  rtjv  rov  'ASa/u  wottItt- 
TtaKiv  iipkv  rh  juiySlv  ivtpyr\fmv  ;  *'  Let  them  tell  us  where  an  - 
infant  did  fornicate,  or  how  he,  who  had  done  nothing,  could 
fall  under  the  curse  of  Adam ;"  meaning,  so  as  to  deserve  the 
same  evil  that  he  did.    3,  If  it  did  relate  to  his  own  person, 
he  might  mean  that  he  was  begotten  with  that  sanguine  dis- 
position, and  libidinous  temper,  that  wad  the  original  of  his 
vile  adultery :  and  then,  though  David  said  tfiis  tmly  of  him- 
sslf^  yet  it  is  not  true  of  all,  not  of  those  whose  temper  is 
pi|legmatic  and  inactiye.  4.  If  David  had  meant  this  of  him- 

*  Ida.  xlviii.  8r  ^  Phoeniss.  243.  Schroder^  p.  199. 

'  Lfib.  3.  Sti'om.  ajitretn. 
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y  and  that  in  regard  of  original  sio,  this  had  beeh  bd'Amt 
from  being  a  penitential  expression,  or  a  confessing  of  fata 
sin,  that  it  had  been  a  plain  accusation  of  God^  and  an  ex« 
cnsing  or  hilaself.  As  if  he  had  said,  *0  Lord>  I  conf^^ss  I 
have  sinned  in  this  horrible  murder  and  adultery ;  but  thou, 

0  God,  knowest  how  it  comes  to  pass»  even  by  that  fatal 
punishment,  which,  thou  didst,  for  the  sin  of  Adam,  inflict  on 
me  and  all  mankind  above  three  thousand  years  before  I  was 
bom,  thereby  making  me  to  fall  into  so  horrible  corruption 
of  nature,  that  unless  thoii  didst  irresistibly  force  me  from  it, 

1  cannot  abstain  from  any  sin,  being  moist  naturally  inclined 
to  all.  lo  this  sinfijilaess  hath  iny  mother  conceived  me,  and 
thsCl  hath  produced  in  iiie  this  ss^d  effect' — Who  wo  aid  sup- 
pose David  to'  make  such  a  confession,  or  in  bis  sorrow  to 
hope  f0r  pardon  for  upbraiding  not  his  own  folly,  but  the  de* 
crees  of  God  i  5.r  But  that  David  thought  nothing  of  this,  or 
any  thing  like  it,. we  m^y  understand  by  the  preceding  words, 
which  £^re  as  a  prelace  to  these  in  the  objection.  "  Against 
thee  only  have  -I  sinned  and  done  this  evil  in  thy  sighit,  that 
thou  mi^test  be  justified  in  thy  saying,  and  clear  when  tho« 
art  jtt(i^ed%"  He  that  thus  acqiuts  God,  cannot  easily  be  sup- 
posed, in' the  very  next  breath,  so  fiercely  to  accuse  him. 
6.  To  which  also  add  the  following  words  ;<  which  are  a  sufi- 
fic^eiit  reproof  of  allstrange  senses  in  the  others  ^  In  siin  hath 
my  mother  conceived  me.  But  lo,  thou  requires!  truth  in 
H^  inward  parts;'-  as  if  he  had  said, '  Though  I  am  so  wicked, 
yet  thy  laws  are  good»  and  I  therefore  so  much  the  worse, 
becausie  I  lyn  contrary  to  thy  laws :  they  require  trnth  and' 
^iaeefity  in  the  soiit,  but  I  am  false  and  perfidious.'-^-«But  if 
diis  bad  beien  natural  for  him  so  to  be,  and  unavoidable,  God, 
iprho  kp«w  it  perf^tly  well,  would  have  expected  nothing  else 
of  hini.  For  he  will  not  require  of  a  stone  to  speak,  nor  of 
fire  to  be  t^old^  unless  himself  be  pleased  to  work  a  miracle 
io  h&v^  tttem  so. 

60.  3utSt«  Paid-  affirms,  thai,  *by  nature  we  were  the 
chilflrefi  of  wrath/  True>^  we  were  so,  when  we  were  dead  in 
sins,  and  b^ofe  we  wef e  quickened  by  the  Spirit  of  life  and' 
grace,  yftwere  so;  now  we  are  not.  We  were  so  by  our 
own  unworthiness^nd  filthy  conversation;  now  we  being re*> 
generated  by  the  Spirit  of  holiness,  we  are  alive  unto  God, 

^  Ephen.  ii.  2, 8. 
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and^nio  jott^erlteirs  of  wraUu  l^is  therefore,  ais  apj^rs  bj^ 
the  discourse  of  St.  Paul,  .relates  not  to  our  ongiiiai  sin^  but 
to  the  actual;  and  erf* this  sense  of  the  word  ^vMnte/  in  the- 
aaatter  of  sinning,  we  have  Justin  Martyr,  or  whoever  is  the 
aikthor  of  the  queations  and  answers  '  ad  orthodoxos'  to  be 
witness^;  for,  answering  those  words  of  Scripture,  ^  there  i^ 
not  any  one  clean  who  is  born  of  a  wainan,'  and  there  is  none 
begotten  who  haithnot  committed  sin :  he  says,  their  meaa-^ 
idcig  cannoiextend  to  Christ,  for  he  was  not  irc^vicc^c  ijntn^avktvi 
''bom  to  sin ;''  blit  he  is  '' natura ad  peecatidtun ciatus,"  ii^fv- 
wiitQafxegTQMfHv,  6  Mora  r^v  aitddi^ovirpoatp'effivayiav  emn-hv  Ai 
TO  Tporrciv  u  )3o£\eriu  Are  MyaOi,  dlrs  ^i;Xa,  ''by  nature  born  to' 
sin,  who  by  tiie  choice  of  hii^  own  wiU  is  aul^or  to  himself  ta 
do  what  he  lisi^  whether  it  be  good  or  evil/'  The  following 
words  are  eaten  out  by  tiine ;  but  upon  this  gr-ound  whatever 
be  said  of  infants,  must  needs  have  been  to  beiier  purposes' 
than  is  usually  spoken  of  in  this  article.  2.  Heirs  of  w^th> 
signifies  persons  liable  to  punishme&t^  heirs  of  deaUi.  It  is 
a  usual  expression  among  the  Hebrews.  So  '  sdtis  of  death'^ 
in  the  Holy  Scriptures  are  those  that  deserve  death,  o^  are^ 
eondemned  to  die.  Thus  Judas  Iscaiibt  is  called, '  tbe  Bon* 
of  perdition^;'  ai^d  so  is  that  saying  of  David  to  Nathan^  'The 
man  that  hath  done  this,  shall  surely  dier^/  in  the  Hebrew  it 
is,  'he  is  the  son  of  death.'  And  so  were  thos^  EpbesiaM, 
'  children'  or  sons '  of  wrath'  before  their  eonversk>n ;  that  is, 
they  had  de^rved  death.  3.  By 'hatu«e'  is  here  most  likely 
to  be  meant  that  which  Galen  calls  ^at^  hrticmto^,  ^  za  ac- 
quisitB  nature,'  that  is,  ri,  iyd-ih'^^ customs'  and  evil  habits. 
And' so  Satidas  e^^unds  the  word  in  this  vety  plaice;  not 
only  upon,  the  account  of  grarnnaur,  and  die  use  of  the  word 
ia  the  beat  autbocs,  but  also  wpon.ib  excellent  reason.  His^ 
words;  ^fa.  these :  "Othu  31  Jkiym  i*Afr6&Toko^,  kcH  JijieifTdeva^ 
^(rH.b^fig^  iiQ  jcol  ol  idOtvol,  )ov  lutti'Tovro^  T^  <rf^ttati>tfjbefvov  rri^ 
^v<reb)g  \iyei'  iirtX  rov  7roiri<TavTog  av  i^v  to  iyickrifjUti  ^HXKi  ^rrfif^ 
ifi^vavnakmud9TitpfSiiie<Ti,v,  ioaX  y^uUtv  ka\  it€kfnpav  ityvfiSiiav. 
'^  Wiben  the  Apostle  says,  we  wece  by  nature  children  of 
wnt/lh«  be  means  not  that  which  is*  the  usual  signification  of 
nature,  for  then  it  were  not.  their  fault,  but  the  fault  of' him: 
that  miade  therm  sucb;  but  it  means  an  abiding  and  vile  ha*' 
bit,  a  wicked  and  a  lasting  custom.-"    Kal  ^ap  rb  eiBiiifievov 
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nature.'  For  '  pfteo^  .and '  always'  are  no^  far  asunder*  li^ar 
tone  is  'alway.s/  custom  is  'almost  always/  To  the  same  seose 
awi  those  wofds  <?f  Porphyry  »;  Touc  wa^oioi^  ,Kf^  ^Tt^  ^^ 
7€7ovoracy  jScXr^crrovc  re  ovrac  ^wni  koi  rcav  a^MirTQV  4£vcA^IC 
/3(oif»  (oc  XF^'^raiy^  yevoc  ttoft/^cffdac — ^'The  ancient^  ^ii<>  lived 
Ukest  to  God*  and  werie  by  nature  the  he^t^  Uring  4jbe  b#at| 
life,  were  a  golden  generatipn. — 4> '  *By  natuce/  mews  syc^t  by. 
birth  and  natural  e^tiaotiou*  or  any  original  ^er^vfttiioii  fiKMH 
Adanijin  tfiis  jdace :  for  of  t^s  tbese  Ef^esm^  Mi^e  9o.i|»9v# 
goilty  than  jevery  oi^e  fhe,  ;and  iuo  moi^  b^ftgie  J^it  f)oi>v^^ 
sion  jdian  ^^or ;  but, '  by  A»Aure'  aignifitis  o^rrmt*  ihi9^p  #P> 
the  Gr^ek  Scholiast  rendei^  it;  'really,  -beyqisid  opir^on;' 
'  plen^.  et  ompino,' '  entirely,  or  whoUy ,'  so  the  Sy nap  i  apd- 
so  St  Jerome  affirms  that  the  anoients  did  ^{mximM  'it : 
and  it  is  agr^aUe  to  the  ufiage  of  the  ^s^me  |^ase,  Gal*  iv.. 
8.  ^'  Ye/didservice  <o  them  wHK:h, '  by  ni^^e'  an^  PQ  gods," 
that  is,  which  '  really'  are  npae*  ArPd  pis  tbe^e  JSiph^^jiians* 
were  b^pre  ith^ir  ponversiion,  so  wefe  thfB  Israejites  in  the 
days  ^  their  jreheHipiji,  a  ^k^d  M^h^^n  jpepple,  iufWintiHch, 
that  they  axe  by  the  Prgphe^  6^U^4  '*  <fbild/r^Q  of  trapsgros-. 
sion^a  seed  oif  falsehopd""."  B^t  ^se  and  the  ]ik«  pl^as. 
faaye  no  foiice;  £^  aU  bu,t  w^t  tliey  bprrow  from  t^  tgnoitaoce. 
of  th4t.  s^se  9J^  ^ccep^tj^  ^fik^  word  in  thpse^i^gAi,agG|$y 
which  i^ught  to  be  the ,  (Qe^s^rp  of  the,m«  , 

^h  Bnt  it  is  hard  up^  such  ine^n  ^^counts  to  re^on  all 
children  to  be  born,  eq^^ipaof  "God,  that  is,  bastardy  and  oot^ 
aoBs,  heirs  of  h^HfiAd  dan^vatioi^,  fitU  of  si^and  vile  corrup- 
tion#  whi^tbe  Hply  ^^riptures  propound  children  as  imitable 
for  their  po^y  .ipjiOQepfPfB  and  ^weetness^  and  declare  them, 
rather  }^ir9<)fl}l^y en  it^u  belL    ^  In  malice  be  children:'. 
mid,  '.untess  tX^e  .beppme  tike  to  children,  we  shall  not  en^e^r 
into  tbft kiitgdo«». 0(f  h^ye$i  "* ;'  and,'  their  angels  behold  the. 
fiice  of  y^eir  F^th^r,  whie)3k  is  in  heaven  ^'     Heaven  ia  theirs, , 
Gpd.W  tW.  i^tber*  wgejs  ar^  app^opriajied  to  them;  they 
uxt^  fr^  jgriQjn  ;in9Jii|pe^  apd  iw^^iW*  by  men.^   These  are  better 
wQridf  thsM  a|i^  im^^y  gw«tt  them  ;  and  signify,  that  t>ey 
ar«  bdoK^  of  Qp^  ]»ot  hated^  designed  for  heaven^  and  born 
tpity  tl^pugh  biiPAght  thither  by  Christ,  and  by  the  Spirit  of 
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Christ,  not  born  for  hell :  that  was  *  prepared  for  the  deril 
and  his  angels/  not  for  innocent  babes.  This  does  not  call 
them  naturally  wicked,  but  rather  naturally  innocent,  and  is 
a  better  account  than  is  commonly  given  them  by  imputation 
of  Adam's  sin. 

52.  But  not  concerning  children,  but  of  himself  St.  Paul 
complains,  that  his  nature  and  his  principles  of  action  and 
choice  are  corrupted.  ''  There  is  a  law  in  my  members, 
bringing  me  into  captivity  to  the  law  of  sin  * ;"  and  many  other 
Words  to  the  same  purpose:  all  which  indeed  have  been 
strangely  mistaken  to  very  ill  purposes,  so  that  the  whole 
chapter  so,  as  is  commonly  expounded,  is  nothing  but  a  temp- 
tation to  evil  life,  and  a  patron  of  impiety.  Concerning 
which  I  have  in  the  next  chapter  given  account,  and  freed  it 
from  the  common  abuse.  But  if  this  were  to  be  understood 
in  the  sense  which  I  there  reprove,  yet  it  is  to  be  observed  in 
order  to  the  present  question,  that  St.  Paul  does  not  say, 
"  This  law  in  our  miembers  comes  by  nature,  or  is  deriV'ed^ 
from  Adam.**  A  man  may  bring  a  law  upon  himself  by  vi- 
cious custom,  and  that  may  be  as  prevalent  as  nature,  and 
more  ;  because  more  men  have  by  philosophy  and  illuminat-* 
ed  reason  cured  the  disposition  of  their  nature,  than  have 
cured  their  vicious  habits.  Add  to  this,  that  St.  Paul  puts 
this  uneasiness,  and  this  carnal  law  in  his  members,  wholly 
upon  the  account  of  being '  under  the  law,'  and  of  his  not 
being  under  Christ,  not  upon  the  account  of  Adam's  preva- 
rication, as  is  plain  in  the  analogy  of  the  whole  chapter. 

53.  As  easy  also  it  is  to  understand  these  words  of  St. 
Paul  without  prejudice  to'this  question  :  **  The  natural  man 
receiveth  not  the  things  of  the  Spirit  of  God,  neither  indeed 
can  he  know  them^ :"  meaning,  as  is  supposed,  that  there  is  in 
our  natures  an  ignorance  and  averseness  from  spiritual  things 
that  is,  a  contrariety  to  God.  But  it  is  obseirvable,  that  the' 
word  which  the  Apostle  uses  is  ^x^^>  which  is  not  properly 
rendered  *  natural'  but '  animal,'  and  it  certainly  means  a  man 
that  is  guided  only  by  natural  reason,  without  the  revela- 
tions of  the  Gospel,  '^vxikoc  icaXet  6  air<$oToXoc  fitv  rote  au-* 
dpaiTTucotc  Xoyio/xoTc  ra  Tpayjittra  ItrvrpiirovTa  koI  njv  rovwpuy" 
fiarog  tvipytiav  firi  Sixovta.  So  Suidas.  An  animal  man, 
that  is  a  philosopher,  or  a  rational  man^  such  as  were  the 
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tek  and  'Roman  philosophers,  upon  the  stock  and  account 
of  the  learning  of  all  their  schools,  could  never  discern  the 
texcellences  of  the  Gospel  mysteries ;   as  of  God  incarnate; 
"Christ  dying;  resurrection  of  the  body,  and  thet  like.    For 
"this  word  rpvxiKog,  or  '  animal,'  and  another  word  used'  often 
by  the  Apostle,  aapwicoc/ carnal,'  are  opposed  to  yrvtyjuLariKog, 
^spiritual  ;'and  are  states  of  evil,  or  of  imperfection,  in  which 
SRfhile  a  inan  remains,  he  cannot  do  the  work  of  God.     For 
'  animality,'  which  is  a  relying  upon  natural  principles  with- 
out revelation,  is  a  state  privatively  opposed  to  the  '  Spirit ;' 
and  a  man  in  that  state  cannot  be  saved,  because  he  \;rant8  a 
vital  part,  he  wants  the  Spirit,  which  is  a  part  of  the  consti- 
tution of  a  Christian  in  that  capacity,  who  consists  of  body, 
and  soul^and  Spirit;  land  therefore  ^anima without  Spiritus,* 
^  the  soul  without  the  Spirit,'  is'not  sufficient     For  as  the 
soul  is  a  sufficient  principle  of  all  the  actions  of  life,  in  order 
to, our  natural  end  and  perfection,  but  it  can  bear  us  no  fur- 
ther ;  so  there  must  be  another  principle  in  order  to  a  su- 
pernatural end,  and  that  is  the  Spirit;  culled  by  St.  Paul, 
'via  KTitri^,  *  the  new  creation ;'  by  St.  Peter,  '  divine  nature  ;* 
and  by  this  we  become  renewed  in  the  inner  tnan :  the  in- 
fusion of  this  new  nature  into  us  is  called  regeneration;  and 
it  is  the  great  principle  of  godliness,  called^  grace' or  the 
Spirit,  oiripfM  Beov,  *  the  seed  of  God,'  and  by  it  we  are  be- 
gotten by  God,  and  brought  forth  by  the  church  to  the  hopes 
iEfcod  b^innings  of  a  new  life,  and  a  supernatural  end.    And 
although  I  cannot  say,  that  this  is  a  third  subsiance  distinct 
from  soul  and  body,  yet  it  is  a  distinct  principle  put  into  us 
hj  God,  without  which  we  cannot  work,  and  by  which  we  can ; 
and  therefore  if  it  be  not  a  substance^  yet  it  is  more  than.d 
metaphor;  it  is  a  real  being,  permanent  and  inherent;  but 
yet  such  as  can  be. lessened  and  extinguished. 

But '  carnality,'  or  the  state  of  being  in  the  flesh,  is  not 
privatively  opposed,  but  contrarily  alsp,  to  the  spiritual  state 
or  the  state  of  grace.  But  as  the  first  is  not  a  sin  derived  from 
Adam,  so  neither  is  the  second.  The  first  is  only  an  imper- 
fection, or  want  of  supernatural  aids ;  the  other  is  indeed- a 
direct,  state  of  sin,  and  hated  by  God,  but  superinduced  by 
choice,  and  not  descending  naturally.  Now  to  the  spiritual 
state,  nothing  is  in  Scripture  opposed  but  these  two;  and 
neither  of  these,  when  it  is  sinful,  can  be  pretended^  upon  the 
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ptock  or  argument  of  any  scriptures,  to  descend  from  Adasp ; 
itberefore  all  the  state  of  opposition  to  grace,  is  owing  to  our- 
selves, and  not  to  him.  Adam  indeed  did  leaye  us  all  in  m 
animal  estate,  but  this  state  is  pot  a  state  of  empity,  or  di- 
rect opposition  to  God,  but  a  state  insufficient  and  imper- 
fect. No  man  can  perish  for  being  an  animal  man^  that  is, 
fpr  not  having  any  supernatural  revelations,  but  for  not  cpa- 
senting  to  them  when  he  hath,  that  is,  for  being  carnal  as 
well  ^s  animal ;  and  that  he  is  carnal,  is  wholly  bis  own  choice. 
In  the  state  of  animality  he  cannot  go  to  heaven ;  but  neithef 
will  that  alone  bear  him  to  hell :  and  therefore  God  doiesnot 
let  a  man  alone  in  that  state :  for  either  God  suggests  to  him 
what  is  spiritual ;  or  if  he  does  not,  it  is  because  himself  hath 
superinduced  something  that  is  carnal. 

54.  Having  now  explicated  those  scriptures  which  have 
made  some  difficulty  in  this  question,  ta  what  topic  soever  we 
shall  return;  all  things  are  plain  and  clear  in  this  article, 
*  Noji^a  caput  sequitur,'  'The  soul  that  sinneth,  it  shall  die.'— !• 
*^  Neque  virtutes,  neque  vitia  parentum  liberis  imputaqtur/* 
Bs^ith  St.  Jerome  ;  *'  Neither  the  vipes  nor  the  virtues  of  the 
parents  are  imputed  to  the  children  "."    And  therefore  when 
Dion  Chrysostomus  had  reproved  Solon's  laws,  which  in  some 
ca$es  condemn  the  innocent  posterity ;  he  adds  this  in  ho- 
nour of  God's  law:  Kkfjv  iraidag  Koiyivog  ovic  lirl^cKriv,  cue  hcet, 
TiSv  d/iaprai/ovrwv*  aXX  licacrrQc  ovrif  ytvefairrig  dTV)(lag  airiogf 
♦*  That  it  does  not,  like  the  law  of  the  Athenians,  punish  the 
children  and*  kindred  of  the  criminal ;  but  every  nxan  is  the 
cause  of  his  own  misfortune." — But  concerning  this,  it  will 
not  be  amiss,  in  order  to  many  good  purposes,  to  observe  the 
whole  economy  and  dispensation  of  the  divine  justice  in  this 
affair. 


SECTION   Hi. 

How  God  punishes  the  Father's  Sin  upon  the  Children. 

66.  I.  God  may  and  does  very  often  bless  children  to  reward 
their  father's  piety ;  as  is  notorious  in  the  famous  descent  of 
Abraham's  family.  But  the  same  is  not  the  reason  of  favour^ 
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mA  punishments.  For  such  is  the  nature  of  benefits,  tkat 
he  in  whose  power  they  are,  may  without  injustice  give  them^ 
Why^  and  when«  and  to  whom^  he  please.  ^ 
1  56.  II.  God  never  imputes  the  fatber^s  sin  to  the  son  ot 
rel)ative«  formally  making  him  guilty,  or' being  angry  with  the 
innocent  eternaJly.  It  were  blasphemy  to  affirm  so  fierce 
mid  violent  a  crudty  of  the  most  merciful  Saviour  and  Father 
of  mankind ;  and.  it  was  yet  never  iinagijied  or  affirmed  by 
any  that  I  know  of,  that  God  did  yet  ever  damn  an  innoicenl 
son,  though  the  father  were  the  vilest  person,  and  committed 
the  greatest  evils  of  the  world,  actually,  personally,  choo$ing« 
ly,;and  piaUciously :  and  why  it  should  by  so  many,  and  so 
confidently,  be  affirmed  in  a  lesser,  instance,  in  so  unequal  a 
case,  and  at  so  long  a  distance,  I  cannot  suspect  any  reason* 
Plutarch,  in  his  book  against  Herodotus,  affirms,  that  it  is 
QLOt  likely  they  would,  meaning  that  it  was  unjust  to,  revenge 
an  injury  which  the  Samians  did  to  the  Corinthians  three 
Imndred  years  before.  But  to  revenge  it  for  ever,  upon  all 
generations,  and  widi  an  eternal  anger  upon  some  persons^ 
even  the  most  innocent,  cannot  without  trembliiig  be  spoken 
or  imagined  of  God,  who  is  the  great  *  lover  of  souls.*  What* 
abever  the  miatter  be  in  temporal  inflictions,  of  which  in  the 
next  propositions  I  shall  give  account,  yet  if  the  question  be 
concerning  eternal  damnation,  it  was  never  said,  never  threat-^ 
•ned,  by  God  to  pass  from  father  to  the  son.  When  God 
punishes  ,one  relative  for  the  sin  of  another,  he  does  it  as 
fines  are  taken  in  our  law,  'sa^vo  contenemento,'  'the  prin- 
cipal stake  being  safe;'  it  may  be  justice  to  seize  upon  all 
the  smaller  portions;  at  least  it  is  not  against  justice  for 
God  in  such  cases  to  use  the  power  and  dominion  of  a  lord. 
But  this  cannot  be  reasonable  to  be  used  in  the  matter  of  inte- 
rest; because  if  God  should  as  a  lord  use  his  pQW<^  over  in- 
nocents, and  condemn  them  to  bell,  he  should  be  author  to 
them  of  more  evil  than  ever  he  conveyed  good  to  them ;  which 
but  to  imagine,  would  be  a  horrible  impiety.  And  therefore 
when  our  blessed  Saviour  took  upon  him  the  wrath  of  God 
due  to  all  mankind,  yet  God's  anger  even  in  that  case  extend- 
fd  no  further  than  a  temporal  death.  Because,  for  the  eternal^ 
nothing  caa  make  recompenses  and  it  can  never  turn  togqod^ 
67.  III.  When  God  inflicts  a  temporal  evil  upon  the  son 
for  his  father's  sin,  heroes  it  as  a  judge  to  the  father,  but  as 
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a  lord  only  of  the  son.  He  hath  absolute  power  over  the 
liyes  of  all  his:  creatures,  and  can  take  it  away  from  any  man 
without  injustice,  when  he  please,  though  neither  he  nor  his 
parents  have  sinned ;  and  he  may  use  the  same  right  and 
power  when  either  of  them  alone  hath  sinned.  But  in  strik- 
ing the  son,  he  does  not  do  to  lum  as  a  judge ;  that  is,  he  is 
not  angry  with  him,  but  with  the  parent :  but  to  the  son  he 
is  a  supreme  lord,  and!  may  do  what  seemeth  good  in  his 
own  eyes. 

68.  IV.  When  God,  using  the  power  and  dominion  of  a 
lord,  and  the  severity  of  a  judge,  did  punish  posterity,  'it  ^ 

>  was  but  so  long  as  the  fathers  might  live  and  see  it,'  oi  Xv- 
:  irovfra  /tiaXXov  cripa  K6\a(Tig  rj  Tobg  e^  iavrotv  fcaica  waa^ovrag 
,  St  avroi^c  op^v,  said  St.Chrysostom*,  to  the  third  and  fourth 
.  generation,  no  longer.   It  was  threatened  to  endure  no  long- 
er, in  the  second  commandment ;  and  so  it  happened  in  the 
case  of  Zimri  and  Jehu ;  after  the  fourth  generation  they  pre-  . 
railed  not  upon  their  masters'  houses.  And  if  it  happen  that 
the  parents  die  before,  yet  it  is  a  plague  to  them  that  they 
J^now,  or  ought  to  fear  the  evil  shall  happen  upon  their  pos- 
.  terity ;  "  quo  tristiores  perirent,"  as  Alekander  said  of  the 
traitors,  whose  sons  were  to  die  after  them;  "They  die  with 
sorrow  and  fear.'' 

69.  y.  This  power  and .  dominion  which  God.  used,  was 
not  exercised  in  ordinary  cases,  but  in  the  biggest  crimes 
only.  ,  It  was  threatened  in  the  case  of  idolatry ;  and  was 
oft^n  inflicted  in  the  case  of  perjiiry,  of  which  the  oracle . re- 

«  cited  by  Herodotus  said,  ; 


Impete  magno 


Adyenit,  atqae  pmneia  yastat  stirpemqae  domuinqae. 

And  in  sacrilege  the  anger  of  God  uses  also  to  be  severe ;  of 
which  it  was  observed  even  by  the  heathens  taught  by  the 
Delphic  priests : 

Sed  cspiti  ipsoram,  qaiqne  eDascDDtar  ab  ipsis, 
:  Immihet}  inqae  domdoladem  sabit  altera  olades. 

Those  sins  which  the  Greeks  called  Syij,  and  which  the 
Christians  called  ^  crying  sins,'  are  suth,  in  the  punishment 
of  which  God  did  not  only  use  his  severe'  justice  as  to  the 

^ff^Miding  person ;  but  for  the  enlargement  and  extension  of 
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hi&  justice/ and  the  terror  of  the  world,  he  used  the  rights 
of  his  power  and  dominion  over  their  relatives.  ' 

60.  VI.  Although  God  threatened  this,  and  hath  a  right 
and  power  to  do  this/ yet  he  did  not  often  use  his  right,  but* 
only  in  such  notable  examples  as  were  sufficient  to  all  ages 
to  /consign  and  testify  his  great  indignation  against  those 
crimes,  for  the  punishment  of  which  he  was  pleased  to  use 
his  right,  the  rights  of  his  dominion.  For  although  he  often 
does  miracles  of  mercy,  yet  seldom  it  is  that  he  does  any  ex- 
traordinaries  of  judgment :  he  did  it  to  Corah  and  Dathan, 
to  Achan  and  Saul,  to  Jeroboam  and  Ahab ;  arid. by  these 
and  some  more'  expressed  his  severity  against  the  like  crimes 
sufficiently  to  all  ages. 

61.  VII.  But  his  goodness  and  graciousness  grew  quick- 
ly weary  of  this  way  of  proceeding.  They  wete  the  terrors 
of  the  law,  and  God  did  not  delight  in  them.  Therefore,  iu' 
the  time  of  Ezekiel  the  prophet,  he  declared  against  them, 
and  promised  to  use  it  no  inore,  that  is,  not  so  frequently, 
not  so  notoriously,  not^ without  great  necessity  and  charity, 
'Ne  ad  parenturii  exempla  succresceret  improbitas  filiorumi* 
— **  As  I  live,  saith  the  Lord,  ye  shall  not  have. occasion  aiiy 
more  to  use  this  proverb  in  Israel,  The  fathers  have  eaten* 
sour  grapes,  and  the  children's  teeth  iaire  set  on  edge.  The 
soul  thatsinneth,  it  shall  die  V 

'     62.  VIII. 'The  iniquity  of  the  people,  and  the  hardness* 
of  their  heart,  did  force  God  to  use  this  harsh  course,  espe- 
cially since  that  then  there  was  no  declaration,  or  intermina- 
tioh,  and  threatening  the  pains  of  hell  to  great  sinners. 
*'  Duritia  populi  ad  talia  remedia  compulerat,  ut  vel  posteri- 
tatibiis  suis  prospici^ntes'legi  divinas  obedirent,''  said  Ter- 
tullian.     Something  extraordinary  was  then  needful  to  be 
done  to  so  vile  a  people  to  restrain  their  sinfulness.     But 
when  the  Gospel  was  published,  and  hell-fire  threatened  tO' 
persevering,  and  greater  sinners,  the  former  way  of  punish*'' 
meat  was  quite  left  off.    And  in  all  the  Gospel  there  is  not 
any  one  word  of  threatening  passing  beyond  the  person  of- 
fending, **  Desivit  uva  acerba*'  (saith  TertuUian*),  "i  patri-' 
bus  manducata,  dentes  filiorum  obstupefacere :  unusquisque 
enim  in  suo  delicto  morietiir:"  *'  Now"  (that  is,  in  the  time 
of  the  Gospel), ''  the  sour  grape  of  the  fathers  shall  no  more 

-  *  y  Seek.  x?iii.  3L  *  De  Monag. 
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get  on  edge  the  children's  teeth,  but  eviery  one  shall  die  in 
his  own  sin/' 

63.  Upoii  this  account  alone;  it  mtist  need^  be  impcHlsi- 
fale  to  be  consented  to»  that  God  should  siill>  under  the  G6s>«; 
pel,  after  so  many  generations  of  yengeance,  and  taking  pu-. 
nishment  for  the  sin,  after  the  publication  t>f  so  many  mercies, ; 
and  so  infinite  a  graciousness*  ais  is  revealed  to  mankind  in 
Jesus  Christ,  after  thie  so  great  ptDvisions  against:  sirij  eyeii 
the  horrible  threatenings  of  damnation,  still  persevere  to  pu-»: 
nish  Adam  in  his  posterity,  and  the  posterity  for  what  they' 
never  did. 

64.  For  eithfer  the  evil  that  falls  upon  us  for  Adam's  sin,, 
is  inflicted  upon  us  by  way  of  proper  punishment,  or  by  right 
of  dominion.  If  by  a  proper  punishment  to  us,  then  wfe  un- 
derstand riot  the  jnstice  of  it,  because  we  were  not  personally 
guilty;  and  all  the  world  says  it  is  unjust  directly  to  punish* 
anaMld  for  his  father's  faults  ''Nihil  est  iniquius  qu^m  ali- 
quem  haeredem  patemi  odii  fieri,"  said  Seneca  :^*and  P^iusa-f 
nias,  the  general  of  the  <}recian  army,  would  not  piunish  the 
dhildren  df  Attagines,  who  persuaded  the  Thebans  to  revolt 
to  the  Medes,  ^Ac  ^^^  MriSKfjAbv  iratdag  ovk  tlvai  fn^atr(6vg, 
^^  saying,  the  children  were  not  guilty  of  that'  revolt :"  and' 
wheh  Avidius  Gsissius  had  conspired  against  Mark  Anthony, 
he  wrote  to  the  senate  to  pardon  his  wife  and  son-in-law ; 
♦^Et  quid  dico  vanani,  chm  illi  nihil  fecerint  ?"  **  But  why" 
(«ajrs  het"should  I  say,/)ardon,'when  theyhad  done  nothing?" 
But  if  God  inflicts  the  evil  upon  Adam's  posterity,  which  we 
puffer  for  Jiis  sakd,  hot  as  a  punishment;  that  is,  liot  making 
us  formally  guilty,  but  using  his  own  right  arid  power  of  db- 
minion  which  he  hath  over  the  lives  and  fortunes  of  his  crea*' 
turies;^  iiieh  itis  a  strange  anger  which  God  hath  againkt 
Adkm,  that  he  still  retains  so  fierce  an  indignation,  as  not  to 
take  off  his  hand  from  striking  'aft^r  five  thbusarid  sik  fauri*- 
dr^  years,  and  striking  him  for  that  of  which  he  repented 
hin^  and  which  in  dll  reason  we  believe  he  then  pardoned,  tir 
resolved  to  pardon;  when  he  promised  this  Messias  to  him^ 
To  this  r add  this  consideration;  that  it  is'  not  easily  to  be 
imi^ined- how 'Christ  reconciled  the  world  unto  his  Father; 
if  after  the  death  of  Christ,  God  is  still  so  angry  with,  man-* 
kiildy  so  unappeased,  that  even  the  most  innocent  part  6t 
mankind  may  perish  for  Adam's  sin  \  and  the  o^et  are  per- 
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petnally  pnniBhed  by  a  corrupted  nature,  a  proneness  to  sin^ 
a  setvile  will,  a  filthy  conoupiscence,  and  an  impossibility  of 
beiidg  innocent;  that  no  faith,  no  sacrament; no  industry, no 
{Huyers,  can  obtain  freedom  from  this  punishment. 

66.  Certain  it  is,  the  Jews  knew  of  no  such  thing,  they 
Hnderstood  nothing  of  this  economy,  that  the  father's  sin 
should  be  punished  in  the  children  by  a  formal  imputation  of 
the  guilt ;  and  therefore  Rabbi  Simeon  Barsema  said  well; 
that "  when  God  visits  the  sins  of  the  fathers  upon  the  chil- 
dren, 'jure  dominii,  non  pcense  utitur,'  'he  uses  the  right  of 
empire,' not  of  justice, — of  dominion,  'not  of  punishment,* — 
of  a  lord,  not  of  a  judge."  And  Philo  blames  it  for  the  worst 
of  institutions,  when  the  good  sons  of  bad  parents  shall  be  dis- 
honoured by-  their  fathers'  stain,  and  the  bad  sons  of  good[ 
parents  shsdl  have  their  fathers'  honour ;  rou  v6fiov  SikuZov 
roc  iicaoTov  airov,  1^'  kavrov,  /lij  trvy^tvCtv,  aperaig  iwaivovvroQt 
5  icoicfoic  icoXa?ovToc  ;  "for  the  law  praises  every  one  for  theii^ 
own,  not  for  the  virtue  of  their  ancestors,  and  punishes  not 
the  fathers,  but  his  own  wickedness  upoii  every  man's  head  *.'* 
And  therefore  Josephus  calls  the  contrary  way  of  proceeding, 
which  he  had  observed  in  Alexander,  iirip  avOptowov  S(fcf)Vj| 
'  a  punishment  above  the  measures  of  a  man;'  and  the 
Greeks  and  Romans  did  always  call' it  injustice. 

Ill  10  iitiBleritam  miatenin  pendere  Iin^uaB 
Andromedftin  poenas  injnstas  jasserat  Hammon  K 

And  hence  it  is,  that  all  laws  forbear  to  kill  a  woman  witb 
child,  lest  the  innocent  should  sufier  for  the  mother's  fault:^ 
and  therefore  this  just  mercy  is  infinitely  more  to  be  expect- 
ed from  the  great  Father  of  spirits,  the  God  of  mercy  andf 
comfort.  And  upon  this  account  Abraham  was  confident 
with  God;  *'  Wilt  thou  slay  the  righteous  with  the  \Vicked I 
Shall  not  ihe  Jtfdige  of  all  the  world  do  right  P' '  And  if  it  be 
onrighteous  to  slay  the  righteous  with  the  wicked,  it  is  also- 
unjust  to  slay  the  righteous  for  the  wicked.  "Ferretne  uUa^ 
civitas  laborem  istiusmodi  legis,  ut  condemnetur  filius  aut  ne* 
pos,  si  pater  autavus  deliquissent :"  "  It  were  an  intolerable'* 
law,  and  no  community  would  be  governed  by  it,  that  the' 
father  or  grandfather   should  sin,  and  the  son  or  nephew 

should  Ibe  punished  '."-^1  shall  add  no  more  testimonies^  but- 

» 

•  lab.  de  Pietate.  *>  Ovid.  M.  iv.  669.  Giwlg. 

^Cicero,  lib.  S.  de  Nat.  ^or. 
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only  make  use  of  the  words  of  the  Christian  empetor^  i^ 
their  laws  ;  '*  Peccata  igitur  suos  teneant  auctores :.  nee  ulte- 
riiis progrediatur  metus,  qudm reperiatur delictum ** :"  'Let aq 
man  trouble  himself  with  unnecessary  and  melaiiicholy  dreams 
of  strange,  inevitable,  undeserved  punishments,  descending 
upon  us  for  the  faults  of  others.' — ^Tha  sin  that  a  man  does. 
«b^l  be  upon  his  own  head  only.  Sufficient  to  every  man  is 
hi3  own  evil»  the  evil  that  he  does>  and  the  evil  that  he  suffers^ 


SECTION   IV. 
Of  the  Causes  of  the  universal  Wkkedneis  of  Mankind. 

66.  But  if.  there  wer6  not  some  common  natural  princi pie 
bfevjl  introduced,  by  the  sin  of  our  parent  upon  his  pos- 
terity, how  should  all  men  be  so  naturally  inclined  to  be  vi- 
cious, so.  hard  and  unapt,  so  uneasy  and  so  listless,  to  the 
practices  of  virtue  ?  How  is  it  that  all  men  in  the  world  are 
sinners,  and  that  in  many  things  we  offend  all  ?  For  if  inen 
could  choose  and  had  freedom,  it  is  not  imaginable  that  all 
should  choose  the  same  thing;'  as  all  men  will  not  be  phy- 
sicians, nor  all  desire  to  be  merchants.  But  we  see  that  al 
men  are  sinners,  and  yet  it  is  impossible  that  in  a  liberty  of 
indifferency  there  should  b6  no  variety.  Therefore  we  must 
be  content  to  say,  that  we  have  only  a  liberty  of  adhesion  or 
Relight;  that  is.  We  so  love  sin  that  we  all  choose  it,  but. 
cannot  choose  good. . 

67.  To  this  I  answer  many  things.  1.  If  we  will  suppose 
that  there  mpst  now  be  a  cause  in  our  nature  determining  us 
to.  sin  by  an  irresistible  necessity,  I  desire  to  know  why  such 
principle  should,  be  more  necessary  to  us  than  it  wasi  to 
Adam  f  What  made  Jiim  to  sin  when  he  fell  ?  He  had  a  jier- 
fect  liberty,  and  no  ignorance,  no  original  sin,  no  inordina- 
j^on  of  his  affections,  no  such  rebellion  of  the  inferior  facili- 
ties against  the  superior  as  we  complain  of;  or  at  least  we 
say  he  had  not,  and  yet*  hq  sinned.  And  if.his  passions  did 
i^bel  against  his  reason  be^fore  the  fall,  then  so  they.may  in 
^Q,  and  y^t  not  belong ; of  ^hat  fall.:  It  was  before  the  fall  in 
bim,  and  so  may  be  in  us,;  and.  not  the  effect  of  it.     But  the 

truth  of  the  thing  ig  this,  he  had  liberty  of  choice,  ancij  chose 

*.;-....-  ■*  >•  .  .  ■ . 

^  L»  Saacimiu..  c.  d«  PoBoit. 


ITS   EFFECTS.  ANP   ORLIGiATIOK.  41^ 

ilt,  ahd  60  do  we:  and  all  men  say,  that  this  liberty  of 
choosing  ill,  is  still  left  to  us.  But  because  it  is  left.here,  it 
appears  that  it  was  there  before,  and  therefore  is  not  the  con-?  * 
sequent  of  original  sin.  But  it  is  said,  that  as  Adam  chose 
ill,  so  do  we  ;  but  he  was  free  to  good  as  well  as  to  evil,  but 
so  are  not  we ;  we  are  free  to  evil,  not  to  good ;  and  that 
we  are  so,  is  the  consequent  of  original  sin;  I  reply,  that  we 
can  choose  good,  and  as  naturally  love  good  as  evil,  and  in' 
some  instances  more.  A  man  cannot  naturally  hate  God,  if 
he  knows  any  thing  of  him.  A  man  naturally  loves  hisparehts. 
He  naturally  hates  some  sort  of  uncleanness.  He  naturally 
loves  and  preserves  himself:  and  all  those  sins  which  are  un-^ 
natural,  are  such  which  nature  hates :  and  the  law  of  nature 
commands  all  the  great  instances  of  virtue,  and  marks  out  all 
the  great  lines  of  justice.  Toiovroc  /xlv  ovv  6  roig  XoyucoXg  7I- 
vetri  ivovaifofiivog  &pKOC,  fifj  wupa^liAeiv  vir  airrov  (0eov)  8eopi<r- 
^ivra^  vofiovg.  "  It  is  a  law  imprinted  in  the  very  substance 
of  our  natures,  and  incorporated  in  all  generations  of  reason- 
able creatures,  not  to  break  or  transgress  the  laws  which  are' 
appointed  by  God."  Here  only  our  nature  is  defective  ;  we 
do  not  naturally  know,  nor  yet  naturally  love,  those  superna- 
tural excellences,  which  are  appointed  and  commanded  by 
God  as  the  means  of  bringing  us  to  a  supernatural  condition. 
That  is,  without  God's  grace,  and  the  renovation  of  the  Spi^- 
rit  of  God,  we  cannot  be  saved.  Neither  was  Adam's  case 
better  than  ours  in  this  particular.  For  that  his  nature  could' 
not  carry  him  to  heaven,  or  indeed  to  please  God  in  order  to 
it,  seems  to  be  confessed  by  them  who  have  therefore  affirmed 
him  to  have  had  a  supernatural  righteousness  :  which  is  af- 
firmed by  all  the  Roman  party.  But  although  in  superna- 
tural instances  it  must  needs  be  that  our  nature  is  defective ; 
so  it  must  needs  have  been  in  Adam  :  and  therefore  the  Lu- 
therans (who,  in  this  particular,  dream  not  so  probably  as  the 
other),  affirming  that  justice  was  natural  in  Adam,  do  yet  but 
diffier  in  the  manner  of  speaking,  and  have  not  at  all  spoken 
against  this ;  neither  can  they,  unless  they  also  affirm  that  to ' 
arrive  at  heaven  was  the  natural  end  of  man.  For  if  it  be- 
not,  then  neither  we  nor  Adam  could  by  nature  do  thipga 
above  nature ;  and  if  God  did  concreate  grace  with  Adam, 
that  grace  was  nevertheless  grace,  for  being  given  him  as' 
soon  as  he  was  made  :  for  even  the  Holy  Spirit  may  be  given 
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to  a  chrisom-child  ;  and  Christy  and  St.  John  Baptist,  and 
the  prophet  Jei'emy,  are^  in  their  sereral  measures  and  prb*> 
portions,  instances  of  it.  The  ifesult  of  which  is  this;  that 
the  necessity  of  grace  does  not  suppose  that  our  nature  is 
originally  corrupted ;  for  beyon>d  Adam^s  mere  nature,  some- 
thii^else  was  necessary,  and  so  it  h  to  us. 

68.  I.  But  to  the  main  objection;  I  answer,  that  it  is 
certain  there  is  not  only  one,  but  many  common  principles 
from  which  sin  derives  itself  into  the  manners  of  all  men. 
L  The  first  great  cause  of  a  univer^l  impiety  is,  that  at  first, 
God  had  made  no  promises  of  heaven,  he  had  not  propound-* 
ed  any  glorious  rewards,  to  be  as  an  argument  to  support  the 
superior  faculty  against  the  inferior,  that  is,  to  make  the 
will  choose  the  best  and  leave  the  worst,  and  to  be  as. a  re- 
ward for  sufiering  contradiction.  For  if  the  inferior  faculty 
be  pleased  with  its  object,  and  that  chance  to  be  forbidden, 
as  it  was  in  most  instances,  there  had  need  be  something 
to  make  recotnpense  for  the  suffering  the  displeasure  of 
crossing  that  appetite.  I  use  the  cominon  manner  of^speak- 
ing,  and  the  distinction  of  superior  and  inferior  faculties: 
though  indeed  in  nature  there  is  no  such  thing;  and  it  is- 
but  the  same  facalty,  divided  between  differing  objects  ;  of 
which  I  shall  give  an  account  in  the  chapter  9,  section  3. 
But  here  I  take  notice  of  it,  that  it  may  not  with  prejudice 
be  taken  «to  the  disadvantage  of  this  whole  article.  For  if 
there  be  no  such  difference  of  faculties  founded  in  nature^ 
then  the  rebellion  of  the  inferior  against  the  superior,  is  no 
effect  of  Adam's  sin.  But  the  inclination  to  sensual  objects 
being  chastised  by  laws  and  prohibitions,  hath  made  that 
which  we  call  the  rebellion  of  the  inferior,  that  is,  the  adher-. 
^nce  to  sensual  objects ;  which  was  the  more  certain  to  re- 
inain,  because  they  were  not  at  first  enabled  by  great  pro- 
mises of  good  things  to  contest  against  sensual  temptations. 
An4  because  there  was  no  such  thing  in  that  period  of  the 
world,  therefore  almost  all  flesh  corrupted  themselves :  ex-, 
ceptiii^  Abel,  Seth,  Enos,  and  Enoch,  we  find  not  one  good 
man  from  Adam  to  Noaih ;  and  therefore  the  Apostle  calh 
that  world,  koojciov  atfe^&v,  *  the  world  of  the  ungodly  •.'  ,  It. 
was  not  so  much  wonder  that  when  Adam  had  no  promises. 
jj^^de  to  enable  him  to  contest  his  natural  concupiscence,  he 
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should  striye  to  make  hi»  condition  better  by  the  devil's  pro-^ 
mises.  If  God  had  been  pleased  to  hare  promised  to  hitid 
the  glories  he  hath  promised  to  lis^  it  is  not  to  be  du|(posed' 
he  had  fallen  so  easily.  But  he  did  not»  and  so  he  fell,  and 
all  the  world  followed  his  example^  and  most  upon  this  ac« 
count;  till  it  pleased  Qod,  after  he  had  tried  the  world  with- 
temporal  promises,  and  found  them  also  insufficient, — ^to 
Qnish  the  work  of  his  graciousness,  and  to  cause  us  to  be^ 
bom  anew,  by  the  revelations  and  promises  of  Jesus  Christ. 

69.  II;  A  second  cause  of  the  universal  iniquity  of  tber 
world,  is  because  our  nature  is  so  hard  put  to  it  in  many  in- 
stances ;  notbecause  nature  is  originally  corru|)ted,   but  be^ 
cause  Qod's  laws  command  such  things,  which  are  a  restraint 
to  the  indifferent,  and  otherwise  lawful  inclinations  of  na-' 
turb.    I  instance  in  the  mktters  of  temperance,  abstinence, 
patience,  humility,  self-denial,  and  mortification.     But  more> 
particularly  thus :  a  man  is  naturally  inclined  to  desire  the* 
company  of  a  woman  whom  he  fancies.    This  is  naturally'^ 
no  sin:  for  the  natural  desire  was  put  into  us  by  God,  and: 
therefore  could  not  be  evil.     But  then  God,  as  an  instance 
and  trial  of  our  obedience,  put  fetters  upon  the-  indefinites 
desire,  and  determined  us  to  one  woman  ;  which  provision^ 
was  enough  to  satisfy  our  need,  but  not  all  our.  possibility*. 
This  therefore  he  left  as  a  reserve,  that  by  obeying  Godiot 
the  so  reasonable  restraint  of  our  natural  desire,  ,we  might 
give  him  something  of  our  own.     But  then  it  is  to  be  con*, 
sidered,  that  our  unwiUingness  to  obey  in  this  instance.  Or 
in  JBuiy  of  the  other,  cannot  be  attributed  to  original  sin^ 
or  natural  disability  derived  as  a  punishment  firom  Adam^, 
because  the  particular  instances  were  postuate  a  long  tim^ 
to  the  fall  of  man ;  and  it  was  for  a  long  time  lawful  to  dq. 
some  things  which  now  are  unlawful.     But  our  unwilling*- 
ness  and  averseness  came  by  occasion  of  the  law  coming 
cross  upon  our  nature ;  not  because  our  nature  isi  contraij. 
to  God,  but  because  God  was  pleased  to  superinduce  some^ 
cbnmiandments  contrary  to  our  nature.     For  if  God  hacL 
commanded ^us  to  eat  the  best  meats,  and  drink  the  richest, 
wines  as  long  as  they  could  please  us,  and  were  to  be  had,  I. 
suppose  it  will  not  be  thought,  that  original  sin  would  hinder 
us  from  obedience.  But  because  we  are  forbidden  to  do  some 
things  which  naturally  we  desire  to  do  and  love,  therefore 
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our  nature  IS  hard  put  to  it ;  and  this  is  the  true  state  of  the 
difficulty.  *'  Citi  nequitia  subrepit :  virtus  difficilis  inventai 
est:"  "Wickedness  came  in  speedily  ;  but  virtue  was  hard 

anddifficultV 

70.  III.  But  then,  besides  these^  there  are  many  concur- ^ 
rent  causes  of  evil  which  have  influence  upon  communities  • 
of  men^  such  as  are,  evil  examples^  the  similitude  of  Adam^s 
transgression,  vices  of  princes,  wars,  impunity,  ignotance^ 
error,  false  principles,  flattery,  interest,  fear,  partiality,  au- 
thority, evil  laws,  heresy,  schism,  spite,  and  ambition,  na- 
tural inclination,  and  other  principiant  causes,  which,  prOf 
ceeding  from  the  natural  weakness  of  human  constitution, 
are  the  fountain  and  proper  causes  of  many  consequent  evils. 
*'Quis  dabit  mundum  ab  immundo,"  saith  Job ;  "  How  can 
a  clean  thing  come  from  an  unclean^  f"     We  all  naturally. 
have  great  weaknesses,  and  an. imperfect  constitution,  apt  to 
be  weary,  loving  variety,  ignorantly  making  false  measures 
of  good  and  evil,  made  up  with  two  appetites,  that  is,  with 
inclination  to  several  objects  serving  to  contrary  interests,: 
a  thing  between  9;ngel  and  beast,  and  the  later  in  this  life  is 
the  bigger  ingredient.     "  Hominem  k  nature  noverca  in  lu- 
eem  edi  corpore  nudo,  fragili  atque  infirmo  animo,  anxio  ad 
molestias,  humili.ad  timore3»  debiliad  labores,  proclivi  ad' 
libidines,  in  quo  divinus  ignis  sit  obrutus,  et  ingenium,  et 
mores  :'*  so  Cicero,  as  St.  Austin  **  quotes  him  :  "  Nature  hath . 
like  a  stepmother  sent  man  into  the  world  with  a  naked  boy, 
a  frail  and  infirm  mind,  texed  with  troubles,  dejected  with: 
fiears,  weak  for  labours,  prone  to  lusts,  .in  whom;  the  divine 
fire,  and  his  wit,  and  his  manners,  are  covered  and  over- 
turned.''— And  when  Plato  had  fiercely  reproved  the  base- 
ness of  men's  manners,  by  saying,  that  they  are  even  natu- 
rally evil;  he  reckons  two  causes  of  it,  which  are  the  dis- 
eiases  of  the  soul,  but  contracted  heknew  not  how,  ignorance 
and  jimprobity ;  which  he  supposes  to  have  been  the  remains 
of  that  baseness  they  had  before  they  entered  into  bodies, 
whither  they  were  sent  as  to  a  prison  ^-^This  is  our  natural 
wicleanness  and  imperfection,  and  from  such  a  principle  we/ 
are- to  expect  proper  and  proportioned  effects ;  and  therefore; 

*  f  Sen.  lib.  S.  Qasest.  Natar.  c.  3.  f  Job,  xir.  14.' 

.    ^  lib.  4.  contra  Julianmn. 
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'we  may  well  say  with  Job,  "  What  is  man  that  he  should  bd 
clean,  and  he  which  is  bom  of  a  woman,  that  he  should  be 
righteous^?''  That  is,  our  imperfections  are  many,  and  we 
are  with  unequal  Strengths  called  to  labour  for  a  supernatural 
purchase ;  and  when  '  our  spirit  is  yery  willing,  even  then 
our  flesh  is  very  weak :'  and  yet  it  is  worse  if  we  compare 
ourselves,  as  Job  does,  to  the  purities  and  perfections  of  Ood; 
in  respect  of  which,  as  he  says  of  us  men  in  our  imperfect 
state,  so  he  says  also  of  the  angels,  or  the  holy  ones  of  God, 
and  of  the  heaven  itself,  that  it  is  also  ^  unclean  and  impure  i' 
for  the  cause  and  verification  of  which,  we  must  look  out  for 
something  besides  original  sin.  Add  to  this,  that  vice  is 
pregnant  and  teeming,  and  brings  forth  new  instances,  nu- 
merous as  the  spawn  of  fishes ;  such  as  are  inadvertency, 
carelessness,  tediousness  of  spirit,  and  these  also  are  causes 
of  very  much  evil. 


SECTION   V. 

Of  Liberty  of  Election  remaining  after  Adam's  FalL 

Upon  this  account,  besides  that  the  causes  of  a  universal 
impiety  are  apparent  without  any  need  of  laying  Adam  in 
blame  for  all  our  follies  and  miseries,  or  rather  without  charg- 
ing them  upon  God,  who  so  ordered  all  things  as  we  see  and 
feel ;  the  universal  wickedness  of  man  is  no  argument  to 
prove  our  will  servile,  and  the  powers  of  election  to  be  quite 
lost  in  us,  excepting  only  that  we  can  choose  evil.  Fpr  ad- 
mitting this  proposition,  that  there  can  be  no  liberty  where 
there  is  no  variety ;  yet  that  all  men  choose  sin,  is  not  any 
testimony  that  there  is  no  variety  in  our  choice.  If  there 
were  but  one  sin  in  the  world,  and  all  men  did  choose  that, 
it  were  a  shrewd  suspicion  that  they  were  naturally  deter- 
mined or  strongly  precipitated.  But  every  man  does  not 
choose  the  same  sin,  nor  for  the  same  cause ;  neither  does 
he  choose  it  always,  but  frequently  declines  it,  hates  it,  and 
Fjepents  of  it :  many  men,  even  among  the  heathens,  did  so. 
So  that  the  objection  hinders  not,  but  that  choice  and 
election  still  remain  to  man,  and  that  he  is  not  naturally  sin- 

•    ^  Job,  xy,  14.  ....:...  ^  ..  ; 
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fid;  aa  he  is  naturally  heayy^  or  upright,  apt  to  latigh^  ov 
Weep.    For  thase  he  is  always,  and  unaroidable. 

72.  And  indeed  thct  contrary  doctrine  is  a  destructioii  of 
lU  laws,  it  takes  away  reward  and  punishment,  and  we  have 
nothing  whereby  we  can  serve  God.  And  precepts  of  holi** 
ness  might  as  well  be  preached  to  a  wolf  as  to  a  man,  if  man 
Wer6  naturally  and  inevitably  wicked. 

«  Imprpbitas  Dqllo  flectitar  Qbseqaio. 

There  would  be  no  use  of  reason  or  of  discourse,  ^no  delibe*- 
fation  or  counsel :  and  it  were  impossible  for  the  wit  of  matt 
to  make  sense  of  thousands  of  plcu^es  of  Scripture,  which 
speak  to  Us'  as  if  we  could  hear  and  obey,  or  could  refuse* 
Why  are  promises  made,  and  threatenings  recorded  i  Why 
are  God's  judgmenti^  registered  ?  To  what  ptirpose  is*  our 
reason  above,  and  our  affections  below,  if  they  were  not  to 
minister  to,  and  attend  upon  the  will  i  But  upon  this  account, 
it  is  so  far  from  being  true  that  man  after  his  fall  did  forfeit 
his  natural  power  of  election,  that  it  seems  rather  to  be  in- 
creased. For  as  a  man's  knowledge  grows,  so  his  will  be- 
comes better  attended  and  ministered  unto.  But  after  his 
fall,  his  knowledge  was  more  than  before ;  he  knew  what 
nakedness  was|  and  had  experience  of  the  difference  of 
things;  he  perceived  the  evil  and  mischief  of  disobedience 
and  the  divine  anger ;  he  knew  feaf  and  flight,  new  appre- 
ttensions,  and  the  trouble  of  a  guilty  conscience  :  by  all  which 
kad  many  other  things,  he  grew  better  able,  and  instructed 
iKfilh  arguments  to  obey  God,  and  to  rrfiise  sin  for  the  time 
to  come.  :  And  it  is  every  man's  ciaise  ;  a  repenting  man  is 
Inriser,  and  hath  oftentimes  more  perfect  hatred  of  sin  than 
the  innocent,  and  is  made  mOre  wary  by  his  fall.  But  of 
this  thing  God  himself  is  witness.  '^Ecce  homotahquam 
aingularis,  ex  se  ipso  habet  scire  bonum  et  malum  :"  so  the 
Ohaldee  paraphrase  reads  Gen.  iii.  22.  Our  Bibles  read 
thus :  *'  And  the  Lord  God  said.  Behold,  the  man  is  become 
ms  one  of  us,  to  know  good  and  evil."  Now  as  a  consequent 
if  this  knowledge,  God  was  pleased,  by  ejecting  him  out  of 
Patradise,  'to  prevent  his  eating  of  the  tree  6{  life:'  **N6l 
ibrl^  tauttat  manum  suam  in  arborem  vitee :"  meaning,  that; 
liow  he  was  grown  wise  and  ^pt  tb  provide  himself,  and  use, 
all  such  remedies  as  were,  b^fpre  him.    He  knew  more  after 
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his  fall  than  before;  therefore  ignorance  was  not  the  fiunish*^ 
ment  of  that  ain :  and  he  that  knows  more,  is  better  enabled 
to  choose;  and  lest  he  should  choose  that  which  might  pre« 
Tent  the  sentence  of  death  put  npoh  him,  Ood  cast  him  from 
thence  where  the  remedy  did  grow.  Upon  the  authority  of 
this  place  Rabbi  Moses  Ben  Maimon  hath  these  words  s 
**  Potestas  libera  unicuique  data  est.  6i  yult  inclinarci  se  ad 
bonum  et  esse  Justus,  penes  ipsum  est :  sin  vult  se  ad  malum 
inclinare  et  esse  impius,  et  hoc  ipsum  penes  est.  Hoc  illud 
est  quod  in  lege  scribitur,  Ecce  homo  tanquam  singularis,  ex 
seipsD  habet  scire  bonum  et  malum  :^  ''  To  every  liian  is 
given  a  power  that  he  may  choose  and  be  inclined  to  good  if 
he  please  ;  or  else  if  he  please  to  do  evil.  For  this  is  writ* 
ten  in  the  Law,  Behold,  the  man  is  a  single  one,  of  himself 
now  he  knows  good  and  evil :  as  if  he  had  said.  Behold,  man« 
kind  is  in  the  world  without  its  like,  and  can,  of  his  own 
pounsel  and  thought,  know  good  and  evil,  in  either  of  these 
doing  what  himself  shall  choose.''— '^  Si  lajpsus  es,  poteris 
surgere,  in  utramvis  partem  habes  liberum  arbitrium,''  saith 
St.  Chrysostom^  'Vlf  thou  hast  fallen,  thou  inayest  risd 
again.  That  which  thou  art  commanded  to  do,  thou  hast 
power  to  do.    Thou  niayest  choose  either." 

73.  I  might  be  infinite  in  this  ;  but  I  shall  only  add  this 
one  thing,  that  to  deny  to  the  will  of  man  powers  of  choice 
and  election,  or  the  use  of  it  in  the  actions  of  our  lifei  de- 
stroys the  immortality  of  the  soul.  YLiv^uvtvu  yap  elg  to  fxri  dvai 
inroi^ipeaSiai  fi  avS^pwirlvfi  ^x^  ^'^  ^^^  ^^^  ^^  f^^  irapd  f^vmvlKTpo' 
wrig,  said  Hi  erodes :  '^  Human  nature  is  in  danger  to  be  lost, 
if  it  diverts  to  that  which  is  agc^inst  nature.'' — For  if  it  be 
immortal,  it  can  never  die  in  its  noblest  faculty.  But  if  the 
will  be  destroyed,  ths^t  is,  disabled  from  choosing  (which  is 
all  the  wo^k  the  will  hath  to  do),  then  it  is  dead.  For  to  live, 
and  to  be  able  to  operate,  in  philosophy  are  all  one.  If  the 
will  t|ierefore  cannot  operate,  how  is  it  immortal  i  And  we 
may  as  well  suppose  an  understanding  that  can  never  undei^ 
^tand,  and  passions  that  can  never  desire  or  refuse,  and  a 
memory  that  can  ^ever  remember,  as  a  will  that  cannot 
choose.  Indeed  all  the  faculties  of  the  soul  that  operate  by 
wc^y  of  nature>  can  be  hindered  in  individuals ;  but  in  the 
whole  spepies  never.  But  the  will  isnotin^^dible/ it  cannot 
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lie  restrained  at  all,  if  there  be  any  acts  of  life ;  and  when  all 
the  other  faculties  are  weakest,  the  will  is  strongest,  abd 
does  not  all  depend  upon  the  body.  Indeed  it  often  follows 
jihe  inclination  and  affections  of  the  body,  but  it  can  choose 
'against  them,  and  it  can  work  without  them.  And  indeed 
since  sin  is  the  action  of  a  free  faculty,  it  c^n  no  more  take 
'  away  the  freedom  of  that  faculty/than  virtue  can  ;  for  that 
also  is  the  action  of  the  same  free  faculty.  If  siii  be  consi- 
dered in.  its  formality,  as  it  is  an  inordinatioii  or  irregularity; 
so  it  is  contrary  to  virtue;  but  if  you  consider  it  as  ah  effe^st 
or  action  of  the  will,:  it  is  not  at  cJl  contrary  to  the  will>  and 
therefore  it  is  impossible  it  should  be  destructive  of  that  fa- 
culty from  whence  it  comes. 

74.  Now  to  say,  that  the  will  is  not  dead^  because  it  can 
choosid  sin,  but  hot  virtue,  is  an  esca]^  too  slight.  For,  be- 
sides that  it  is  against  ati  infinite  experience,  it  is  also  con- 
trary to  the  very  being  and  manner  of  a  man,  and  his  whole 
economy  in  this  world.  For  men  indeed,  sometimes  by 
'  evil  habits,  and  by  choosing  vile  things  for  a  long  time  toge-^ 
ther,  make  it  morally  .impossible  to  choose  and  t6  love  that 
good. in  particular  which  is  contrary  to  their  evil  customs: 
'HpaickeiTog  E0t|  die  iS0oc  av&pwTrwSae/Licov™.  Custom  is  the  devil 
that  brings  in'  new  natures  upon  us  ;  for  nature  is  innocent 
in  this  particular.  "  NuUi  nos  vitio  natiira  conciliat:  nos  ilia 
integros  ac  liberos  genuit" :"  "Nature  does  not  engage  us  upon 
a  vice.  She  made  us  entire,  she  left  us  free,"  but  we  make 
-ourselves  prisoners  and  slaves  by  vicious  habits  ;  or,  as  St. 
Gyril  expresses  it,  'EXSovtcc  dvafia^rrroi,  vvv  Ik  irpoaipifnwc 
ifiapTavo/itv;  "  We  came  into  the  world  without  sin,"  mean- 
ing, without  sin  properly  so  called,  "but  now  we  sin  by 
choice,"  and  by  election  bring  a  kind  of  necessity  upon  us. 
But  this  is  not  so  in  all  men,  and  scarcely  in  any  man  in  all 
instances  ;  and  as  it  is,  it  is  but  an  approach  to  that  state  in 
•which  men  shall  work  by  will  without  choice,  or  by  choice 
without  contrariety  of  objects.  In  heaven  and  hell  men  will 
'  do  so.  The  saints  love  God  so  fully,  that  they  caniiot  hate 
'  him,  nor  desire  to  displease  him.  And  in  hell  the  accui^ed 
•"  spirits  so  perfectly  hate  him,  that  they  can  never  love  him. 
•But  in  this  life,  which  is '  status  viae/  a  middle  condition  be- 
'  iween  both,  and  ^  passage  to  one  or  the  other,  it  cannot  be 
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iupposed  to  be  so,  unless  here  also  ^  man  be  already  sav^d  of 
damned. 

75.  But  then  I  consider  this  also>  that  ^ince  it  is  almost 
by  all  men  acknowledged  to  be  unjust,  that  infants  should  b6 
eternally  tormented  in  the  flames  of  hell  foY  original  sin ;  yei 
we  do  hot  say  thatt  it  is  unjust  that  men  6f  agef  and  le^L^dti 
s^hoald  so  perish,  if  they  be  vi6ious  and  disobedient.  Which 
difference  can  have  no  ground  but  thid,  thai  infants  could 
not  choose  at  all,  much  less  that,  which  not  ^ifey,  but  th'^W 
father  did  long  before  they  Were  bom  :  but  men  can  cho6se/ 
and  do  what  they  are  commanded,  and  abstain  from  wha^  iS 
forbidden.  For  if  they  could  not,  they  ought  nd  tnbre  to 
peris'h  for  this*,  than  infants  for  that. 

76i  And  this  is  so  necessary  a  truth,  that  it  is  6he  of  the 
great  grounds  and  necessities  of  obedience  stud  holy  living ; 
and  if,  after  the  fall  of  Adam,  it  be  not  by  God  permitted  to  iii 
to  choose  or  refuse,  there  is  nothing  left  whereby  man  caA 
serve  God,  or  offer  him  a  sacrifice.  It  is  no  s^l^ice,  it  is  tidi 
rewardable,  if  it  cotild  not  be  avoided,  nor  the  omrs^ioh' pu- 
nishable if  it  could  not  be  done.  All  things  else  are  detef- 
rtrined,  and  fixed  by  the  Divine  Providence,  even  all  the  actions 
of  men.  But  the  inward  act  of  the  will  is  left  under  th6  cOin^ 
mand  of  laws  only,  and  under  the  arrest  of  threatenings,  and 
the  invitation  of  promises.  And  that  this  is  left  for  man, 
can  no  ways  impede  any  of  the  divine  decrees,  because  the 
outward  act  being  overruled  by  the  Divine  Providence,  it  is 
strange  if  the  schools  will  leave  nothing  to  man,  whereby  he 
can  glorify  God. 

77.  I  have  now  said  something  to  ail  that  I  kiioW  object- 
ed, and  more  than  is  necessary  t6  the  question,  if  the  im- 
pertinences of  some  schools,  and  their  ti^iflilig  arrests,  had  not 
so  Heedlessly  disturbed  this  article.  There  is  nothing  which 
flrom  so  slight  groutids  hath  got  so  great,  and  till  of  late,  so 
unquestioned  footing  in  the  persuasions  of  men.  Origen  p  said 
enough  to  be  mistaken:  in'  the  question,  'ft  dpa  roi)  'A^aju  Koivfi 
TtavTwv  icrrl.  Kai  rd!  KatctrnC  yvvaiKoCt  0^^  car*  ica0'  ?}c  ov  Xiyerau 
"•  Adam's  curse  is  common  to  all.  And  there  is  not  a  wOiiiari 
on  earth,  to  whom  may  nbt  be  said  those  things  which  were' 
spoken  to  thiswotnan  '  Evfe.'  Him  St.  Ambrose  did  mistake, 
attdr  followed- the  eri*or  about  explicating  the  nature  of*  pri- 
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ginal  sin,  and  set  it  something  forward.  But  St.*  Austin  gav^ 
it  complement  and  authority  by  his  fierce  disputing  against 
the  Pelagians,  whom  he  would  overthrow  by  all  means.     In- 
deed, their  capital  error  was  a  great  one,  and  such  against 
which  all  men,  while  there  was  need,  ought  to  have  contend- 
ed earnestly,  but  this  might  and  ought  to  have  been  don^  by 
truth.     For  error  is  no  good  confuter  of  error,  as  it  is  no 
good  conversion  that  reforms  one  vice  with  another.      But 
his  zeal  against  a  certain  error,  made  him  take  in  auxiliaries^ 
from  an  uncertain  or  less  discerned  one,  and  caused  him  to 
say  many  things  which  all  antiquity  before  him  disavowed, 
and  which  the  following  ages  took  up  upon  his  account.  And 
if  such  a  weak  principle  as  his  saying,  could  make  an  error 
spread  over  so  many  churches,  for  so  many  age^,  we  may 
easily  imagine  that  so  many  greater  causes,  as  I  before  reck- 
oned, might  infect  whole  nations,  and  consequently  mankind, 
without  crucifying  our  patriarch  or  first  pj^rent,  ajad.  declaim- 
iog  against  him,  poor  man,   as  the  author  of  all  our  evil. 
Truth   is,  we  intend,   by  laying  load  upon  him,  to  excuse 
ourselves,  and  which  is  worse,  to  entertain  our  sins  infallibly, 
and  never  to  part  with  them,  upon  pretence  that  they  are  na- 
tural, and  irresistible. 


SECTION   VI. 
The  Practical  Question. 


78.  And  now  if  it  be  inquired,  whether  we  be  tied  to  any 
particular  repentance  relative  to  this  sin,  the  answer  will  not 
be  difficult.  I  remember  a  pretty  device  of  Jerome  of  Flo- 
rence, a  famous  preacher  not  long  since,  who  used  this  argvi- 
ment  to  prove  the  blessed  Virgin  Mary  to  be  free  from  ori- 
ginal sin.  Because  it  is  more  likely,  if  the  blessed  Virgin 
had  been  put  to  her  choice,  she  would  rather  have  desired  of . 
God  to  have  kept  her  free  from  venial  actual  sin  than  from 
original.  Since  therefore  God  hath  granted  her  the  greater, 
and  that  she  never  sinned  actually,  it  is  to  be  presumed  God 
did  not  deny  to  her  the  smaller  favour,  and  therefore  she  was 
free  from  original.  Upon  this  many  a  pretty  story  hath  been 
made,  and  rare  argum)^nt8  framed,  and  fierce  contestations. 
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whether  it  be  more  agreeable  to  the  piety  and  prudence  of 
the  Virgin  mother  to  desire  immunity  from  original  sin,  that 
is  deadly,  or  from  a  venial  actual  sin  that  is  not  deadly.  This' 
indeed  is  voluntary,  and  the  other  is  not ;  but  the  other  de- 
prives us  of  grace,  and  this  does  not.  God  was  more  offend- 
ed by  that,  but  we  offend  him  more  by  this.  The  dispute  can 
never  be  ended  upon  their  accounts;  but  this  Gordian  knot 
I  have  now  untied  as  Alexander  did,  by  destroying  it,  and 
cutting  it  all  in  pieces.     But  to  return  to  the  question. 

79.  St.  Austin  was  indeed  a  fierce  patron  of  this  device, 
and  one  of  the  chief  inventors  and  finishers  of  it;  and  his' 
sense  of  it  is  declared  in  his  book  *  de  Peccatorum  Medici- 
nsl**,'  where  he  endeavours  largely  to  prove,  that  all  our  life-time 
we  are  bound  to  mourn  for  the  inconveniences  and  evil  con- 
sequents derived  from  original  sin.  I  dare  say,  every  man 
is  sufficiently  displeased  that  he  is  liable  to  sickness,  weari- 
ness, displeasure,  melancholy,  sorrow,  folly,  imperfection,  and 
death,  dying  with  groans,  and  horrid  spasms  and  convulsions. 
In  what  sense  these  are  the  effects  of  Adam's  sin,  and  though 
of  themselves  natural,  yet  also  upon  his  account  made  penal, 
I  have  already  declared,  and  need  no  more  to  dispute;  my 
purpose  being  only  to  establish  such  truths  as  are  in  order 
to  practice  and  a  holy  life,  to  the  duties  of  repentance  and 
amendment.  But  our  share  of  Adam's  sin,  either  being  in  us 
no  sin  at  all,  or  else  not  to  be  avoided  or  amended,  it  cannot 
be  the  matter  of  repentance.  "  Neminem  autem  recti  ita  lo- 
qui  poenitere  sese  qu6d  natus  sit,  aut  poenitere  quod  mortalis 
sit,  aut  qu6d  ex  offenso  forti  vulneratoque  corpore  dolorem 
sentiat,"  said  A.  Gellius ' :  '^  A  man  is  not  properly  said  to  re- 
pent that  he  was  born,  or  that  he  shall  die,  or  that  he  feels 
pain  when  his  leg  is  hurt ;"  he  gives  this  reason,  *'  Quando 
istiusmodi  rerum  nee  consilium  sit  nostrum,  nee  arbitrium :" 
''  As  these  are  besides  our  choice,  so  they  cannot  fall  into  our 
deliberation ;"  and  therefore,  as  they  cannot  be  chosen,  so  nei- 
ther refused,  and  therefore  not  repented  of;  for  that  supposes 
both ;  that  they  were  chosen  once,  and  now  refused.  As 
Adam  was  not  bound  to  repent  of  the  sins  of  all  his  posterity, 
80  neither  are  we  tied  to  repent  of  his  sins.  Neither  did  I 
ever  see,  in  any  ancient  office  or  forms  of  prayer,  public  or 
private,  any  prayer  of  humiliation  prescribed  for  original  sin. 

. '  4  Cap.  S.  borail.  50.  '  Lib.  17.  c.  1.  ^ 
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They  might  deprecate  tke  evil  consequents,  but  never  confers 
themselves  guilty  of  the  formal  sin. 

*  80.  Add  to  this :  Original  sin  is  remitted  in  baptism  by 
the  consent  of  those  schools  of  learning,  who  teach  this  arti- 
cle ;  and  therefore  is  not  reserved  for  any  other  repentance  r 
ahd  that  which  came  without  our  own  consent,  is  also  to  be 
t^ken  off  without  it.  1%at  which  came  by  the  imputation 
of  a  sin,  may  al"so  be  taken  off  without  the  imputation  of 
righteonsness;  thtct  is,  as  it  came  without  sin^  So  it  must  also 
go  away  without'trouble; 

[  But  yet  becatrse  the  questit)n  may  not  render  the  practit^e 
insecure,  I  add'  tfteserrutes  by  way-  of  advice*  and  caution. 


SECTION  vri. 

Adaices  rehting  tO'  the  Matter,  of  Ori^nal  Sin. 

\  81.  I.  Ft  is  very  requisite  that  we  should  understand  the 
^tate  of  our  own  infirmity,  the  weakness  of  the  flesh,  the*, 
temptations  arfd'diversions  of  the  spirit,  that  by  understand- 
ing our  present  state,  we  may  prevent  the  evils  of  caTelessftess^ 
and  security.  OUf  evils  are  the  iinpferfectibns  and  sorrows  in- 
Berentin,or  appendant  to,  our  bodies,  our  souls,  our  spirits.  ' 
&2,  In  our  bodies  we  find  Weakness  atid  imperfection,* 
sometimes  crookedness,  sometimes  monstrosity ;  filthines!^, 
and  weariness,  infinite  nximbers  of  diseases,  and  an  unceiiaiii' 
cure,  great  paftn,  and  restless  nights,  hunger  and  thirst,  daily' 
necessities,  rMiculous  gesture's,  madnfess  from  passions,  dis- 
£exnpers,  and  disorders,  great  labour  to  provide  meat  atid'drinU, 
4nd  oftentimes  a  loathitig  when  we  have  them ;  if  w^  use  themi 
they  breed  sicknesses ;  if  we  use  thiem  not;:we  dief;  andtherer 
is  such  a  certain  healthiriBSS  in  many  things  to  all,  andin  alT 
things  to  some  men  and  at  some tim>5s;  that  to  supply  a*  need,' 
IS  to  bring  a  danger  i  and  if  we  eat  like  beastfe  only  of  one  thing,' 
our  souls  are  quickly  weary^;  if  we  eat  variety,  we  are' sick, 
tod  intemperate ;  and  our  bodies  ar^e  inlets  to  sin,  and'a  stage 
of  temptation,  ff  we  cherish  them,  they  undo  us ;  if  wi6  db 
not  cherish  them;  they  die :  We  sufffer  illui&ion  in  otit' dreams, 
iiitf  Jibstrfrf  fancier  when  we^  are  wakitig;  our  life  rs  isddtt 
done^  and  yet  very  tedious ;  it  is  too  long  and  too  short ; 
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darkness  and  light  are  both  troublesome;  and  those  things 
which  are  pleasant,  are  often  uu\vhole»>me.  Sweet  smelly 
make  the  bead  acbe«  and  those  «aieUs  which  are  medacia^ 
In  some  dise^se8»  are  intolerable  to  th^  ^ense.  The  pleasures 
of  o)xr  body  ans  bigger  ia  expectation,  than  in  the  possession; 
•p,nd  yet,  whiie  they  are  expected,  they  torment  us  with  the 
4^1^y»  and  when  they  are-  enjoyed,  they  are  as  if  ^hey  were 
not;  th^y  abuse  tis  with  their  vanity,  and  vex  us  with  their 
volatile  q.nd  fugitive. nature.  Our  pains  are  very  frequent 
alone,  and  very  often  mingled  with  pleasures  to  spoil  them^ 
and  he  that  feels  one  sharp  pain,  feels  not  all  the  pleasures  of 
the  world,  if  they  were  in  his  power  to  have  them.  rWe  liv^ 
a  precarious  life,  b^ging  help  of  every  thing,  and.  needi^sg 
ihe  repairs  of  every  day,  and  being  beholden  to  beasts  and 
birds,  to  plants  and  trees,  to  dirt  and  stones,  to  the  very  exr 
crements  of  beasts,  and  that  which  dogs  and  horses  throw 
forth.  Our  motion  is  slow  and  dull,  heavy  and  uneasy;  w^ 
cannot  move  but  we  are  quickly  tired,  and  for  every  day's  la- 
bour, we  need  a  whole  night  to  recruit  our  lost  strengths; 
we  live  like  a  lamp,— unless  new  materials  J>e  perpetually 
poured  in,  we  live  no  longer  than  afly ;  and  our  motion  is  not 
otherwise  than  a  clock;  we  must  be  pulled  up  once  or  twice 
in  twenty-four  hours;  and  unless  we  be  in  the  shadow  of 
death  for  six  or  eight  hours  every  night,  we  ^h^ll  be  scarpe  in 
the  shadows  of  life  the  other  sixteen.  Heat  and  cold  are  both 
our  enemies;  and  yet  the  one'always  dwells  within,  and  the 
other  dwells  round  about  us.  The  chances  and  contingences 
that  trouble  us,  are  no  more  to  be  numbered  than  the  minutes 
of  eternity*  The  devil  often  hurts  us,  and  men  hurt  each 
other  oftener,  and  we  are  perpetually  doing  mischief  to  our- 
selves. The  stars  do  in  their  courses  fight  against  some  men, 
aud  all  the  elements  against  every  man ;  the  heavens  send 
evil  influences,  the  very  beasts  are  dangerous,  and  the  air 
w^suck  in,  does  corrupt  our  lungs:  many  are  deformed,,  and 
blind,  and  ill  coloured;  and  yet  upon  the  most  beauteo^ii^ 
iface  is  placed  one  of  the  worst  sinks  of  the  body;  and  yf» 
are  forced  to  pass  that  through  our  mouths  oftentimes,  whic^ 
our  eye  and  our  stomach  hate.  Pliny*  did  wit^tily  and  ele-* 
gantly  represent  this  state  of  evil  things :  ^'  Itaque  feliciter 
hoBiio  natus  jacet  manibus  pedibusque  devinptis,  Sens,  ani-r 

*  Lib.  6.  fioGen. 
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mal  csBteris  imperaturura,  et  a  suppliciis  vitam  auspicaiur, 
unam  tantum  ob  culpam,  quia  natuin  est:"  "  A  man  is  born 
Wppily,  but  at  first  he  lies  bound  hand  and  foot  by  impotency, 
and  cannot  stir ;  the  creature  weeps  that  is  born  to  rule  over 
all  other  creatures,  and  begins  his  life  with  punishments,  for 
no  fault,  but  that  he  was  born." — In  short ;  the  body  is  a 
region  of  diseases,  of  sorrow,  and  nastiness,  and  weakness, 
and  temptation.  Here  is  cause  enough  of  being  humbled. 

Neither  is  it  better  in  the  soul  of  man,  where  ignorance 
dwells  and  passion  rules.  Mcra  yap  tov  Oavarov  koL  iroXvgira' 
Srwv  cloijX&cy  i<rii6c :  "  After  death  came  in,  there  entered  also 
Q.  swarm  of  passions." — And  the  will  obeys  every  thing  but 
God*.     Our  judgment  is  often  abused  in  matters  of  sense, 
and  one  faculty  guesses  at  truth  by  confuting  another ;  and 
the  error  of  the  eye  is  corrected  by  something  of  reason  or  a 
former  experience.     Our  fancy  is  often  abused,  and  yet  cre- 
ates things  of  itself,  by  tying  desperate  things  together,  that 
can  cohere  no  more  than  music  and  a  cable,  than  meat  and 
syllogisms :  and  yet  this  alone  does  many  times  make  credi- 
bilities in  the  understandings.     Our  memories  are  so  frail, 
that  they  need  instruments  of  recollection,  and  laborious  ar- 
tifices to  help  them ;  and  in  the  use  of  these  artifices  some- 
times we  forget  the  meaning  of  those  instruments :  ,and  of 
those  millions  of  sins  which  we  have  committed,  we  scarce 
remember  so  many  as  to  make  us  sorrowful,  or  ashamed. 
Our  judgments  are  baffled  with  every  sophism,  and  we  change 
bur  opinion  with  a  wind,  and  are  confident  against  truth,  but 
in  love  with  error.     We  use  to  reprove  one  error  by  another, 
and  lose  truth  while  we  contend  too  earnestly  for  it.  Infinite 
opinions  there  are  in  matters  of  religion,  and  most  men  are 
confident,  and  most  are  deceived  in  many  things,  and  all  in 
sonie ;  and  those  few  that  are  not  confident,  have  only  reason 
enough  to  suspect  their  own  reason.    We  do  i>ot  know  our 
own  bodies,  not  what  is  within  us,  nor  what  ails  us  when  we 
are  sick,  nor  Vhereof  we  are  made;  nay,  we  oftentimes  can- 
not tell  what  we  think,  or  believe,  or  love.    We  desire,  and 
hate  the  same  thing,  speak  against  and  run  after  it.     We  re- 
solve,  and  then  consider ;  we  bind  ourselves,  and  then  find 
causes  why  we  ought  not  to  be  bound,  and  want  not  some 
pretences  to  make  ourselves  believe  we  are  not  bound,   Pre- 

*  Fertur  e^ois  annga,  tieqae  aadtl  carras  habeoa^.  Georg.  1,  514, 
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judice  and  interest  are  our  two  great  motives  of  believing ; 
we  weigh  deeper  what  is  extrinsical  to  a  question,  than  what 
is  in  its  nature ;  and  oftener  regard  who  speaks,  than  what  is 
said.  The  diseases  of  our  soul  are  infinite;  Tr)i;  ai/0()(t>7rc{ay 
^vmv,  ap^rjOev  diro  tCjv  ^d(ov  dyc^^ufv  dvoyirufg  i^oXur^t^iratTav,  if 
TToXvira&ctn-aTij  Zoffj  SiaSi\eTaiy  koL  rov  (f^Oopoiroiov  davaTov  iri' 
pdct  said  Dionysius  "  of  Athens :  "  Mankind  of  old  fell  from 
those  good  things  which  God  gave  him,  and  now  is  fallen  into 
a  life  of  passion,  and  a  state  of  death." — In  sum  ;  it  follows 
the  temper  or  distemper  of  the  body,  and  sailing  by  such  a 
compass,  and  being  carried  in  so  rotten  a, vessel,  especially 
being  empty,- or  filled  with  lightness,  and  ignorance,  and 
mistakes,  it  must  needs  be  exposed  to  the  dangers  and  mise- 
ries of  every  storm ;  which  I  choose  to  represent  in  the  words 
of  Cicero :  "  Ex  humanse  vitae  erroribus  et  serumnis  fit,  ut  ve- 
rum  sit  illud  quod  est  apud  Aristotelem, — sic  no^tros  animos 
cum  corporibus  copulates,  ut  vivos  cum  mortuis  esse  conjunc- 
tos :"  "The  soul  joined  with  the  body,  is  like  tlie  conjunc- 
tion of  the  living  and  the  dead ;  the  dead  are  not  quickened 
by  it,  but  the  living  are  afflicted  and  die  *." 

But  then  if  we  consider  what  our  spirit  is,  we  have  reason 
to  lie  down  flat  upon  our  faces,  and  confess  God's  glory  and 
our  own  shame.  When  it  is  at  the  best,  it  is  but  willing,  but 
can  do  nothing  without  the  miracle  of  grace.  Our  spirit  is 
hindered  by  the  body,  and  cannot  rise  up  whither  it  properly 
tends,  with  those  great  weights  upon  it.  It  is  foolish  and 
improvident ;  large  in  desires,  and  narrow  in  abilities ;  na- 
turally curious  in  trifles,  and  inquisitive  after  vanities  ;  but 
neither  understands  deeply,  nor  affectionately  relishes  the 
things  of  God  ;  pleased  with  forms,  cozened  with  pretences, 
satisfied  with  shadows,  incurious  of  substances  and  realities. 
It  is  quick  enough  to  find  doubts,  and  when  the  doubts  are 
satisfied,  it  raises  scruples,  that  is,  it  is  restless  after  it  is 
put  to  sleep,  and  will  be  troubled  in  despite  of  all. arguments  , 
of  peace.  It  is  incredibly  negligent  of  matters  of  religion, 
and  most  solicitous  and  troubled  in  the  things  of  the  world. 
We  love  ourselves,  and  despise  others;  judging  most  unjust 
sentences,  and  by  peevish  and  cross  measures;  covetous^ess 
and  ambition,  gain  and  empire,  are  the  proportions  by  which 
we  take  account  of  things. .  We  hate  to  be  governed  by  others, 

0  Eccle*.  Hicr.  c.  3.  part  3  ^  Id  Horteni. 
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e¥.^n  when  we  c^onQt  dr^ss  ourselyes;  aad  to  be  forb^dei^ 
to  do  or  bo^ve  a  thing,  is  the  bes^t.^t  in  tbe  world  to  make 
MS  greedy  of  it.    The  flesh  and  tl^e  spirit;  perpetually  are  at 
strife^';  the  spirit  preten4ing  that  hi^  pught  to  be  the  domi- 
nion, and  the  flesh  alleging  that  this  i$  her  state,  and  h^r 
^^.y.    We  hate  our  present  condition,  and  know  not  hpw  to 
better  ourselves,  our  phangies  being  but  like  the  t^mbling^ 
9nd  to^sings  in  a  fev^r,  from  trouble  to  trouble,  that  is  all  tbe 
variety.     W©  are  extremely  inconstaqt,  and  always  hate  pyr 
own  choice :  we  despair  sometimes  of  God's  mercies,  aQd  are 
confident  in  our  own  follies ;  as  we  order  thiqgs,  \ye  cannot 
^voi(l  little  siiis,  and  do  not  avoid  gr^at  ones.     Wq  |ove  the 
present  world,  though  it  be  good  for  nothing,  and  uiictervalue 
infinite  treasures,  if  they  be  not  to  be  had  till  the  day  of  r^e- 
jcompenses.    We  are  peevish,  if  a  servant  does  but  break  a 
glass,  and  patient  when  we  have  th^qwn  an  ill  past  for  eter- 
nity;  throwing  away  the  hopes  of  a  gloriouQ  crown^  for  wine, 
j»nd  dirty  silver.    We  know  that  our  praters,  if  well  done, 
ure  great  advantages  to  our  state,  and  yet  we  are  hardly 
brought  to  them,  and  love  not  to  stay  at  them,  and  wander 
)yhile  we  are  saying  ^hem,  and  say  them  without  minding, 
'and  are  glad  when  they  are  done,  or  when  we  have  a  reason^ 
able  excuse  to  omit  them.     A  passion  does  quite  overturn 
tM  our  purposes,  and  all  our  principles,  and  there  are  certain 
times  of  weakness  in  which  any  temptation  niay  prevail,  if  it 
pomes  in  that  unlucky  minute. 

84.  This  is  a  little  repre^entment  of  tbe  state  of  man  \ 
vrhe^eqf  a  great  part  is  a  natural  impotency^  and  the  other  ip 
i)tought  in  by  our  own  folly.  Concerning  the  first  when  we 
4iscourse^  it  is  as  if  one  describes  tbe  condition  of  a  mole,  or 
a  bat,  an  oyster,  or  a  mushroon^,  concerning  whose  imper- 
fections, no  other  cause  cause  is  to  be  inquired  of,  but  the 
will  of  God,  who  gives  his  gifts  as  he  please,  and  is  unjust 
^o  no  inan,  by  giving  or  not  giving  any  certain  propprtipn  of 
good  things  :  and  supposing  this  loss  was  brought  first  upon 
Adam,  and  so  descended  upon  us,  yet  we  have  no  cause  t^ 
f^omplain,  for  we  lost  nothing  th^t  was  onrs.  '^  Pre^posterum 
^/'  said  Pau}us  the  lawyer,  ^'  ant&  nos  locupl^tes  diqi  qu^m 
apquisiverimus.'V    We  cannot  be  said  to  lose  v^hat  we  n^ver 

y  Uivm  h  ifamimi  h  roti  ^vtfott  not  Iv  roTc  u^vihroXg,  ivi  tq;  ieeL^eL^i.atotf  tkj 
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h^Ay  tnd  our  fathers'  goods  were  not  to  descend  upon  us^ 
unless  they  were  his  at  his  death.  If  therefore  they  be  con-? 
fiscated  before  his  deatb>  ours  indeed  is  the  inconveqiencQ 
%oo^  but  his  ^lone  is  the  punishment,  and  to  neither  of  us  is 
tjie  wroug. 

But  concerning  the  second,  I  mean  that  which  is  supeir 
indi^c^d,  it  is  not  his  fault  ah>ne,  nor  ours  alone,  and  neither 
of  us  is  innocent ;  we  all  put  in  our  accurseji-i symbol  for*  the 
debauching  of  our  spirits,  for  the  besotting  our  souls,  for  th9 
spoiling  our  b9dies.    "lUe  initium  induxit  debiti,  nos  fcsnus 
«l^ximus  posterioribus  peccatis,"  8cc.  "  He  began  the  prin- 
cipal, and  we  have  increased  the  interest'," — This  we  also 
find  wejl  expressed  by  Justin  Martyr ;  for  the  fathers  of  jJie 
first  ages  spake  prudently  and  temperately  in  this  article,  Jis  iiji 
other  things.  "  Christ  was  not  born  or  crucified  because  bipir 
self  bad  need  of  these  things,  but  for  the  sake  of  mankind ;" 
^O.  airb  Toif  ^ASafx  inrb  ^dvarov  tzaX  7rXovJ?v  tj^v  tov  q(^£U)c  ivaw^ 
f (OKH,  TTapa  rriv  iSlav  alriav  iKaarov  avriov   TTQyrigtBUQcifiivov ; 
^'  which  from  Adam  fell  into  death  and  the  deception  of  th? 
serpent,  besides  the  evil  which  every  one  adds  upon  his  owx^ 
^pcoypt  *."-T-4.nd  it  appears  in  the  greatest  ipstancjB  pf  all, 
evep  in  that  of  natural  death ;  which  though  it  was  natural^ 
yet  from  Adam  it  began  to  be  ^  curs^,  just  as  the  motion  of 
pL  serpent  upon  his  belly,  which  was  concreated  with  him, 
yet  upon  tbi^  story  was  changed  into  a  malediction  a^d  ^ 
evil  adjunct.     But  though  Adarp  was  the  gatje^  a^d  brought 
in  tJ^  fiead  pf  de^th,  yet  our  sins  brought  him  in  further,  wc 
brought  ijJ /  the  body  of  de^th/     Our  life  was  Jeff;  {)y  Adam      ^ 
a  tbpusapd  years  lopg  almost;  but  the   iniquity   of  mw 
brought  it  quickly  to  five  hundred  years,  from  tljepce  tp 
twp  t^ujidred  and  fifty^  from  thence  to  ope  hundred  ^nd 
Ttw^entyi  ajuj  ^t  last  to  seventy,  and  then  Gpd  wpuld  np  more 
strii^e  all  n)^nkiQd  ip  the  same  i^apner,  h^t  individu^s  ap4 
singly  sinners  smart  for  it,  and  are  cut  pQ*  iq  tbeir  youth, 
apd  do  not  live  put  half  their  days.    And  ^o  it  is  \n  the  matt- 
i^rs  of  tl^e  soul  ai^d  the  spirit.   !^very  sin  leaves  ap  evil  upou 
th^  soul ;  and  every  age  grows  worse^  and  adds  spipe  inir 
quity  of  ite  owQ  to  die  former  examplei^.  Apd  therefore  Ter^- 
t\4U^  oalls  Adam  '  mali  traducem ;'  1  he  tr^npmittpd  the 
^rigi^l  and  exemplar/  and  we  write  fiftier  his  copy. — *  Jnfir- 

»  St.  Chrys.  in  cap.  6.  Pphe«.  *  Di^l.  cam  Trjrpli. 
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mi  talis  ingenitaB  vitium  ;*  so  Araobius  calls  our  natural  base* 
ness  ;  '  we  are  naturally  weak :'  and  this  weakness  is  a  vice 
or  defect  of  nature,  and  our  evil  usages  make  our  natures 
worse  ;  like  butchers  being  used  to  kill  beasts,  their  natures 
grow  more  savage  and  unmerciful;  /soit  is  with  us  all.  If 
our  parents  be  good,  yet  we  often  prove  bad,  as  the  wild 
olive  comes  from  the  branch  of  a  natural  olive,  or  as  corn 
with  the  chaff  come  from  clean  grain,  and  the  uncircumcised 
from  the  circumcised.  But  if  our  parents  be  bad,  it  is  the 
less  wonder  if  their  children  are  so ;  a  blackamoor  begets  a 
blackamoor,  as  an  epileptic  son  does  often  come  from  an  epi- 
leptic father,  and  hereditary  diseases  are  transmitted  by  ge- 
neration ;  80  it  is  in  that  viciousness  that  is  radicated  in  the 
body,  for  a  lustful  father  oftentimes  begets  a  lustful  son ; 
and  so  it  is  in  all  those  instances  where  the  soul  follows  the 
temperature  of  the  body.  And  thus  not  only  Adam,  but  every 
father,  may  transmit  an  original  sin,  or  rather  an  original 
viciousness  of  his  own.  For  a  vicious  nature,  or  a  natural 
improbity,  when  it  is  not  consented  to,  is  not  a  sin,  but  an  ill 
disposition :  philosophy  and  the  grace  of  God  must  cure  it ; 
but  it  often  causes  us  to  sin,  before  our  reason  and  our 
{ligher  principles  are  well  attended  to.  But  when  we  consent 
to,  and  actuate  our  evil  inclinations,  we  spoil  our  natures,  and 
make  them  worse,  making  evil  still  more  natural.  For  it  is  as 
inuch  in  our  nature  to  be  pleased  with  our  artificial  delights  as 
with  our  natural.  And  this  is  the  doctrine  of  St.  Austin, 
speaking  of  concupiscence.  "  Modo  quodam  loquendi  voca*- 
tur  peccatum,  qu6d  peccato  facta  est ;  et  peccati,  si  vicerit,  facit 
reum:"  **  Concupiscence,  or  the  viciousness  of  our  nature,  is; 
after  a  certain  manner  of  speaking,  called  sin;  because  it  is 
made  worse  by  sin,  and  makes  us  guilty  of  sin  when  it  is  con- 
sented to**." — **  It  hath  the  nature  of  sin;" — ^^so  the  article  of 
the  church  of  England  expresses  it ;  that  is,  it  is  *  in  e'^dem 
materia;'  it  comes  from  a  weak  principle,  *  i  naturae  vitio,' 
*  from  the  imperfect  and  defective  nature  of  man,  and  inclines 
to  sin/  But  (that  I  may  again  use  St.  Austin's  words),  "Quan- 
tum ad  nos  attinet,  sine  peccato  semper  essemus,  donee  sana- 
retur  hoc  malum,  siei  nunquam  consentiremus  ad  malum :" 
"Although  we  all  have  concupiscence,  yet  none  of  us  all 
should  have  any  sin,  if  we  did  not  consent  to  this  concupis- 

^  Lib.  1.  do  Nupt.  et  Concup.  c,  33. 
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cence  unto  evilV' — Concupiscence  is  'naturae  vitium/  but 
not 'peccatum/  *  a  defect'  or '  fault  of  nature,' but  not  formally 
*a  sin:'  which  distinction  we  l6arn  from  St.  Austin ;  "Non 
enim  talia  sunt  vitia,  quae  jam  peccata  dicenda  sunt '^."  Con:- 
cupiscence  is  an  evil  as.  a  weak  eye  is,  but  not  a  sin,  if  we 
speak  properly,  till  it  be  consented  to ;  and  then  indeed  it  is 
the  parent  of  sin.  Tiicra  rfiv  aiMgrlavi  so  St.  James;  **it 
brings  forth  sin." — :     ,  . 

85.  This  is  the  vile  state  of  our  natural  viciousness,  and  im^ 
probity,  and  misery,  in  which  Adam  had  some,  but  truly  not 
the  biggest  share  ;  and  let  this  consideration  sink. as  deep 
as  it  will  in  us,  to  make' us  humble  and  careful,  but  let  us  not . 
use  it  as  an  excuse  to  lessen  our  diligence,  by  greatening  our 
evil  necessity.  For  death  and  sin  were  both  born  from  Adam, 
but  we  have  nursed  them  up  to  an  ugly  bulk  and  deformity. 
But  I  must  now  proceed  to  other  practical  rules. 

86.  II.  It  is  necessary  that  we  understand  that  our  natu- 
ral state  is  not  a  state  in  which .  we  can  hope  for  heaven. 
Natural  agents  can  effect  but  natural  ends,  by  natural  instruV 
ments :  and  now  supposing  the  former  doctrine,  that  we  lost 
not  the  divine  favour  by  our  guilt  of  what  we  never  did  con- 
sent to,  yet  we  were  born  in  pure  naturals,  and  they  some  of 
them  worsted  by  our  forefathers,  yet  we  were  at  the  best 
bom  but  in  pure  naturals,  and  we  *  must  be  born  again  :' 
that  as  by  our  first  birth  we  are  heirs  of  death,  so  by  our 
new  birth  we  may  be  adopted  into  the  inheritance  of  life  and 
s^vation. 

87.  III.  It  is  our  duty  to  be  humbled  in  the  consideration 
of  ourselves,  and  of  our  natural  condition.  That  by  distrust- 
ing our  own  strengths  we  may  take  sanctuary  in  God  through 
Jesus  Christ,  praying  for  his  grace,  entertaining  and  caress- 
ing of  his  Holy  Spirit,  with  purities  and  devotions,  with  cha- 
rity and  humility,  infinitely  fearing  to  grieve  him,  lest  he 
leaving  us,  we  be  left  as  Adam  left  us,  in  pure  naturals,  but  in 
some  degrees  worsted  by  the  nature  of  sin  in  some  instances, 
and  the  anger  of  God  in  all,  that  is,  in  the  state  of  '  flesh 
and  blood/  which  *  shall  never  inherit  the  kingdom  of  hea- 
ven.* 

88.  IV,  Whatsoever  good  work  we  do,  let  us  not  impute 
it  to  ourselves,  or  our  own  choice.     For  God  is  the  best  es- 

c  tilb.  3.  ad  Jaliau.  ^  Ibid. 
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Itimatpr  of  that :  be  knows  best  what  portion  of  the  work  we 
di^,  wd  what  infiuence  our  will  had  ipto  the  action,  and  Ipav^ 
j^  to  him  to  judge  and  recoo^ense^  But  let  us  attribute  all 
^  the  glory  to  God,  ^.nd  to  Gpd's  grace,  for  without  him  we 
€an  4o  nothing.  But  by  him  that  strengthens  us,  that  works 
in  us  tO'will  and  to  do  of  his  good  pleasure,  by  him  alone  we 
are  saved*  Giving  all  glory  (o  God,  will  take  nothing  of  the 
reward  from  us. 

W^  v..  Let  naman  so  undervalue. bis  sin,  or  overvalue  bim- 
^If,  as  to  kssen  that,  and  to  put  tbe  fault  any  where  buf 
where  it  ought  to  be.  If  a  man  accuses  himself  with  too 
great  a  rigour,  it  is  no  more  thafi  if  he  boJds^  bis  horse  top 
'  bard  when  he  is  running  down  a  bill.  It  may  be,  a  less  force 
would  stop  his  running;  but  th^  greater  does  so  too,  and  ina- 
nifests  his  fear;  which  in  this  c^se  of  his  sin  and  danger  i^  of 
itself  rewardable. 

90^  VL  Let  no  man  when  he  i^  tempted,  say  that  }xe  is 
ien^pted  of  God.  Not  only  because,  ^s  St,  James  a^rpi.s 
mpst  wisely,  "  every  man  is  tempted^  when  he  is  led  away  by 
jiis  own  concupiscence  ® ;"  but  because  he  is  a  very  evil  speaker 
that  speaks  evil  things  of  Gpd,  Think  it  not  therefore  ivf. 
thy  thought^  that  God  higith  made  any  necessities  of  sinning- 
He  that  b^th  forbidden  sin  so  earnestly,  threatened  it  so 
4eeply,  bates  it  so  es^entis^lly,  prevents  it  so  cautiously,  dis- 
.£U4^de9  us  from  it  so. passionately,  punishes  it  sp  .^everely^ 
^rms  us  against  it  so  strongly^  apd  ^ent:  his  Son  so  piously 
and  charitably  to  root  out  sin,  so*  far  as  may  te,  from  tb? 
£iee  of  the  earth  ;  certainly  it  cannpt  be  th^Qught  that  he 
hath  mjqtde  necessities  of  sinning.  For  whatsoever  he  hath 
ina4e  necessary,  is  as  innpcent  as  what  he  hath  commanded ; 
it  is  bis  Qwn  work,  and  he  hateth  nothing  that  he  hath 
m^de>  wd  therefore  he  hath  not  made  sin.  And  no  man 
^shall  d^r^  to  S£^y  at  doomsday  unto  God,  that  he  hath  made 
)nm  to  sin,  or  made  it  unavoidable.  There  are  no  two  cases 
of  conscience,  no  two  duties  in  any  case,  so  seemingly  cpn- 
tradictory,  that  whichsoever  a.  man  choose  he  must  sin :  and 
therefore  much  less  is  any  one  state  a  state  of  nece^sary  una- 
voidable enmity  against  God. 

9  J-:  VJI,  Use  thyself  tp  holy  company  and  pious  employ- 
ment in  tby  early  days :  follow  no  evil  example,  live  by  rgle, 

c  Jam.  i.  13. 
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and  despise  the  tvt)rid;  relieve  the  ueaal  necessities  of  thy  Bfe^ 
but  be  not  seilBtr^I  in  thy  appetite,  cfecustoni  thyself  to  reli- 
gion and  spiritual  things,  and  then  liauch  of  that  evil  nature 
thou  complainest  of,  will  pass  into  virtuous  habits.  It  was 
the  saying  of  Xenocrates  in  Aristotle  V  EvSatfiova  ctvat  rov 
Trjv  xp'v')(riv  e')(ovTa  Glrovdatav'  ToCrriv  yap  iicatrrc^  flvai  Satfiova  : 
'*  tiappy  is  he  that  hafh  a  diligent  studious  soul :  for  that 
is  every  man's  good  angel,  and  the  principle  of  his  felicity.** 
92.  ^ni.  fiducstte  thy  children  and  charges  strictly  and 
ser<6ffefy.  Let  them  not  be  suffered  to  swear  feefore  they  can 
pitty,  ttor  taught  Rttle  revenges  hi  the  cradle,  nor  pride  at 
schtjof,  TtOT  fightings  in  company,  nor  drintings  in  all  their* 
ewtei^tainiSai^nts,  ndf  ritst»  in  private.  Let  them  be  drawn  from 
c^rtl  cblfipany,  and  do  thou  give  them  holy  example,  and  prb- 
yidiEl  fbr  them  severe  and  wise  ttitors  ;  and  what  Alexiander 
of  Afe^  ^aid  of  Buonaventure, '  Adam  non  pedcavit  in'  Buo- 
naventurft,'  will  be  as  truly  said  of  young  men  and  maidens.? 
ftn'piety  will  not  peep  out  so  soon.  It  was  wisely  observed 
by  QViintifiaii  ^  who  was  an  excellent  tutor  for  young  gentle- 
man, that  ourselves  with  ill  breeding  our  children  are  the  au- 
thors df  thdr  evfl  nature.  *'  Aiiti  palatum  eorum,  qudm  os» 
institaimus.  Oaudemus,  si  quid  licentii^  dixerint.  Verba„. 
ne  Afexandrfnis  quidem  permittenda  dfeliciis,  risu  et  osculo. 
excipftifius."  *  We  teach  their  palate  before  we  instruct  thia 
tongue.  And  when  the  tongue  begins  first  to  prattle,  they 
can  efform  wantonness  before  words  ;  and  we  kiss  them  for 
spedking  filthy  things  :'  '  Fit  ex  his  consuetudo,  deinde  na- 
ra.  Discunt  haec  miseri  antequam  sciant  vitia  esse.'  '  'the' 
poor  wretches  sin  before  they  know  what  it  is ;  and  by  these 
actions  a  custom  is  made  up,  and  this  custom  becomes  a  na-' 
ture/" 


<*^ 


SECTION  VIII. 

Rules  and  Measures  of  Deportment  wlien  a  Curse  doth  descend 
upon  Children  for  their  Parents'  Fault,  or  when  it  is- feared. 

9Sl*  I.'  if  we  fear  a  curse  upon  ourselves  or  family  forour 
fhtliei^'  sia>  let  us  do  aH  action^  of  piety  or  religion,  justice  <Nr 

'  Arist.  2.  Topic:  c.  3.  t(  Lib.  1.  c.  %  7.  Spaidiog. 
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charity,  which  are  contrary  to  that  crime  which  is  suspected 
to  be  the  enemy ;    in  all  things  being  careful  that  we  do  not  - 
inherit  the  sin.  '*  Si  quispaterni  vitii  hascitur  haeres ;  nascitur 
etpoenae:"  **  The  heir  of  the  crime  must  possess  the  revenue 
of  punishment." 

94^  II.  Let  the  children  be  careful  not  to  commend,  not 
to  justify,  not  to  glory  in,  their  fathers'  sin,  but  be  diligent  to 
represent  themselves  the  more  pious,  by  how  much  their  fa- 
thers were  impious ;  for  by  such  a  contrariety  and  visible  dis- 
tance, they  will  avoid  thefr  fathers'  shame.  ElotOam  oi  TrXa- 
oToi  Twv  dvOpomajv,  qv\  outwc  iwaivitv  Koi  rifi^v  rove  ^ic  tmv  Tro- 
ripwv  rCiv  bvSokijulovvtwv  yeyovirag,  wg^  rovg  Ik  riov  8v<ncoXa>v 
ical  )(akaTri!}v,  ^vrrtp  f^aivovrai  firiSlv  Sfioioi  roXg  yovevaiv  ovrcc* 
*'  For  most  men  love  not  to  honour  and  praise  the  sons  of 
good  men  so  much  as  the  sons  of  wicked  men,  when  they 
study  to  represent  themselves  better^and  unlike  their  wicked 
parents^."    Therefore,  • 

95.  IIL  Let  no  child  of  a  wicked  father  be  dejected  and 
confounded  in  his  spirit,  because  his  fathers  were  impious* 
For  although  it  is  piety  to  be  troubled  for  their  fathers'  re- 
gard, and  because  he  died  an  enemy  to  God  ^  yet  in  reference 
to  themselves  they  must  know,  that  God  puts  on  every  head 
his  own  punishment  liarpbg  oveiSn  icai  rifiiogtag,  iraliScuv  oif^Bvl 
ZvviTTitrSfai,  said  Plato.  For  every  one  is  submitted  to  his  own 
fortune  by  his  own  act.  The  father's  crime  and  the  father's^ 
punishment  make  no  real  permanent  blot  upon  the  son.  ''  No 
man  is  forced  to  succeed  in  his  father's  crime  ;"  said  Callis- 
tratus  the  lawyer. 

96.  IV.  Every  evil  that  happens  to  a  son  for  his  father's 
fault,  hath  an  errand  of  its  own  to  him.  For  as  God  is  a  just 
judge  to  his  father ;  so  he  is  an  essential  enemy  to  sin,  and 
a  gracious  Lord  to  the  suffering  person.  When  God  sent 
blindness  upon  the  man  in  the  Gospel,  neither  for  his  pa- 
rents' sins,  nor  his  own,  yet  he  did  it  for  his  own  glory.  Let 
the  afflicted  person  stijdy,  by  ?ill  ways  to  advance  God's  glory 
in  the  sufferance^  and  the  sharpness  of  the  evil  will  be  taken 
off. 

97.  V.  Let  not  a  son  retain  the  price  of  his  father's  sm, 
the  purchase  of  his  iniquity.  If  his  father  entered  into  the 
fields  of  the  fatherless,  let  not  the  son  dwell  there.     If  his. 

^  Isocrat.  ef».  «d  Tim.  Lange.  p.  746» 
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ancestors  were  sacrilegious,  let  not  the  son  declahn  against 
tiie  crime  and  keep,  the  lands,  but  cast  off.  that  which  bring* 
the  burden  along  with  it.  And  this  is  to  be  observed  in  all 
those  sins,  the  evil  consequent  and  effect  of  which  remain 
upon  the  posterity  or  successors  of  the  injured  person  f  for  inr 
those  sins  very  often  the  curse  descends  with  the  Wrong.-  So 
long  as  the  e^ect  rexnaifis,  and  the  injury  is  complained  of, 
and  the  title  is  still  kept  on  foot,  so  long  the  son  is  tied  to 
restitution.  But  even  after  the  possession  is  settled,  yet  the 
curse  and  evil  may  descend  longer  than  the  sin;  as  the  smart 
and  the  aching  remain  after  the  blow  is  past.  And  there- 
fore, even  after  the  successors  come  to  be  lawful  possessors, 
it  may  yet  be  very  fit  fOr  them  to  quit  the  purchase  of  their 
fathers'  sin,  or  else  they  must  resolve  to  pay  the  sad  and  se- 
vere rent-charge  of  a  curse. 

98.  y I.  In  such  cases  in  which  there  cannot  be  a  real, 
let  there  be  a  verbal  and  public  disavowing  their  fathers'  sin, 
which  was  public,  scandalous,  and  notorious.  We  find  this 
thing  done  by  Andronicus  Palaeologus,  the  Greek  emperor*, 
who  was  the  son  of  a  bad  father ;  and  it  is  to  be  done,  when* 
the  effect  was  transient,  or  irremediable. 

99.  VII.  So^jietimes  no  piety  of  the  children  shall  quite 
take  off  the  anger  of  God  from  a  family  or  nation :  as  it 
happened  to  Josiah,  who  above  all  the  princes  that  were  be- 
fore or  after  him,  turned  to  the  Lord.  '*  Notwithstanding, 
the  Lord  turned  not  from  the  fierceness  of  his  great  wrath 
wherewith  his  anger  was  Uindled  against  Jvidah,  because  of 
all  the  provocations  that  Manasseh  had  provoked  him  with- 
al^."  In  such  a  case  as  this  we  are  to  submit  to  God's  will, 
and  let  him  exercise  his  power,  his  dominion,  and  his  king- 
dom, as  he  pleases,  and  expect  the  returns  of  our  piety  in  the 
day  of  recompenses :  and  it  may  be,  our  posterity  shall  reap 
a  blessing  for  our  sakes,  who  feel  a  sorrow  and  an  evil  for 
our  fathers'  sake. 

100.  VIII,  Let  all  that  have  children,  endeavour  to  be 
the  beginners  and  the  stock  of  a  new  blessing  to  their  fa- 
™ly  *  by  blessing  their  children,  by  praying  much  for  them, 
hy  holy  education  and  a  severe  piety,  by  rare  example,  and 
an  excellent  religion.  And  if  there  be  in  the  family'  a  great 
curse,  and  an  extraordinary  anger  gone  out  against  it,  there 

*  Gregons,  lib.  5.  c.  81.  i^  S  Kings,  xxiii.  26. 
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tiamst  be  something  exlr^brdinary  done  in  the  matter  of  rel^ 
gion,  or  of  chairity,  tha^t  the  remedy  be  no  less  thati  the  etit. 
101.  IX.  Let  not  the  coitoideration  of  the  universal  An^ 
fulness  and  oorru|)tk>n  of  mMkind^  add  confidence  to  thy 
person;  and  hard»ess  to  iby  conscienf<>e,  and  aatho^ity  to  thy 
siii ;  bttt  let  it  aWakeft  thy  spirit,  aftd  stir  trp  thy  diligence^ 
and  end^s^  $Al  ibe'  watohftilness  in  €be  world  for  the  service 
et  God ;  for  thefe  is  in  it  som6  diffiOultyy  and  an  infinite 
necessity. 

said  Electofa  in  the  tragedy  I  Our  nature  is  very  bad  in  it- 
Self;  but  very  goodio  them  that  ufee  it  well. 

Prayers  and  Meditations. 

TlH  e  first  Adam  bearing  a  wicked  heart  transgressed  and  was 
overcome :  and  so  be  all  they  that  are  born  of  him.  Thus 
infirmity  was  made  permanent:  and  the  law  also  in  the 
lieart  of  the  people  with  the  malignity  and  root,  so  that  the 
good  departed  away,  and  the  evil  abode  still  ™. 

LO)  this  duly  have  I  found,  that  God  hath  mfade  man 
upright :  but  they  have  sought  many  inventions**. 

For  there  is  not  a  just  man  upon  the  earth  that  <Jotb 
good  and  sinneth  not  ^. 

Behold,  I  was  shapen  in  iniquity,  and  in  sin  did  my  mo- 
ther conceive  me.  Purge  me  with  hyssop,  and  I  shall  be 
clean  ;  wash  me,  and  I  shall  be  whiter  than  snow :  create  in 
me  a  clean  heart,  O  God,  and  renew  a  right  spirit'  wi4hin 
iieP. 

The  fbolhatlirsaidinhis  heart, Tliere  is  no  God.  'they  are 
corrupt,  they  tave  done  abominable  works,  tliere  is  none 
tliat'doth  good.  The  tord  Idoied  down  from  heaven  upoi> 
the  children  of  men»  to  see  if  tliere  were  any  that- did  under- 
stand and  seek  after  God.  They  are  all  gone  aside,  they 
are  all  become  fiUhy :  there  is  not  one  that  doth  good/  no,, 
not  one^.  O  that  the  salvation  of  tsrael  were  come  out  of 
Sion !  When  the  Lord  bringeth  back  the  captivity  of  hisr 
peopre,  Jacob  shall  i^joice,  And  Israel  shall  be  glad  ■. 

t    .  V.  Euiipw  0««t;  126.  PriesUeVs'  editfoo,  vol.  1.  p.  215. 

»»  Esdras,  ii.  3:  21,  «1^.  ^'  Eccl.  vii.  29.  «  Ver.  20. 

p  PitaC  li.5.7.  1^:.  i  Psal.  xiv.  l^-^S.  »  Venfi 
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Man  dieth  and  wasteth  away,  yea,  man  giveth  up  the 
ghost,  and  where  is  he  ?  For  itow  thou  numberest  my  steps: 
dost  thou  not  watch  over  my  sin  f  My  transgression  is  sealed 
up  in  a  bag,  and  thou  sewest  up  my  iniqitity.  Thou  destroy- 
est  the  hope  of  man :  thou  prevailest  against  him  for  ever^ 
and  he  passeth :  thou  changest  his  countenance,  and  sendest 
him  away.  But  his'  flesh  upon  him  shall  have  pain,  and  his 
soul  within  him  shall  mourn*. 

What  is  man  that  he  should  be  clean,  and  he  that  is  born 
of  a  woman  that  he  should  be  righteous  ?  Behold,  he  puttetfi 
no  trust  in  his  saints,  yea,  the  heavens  are  not  clean  in  his 
sight.  How  much  more  abominable  and  filthy  is  man,  which 
drinketh  iniquity  like  water  M 

Trouble  and  anguish  shall  make  him  afraid.  They  shall 
prevail  against  him  as  a  king  ready  to  battle*  For  he  iltretch- 
eth  out  his  hand  against  God,  and  strengtheneth  himself 
against  the  Almighty  ^ 

Let  not  him  that  is  deceived^  trust  in  vanity,  for  vanity 
shall  be  his  recompense.  Who  can  bring  a  clean  thing  out 
of  an  unclean  thing  ?  no,  not  one** 

I  have  sewed  sackcloth  upon  my  skin,  and  defiled  my 
horn  in  the  dust.  My  face  is  foul  with  weeping,  and  on  my 
eyelids  is  the  shadow  of  death.  N6t  for  any  injustice  in  my 
hand :  also  my  prayer  is  pure  ^. 

Wretched  man  that  I  am,  who  shall  deliver  me  from  the 
body  of  this  death  ?  I  thank  God  I  am  delivered  through 
Jesus  Christ  our  Lord ". 

But  now  being  made  free  from  sin,  and  become  servants^^ 
of  God,  ye  have  your  fruit  unto  holiness,  and  the  end  ever- 
lasting life  :  for  the  wages  of  sin  is  death:  but  the  gift  of 
God  is  eternal  life,  through  Jesus  Christ  our  Lord  *. 

Let  not  sin  reign  in  your  mortal  bodies,  that  ye  should 
obey  it  in  the  lusts  thereof.  For  sin  shall  not  have  do- 
minion over  you :  for  ye  are  not  under  the  law,  but  under 
graced 

The  Prayer* 

O  AlMiGHTY  God,  great  Father  of  men  and  angels,  thou 
art  the  preserver  of  men,  and  the  great  lover  of  souls ;  thou 

•  Job,  xir.  10,  &o.        «  Job,  xv,  14.  "  Ver.  24.  «  Ver.  SI. 

y  Job,  lYi.  15.  «  Rom.  vii.  f4.       •  Rom.  vi.  S2.    ^  Vet.  it.  1^.' 

VOL.  IX.  ft 
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didst  raaVe  every  thing  perfect  in  its  kii^d;  an<J  «ll  that  thou 
didst  make,  was  very  gopcl :  only  we  miserable  creatures,  sons 
pf  A4am,  have  suffered  the  falJUng  aiigels  to  infect  us  with 
their  leprosy  of  pride,  and  so  we  entered  into  their  evij  por- 
tion, having  corrupted  our  way  before  thee,  and  are  covered 
with  thy  rod^  and  dwell  in  ^  cloudof  thy  displeasure;  behold 
ijae,  the  meanest  of  thy  servants,  bumbled  before  thee,  sensi- 
ble of  my  sad  condition,  weak  and  miserable,  sinful  and  ig- 
norant, full  of  need,  waptii^  thee  in  all  thiqgs,  and  neither. 
a|)le  to  escape  death  without  a  Stayipur,  not  U>  live  a  life  of 
holiness  without  thy  §piri:t.  O  be  pleased  to  give  me  a 
por^ipn  ii^  the  new  birth  :  break  off  the  bands  and  fetters  ot 
my  sin,  cure  my  evil  inclinatiorls,  correct  my  indispositions^ 
ajdid,  natural  averseness  f^oiA  theseverities  of  religion ;  let  me 
live  by  the  n^easures  of  thy  law#  not  by  the  evil  example  and 
di^guides  of  the  world  ;  rei>ew  a  right  spirit  within  me,  and. 
cast  me  not  away  from  thy  presence,  lest  I  should  Tetir*^  to 
tl)[e' works  of  darkness,  and  enter  into  ihose  horrible  regions, 
where  the  light  of  thy  coiii^ten^Qce  never  shineth. 

II 

I,  an>  ashamed,  O  Lord,  I  am  laahamed;  that  I  have  disho- 
noured so  excellent  a  creation.  Thou  didst  make  us  upright, 
and  create  us  in  innocence. .  And  when  thou  did^  see  us: 
unable  to  stand  in  thy  sight,  apd  that  we  could  never  endure 
to  be  judged  by  the  covenant  of  works,  thou  didst  renew  thy; 
mercies  to  us  in  the  new  covenant  of  Jesus  Christ ;  and  now.. 
we  have  no  excuse,  nothing  tpplei^d  for  ourselves,  much  less 
against  thee;^  but  thou  art  holy  and  pure,  and  j^st  and  mer-^ 
ciful.     Mjake  me  to  be  like  ijiee,  holy  as  thou  art  holy,  mer- 
ciful as  ovir  heavenly  Father  i^Q|erciful,  obedient  as  our,  holy 
Saviour  Jesus,  meek  and  cji^rit^ble,  temperate  and  chaste, 
humble,  and  patient,  according  tp  that  holy  e;xample,  tl^at  ijaJ) 
sins  ins^  be  pardoned  by  his  death,  and  my  spirit  rene\^,^d  by^ 
his  Spirit,  that  passing  from  sin  to  grace,  from  ignorance  to^ 
the  knowledge  and  love  of  God,  and  of  his  Son  Jesus  Christ^ 
I  may  pass  from  death  to  life,  from  sorrow  to  joy,  from  earth 
tp.heaveif^  from  the  present  s|tate^of.  misery  and  iipper^f^ctioi:^>. 
tg  t^e  glorious  inheritance  pri^pared  for  the  saints  and  sons, 
of  light,  the  children  of  the  new  birth,  the  brethren  of  our 
Lotd.&nd!E|rpther,  our  Judge  and  our  Advocate,  our  blessed 
Saviour  and  Redeemer,  Jesus^    Amen. 
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A  Prtxyer  to  be  said  by  a  Matron  in  Behalf  of  her  Husband  and 
Family,  that  a  Blessing  may  descend  upon  their  Posterity. 

L 

O  ETERNAL  God>  our  most  merciful  Lord,  and  gracious  Fa- 
ther, thou  art  my  guide,  the  light  of  mine  eyes^  the  joy  of  my 
heart,  the  author  of  my  hope,  and  thie  object  of  my  love  and 
worshippings;  thou  relievest  all  my  needs,  and  determineSt 
all  my  doubts,  and  art  an  eternal  fountain  of  l)l^s$ing,  openi 
and  running  over  to  all  thirsty  and  weary  souls  that  com<& 
and  cry  to  thee  for  mercy  and  refreshment.  Have  mercy 
upon  thy  servant,  and  relieve  my  fears  and  sorrows,  and  the 
great  necessities  of  my  family;  for  thou  al6ne,  0  Lord^  canst 
doit. 

II. 

Fit  and  adorn  every  one  of  us  with  a  holy  and  a.religious 
spirit,, and  give  a  double  portion  to  thy  servant  my  dearhu^ 
Band :  give  him  a  wisQ  heart,  a  prudent,  severe,  and  indulgent 
care„  over,  the  children  which  thou  hast  given  us.  His  he^rt 
is  in  thy  hand,  and  the  events  of  all  things  are  in  thy  disposi- 
tion. Make  it  a  great  part  of  his  care,  to  promote  the  spi- 
ritual and  eternal  interest  of  his  children,  and  not  to  neglect 
their  temporal  relations  and  necessities ;  but  to  provide  states 
of. life  for  them  in  which  with  fair  advantages  they  may  live 
cheerfully,  serve  thee  dilig^tly,  promote  the  interest  oC  tl^ 
Christian  f^mily^in^all  their  capacities,  tbatt  they  may :be  al- 
ways blessed,  and.  always  innocent,  devout  and >p^ou8>:a4ij4^ 
nay  bcgmcioudy  accefxted  by  thee  to  pardon,  aad-graeet, 
and  glory,  through  Jesus  Christ.    Aisien. 

III. 

BI^ss,  O  Lord,  my  sons  witH  excellent  understandings, 
love  of  holy  and  noble  things,  sweet  dispositions,  innocent 
deportment,  diligent  souls,  chaste,  healthful,  and  temperate 
bodied,  holy  and  religious  spirits,  that  they  may  live  to  thy 
glory,  and  be  useful  in  their  capacities  to  the  servants  of  God, 
and  all  their  neighbours,  and  the  relatives  of  their  conversa- 
tion.  Bless  my  daughters  with  an  humble  and  a  modest  car- 
riage, and  excellent  meekness,  a  great  love  of  holy  things,  a 
severe  chastity,  a  constant,  holy,  and  passionate  religion.  O 
my  God,  never  suffer  them  to  fall  into  folly,  and  the  sad  ef- 
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fects  of  a  wanton,  loose,  and  indiscreet  spirit :  possess  their 
fancies  with  holy  affections ;  be  thou  the  covering  of  their 
eyes,  and  the  great  object  of  their  hopes,  and  all  their  de- 
sires. Blessed  Lord,  thou  disposest  all  things  sweetly  by  thy 
providence,  thou  guidest  them  excellently  by  thy  wisdom, 
thou  unitest  all  circumstances  and  changes  wonderfully  by  thy 
power,  and  by  thy  power  makest  all  things  work  for  the  good 
of  thy  servants ;  be  pleased  so  to  dispose  my  daughters,  that 
if  thou  shouldest  call  them  to  the  state  of  a  married  life,  they 
may  not  dishonour  their  family,  nor  grieve  their  parents,  nor 
displease  thee ;  but  that  thou  wilt  so  dispose  of  their  persons^ 
and  the  accidents  and  circumstances  of  that  state,  that  it 
may  be  a  state  of  holiness  to  the  Lord,  and  blessing  to  thy 
servants.  And  until  thy  wisdom  shall  know  it  fit  to  bring 
things  so  to  pass,  let  them  live  with  all  purity,  spending  their 
time  religiously  and  usefully.  O  most  blessed  Lord,  enable 
their  dear  father  with  proportionable  abilities  and  opportuni- 
ties of  doing  his  duty  and  charities  towards  them,  and. them 
with  great  obedience  and  duty  towards  him,  and  all  of  us  with 
a.  love  towards  thee  above  all  things  in  the  world,  that  our 
portion  may  be  in  love  and  iii  thy  blessings,  through  Jesus 
Christ,  our  dearest  Lord^  and  most  gracious  Redeemer. 

IV. 

O  my  God,  pardon  thy  servant,  pity  my  infirmities,  hear 
the  passionate  desires  of  thy  humble  servant;  in  thee  alone 
is  my  trust,  my  heart  and  all  my  wishes  are  towards  thee. 
Thou  hast  commanded  me  to  pray  to  thee  in  all  needs,  thou 
hast  made  gracious  promises  to  hear  and  accept  me;  anci  I 
will  never  leave  importuning  thy  glorious  Majesty,  humbly, 
passionately,  confidently,  till  thou  hast  heard  and  accepted 
the  prayer  of  thy  servant.  Amen,  dearest  Lord ;  for  thy  mer* 
dy's  sake  hear  thy  servant.    Amen. 


TO  THE 


RIGHT  RBV£REND  FATHER  IN  GOD, 


JOHN    WARNERj  D.D. 


LATE  LORD  BISHOP  OF  ROCHESTER. 


MY  LORD, 

I  NOW  see  cause  to  wish  that  I  had  given  to  your 
Lordship  the  trouble  of  reading  my  papers  of  **  Ori- 
ginal Sin,**  tefore  their  publication ;  for  though  I  have 
said  all  that  which  I  found  material  in  the  question, 
yet  I  perceive  that  it  had  been  fitting  I  had  spoken 
some  things  less  material,  so  to  prevent  the  appre- 
hensions that  some  have  of  this  doctrine,  that  it  is  of 
a  sense  differing  from  the  usual  expressions  of  the 
church  of  England.  However,  my  Lord,  since  your 
Lordship  is  pleased  to  be  careful  not  only  of  truth/ 
and  God's  glory,  but  desirous  also  that  even  all  of 
us  should  speak  the  same  thing,  and  understand  each 
other  without  jealousies,  or  severer  censures,  I  have 
now  obeyed  your  counsel,  and  done  all  my  part  to- 
wards the  asserting  the  truth,  and  securing  charity 
and  unity :  professing  with  all  truth  and  ingenuity, 
that  I  would  rather  die  than  either  willingly  give  oc- 
casion  or  countenance  to  a  schism  in  the  church  of 
England;  and  I  would  suffer  much  evil  before  I 
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would  displease  my  dear  brethren  in  the  service  of 
Jesus,  and  in  the  ministries  of  the  church.  But  as  I 
have  not  given  just  cause  of  offence  to  any,  so  I  J^ray 
that  they  may  not  be  offended  unjustly,  lest  the  fault 
lie  on  them,  virhose  persons  1  so  much  love,  and 
whose  eternal  interest  I  do  so  much  desire  may  be 
secured  and  advanced. 

Now,  my  Lord,  I  had  thought  I  had  been  secured 
in.  the  article,  not  only  for  the  truth  of  the  doctrine, 
but  for  the  advantages  and  comforts  it  brings.^  I  was 
9PHfi4^i^ey  would  mU  bi^au86  there  was  no  cause 
af^y  men  should  b^  angry  lat  it;  for  it  is  straage  ta 
vfu^  il(at  apy  ip^^i  should  ^mir^  to  believe  God  to.bQ 
mqx^  §evere^  md  hm  g^atle:  that  men  should  be 
gri^]f  to  find  o^t;  iftevitaWe  way$  of  being  damned^ 
th^  tbey  i^bp^ld  ^  unwilliag  to  havQ  the  veil  drawu 
^iy9,y  from  the  ^e  of  Qpd'p  goodness,  and  that  they 
$^ul4  4ei5ire  to  §ee  an  aagry  counte^ance ;  and  be 
4wple*»p4  at  jthe  gl^  Ridings  of  the  Gospel  of  peaces- 
it  is  f^rfingo  to  mo  that  meu  should  dosire  to  believfi 
^t  ih^V  pretty  b?ibes,  which  a-^e.  strangled  at  the^ 
gates  of  the  wpmb  ox  die  before  baptism,  should^  fon 
augUt  they  kno\^,  die  etei^naUy  and  bo  damned,  and 
tl^^  tl^emselv^s  »boyld  pon^ent  to  i%,  a^d  to  tk^m 
tliiP^t  IM^t  reasons  to  mak^  it  seem  just ;  they  uiight 
h^y^  Ufad  90t  only  pretences  but  reasons  to  be  tfWn 
bl§d?.tf  I  bad  yepres^t^d  Q9d  to  b^  so  great  a  hater 
of  fpfuikind>  a^  to  damiU  Qiillions  of  millions  for  that 
whic]^  they  could  not  help,  or  if  I  tiad  taught  that 


tut  kvntt^  n^nicktokt,  iKxi 

Iheir  infants  mig^ht  by  chance  have  gone  Co  hi^ll;  and" 
as  soim  as  bv»  they  came  for  life,  descend  to  an  eter- 
nal dbath ;  if  I  had  told  theib  evil  ihings  of  God,  and 
hard  medstires,  and  evil  portions  to  their  children, 
they  might  have  complaiiled ;  but  to  cdtnplain  be- 
cause I  sky  Gdd  is  just  to  all,  and  merciful  ddd  jilst  M 
infants;  to  fret  and  be  peevish  because  I  tfett  them; 
that  nothing  but  gbod  things  are  to  be  expected  from 
dnr  good  Godj  is  a  thing  that  may  well  be  wondered 
at.    My  Lord,  I  take  a  great  comfort  in  this,  that 
my  dbctrine  stands  on  that  side,  virhfere  God's  justice 
and  goodness  «nd  ihfercy  stand  appt&tently :  and  they 
thdt  speJkk  otherwise  in  this  articl6>  kre  forced  by  CoH- 
vuhibni^  andviolences  to  draiW  their  doctrine  to  com- 
ity with  God's  justice  ahd  the  re^trtation  of  his  tadit 
gloricmi^  attributes.    And  afte^,  great  aiid  Motious^' 
devices^  they  lAust  needs  do  It  pitifttHy  dnd  jejiinfeily : 
bdt  1  will  prejudice  no  man's  opinion;   r  only  will 
defend  ttty  own;  because  in  so  doing  I  have  the  ho- 
nour to  be  an  advocate  for  God,  who  will  defend  and 
accept  me,  in  the  simplicity  and  innocency  of  my 
purposes,  and  the  profession  of  his  truth. 

Now,  my  Lord,  I  find  that  some  believe  this  doc- 
trine ought  not  now  to  have  been  published :  others 
think  it^  not  true.  The  first  are  the  wise  and  few : 
the  others  are  the  many  who  have  been  taught  other- 
wise, and  either  have  not  leisure  or  abilities  to  make 
right  judgments  in  the  question.  Concerning  the 
first  I  have  given  what  accounts  1  could,  to  that  ex- 
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cellent  man  the  Lord  Bishop  of  Sarum,  who,  but  of 
his  great  piety  and  prudence  and  his  great  kindness 
to  me,  was  pleased  to  call  for  accounts  of  me.    Con- 
cerning the  other,  your  Lordship,  in  great  humility, 
and  in  great  tenderness  to  those  who  are  not  per- 
suaded of  the  truth  of  this  doctrine,  bath  called  upon 
me  to  give  all  those  just  measures  of  satisfaction, 
which  I  could  be  obliged  to,  by  the  interest  of  any; 
Christian  virtue.  In  obedience  to  thi$  pious  care  and 
prudent  counspl  of  your  Lordship,  I  have  published: 
thes^  ensuiqg  papery,  hoping  that  God  will  bless 
them  to  the  purposes  whither  th^y  are  designed  .\ 
however,  I  have  done  all  that  I  could,  and  all  that  I 
am  commanded,  and  all  that  Iwant  qounselled  to. 
And  as  I  submit  till  to  Gpd's  blessing,  and  the  events, 
of  his  providence  and  economy ;  so  my  doctrine  I 
huifibly  submit  to  n^y  holy  niother  the  church  of 
Cngland,  and  rejoice  in  any  circumstances  by  which 
I  can  testify  my  duty  to  her,  and  my  obedience  to 
your  Lordship. 
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CHAP.  VII. 


A    FUATHBIl   EXPWCATION  OP   THE    IDOCTRINE    OF 

ORIGINAL   SIN. 


SECTION  I. 

Of  the  Fall  of  Adam,  and  the  Effects  of  it  upon  him  and  us. 

It  wa6  wdl-  said  of  St.  Austin  in  this  thing,  though  he 
said  many  others  in  it  kss  certain,  '^  Nihil  est  peccato  oii-* 
ginali  ad  preedicaddum  notius,  nihil  ad  intelligendum  secre- 
tias.^'  The  article  we  all  confess ;  bnt  the  manner  of  expli- 
eating  it,  is  not  an  apple  of  knowledge,  but  of  contention.  ^ 
^aying  therefore  turned  to  all  the  ways  pf  reason  and  Scrips 
ture,  I  at  last  apply  myself  to  examine  how  it  was  affirmed 
by  the  first  and  best  antiquity.  For  the  doctrine  of  original 
sin,  fL&  I  have  explicated  it,  is  taxed  of  singularity  and  no- 
yelty ;  and  though  these  words  are  very  freely  bestowed  up- 
on "aHy  thing  we  have  not  learned,  or  consented  to ;  and  that 
we  take  false  measures  of  these  appellatives  ;  reckoning  that 
new  that  is  but  renewed,  and  that  singular  that  is  not  taught 
vulgarly,  or  in  our  own  societies;  yet  I  shall  easily  quit  the 
proposition  from  these  charges ;  and  though  I  do  confess, 
and  complain  of  it,  that  the  usual  affirmations  of  original  sin 
are  a  popular  error ;  yet  I  will  make  it  appear,  that  it  is  no 
catholip  doctrine,  that  it  prevailed  by  prejudice,  and  acci- 
dental authorities ;  but  after  such  prevailing,  it  was  accused 
^d  reproved  by  the  greatest  and  most  judicious  persons  of 
Christendom. 

And^  first,  that  judgment  may  the  better  be  given  of  the 
alle^tions  I  shall  bring  from  authority,  I  shall  explicate 
and  state  the  question,  that  there  may  be  no  impertinent  al- 
legations of  antiquity  for  both  sides,  nor  clamours  against 
the  persons  interested  in  either  persuasion,  nor  any  offence, 
taken  by  error  and  misprision.  It  is  not  therefore  intended, 
nor  affirmed,  that  there  is  no  such  thing  as  original  sin ;  for 
it  iscertain,  and  affirmed  by  all  antiquity,  upon  many  grounds 
of  Scripture,  that  Adam  sinned,  and  his  sin  was  personally 
his,  but  derivatively  ours ;  that  is,  it  did  great  hurt  to  us. 


^4  A  Puftl'rtjBR  iikpticiAfto*  of- 

to  our  bodies  directly^  to   our  souls  indirectly  and  acci- 
dentally. '. 

2.  For  *  Adam  was  made  a  living  soul/  the  great  repre- 
sentativig  of  inankind^  and  the  beginner  of  a  tctmpotd  hatppy 
life ;  and  to  that  purpose  he  was  put  in  a  place  of  temporal 
happiness,  where  he  was  to  have  lived  as  long  as  he  obeyed 
God  (so  far  as  he  knew  nothing  else  being  promised  to  him, 
or  implied) ;  but  when  he  siiitied,  hi  ivas  thrown  from  thence, 
and  spoiled  of  all  those  advantages,  by  which  he  was  enabled 
to  live  and  be  happy.    This  we  find  in  the  story ;  the  rea- 
sonableness Of  tb^  patts  of  which,  teaches  ns  all  rthis  doc-^ 
trine^    To  Which  if  we  sLdd  the  words  of  St.PauU  the  cslsid  i^ 
clear.    "The  first  Adam  Was  made  a  living  43oul;  the  last 
Adiam  was  made  a  qmekening  spirit.    Howbeit,.that  i&ndl 
first  which  is  spiritual^  but  that  whi<^  is  natural,  and  after *^ 
ward  that  which  is  spirituaL    The  fii'St  men  is  of  the  earth,< 
earthly ;  4he  second  man  is  the  Lord  frdm  heaVen.    As  i» 
the  earthly,  ^ucfa  are  they  that  are  earthly ;.  and  ai»  ia^^thd 
heavenly^  such  «i-#  they  also  thtlt  are  heavenly;  and^as.We^ 
have  borne  the  image  of  the  earthly^  we  shall  also  bea^tbef 
image  of  the  heavenly :  now  this  I  say,  that  flesh  aiid%k><id> 
cannot  inherit  the  kingdom  of  heaVen,  neither  doth  corhxpv 
tion  inherit  incorrnptionV    This  discourse  of  the  Aj^ostl^ 
batb  in  it  all  thest;  prdpdsitions,  wMeh  clearly  state  ita§ 
vtboU  article «    There  are  two  great  bead^  of  mankind,*  tbei 
im&  Ad&ims-;  Ui^  fits!  sind  the  second.    The  first  Was  frsm^d* 
With  ail  earthly  bo^,  the  seddnd  hiid  (tils,  after  his  retettr^* 
rectidii.  When  6e  dii^d  onto  sin  once)  a  spiritnal  body.    The* 
first  Wad  eanhly,  the  se&Ond  is  heavetfly : .  from  th^^  ftrk  wti 
derive  an  eatlhly  liib,  from  th^  second  we  obtain  a  hesiydi^;^ 
all  that  are  born  of  the  first  are  such  as  he  was  iiatcira)Iyj^ 
but  ihd  €^ect^  6f  th^  Sfyirit  dame  only  uponf  them,  nii'bo  are 
bdm  of  the  ^ecdnd  Adain:  frdm  him  who  is  e^^^<My^  We^ 
coald  have  no  mdre  than  he  w^s,  or  bad  ;  th^  ^pirit^^Ufe; 
allid  Cons^qti^tly  the  heavenly,  could  not  be  derivi^  frdm 
t*fd  firfeft  Adam,  btit  frdm  Christ  only.    All  tba^  ar^*6ni  <rf* 
ihti  fim,  hf  fhat^frth  inherit  n^thtjhg  httt  teikp^m  HfekM- 
de^raption;  hat  in  tbe'^dWbiitb  onl;^  We  derive  a  tid^  iH 
Heaven.    Fdf^flei^  and  blodd,'  fba^  i^^  Wh^soe^er  is  bdM* 
djf  Adam^  *  carindt  inherit  the  kingdom  of  Qod.'    And  they 

•  1  Cor.  XT.  4^,  &c. 
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ii^iadras  to  Ckrist^  who  thinks  that  from  Adem  we  might 
hare  inherited  immortality.  Christ  was  the  giver  and  preacher 
of  it ;  'he  brought  life  and  immortality  to  light  through  thi^ 
Gospel/  It  is' a  singolar  benefit  given  by  God  to  mankind; 
through  Jesus  Christ. 

.  /  3.  Upon  the  iaffirmation  of  these  premises,  it  follower; 
that  if  Adam  had  stood,  yet  from  him  we  could  not  have,  by 
Mr  natural  generation,  obtained  a  title  to  our  spiritual  life, 
nor  by  all  the  strengths  of  Adam  have  gone  to  heaven :  Adam 
was  not  our  representative  to  any  of  these  purposes,  but  in 
order  to  the  perfection  of  a  temporal  life.    Christ  only  is 
and  was  from  eternal  ages  designed  to  be  the  head  of  thc^ 
church,  and  the  fountain  of  spiritual  life.    And  this  is  it 
which  is  affirmed  by  some  very  eminent  persons  in  the  chiitch 
of  God;  particularly  by  Junius  and  Tilenus,  that '  Christus 
eat  fundamentum  totius  praedestinationis ;'  all  that  are,  or 
ever  were,  predestinated,  were  predestinated  in  Christ :  even 
Adam  himself  was  predestinated  in  him,  and  therefore  from 
him,  if  he  had  stood,  though  we  should  have  inherited  a' 
temporal  happy  life,  yet  the  Scripture  speaks  nothing  of  any 
other  event.    Heaven  was  not  promised  to  Adam  himself, 
therefore  from  him  we  could  not  have  derived  a  title  thitheri 
And  therefore  that  inquiry  of  the  schoolmen^ — whethet  if 
Adam  had  not  sinned,  Christ  should  have  been  incarnate — ^ 
was  not  an  impertinent  question,  though  they  prosecuted  it 
to  weak  purposes,  and  with  trifling  arguments';  Scotus  and 
his  scholars  Were  for  the  affirmative ;  and  though  1  will  libt 
be  decretory  in  it,  because  the  Scripture  hath  said  nothing 
of  it,  nor  the  church  delivered  it;  yet  to  me  it  seems  phiinly 
the  discourse  of  the  Apostle  now  alleged : — ^That  if  Adam 
had  not  sinned,  yet  that  by  Christ  alone  we  should  have  ob- 
tained everlasting  Hfe.     Whether  this  had  been  dispensed 
by  his  incarnation,  or  some  other  way  of  economy,  is  not' 

signified* 

4.  But  then,  if  from  Adam  we  should  not  have  derived 
our  title  to  heaven,  though  he  had  stood,  then  neither  by  his 
fall  can  we  be  said  to  have  lost  heaven.  Heaven  and  hell 
were  to  be  administered  by  another  method.  But  then,  if  it 
be  inquired  what  evil,  we  thence  received  ?  I  answer,  that 
the  principal  effect  was  the  loss  of  that  excellent  condition 
in  which  God  placed  him,  and  would  have  placed  his  pos- 
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terity,  unless  sin  had  entered*  He  should  have  lived  a  long 
and  lasting  life,  till  it  had  been  time  to  remove  him,  and  very 
happy.  ,  Instead  of  this,  he  was  thrown  from  those  means 
which  God  had  designed  to  this  purpose,  that  is,  Paradise 
and  the  trees  of  life ;  he  was  turned  into  a  place  of  labour 
and  uneasiness,  of  briers  and  thorns,  ill  air  and  violent 
chances,  "  et  nova  febrium  Terris  incubuit  cohors  ;'*  the  wo- 
man was  condemned  to  hard  labour  and  travail,  and  (that 
which  troubled  her  most)  obedience  to  her  husband ;  his 
body  was  made  frail,  and  weak,  and  sickly;  that  is,  it  was 
left  such  as  it  was  made,  and  left  without  remedies,  whicb 
were  to  have  made  it  otherwise.  For  that  Adam  was  made- 
mortal  in  his  nature,  is  infinitely  certain,  and  proved, by  his 
very  eating  and  drinking,  his  sleep  and  recreation;  by 
ingestion  and  egestion,  by  breathing  and  generating  his 
like,  which  immortal  substances  never  do  ;  and  by  the 
very  tree  of  life,  which  had  not  be^n  ne^dfi]flji  if  Jie  should 
have  had  no  need  of  it  to  repair  his  decaying  strength  and 
health. 

5.  The  effect  of  this  consideration  is  this,  that  all  the 
product  of  Adam's  sin,  was  by  despoiling  him,  and  conse- 
quently uSf  of  all  the  superadditionsand  graces  brought  upptt 
his  nature.    Even  that  which  was  threatened  to  him,  and  in 
the  narrative  of  that  sad  story  expressed  to  be  his  punishment, 
was  no  lessening  of  his  nature,  butdespoUing  him  of  his  su- 
pematurals :  and  therefore  Manuel  Palesologus  cadis  it  koivov' 
7%^&7cctic  avxM4r>  ^  the:  common  dryn^ss^  of  our  nature;'  and 
he  adds,  irpoXlyoi  Si  vpoiraTopucriv  ibiux^lutv^  Ji^  r^c  X^P^®^ 
ipnreirra>icafi€v, '  by  our  fathers'  sin  we  fell  from  oyr  fathers'* 
graces.'  Now,  according  to  the  words  of  the  Apostle, '  AsJs 
the  earthly,  such  are  they  that  are  earthly  ;'  that  is,  all  his: 
posterity  must  be  so  as  his  nature  was  left ;  in  this  there^ 
could  be  no  injustice.    For  if  God  might  at  first,  and  all  the 
way  have  made  man  with  a  necessity  as  well  as  a. possibi- 
lity of  dying,  though  men  had  not  sinned;  then  6o  also,  may 
he  do,  if  he  did  sin ;  and  so  it  was ;  but  this  was  effected  by  > 
disrobing  him  of  all  the  superadded  excellences  with  which 
God  adorned  and  supported  his  natural  life.    But  this  also 
1  add,  that  if  even  death  itself  came  upon  us  without  the  al- 
iera^on.or  diminution  of , our  nature,  then  «o  might  sin, 
because  death  was  in  *  re  naturali,'  but  sin  is  not,  and  there- 
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fore  need  not  suppose  that  Adam's  nature  was  spoiled  to  in- 
troduce that. 

6.  Aa  the  sin  of  Adam  brought  hurt  to  the  body  directly, 
so  indirectly  it  brought  hurt  to  the  soul.     For  the  evils  upon 
the  body,  as  they  are  only  felt  by  the  soul ;  so  they  grieve, 
and  tempt,  and  provoke,  the  soul  to.  anger,  to  sorrow,  to  envy ; 
they  make  weariness  in  religious  things ;  cttuse  desire  for 
ease,  for  pleasure ;  and  as  these  are  by  the  body  always  46- 
sired,  so  sometimes  being  forbidden  by  God,  they  become 
sins,  and  are  always  apt  to  it ;  because  the  body,  being  a  na- 
itiral  agent,  tempts  to  all  it  can  feel,  and  have  pleasure  in. 
And  this  is  also  observed  and  affirmed  by  St.  Chrysostom, 
itnd  he  often  speaks  it,  as  if  he  were  pleased  in  this  explication 
of  the  article :  Mcra  ydp  tou  Oav^ov  Kal  6  rwv  ttoOwv  CTrai- 
aijiXOtv  oy\oQ'  ore  yap  Ovnrov  iyiv^o  to  awfiay  ISl^aro  yap 
jccu  iwiOvfiiav  avayKa'uog,,  XocTrov,  Kal  opyijv  Kal  Xvirnv^  koi  to, 
aXXa  wavTOf  a  ircXk^g  iSuro  ^iXoao^iac*  tva  fti)  irXriij./Avpa  rov 
sv  fifiiv  KaraTrovTixrg  Xoyco/tov  uq  rov  rvQ  a fiapriag  ^vOov*  ravra 
ikhf  yap  ovk  y}v  anapria^  ri  Sc  afLSTpia  avTuiv  firj  '^aXivavfAivti 
TovTo  £cpya&ro»     **  Together  with  death  entered  a  whple 
trpop  of  affections  or  passions.    For  when  the  body  became 
mortal,  then  of  necessity  it  did  admit  desires,  or  lust,  and  an- 
ger,  and  grief,  and  all  things  else  which  need  great  constancy 
and  wisdom;  lest  the  storm  should  drown  reason  in  us,  in  the 
gulf  of  sin.    For  these  affections  or  passions  were  not  sin ; 
but  the  excess  of  them,  not  being  bridled,  did  effect  this^." 
The  same  he  affirms  in  homil.  11.  ^d  Rom.  vi,  and  homil.  12* 
on  Rom.  vii*    And  not  much  unlike  this  was  that  exc^l" 
lent  discourse  of  Lactantius,  in  his  seventh  book  '  de  Di* 
vino  Proemio,'  cap.  5.     But  Theodoret,  in  his  commentaries 
upon  the  Romans,  follows  the  same  discourse  ei^actly.    And 
this  way  of  explicating  the  entrance  and  facility  of  sin  upon 
us,  is  usual  in  antiquity;  affirming,  that  because  we  derive 
a  ^liserableand  an  afflicted  body  from  Adam,  upon  that  stock 
sin  enters. 

Qae  qoia  materiam  peccati  ax  fomile  oarnis 
Consooiata  trahit,  neo  non  simol  ipaa  sodali 
Rst  iDpentivom  peceaminit,  implioat  anibas 
V  index  poena  reas,  peccantea  mente  tub  qntl 
Peccandiqae  creraat  sooias  cruoiatibus  leqais '', 

'  Because  the  soul  joined  to  the  body  draws  from  the  society 

^  Ad  7.  Rom.  bomil.  13.  ^  Prudential  in  Apotheosi. 
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,pf  the  flesh,  incentives  and  arguments  to  sin ;  therefore  hoA 
of  them  are  punished,  as  being  guilty  by  consociation/  But 
then  thus  it  wa3  al^o  before  the  iall :  for  by  tim  it  was  that 
Adam  fell.    So  the  ^ame  Prudenthis  : 

Haeo  prima  est  natara  anlinte,  sic  condiu  simpleK 
DcteicUt  in  vitiwii  per  sordida  ftsdera  •arnis. . 

^  The  soul  was  created  simple  and  pure,  but  fell  into  vice  by 
the  evil  combination  with  the  flesh/  But  at  first  the  appe- 
tites, and  necessities,  and  tendencies,  of  the  body,  when  it  was 
at  ease,  and  health,  and  blessed,  did  yet. tempt  the  soul  to 
forbidden  instances ;  much,  more  will  this  be  done,  when  the 
body  is  miserable  and  afflicted,  uneasy  and  dying.  For  even 
now  we  see,  by  a  sad  experience,  that  the  afflicted  and  the 
miserable  are  not  only  apt^o  anger  and  envy,  but  have  many 
more  desires,. and  more  weaknesses,  and  consequently  more 
aptnesses  to  sin  in  many  instances,  than  those  who  are  less 
troubledw  And  thi&  is.  that  whi^h  Was,  said  by  Arnoblus, 
'^  Proni  ad  culpas,  et  ad  libidini^.varios appetitus  vdtio sumus 
in6rmitatis.ingenit8e:''  "  By  the  fault  of  *  our  naturalihfirm- 
ity,  we  are  prone  to  the  appetites  of  lust  and  sins  **.** 

7;  From  hence  it  follows,  that  nat\irally  a  man  canpot'do 
or  perform  the  law  of  God;  because  being  so  weak,  so  tempt- 
ed by  his  body ;  and  this  life  being  the  body's  dky,  thatisj 
the  time  in  which  its  appetites  are  properly  ]^evailing  ;  to 
be  born  of*  Adam,  is  to  bis  bom  under  sin,  that  is,  under Buch.. 
inclinations  to  it,  that  as  no  man  will  remain  innocent,  so  no, 
man  can  of  himself  keep  the  law  of  God';  '*  Vendtdit  sep^ribr, 
ac,  per  hoc>  omne^emen  subjectum  est  peccato.  Quamobretn, 
infirmuni  esse  hominem  ad  praecepta  l4gis  servanda ;"^  said' 
the  author  of  the  commentary  on  St.  Paul's  epistles  usually 
attributed  to  St.  Ambrose*. 

But  beyond  this  there  are  two  things  more-considerable ; 
the  one  is,  that  the  soul  of  man  being  divested  by  Ad&m^s 
fftUi  by  way  of  punishment;  of  all  those  supernatural  assistr 
anoes,  which  God  put  into  it ;  that  which  remained  was  a 
reasonable  soul,  fitted  for  the  s|jctioqs«of  life  and  of  reason, 
but  not  of  any  thing  that<  waA  supernaturaL  For  the  soul> 
being  immerged  in  flesh,  feeling  grief  by  participation  of 
evils  from  the  flesh,  hath  and  must  needs  have  discourses  in 

4  Lib,  i.  ad  vers.  Geotes*  *  In  cap,  7.  lUin. 
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order  to  its  awn  ease  and.  coimfort,  that  is  in  order  to  the^sa- 
tis&ction  of  the  body's  desires;  which,  because  they  are  often 
€<mtradiGte4>  restrained,  and  curbed,  and  commanded  to  be 
moctified  and  killed,  by  the  laws  of.  God,  must  of  necessity 
make  great  inlets  for  sin ;  for^while  reason  judges  of  things 
in  proportion  to  present  interests*,  and  is  less  apprehensive  of 
the  proportions  of  those  good  things  which  are  not  the  good 
llttngs  of  this  life,  but  of  another  ^  the  reason  abuses  the  will 
as  the  flesh  abuses  the  reason;  And  for  this  there  is  no  re- 
medy but  the  grace  of  God,  the  Holy  Spirit,  to  make  us  be 
born  again,  to  become  spiritual ;  that  is»  to  have  new  princi- 
fies^-new  appetites,  and  new  interests* 

The  other  thing  I  was  to  note  is  this ;  that  as  the  devil  was 
bosy  to^pse  mankind,  when  he  was  fortified  by  many  advan- 
tages and  £Eivoars  from  God  w  so  now  that  man  is  naturally  born 
naked,  anddivested  of  those  graces  and  advantages,  and  hath 
an  ininm  sidcly  body,  and  enters  upon  the  actions  of  life 
Ihrough  infancy,  and  childhood^  and  youth,  and  folly,  and 
ignorant ;  Ihe  devil,  it  is  certain,  will  not  omit  hi«  oppor- 
tonities^  but  will  with  all  his  power  possess  and  abuse  man- 
kind ;  and  upon  the  apprehension  pf  this,  die  primitive 
dknrch  naed,  in  the  first  admission  of  infants  to  the  entrance 
of  a  new  birth  to  a  spiritual  life,  to  pray  against  the  power  and 
fiands  of  the  devil ;  and  that  brought  in  the  ceremony  of  ex- 
aufflationr  for  ejecting  of  the  devil.  The  ceremony  was  fond 
andireak^  but  the  opinion  that  introduced  it  was  foil  of 
caatioa  and  prudence.  For  as  Optatns  Milevitanus  said, 
^  Heminem  fugit,  quod  omnis  homo  qui  naseitnr,  quamvis 
de  Chrislianis  parentibus  nascitur,  sine  spiritu  immundoBSse 
non  poaait ;  qnem  necease  sit,  ante  salntarelavacnnn,  ab  ho^ 
miaecguliidi  ac  sepaiari  ^r  It  is  but  too  likely  the  devil  will 
take  advantages  of  our  naioial  weaknesses,  and  with  bis 
temptatioiia  and  abuses  oiter  npon  children  as  soon  as  tJiey 
cater  ^XMi  ciioioe,  and  indeed  pgepoascss  them  with  imiiaiing 
follses^  that  may  become  cvstoma  of  sinfolness  befoiie  they 
becoflierins;  and  theiefoie  with  faie*  wisdom  it  was  dcmebjr 
die  dunch,  to  prevent  the  deviVls  fiRandsand  violesus^,  by  an 
eaily  baptism,  and  early  oflices. 

-  &,  As  m  consequent  of  all  this,  it  comes  to  pass,  i\%ni  w^ 
ha9g  bom  thas  naked  of  the  divine  grace,  thus  mAmnHHf 
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weak/thus  ehcumbered  with  abody  of  sin,  that  is,  abody  apt 
to  tempt  to  forbidden  instances,  and  thus  assaulted  by  the 
frauds  and  violences  of  the  devil;  all  which  are  helped  on  by 
the  evil  guises  of  the  world,  it  is  certain,  we  cannot  with  all 
these  disadvantages  aad  loads  soar  up  to  heaven ;  but,  in  the 
whole  constitution  of  afiairs,  are  in  sad  dispositions  to  enter 
into  the  devil's  portion,  and  go  to  hell :  not  that  if  we  die  be- 
fore we  consent  to  evil,  we  shall  perish;  but  that  we  are  evilly 
dispose  to  do  actions  that  will  deserve  it,  and  because  if  we 
die  before  our  new  birth,  we  have  nothing  in  us  that  can,  ac« 
cording  to  the  revelations  of  God,  dispose  us  to  heaven;  ac- 
cording to  these  words  of  the  Apostle ;  "  In  me,  that  is,  in 
my  flesh,  dwelleth  no  good  things." 

But  this  infers  not,  that  in  our  flesh,  or  that  in  our  soul, 
there  is  any  sin  properly  inherent,  which  makes  God  to  be 
our  present  enemy  ;  that  is,  the  only  or  the  principal  thing 
I  suppose  myself  to  have  so  much  reason  to  deny  ;  but  that 
the  state  of  the  body  is  a  state  not  at  all  fitted  for  heaven,  but 
too  much  disposed  to  the  ways  that  lead  to  hell.  For  even 
in  innocent  persons,  in  Christ  himself  it  was  a  hinderance  or 
a  state  of  present  exclusion  from  heaven ;  '^  he  could  not 
enter  into  tiie  second  tabernacle"  (that  is,  into  heaven),  "  so 
long  as  the  first  tabernacle  of  his  body  was  standing  ;"  the 
body  of  sin,  that  is,  of  infirmity,  he  was  first  to  lay  aside, 
and  so  by  dying  unto  sin  once>  he  entered  into  heaven  ;  ac- 
cording to  the  other  words  of  St.  Paul,  **  Flesh  and  blood 
cannot  inherit  the  kingdom  of  God**,''  it  is  a  8tate*of  differing 
nature  and  capacity  ;  Christ  himself  could  not  en-ter  thi- 
ther, till  he  had  first  laid  that  down,  as  the  divine  author  to 
the  Hebrews  rarely  and  mysteriously  discourses  ^ 

9.  This  is  the  whole  sum  of  original  sin,  which  now  I 
have  more  fully  explicated  than  formerly ;  it  being  then  only 
fitting  to  speak  of  so  much  of  it,  as  to  represent  it  to  be  a 
state  of  evil,  which  yet  left;  in  us  powers  enough  to  do  our 
duty,  and  to  be  without  excuse  (which  very  thing  the  B4l« 
gic  confession  in  this  'article  acknowledges),  and  that  not 
God  but  ourselves  are  authors  of  our  eternal  death  in  case  we 
do  perish. 

But  now  thou^  thus  far  I  have  admitted  as  far  as  can 
be  consonant  to  antiquity,  and  not  unreasonable,  though  in 

ff  Konu  ?ii.  18.  ^  1  Oor.-x?.  50.  *  Heb.  ix.  8,  vii.  37.  w.  «,  3. 
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Scripture  so  much  is  not  expressed ;  yet  now  I  must  be  ilDore 
restrained,  and  deny  those  superadditions  to  this  doctrine, 
^hich  the  ignorance^  or  the  fancy,  or  the  interest/,or  the  lazi- 
ness, of  men  have  sewed  to  this  doctrine. 


SECTION    II. 


AdanCs  Sin  is  in  us  no  more  than  an  imputed  Sin,  and  how 

it  is  so. 

10.  Original  sin  is  not  our  sin  properly,  not  inherent  in  us, 
but  is  only  imputed  to  us,  so  as  to  bringevil  effects  upon  us : 
for  that  which  is  inherent  in  us,  is  a  consequent  only  of 
Adam*s  sin,  but  of  itself  no  sin;  for  there  being  but  two 
thittga  affirmed  to  be  the  constituent  parts  of  original  sin, 
the.  want  of  original  righteousness,  and  concupiscence,  nei- 
ther of  these  can  be  a  sin  in  us,  but  a  punishment  and  a  con- 
sequent of  Adam's  sin  they  may  be  :  for  the  case  is  thus: 

One  half  of  Christians  that  dispute  in  this,  article,  par- 
ticularly the  Roman  schools,  say,^  that  concupiscence,  is  not 
a  ^in,  but  a  consequent  of  Adam's  sin:  the  other  half  of 
Christians  (I  mean  in  Europe),  that  is,  the  protestants,  gene- 
rally say,  that  the  want  of  original  righteousness  is  a  con- 
sequent, of  Adam's  sin,  but  formally  no  sin.  The  effect  of 
these  is  this,  that  it  is  not  certain  amongst  the  churcihes, 
that  either  one  or  the  other  is  formally  our  sin,  or  inherent 
in  us ;  and  we  cannot  affirm  either,  without  crossing  a  great 
part  of  Christendom  in  their  affirmative. 

There  have  indeed  been  attempts  made  to  reconcile  this 
difference ;  and  therefore  in  the  conference  at  Worms,  and 
in  the  book. offered  at  Ratisbon  to  the  emperor,  and  in  the 
^  Interim'  itself  .they  jumbled  them  both  together,  ''saying, 
''  Ojriginale  pepcatum  est  carentia  justitiee  originaUs,  cum 
concupi£^enti&."  But  the  church  of  England  defines  neither* 
but  rather  inclines  to.  believe  that  it  conai&ts  in  concupis- 
cence, as  appears  in  the  explication  of  the  article  which  I 
have  annexed.  But  because  she  hath  not  determined,  that 
either  of  them  is  formally  a  sin,  or  inherent  in  us,  I  may. 
with  the  greater  freedom,  discourse  concerning  the  several 
parts. 

VOL.    IX.  o 
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The  want  of  original  righteousness  is  not  a  thing,  but  the 
privation  of  a  thing,  and  therefore  cannot  be  inherent  in  us  ; 
and  thersefore  if  it  be  a  sin  at  all  to  us,  it  can  only  be  such 
by  imputation.  But  neither  can  this  be  imputed  to  us  as  a 
sin  formally,  because,  if  it  be  at  all,  it  is  only  a  consequent 
or  punishment  of  Adam's  sin,  and  unavoidable  by  us:  for 
though  Scotus  is  pleased  to  a£Srm,  that  there  was  an  obli- 
gation upon  human  nature,  to  preserve  it;  I  doubt  not  but 
as  he  intended  it,  he  said  false.  Adam  indeed  was  tied  to 
it,  for  if  he  lost  it  for  himself  and  us,  then  he  only  was  bound 
to  keep  it  for  himself  and  iis  ;  for  we  could  not  be  obliged 
to  keep  it,  unless  we  had  received  it;  but  he  was,  and  be- 
cause be  lost  it,  we  also  missed  it;  that  is,  are  punished^ 
and  feel  the  evil  effects  of  it.  But  besides  all  this,  the  maif 
ter'  of  original  righteousness  is  a  thing  framed  in  the  school^ 
forges,  but  not  at  all  spoken  of  in  Scripture,  save  only  that 
'God  made  man  upright,'  that  is,  he  was  brought  innocent 
into  the  world,  he  brought  no  sin  along  with  him,  he  wad 
created  in  the  time  and  stature  of  reason  and  choice;  he 
entered  upon  action  when  his  reason  was  great  enough  to 
master  his  passion,  all  which  we  do  not:  it  is  that  which,  as 
Prosper  describes  it,  made  a  man  '  expertem  peccati^  et  ca- 
pace^i  Dei ;'  for  by  this  is  meant  that  he  had  grace  and  helps 
enough,  if  he  needed  any,  besides  his  natural  powers  ;  which 
we  have  not  by  nature,  but  by  another  dispensation. 

11;:  ^dd  to  all  this,  that  they  who  make  the  want  of  ori- 
ginal righteousness  to  be  a  sin  formally  in  us,  when  they 
come  to  explicate  their  meaning  by  material  or  intelligible 
events,  tell  us  it  is  an  aversion  from  God  ;  that  is,  in  effect 
a  taming  to  the  creature,  and  differs  no  otherwise  from  con- 
cupiscence, than  going  from  the  west  directly  does  from 
gokig  dicectly  to  the  east;  that  is,  just  nothing.  It  follows 
th^A  tha,t  if  concupiscence  be  the  effect  of  Adam's  sin,  then 
so  -must  the  want  of  original  righteousness,  because  they 
are  the  same  thing  in  real  event :  and  if  that'  be  no  sin^  in  us; 
beciitrse  it  was  only  the  punislunent  of  his  sin,  then  neither 
is  the  odier  a  sin,  for  the  same  reason. 

'But  then  for  concupiscence,  that  this  is  no  sin,  befone  we 
consent  to  it,  appears  by  many  testimonies  of  antiquity,  and 
of  St.  Austin  himself :  -**  Quantum  ad  nos  Mtinet,  sinie  pecca* 
to  semper  essemus,  donee  sanaretur  hoc  malum,  si  nunqutti 
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consentiremos  ad  malum  ^."  And  it  is  infinitely  against 
reason  it  should  ;  for  in  infants  the  very  actions  and  desive 
of  concupiscence  are  no  sins,  therefore  much  less  is  the  prin- 
ciple ;  if  the  little  emanations  of  it  in  them  be  innocent,  al- 
though there  are  some  images  of  consent,  much  more  is  that 
principle  innocent,  before  any  thing  of  consent  at  all  is  ap- 
plied to  it. 

By  the  way,  I  cannot  but  wonder  at  this,  that  the  Roman 
schools,  afEirming  the  first  motions  of  concupiscence  to  be 
no  sin,  because  they  are  involuntary,  and  not  consented  to 
by  us,  but  come  upon  us  whether  we  list  or  no,  yet  that  they 
should  think  original  sin  to  be  a  sin  ia  us  really  and  truly, 
which,  it  is  certain,  is  altogether  as  involuntary  and  un- 
chosen  as  concupiscence.  But  I  add  this  also,  that  concu- 
piscence is  not  wholly  an  effect  of  Adam's  sin ;  if  it  were, 
then  it  would  follow,  that  if  Adam  had  not  sinned  we  should 
have  up  concupiscence,  that  is,  no  contrary  appetites ;  which 
is  i&finiiely  confuted  by  the  experience  of  Adam's  fall:  for 
by  the  rebellion  and  prevailing  of  his  concupiscence  it^  was 
tha^  he  fell,  and  that  which  was  the  cause,  could  not  be  the 
efiecjb.of  the  same  thing:  as  no  child  can  beget  his  own  far 
ther,  nor  any  thing,  which  it  leads  and  draws  in  after  itself. 
Indeed,  it  is  true  that  by  Adam's  sin  this  became  much  worse, 
and  by  the  evils  of  the  body,  and  its  infirmities,  and  the  na- 
kedness of  the  soul  as  well  as  the  body,  and  new  necessities 
and  new  emergencies,  Tiivrn  n  cvavnJriic  iv  rotg  ^avcpo^c  kc^ 
£v  Toig  KpvfTTOig,  cLirh  Trig  rrapafiaaEtog  rov  vpayrov  av9pufK0v,  dg 
n/Mg  icar^i/ri}(r€v,  as  Macarius  said  ;  '*  An  entire  contrariety, 
both  manifest  and  secret,  came  in  upon  us  from  the  trans- 
gressions of  Adam  ^ ;;"  this,  I  say,  became  much  worso^  and 
more  inordinate  and  tempted  and  vexed,  and  we  were  more 
under  the  devil's  power,  because  we  had  the  loss  of  our  own. 

12.  The  result  is  this,  that  neither  the  one  nor  the  other 
i^  our  sin  formally^  but  by  imputation  only,  that  is,  we  are 
not  sinners^  but  we  are  afflicted,  for  his  sin,  and  he  is  punish^ 
ed  in  us,^and  that  it  cannot  be  our  sin  properly,  b.ut  metony- 
mically,  that  is,,  our  misery  only;  appears  to  me  demonstrar 
tively certain  upon  this,  account:  for  how  can  that  in  an- 
other be  our  sin,  when  it  is  ia  a&  involuntary,  when  our  own 
acts,  if  involuntary,  are  not  sins  ? 

•  Lib.  f .  ad  Jaliaiam.  '  HomiL  5. 
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If  it  be  asked,  how  can  we  have  the  punishment  unless 
we  also  have  the  fault  ?  I  return  this  answer,  that  St.  Aus- 
tin '  and  some  others,  who  make  this  objection,  have  already 
given  answers  themselves,  and  *  Delirant  reges,  plectuntur 
Achivi  ^'  is  an  answer  enough ;  as  Saul  sinned  and  his  seven 
sons  were  hanged  :  and  all  that  evil  which  is  upon  us,  being 
not  by  any  positive  infliction,  but  by  privative,  or*  the  taking 
away  gifts  and  blessings  and  graces  from  us,  which  God,  not 
having  promised  to  give,  was  neither  naturally  nor  by  cove- 
nant obliged  to  give,  it  is  certain,  he  could  not  be  obliged  to 
continue  that  to  the  sons  of  a  sinning  father,  which  to  an  in- 
nocent father  he  was  not  obliged  to  give. 

But  these  things,  which  are  only  evils  and  miseries  to  us 
upon  Adam's  account,  become  direct  punishments  upon  our 
own  account,  that  is,  if  we  sin.  But  then  as  to  the  argument 
itself:  certainly  it  were  more  probable  to  say,  we  had  not 
the  fault,  we  did  not  do  the  sin  which  another  did:  there- 
foref,  the  evil  that  we  feel  is  our  misery,  but  not  our  punish- 
'ment ;  rather  than  to  say,  we  are  punished,  therefore  we  are 
guilty.  For  let  what  will  happen  to  us,  it  is  not  true  that 
we  are  guilty  of  what  we  n6ver  did :  and  whatever  comes 
upon  us  by  the  way  of  empire  and  dominion,  nothing  can 
•descend  upon  us  by  the  way  of  justice,  as  relating  to  our 
own  fault. 

But  thus  it  was,  that '  in  him  we  are  all  sinners ;'  that  is, 
his  sin  is  reckoned  to  us  so  as  to  bring  evil  upon  us ;  because 
we  were  bom  of  him,  and  consequently  put  into  the  same 
-natural  state  where  he  was  left  after  his  sin;  no  otherwise 
than  as  children,  born  of  a  bankrupt  father,  are  also  misera- 
ble ;  not  that  they  are  guilty  of  their  fathers' sin,  or  that  it  is 
imputed  so  as  to  involve  them  in  the  guih,  but  it  is  derived 
upon  them  and  reckoned  to  evil  events  ;  the  very  nature  of 
Urth  and  derivation  from  him  infers  it; 

13.  And  this  it  is  that  St.  Austin  once  said;  ''Nasci- 
mur  non  proprii,  sed  originaliter  peccatores  V  that  is,  Adam's 
sin  is  imputed  to  us,  but  we  have  none  of  our  own  born  with 
us:  and  this  expression  of 'having  Adam^s  sin  imputed  to  us,' 
is  followed  by  divers  of  the  modem  doctors :  by  St,  Bernard, 
term.  11.    *de  Dominic&  prima  post  8.  Epiph.:'  by  Lyra 

f  I4b.  4.  contn  dau  epist  PtUg.  •.  4.  ^  Hor.  ^p.  1.  S.  14. 

t  De  CiT.  Dd,  IHh  18, 
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in  5.  cap.  Rom.:  by  Cajetan  'ibidem:'  by  Bellarmine,  tom. 
3.  *de  Amiss.  Gratiae/  lib.  5.  cap.  17.:  by  Dr.  Whitaker, 
lib.  1.  'de  Peccato  Originali,*  cap.  7.  et  9.:  by  Paraus  in 
his  Animadversions  upon  Bellarmine,  lib.  5. '  de  Amiss.  Gra- 
tiae/  cap.  16.:  by  Dr.  George  Charleton,  lib.  *  de  Consensu 
EcclesiaB  Catholicse  contra  Tridentinos/  controvers.  4. :  which 
is  tlie  fifth  chapter  of  Grace  in  these  words :  "Either  we  must, 
with  Pelagius,  wholly  deny  original  sin,  or  it  must  be  by  the 
imputation  of  the  injustice  that  was  in  Adam,  that  we  are 
made  sinners,  because  original  sin  is  an  imputed  sin." — ^The 
effect  of  this  is,  that  therefore  it  is  not  formally  ours,  and  it 
is  no  sin  inherent  ia  us ;  and  then  the  imputation  means  no- 
thing  but  that  it  brought  evils  upon  us;  our  dying,  our  sor- 
row, and  the  affections  of  mortality  and  concupiscence,  ard 
the  consequents  of  Adam's  sin,  and  the  occasion  of  o\irs, 
and  *  80  we  are  in  him  and  by  him  made  sinners :'  and  in  this 
there  can  be  no  injustice,  for  this  imputation  brings  nothing 
upon  us  as  in  relation  to  Adam's  sin,  but  what  by  his  power 
and  justice  be  might  have  done  without  such  relation ;  and 
what  is  just,  if  done  absolutely,  must  needs  be  just  if  done 
relatively ;  and  because  there  is  no  other  way  to  reconcile 
this  with  God's  justice,  it  follows,  that  there  is  no  othe^ 
^ense  of  imputation  than  what  is  now  explicated. 
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The  Doctrine  of  the  ancient  Fathers  tvas,  that  Free-will 
remained  in  ns  after  the  Fall. 

14.  Adam's  sin  did  npt  destroy  the  liberty  of  our  election^ 
but  left  it  naturally  as  great  as  before*  the  fall. 

And  here  I  observe,  that  the  fathers  before  St.  Austin, 
generally  maintained  the  doctrine  of  man's  liberty  remain- 
ing aftfsr  the  fall ;  the  consequents  of  which  are  incompos- 
sible  ^nd  inconsistent  with  the  present  doctrines  of  original 
3in, 

That  the  doctrine  of  man's  liberty  remaining  was  gene- 
ral and  catholic,  appears  by  these  few  testimonies  instead 
of  very  many.  Justin  Martyr,  in  his  second  apology  for  the 
Christians,  hath  these  words ;  Kai  r^v  ap^^Sv  vospov  ical  Suva* 
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/Lisvov  aipwrOai  ToXi?0iJ  kai  cv  TtpoTTciv,  to  yivog  to  avOpdyirlvov 
weiroitiKBVy  WOT  avaTroAoyiyrov  tivai  TOig  iraaiv  avapcuTTOcC  Trapa 
Tw  Om'  XoytKoi  yap Kai dktapriTiKol  yeyivrivTai.  "Christ  hiath 
declared,  that  the  devil  and  his  angels,  and  men  that  follow 
him,  shall  be  tormented  in  hell  for  ever ;  which  thing  is  not 
yet  done  for  the  sake,  of  mankind,  because  God  foresees  that 
some  by  repentance  shall  obtain  salvation,  even  some  that 
are  not  yet  born:  and  from  the  beginning  he  created  man- 
kind, so  that  he  should  be  endued  with  understanding,  and 
by  the  power  of  his  free-will  should  obtain  choice  to  follow 
truth,  and  to  do  well :  wherefore,  all  men  are  wholly  left  with- 
out excuse  and  defence  before  God ;  for  they  are  created  by 
him  reasonable  and  fit  for  contemplation/' 

St.  Cyrillus,  lib.  4.  in  Johan.  1,  7.:  *'  Non  possiimus,  se- 
cundum Eoclesise  veritatisqiie  dogmata,  liberam  potestatem 
hominis,  quod  liberum  arbitrium  appellatur,  uUo  modo  ne- 
gare." 

St.  Hieronymus  epist*  '  ad  Ctesiphontem*  extrem. :  "Frus- 
tra  blasphemas  et  ignorantiam  auribus  ingeris,  nos  liberum 
arbitrium  condemnaire,     Damnetur  ille  qui  damnat.^' 

Autor  Hypognosticain,  lib.  3.:  "  Ipsum  liberuut  arbitrium 
in  hominibus  esse  ceri&  fide  credimus  et  pr^dicamus  indiibi-^ 
tauter  :  [et  infra]  est  igitur  liberum  arbitrium :  quod  quisquis 
aegaverit,  catholicus  non  est, 

Gregory  Nyssenus,  the  great  divine,  saith,  lib,  7. '  de  Phi- 
losoph.'  c.  2. ;  **  Concupiscere  et  hob  concupiscere,  mentiri 
et  non  mentiri,  et  qusBcunque  talia  in  quibus  consistunt  vir- 
tutis  et  vitii  opera,  hoec  sunt  in  nostro  libero  arbitrio." 

B.  Macarius  iEJgyptius,  hom.  15, :  "  CsBterumve  semel  et 
omnino  resonet,  et  permaneat  delectus  et  arbitrii  libertas, 
quam  primitus  homini  dedit  Deus,  ea  propter  dispensatione 
SU&  res  administrantur,  et  corporum  solutio  sit,  ut  in  volun- 
late  hominis  situm  sit,  ad  bonum,  vel  malum  converti." 

Marcus  Heremita,  lib.  '  de  Baptismo,'  ultra  medium, 
speaks  more  home  to  the  particular  question;  ''Haec  et  si- 
milia.  Cum  sciat  scriptura  in  nostr^  potestate  positum  esse, 
ut  hoec  agamus  nee  ne,  propterea  non  Satanam,  neque  pe6ca- 
tum  Adae,  sed  nos  increpat.  [et  infra.Jj  Primam  conceptionem 
habemus  ex  dispensatione  quemadmodum  et  ille,  et  perinde 
ac  ille  pro  arbitrio  possumus  bbtempetare  vel  non  obtenlipe- 


rare."* 
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Julius  Firmicus  'de  Erroribus  Profananun  ReKgionum/ 
.  cap.  29, :  '*  Liberum  te  Deus  fecit :  in  tu&  manu  eftt>  ut  aut 
vivas  aut  pereas^  quia  te  per  abriipta  preecipitas." 

St.  Ambrose,  in  exposit;  Psalm.  40.:  ''Homini  dedit 
eligendi  arbitrium  quod  sequatur;  ante  hominem  vita  et 
mors ;  si  deliqueris,  non  natura  in  culpa  est,  sed  eligenlis 
affectum.'* 

Gaudentius  Brixianus  tertio  tractat.  super  Exod. :  '^  Ho* 
jruip  copceissa  semel  voluntatis  libertas  non  aufertur,  ne  nihil 
de  eo  judicare  possit,  qui  liber  non  fuerit  in  agendo." 

Boetius  libro  '  de  Consolatione  Philosophise :'  *'  Quee  cum 
ita  sint,  manet  intemerata  mortalibus  libertas  arbitrii.'' 

Though  it  were  easy  to  bring  very  many  more  testimonies 
to  this  purpose,  yet  I  have  omitted  them  because  the  matter 
is  known  to  all  learned  persons^  and  have  chosen  these,  be- 
cause  they  testify  '  that  our  liberty  of  choice  jremains  after 
the  fall.:  that  if  we  sin,  the  fault  is  not  in  our  nature,  but  in 
pur  persons  and  election :  that  still  it  is  in  our  own  powers  to 
do  good  or  evil ;  that  this  is  the  sentence  of  the  church :  that 
he  who  denies  this,  is  not  a  catholic  believer/ 

15.  And  this  is  so  agreeable  to  nature,  to  experience,  to 
the  iientence  of  all  wise  men,  to  the  nature  of  laws,  to  the  ef«> 
feet  of  reward  and  punishments,  that  I  km  persuaded  no 
xnan  would  deny  it,  if  it  were  not  upon  this  mistake ;  for 
many  wise  and  learned  men  dispute  against  it,  because  they 
find  it  affirmed  in  Holy  Scripture  every  where,  '  that  graqe 
is  necessary ;  that  we  are  servants  of  sin ;  that  we  cannot 
come  to  God  unless  we  be  drawn ;'  and  very  many  more  ex- 
cellent things,  to  the  same  purpose.  Upon  the  account  of 
which  they  conclude,  that  therefore  our  free-will  is  impaired 
by  Adam's  fall,  since  without  the  grace  of  God  we  cannot 
convert  ourselves  to  godliness, — and  being  converted,  without 
it  we  cannot  stand, — and  if  we  stand,  without  it  we  cannot  go 
on, — and  going  on,  witliout  it  we  cannot  persevere.  Now 
though  all  this  be  very  true,  yet  there,  is  a  mistake,  in  the 
whole  question.  For  when  it  is  affirmed,  that  Adam's  sin 
did  not,  could  not,  impair  pur  liberty,  but  all  that  freedom 
of  election  which  was  concreated  with  his  reason,  and  is  efr* 
sential  to  an  understanding  creature^  did  remain  inviolate^ 
there  is  no  more  said :  but  that  after  Adam's  fall,  all  that 
>^hich.  was  natural,  remained,  and  t,hat  what  Adam  could  na-t 
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turally  do,  all  that  he  and  we  can,  do  afterward.  But  yet 
this  contradicts  not  all  those  excellent  discoui*ses,  which  the 
church  makes  of  the  necessity  of  grace,  of  the  necessity  aiid 
effect  of  which,  I  am  more  earnestly  persuaded,  and  do  her 
lieve  more  things,  than  are  ordinarily  taught  in  the  schools 
of  learning :  but  when  I  say,  that  our  will  can  do  all  that  it 
ever  could,  I  mean  all  that  it  could  ever  do  naturally,  but  not 
all  that  is  to  be  done  supernat  urally. 

But  then  this  I  add^  that  the  things  of  the  Spirit,  that  ia^^ 
all  that  belongs  to  spiritual  life,  are  not  naturally  known,  not 
naturally  discerned ;  but  are  made  known  to  us  by  the  Spir 
lit ;  and  when  they  are  known,  they  are  not  naturally  amia-? 
ble,  as  being,  in  great  degrees,  and  many  regards  contradictory 
to  natural  desires ;  but  they  are  made  amiable  by  th^  propo- 
sition of  spiritual  rewards,  and  our  will  is  moved  by  God  in 
way^  not  natural,  and  the  active  and  passive  are  brought  to- 
gether by  secret  powers  5  and  after  all  this,  our  will,  being  put 
into  a  supernatural  order,  does,  upon  these  presuppositions, 
choose  freely,  and  work  in  the  manner  of  nature.  Our  will 
is  after  Adam  naturally  as  free  as  ever  it  was,  and  in  spiritual 
things  it  is  free,  when  it  is  made  so  by  the  Spirit;  for  nature 
could  never  do  that:  according  to  that  saying  of  Celestifte  : 
"  Nemo  nisi  per  Christum  libero  arbitrio  bene  utitur.  Om- 
nis  sancta  cogitatio  et  inotus  bonsd  voluntatis  ex  Deo  est  :'^ 
*/ A  man  before  he  is  in  Christ,  hath  free-will,  but  qa^nnot 
use  it  well.'  .He  hath  motions  and  operations  of  will;;  but 
without  God's  grace  they  do  not  delight  in  holy  things.^ 

But  then  in  the  next  place  there  is  another  mistake  also, 
when  it  is  affirmed  in  the  writings  of  some  doctors^  that  the 
will  of  man  is  depraved  ;  men  presently  suppose,  that  depra-? 
vation  is  a  natural  or  physical  effect,  and  means  a  diminu- 
tion of  powers ;  whereas  it  signifies  nothing  but  a  being  in 
love  with,  or  having  chosen  an,  evil  object,  and  not  an  im- 
possibility or  weakness  to  do  the  contrary  :  but  only  because 
it  will  not ;  for  the  powers  of  the  will  cannot  be  lessened  by 
any  act  of  the  same  faculty,  for  the  act  is  not  contrary  to 
the  faculty,  and  therefore  can  do  nothing  towards  its  de- 
struction. 

III.  As  a  consequent  of  this  I  infer,  that  there  is  no  na- 
turial  necessity  of  sinning ;  that  is,  there  is  no  sinful  action 
to  which  naturally  we  are  determined;  but  it  is  our  own 


THB    DOCTRINE   OF    ORIGINAL   SIN.  89 

cbaice  that  we  sin.  This  depending  upon  the  fonner^  standi 
or  falls  with  it.  But  because  God  hath  superinduced  so 
many  laws,  and  the  devil  superinduces  temptations  upon  out 
weak  nature,  and  we  are  to  enter  into  a  supernatural  state  of 
things ;  therefore  it  is  that  we  need  the  helps  of  supernatural 
grace  to  enable  us  to  do  a  supernatural  duty  in  order  to  a  di« 
vine  end ;  so  that  the  necessity  of  sinning  which  we  all  comt> 
plain  of,  though  it  be  greater  in  us  than  it  was  in  Adam  be? 
fore  his  fall,  yet  is  not  absolute  in  either,  nor  merely  natural, 
but  accidental  and  superinduced ;  and  in  remedy  to  it,  God 
also  hath  superinduced  and  'promised  his  Holy  Spirit  to 
them  that  ask  him/ 


SECTION  IV. 

Adan/i  Sin  is  not  imputed  to  us  to  our  Damnation. 

16.  But  the  main  of  all  is  this ;  that  this  sin  of  Adam  is 
not  imputed  unto  us  to  eternal  damnation.  For  eternal  death 
was  not  threatened  to  Adam  for  his  sin,  and  therefore  could 
not  from  him  come  upon  us  for  that  which  was  none  of  ours. 
Indeed^  the  Socinians  affirm,  that  the  death  which  entered 
into  the  world  by  Adam's  sin,  was  death  eternal ;  that  is, 
God  then  decreed  to  punish  sinners  with  the  portion  of 
devils.  It  is  likely  he  did  so,  but  that  this  was  the  death 
introduced  for  the  sin  of  Adam  upon  all  mankind,  is  not  at 
all  affirmed  in  Scripture  :  but  temporal  death  is  the  effect  of 
Adam's  sin  ; '  in  Adam  we  all  die,'  and  the  death  that  Adam's 
sin  brought  in,  is  such  as  could  have  a  remedy  or  recom- 
pense by  Christ ;  but  eternal  death  hath  no  recompense,  and 
shall  never  be  destroyed ;  but  temporal  death  shall.  But 
that  which  I  say  is  this ;  that  for  Adam^s  sin  alone,  no  man 
but  himself  is  or  can  justly  be  condemned  to  the  bitter  pains 
of  eternal  fire. 

This  depends  also  upon  the  former  accounts,  because 
mere  nature  brings  not  to  hell,  but  choice.  ''  Nihil  ardiet  in 
inferno  nisi  propria  voluntas,''  said  St.  Bernard;  and  since 
original  sin  is  not  properly  ours,  but  only  by  imputation,  if 
God  should  impute  Adam's  sin  so  as  to  damn  any  one  for  it, 
^U  our  good  we  receive  from  God^,  is  much  less  tbai^  iha^ 
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evil;  and  we  should  be  infinitely  to  seek  for  justification 
of  God's  justice  and  glorifications  of  his  mercy,  or  testimo- 
nies of  his  goodness. 

But  now  the  matter  is  on  this  side  so  reasonable  in  itself, 
that  let  a  man  take  what  side  he  will,  he  shall  have  parties 
enough,  and  no  prejudices,  or  load  of  a  consenting  authority, 
can  be  against  him,  but  that  there  shall  be  on  the  side  of 
reason  as  great  and  leading  persons,  as  there  are  those  who 
have  been  abused  by  error  and  prejudice.  In  the  time  of 
St.  Austin,  Vincentius,  Victor,  and  some  others,  did  believe, 
that  infants  dying  without  baptism  should  nevertheless  be 
saved,  although  he  believed  them  guilty  of  original  sin :  Bu- 
cer,  Peter  Martyr,  and  Calvin,  affirmed  the  same  of  the 
children  of  faithful  parents,  but  Zuinglius  affirmed  it  of  all, 
and  that  no  infant  did  lose  heaven  for  his  original  stain  and 
corruption. 

Something  less  than  this  was  the  doctrine  of  the  Pelagians  ; 
who  exclude  infants  unbaptized,  from  the  kingdom  of  hea- 
ven :  bxit  promised  to  them  an  eternal  and  a  natural  beati* 
tude^  and  for  it  St.  Augustine^  reckons  them  for  heretics,  as 
indeed  being  impatient  of  every  thing  almost  which  they 
said.  But  yet,  the  opinion  was  embraced  lately  by  Ambro- 
sius  Catherinus,  Albertus  Pighius,  and  Hieronymus  Sava- 
narola.  And  though  St.  Austin  sometin^es  cejls  as  good 
men  sis  himself  by  the  name  of  Pelagians,  calling  all  them 
so  that  assign  a  third  place  or  state  to  infants ;  yet  besides 
these  now  reckoned,  St.  Gregory  NazianzenV  and  his  scho- 
liast Nicetes  did  believe  and  teach  it ;  and  the  same  is  af- 
firmed also  by  St.  Athanasius,  or  whoever  is  the  author  of 
the  '  Questions"  to  Antiochus'  usually  attributed  to  him,  and 
also  by  St.  Ambrose,  or  the  author  of  the  commentaries  on 
St.  Paul's  epistles,  who  lived  in  the  time  of  Pope  Dama'sus, 
that  is,  before  four  hundred  years  after  Christ :  and  even  by 
St.  Austin  himself  expressly  in  his  third  book  *  de  Libero 
Arbitrio,'  cap.  23. — But  when  he  was  heated  with  his  dispu* 
tations  against  the  Pelagians,  he  denied  all,  and  said  that  a 
iniddle  place  or  state  was  never  heard  of  in  the  church. 

For  all  this,  the  opinion  of  a  middle  state  for  unbaptized 
infants  continued  in  the  church,  and  was  expressly  affirmed 

^  Lib.de  Haeresib.  c.  18.  ^  Orat.  in  Sanctam  JBaptU* 

n  QaaETBt*  114.  in  cap.  5.  B4Mn, 
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by  Pope  Innocent  the  Third" ;  who  although  he  says,  in- 
fants shall  not  see  the  face  of  Ood,  yet  he  expressly  denies 
that  they  shall  be  tormented. in  hell :  and  he  is  generally  fol- 
lowed by  the  schoolmen ;  who  almost  universally  teach,  that 
infants  shall  be  deprived  of  the  vision  beatificial ;  but  shall 
jEiot  suffer  hell-torments;  but  yet  they  stoop  so  much  to* 
tmrds  St.  Austin's  harsh  and  fierce  ^opinion,  that  they  say, 
this  deprivation  is  a  part  of  hell,  not  of  torment,  but  of  ba« 
nishment  from  God,  and  of  abode  in  the  place  of  torment. 
Among  these  they  are  also  divided,  Siome  affirming,  that  they 
have  some  pain  of  sense,  but  little  and  light :  others  saying 
they  have  none,  even  as  they  pleased  to  fancy;  for  they 
speak  wholly  without  ground,  and  merely  by  chance  and  in- 
terest; and  against  the  consent  of  antiquity,  as  I  have  al- 
ready* instanced.  But  Grr^gorius  Ari^inensis,  Driedo,  Luther, 
Melancthon,  and  Tilmanus  Heshusius,  are  fallen  into  the 
worst  of  St.  Austin's  opinion^  and  sentence  poor  infants 
to  the  flames  of  hell  for  original  sin,  if  they  die  before  bap- 
tism. 

To  this  I  shall  not  say  much*^more  than  whjlt  I  have  said 
otherwhere :  but  that  no  catholic  writers  for  four  hundred 
jTear^  after  Christ  did  ever  affirm  it,  but  divers  affirmed  the 
contrary.  And  indeed  if  the  uhavoidable  want  of  baptism 
should  damn  infants,  for  the  fault  which  was  also  unavoida* 
ble^  I  do  not  understand  how  it  can  in  any  sense  be  true, 
that  Christ  died  for  all,  if  at  least  the  children  of  Christian 
parents  should  not  find  the  benefit  of  Christ's  death,  because 
that  without  the  fault  of  any  man  they  Want  the  ceremony. 
UpOti  this  account  some  good  men,  observing  the  great  sad- 
ness and  the  injustice  of  such  an  accident,  are  willing  upon 
any  terms  to  admit  infants  to  heaven,  even  without  baptism^ 
if  any  one  of  their  relatives  desire  it  for  them,  or  if  the  church 
desires  it ;  which  in  effect  admits  all  Christian  infants  to 
heaven ;  of  this  opinion  were  Gerson,  Biel,  Cajetan,  and 
gome  others  *.  All  which  to  my  sense  seems  to  declare,  thait 
if  men  would  give  themselves  freedom  of  judgment,  and 
sp^ak  what  they  think  most  reasonable,  they  would  speak 
honour  of  God's  mercy,  and  not  impose  such  fierce  and  un- 

<*  De  Verb.  Apost.  senn.  25.  Lib.  3.  deeretat.  tit.  de  bapt.  et  ejas  effeota  :  cap. 
Miajores. 

•  17  loiii.  3.  serm.  de  NatiT.  0.  Mari«  in  Cuneit,  consL  lib.  4.  dist.  4.  q.  2.  in  3.. 
Tbom.  q.  68.  Act.  1*  2. 11* 
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intelligible  things  concerning  his  justice  and  goodness,  since 
our  blessed  Saviour,  concerning  infants  and  those  only  who 
iM^e  like  infants,  affirms,  that '  of  such  is  the  kingdom  of  heti- 
ven/  But  now  in  the  midst  of  this  great  variety  of  opinions 
it  will  be  hard  to  pick  out  any  thing  that  is  certain.  For  my 
part  I  believe  this  only  as  certain,  that  nature  alone  cannot 
bring  them  to  heaven;  and  that  Adam  left  us  in  jsi  state  in 
which  we  cfould  not  hope  for  it ;  but  this  I  know  also,  that 
as  soon  as  this  was  done,  Christ  was  promised,  and  that  be- 
fore there  was  any  birth  of  man  or  woman ;  and  that  God's 
grace  is  greater  and  morjB  communicative  than  sin,  and  Christ 
was  more  gracious  and  effective  than  Adam  was  hurtful ;  and 
that  therefore  it  seerois  very  agreeable  to  God's  goodness  to 
bring  them  to  happiness  by  Christ,  who  were  brought  to 
misery  by  Adam,  and  that  be  will  do  this  by  himself  alone, 
in  ways  of  his  own  Ending  out, 

And  yet^  if  Gpd  will  not  give  them  heaven  by  Christ,  he 
will  not  throw  them  into  hell  by  Adam :  if  his  goodness  will 
pot  do  th^  first,  his  goodness  and  his  justice  will  not  suffer 
him  to  do  the  second ;  and  therefore  I  consent  to  antiquity 
and  the  schoplmen^s  opinion  thus  far ;  that  the  destitution 
or  Iqss  of  God's  sight  are  the  effect  of  original  sin,  that  is,  by 
Adam's  sin  we  were  left  so  as  that  we  cannot  by  it  go  to 
heaven.  But  here!  differ:  whereas  they  say  this  may  be  a 
^npij  event;  I  find  no  warrant  for  that ;  and  think  it  only  to 
be  an  intermedial  event;  that  is,  though  Adam's  sin  left  us 
there,  yet  God  did  not  leave  us  there ;  but  instantly  gave  us 
Christ  as  a  remedy  ;  and  now  what  in  particular  shall  be  the 
state  of  unbaptized  infants^  so  dying,  I  do  not  profess  to 
^now  or  teaph,  because  Grpd  hath  kept  it  as  a  secret ;  I  only 
know  that  he  is  a  gracious  Father,  and  from  his  goodness, 
nothing  but  goodness  is  to  be  expected  ;  and  that  is,  since 
neither  Scripture^  nor  any  father,  till  about  St.  Austin's 
time,  did  teaeh  the  poor  babes  could  die,  not  only  once  for 
Adam's  sin,  but  twice  and  for  ever,  I  can  never  think  that  I 
4o  my  duty  to  Gqd,  if  I  think  or  speak  any  thing  of  him  that 
seems  so  unjust^  or  so  much  against  bis  goodness :  and  there- 
fore, although  by  baptism,  or  by  the  ordinary  ministry,  infants 
are  new  born,  and  rei^cued  from  the  state  of  Adam's  account, 
which  metonymically  may  be  called  a  remitting  of  original 
sm,  that  is,  a  receiving  them  ffom  the  punishment  of  Adam'^ 
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sin,  or  the  state  of  evil,  whither  in  him  they  are  devolved  ; 
yet  baptism  does  but  consider  that  grace  which  God  gives 
in  Jesus  Christ,  and  he  gives  Jt  more  ways  than  one,  to  them 
that  desire  baptism,  to  them  that  die  for  Christianity;  and 
the  church,  even  in  Origen's  time,  and  before  that,  did  ac- 
count the  babes,  that  died  in  Bethlehem  by  the  sword  of 
Herod,  to  be  saints;  and  I  do  not  doubt  but  he  gives  it 
many  ways  that  we  know  not  of. 

And  therefore  St.  Bernard,  and  many  others,  do  suppose, 
that  the  want  of  baptism  is  supplied  by  the  baptism  of  the 
Holy  Ghost.  To  which  purpose  the  eighty-seventh  epistle  of 
St.  Bernard  is  worth  the  reading.  But  this  I  add,  that  those 
who  affirmed  that  infants  without  actual  baptism  could  not  be 
saved,  affirmed  the  same  also  of  them,  if  they  wanted  the  holy 
eucharist,  as  is  to  be  seen  in  Paulinus,  epigr.  6.  the  writer 
of  '  Hypognosticwn,'  lib.  6.  8.  St.  Austin,  hom.  13.  serm. 
8. <le  Verbis  Apostoli ;  and  the  one  hundred  and  seventh 
epistle  to  Vitalis. 

And  since  no  church  did  ever  enjoin  to  ony  catechumen* 
any  penance  or  repentance  for  original  sin,  it  seems  horrible 
and  unreasonable,  that  any  man  can  be  damned  for  that,  for 
which  no  man  is  bound  to  repent. 


SECTION  V. 

The  Doctrine  of  Antiquity  in  this  whole  Matter* 
The  sum  of  all  is  this. 

18.  I.  Original  sin  is  Adam's  sin  imputed  to  us  to  many 
evil  effects. 

II.  It  brings  death  and  the  evils  of  this  life. 

III.  Our  evils  and  necessity  being  brought  upon  us, 
bring  in  a  flood  of  passions  which  are  hard  to  be  bridled,  or 
mortified. 

IV.  It  hath  left  us  in  pure  naturals^  disrobed  of  such  aids 
extraordinary  as  Adam  had. 

V.  It  deprives  us  of  all  title  to  heaven  or  supernatural 
bappiness,  that  is,  it  neither  hath  in  it  strength  to  live  a  spi* 
ritual  life*  nor  title  to  a  heavenly. 
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Vi.  It  leaves  in  us  our  natural  concupiscence^  and  make^ 
it  much  worse. 

Thus  far  I  admit  and  explicate  this  Article. 

But  all  that  I  desire  of  the  usual  propositions  which  are 
variously  taught  now-a-days,  is  this. 

I.  Original  sin  is  not  an  inherent  evil ;  not  a  sin  pro-  , 
perly^  but  metonymically ;  that  is,  it  is  the  effect  of  one  sin^ 
and  the  cause  of  many ;  a  stain,  but  no  sin. 

II.  It  does  not  destroy  our  liberty,  which  we  had  natu- 
rally. 

III.  It  does  not  introduce  a  natural  necessity  pf  ginning.. 
ly.  It  does  not  damn  any  infant  to  the  eternal  pains  of 

hell.      , 

And  now  bow  consonant  my  explication  of  the  article  is  . 
to  the  .first  and  best  antiquity,  besides  the  testimonies. I  have 
already  brought  here  concerning  some  parts  of  it,.will  appe^ 
by  the  following  authorities,  speaking  to  the  other  parts;  of 
it,  and  to  the  whole  question. 

St.  Ignatius  the  martyr,  in  his  epistle  to  the  Magnesians, 
hath  these  words :  Eciv  cvVcjS^  rcc^  avBpwvoQ  Btov  botiv'  sdv  Se 
aacj3y  rccy  avOptJirog  rov  Sia|3oXov*  ouic  airo  r^g^a€fiic»  aXX 
awo  tiJq  eavTov  yvwfiijc  ytvofievoc  I  "  If  a  man  be  a  pious  man, 
he  is  a  man  of  God :  if  he  be  impious,  he  is  of  the  devil :  not 
made  so  by  nature,  but  by  his  own  choice  and  sentence  P;" 
by  which  words  he  excludes  nature,  and  affirms  our  natural 
liberty  to  be  the  cause  of  our  good  or  evil ;  that  is,  We  are 
in  fault :  but  not  Adam^  so  as  we  are. 

And  it  is  remarkable  that  Ignatius  hath  said  nothing  to 
the  contrary  of  this,  or  to  infirm  the  force  of  these  words ; 
and  they  who  would  fain  have  alleged  him  to  contrary  pur- 
poses, cite  him  calling  Adam's  sin  TroXcuav  Syaai^eiav,  ^  the 
old  iniquity ;'  which  appellative  is  proper  enough,  but  of  no 
efficacy  in  this  question. 

Dionysius  the  Areopagite  (if  he  be  the  author  of  the  Ec- 
clesiastical Hierarchy  **)  does  very  well  explicate  this  article : 
Ti)i/  avOpitnrBULV  t^vaiv  ap^Y|0cv  airo  twv  Obuov  ayaOiM>v  ayoriTw^, 
c£oXco'0f|<ra9av  i|  iroXvTrqOecrrarti  ti^ri  $iaS£)(^£rai  Kai,  tqv  ^fiopo- 
iroiov.  Oavarov  iripac-  "  When  in  the  beginning  human  Qa^ure. 

p  St  Ignatias.  «  J>ioB jmi  AreiBl^f .  etp.  S.  partr  S.. 
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foolishly  fell  from  the  state  of  good  things  which  God  gave 
it,  it  wa3  then  entered  into  a  life  of  passions,  and  the  end  of 
the  corruption  of  death."  This  sentence  of  his  differs  not 
from  that  of  St,  Chrysostom  before  alleged ;  for  when  man 
grew  miserable  by  Adam's  fall,  and  was  disrobed  of  his  aids, 
he  grew  passionate,  and  peevish,  and  tempted,  and  sick,  and 
died.  This  is  UU  his  account  of  Adam's  story:  arid  it' is  a 
very  true  one.  But  the  writer  was  of  a  later  date,  not  much 
before  St.  Austin's  time,  as  it  is  supposed ;  but  a  learned  and 
a  catholic  believer  ^ 

19.  Concerning  Justin  Martyr,  I  have  already  given  this 
account,  that  he  did  not  think  the  liberty  of  choice  impaired 
by  Adam's  sin  ^  but  in  his  *  dialogue  with  Tryphon  the  Jew,' 
he  gives  no  account  of  original  sin  but  this,  that  "  Christ 
was  not  crucified  or  born  as  if  himself  did  need  it,  but  for 
the  sake  of  mankind,  which  by  Adam  fell  into  death,  and  the 
deceptiQH  of  the  serpent,  besides  all  that  which  men  commit 
wickedly  upon  their  own  stock  of  impiety." — So  that  the 
effect  of  Adam's  sin  was  death,  and  being  abused  by  the 
devil ;  for  this  very  reason  to  rescue  us  from  the  effects  of 
this  deceptipn,  and  death,  and  to  redeem  us  from  our  im- 
piety, Christ  was  born  and  died.     But  all  this  meddles  not 
with  any  thing  of  the  present  questions ;  for  to  this  all  in- 
terests, excepting  the  Pelagians' and  Socinians',  will  sub- 
scribe.  It  is  material  w^hich  is  spoken  by  him,  or  some  under 
his  name  in  the  '  Questions  and  Answers  to  the  Orthodox  '^ 
Ov&i€  7r£^i;ica5c<ifcapTiav«v  riavofisiv^  bg  ovv  lil^aorBv  i|  owv  ifvo- 
firfifOfm    IJbE^vicc  ce  afiapraveiv  o  tcara  rrtv  avUaiperov  irpoaipsmv 
ayu>v  eavrov  Big  to  vparTBiv  a  pouAcrai,  circ  ayaua  bitb  ^vAa. 
To  8f  /Splice,  are  oviroi}  ov  rnC  roiavrriq  Swa/iewg,  S^Xov  ort 
ouSe  Tre^uKcv  afiapTavBiv,  **  There  is  no  man  who  is  by  nature 
born  to  sin  arid  do  wickedly,  hut  hath  sinned  and  done  wick- 
edly.    But  he  is  by  nature  born  to  sin,  who  by  the  choice 
of  his  free-will  is  author  to  hiotself  of  doipg  what  he  will, 
whether  it  be  good  or  bad.     But  an  i^ffint,  as  being  not  en- 
dued wi^h  any  such  power,  it  appears  sufiiciently  that  he  is 
not  by  nature  born  to  sin'." — These  words,  when  they  had 
beeri  handled  as  men  pleased,  and  turned  to  such  senses  as 
thiey  thought  they  could  escape  by,  at  last  they  appear  to  be 
the  words  of  one,  who  understood  nothing  of  original  sin, 

'  Justin  Martyr.  •  Qaest.  88. 
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as  it  IS  commonly  explicated  at  this  day.     For  all  that  this 
author  (for  it  was  indeed  some  later  catholic  author,  but 
not  Justin)  did  know  of  original  sin,  was  that  which  he  re- 
lates in  the  answer  to  the  one  hundred  and  second  question. 
UepiTefivofieOa  Se  Kai  riiiHQ  rp  TrepiTOfiy  Tov   Xptcrrov   &a  tov 
(iaTTTurfiaTog^  €ic8uo//£vot  tov  'ASa//,  Si  ov  afiapTfoXoi  ycyovo- 
rec;  redvrjKafxevj  Kai  ivSvofitvoi  tov  Xptarov,  &'  ov  SiKaiwOivTcg 
a  vKTTafieOa  Ik  twv  veKpwv'  ev  (^   <ftri<Tiv  6 ' AttootoXoc)  TepuTfiriOrrre 
irtpiTOfiriv  a^tepoiroiiyTov rp  a?rsicSv(T£i  tov  awfiarog Vfidjv.  "We 
also  are  circumcised  with  the  circumcision  of  Christ  by  bap-^ 
tism,  putting  off  Adam,  by  whom  we  being  made  sinners  did 
die,  and  putting  on  Christ,  by  whom  being  justified,  we  are 
risen  from  the  dead  :  in  whom  (saith  the  Apostle)  we  were 
circumcised  with  the  circumcision  which  is  made  without 
hands,  while  you  have  put  oflP  your  body," — That  is,  Adam's 
sin  made  us  to  become  sinners,  that  is,  was  imputed  to  us, 
so  that  in  him  we  die ;  but  by  Christ  being  justified  we  are 
made  alive;  that  is,  in  him  we  are  adihitted  to  another  life, 
a  life  after  our  resurrection;  and  this  is  by  baptism;  for 
there  we  die  to  Adam  and  live  to  Christ,  we  are  initiated  in 
n  new  birth  to  a  new  and  more  perfect  state  of  things.     But 
all  this  leaves  infants  in  a  state  of  so  much  innocence,  'that 
they  are  not  formally  guilty  of  a  sin,  but  imperfect  and  in- 
"Bufficient  to  righteousness,  and  every  one  hath  his  liberty 
left  him  to  do  as  he  please*:'  so  far  is  affirmed  by  the  author 
of  these  answers.    But  the  sentence  of  Justin  Martyr  in  this 
•article  may  best  be  conjectured  by  his  discourse,  at  large  un- 
dertaking to  prove  ri?v  Trpoaip&riv  iXevOepav  Trpoc  to  ^evyuv 
TO,  ai&j^pa  KOI  alpHffdcu  to.  icaXa,   "  a  freedom  of  election  to 
fly  evil  things,  and  to  choose  that  which  is  good;"  set  down 
in  his  second  Apology  for  the  Christians. 
-      Theophilus  Antiochenus  affirms  that  which  destroys  the 
new  ilKuv6fieva,  about  Adam's  perfection  and  rare  knowledge 
in  the  state  of  innocence.    Tp  Se  ov<ng  ^Xucltf,  6  'A8d/i  en  vi|- 
Trcoc  i|v,  8m>   ovirojt,  kSvvaTO   Tijv   yvcJaiv   icar    a^lav    yji^fuv* 
•'  Adam  in  that  age  was  yet  as  an  infajit,  and  therefore  did 
jnot  understand  that  secret,  viz.  that  the  fruit  which  he  ate, 
had  in  it  nothing  but  knowledge :"  and  a  little  after,  reckon- 
ing the  evil  consequents  of  Adam's  sin,  he  names  these  (Mily, 

t  Qaest.  88. 
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wcivocy  oBmni  ical  ro  riXo^  Oiivaro^^  '^  gn^i'^  sorrow,  and  death 
atlastV' 

20.  Clemens  of  Alexandria,  having  affirmed  on^v<rwL  /iwv 
mrif Snot  -y^yovafiev  ffpcJc  ciperijv,  that  .'*  by  nature  we  are 
born  apt  to  virtue,  not  that  we  have  virtue  from  our  birth, 
bttt  that  We  are  apt  to  require  it  from  thence V'  takes  oppor- 
tunity to  discuss  this  question,  '  whether  Adam  was  formed 
perfect  or  imperfect  ? — If  imperfect,  how  comes  it  to  pass  that 
the  works  of  God,  especially  man,  should  be  imperfect  f  If  per- 
fect, how  came  he  to  break  the  commandments  ?' — He  an- 
swers, that  Adam  was  not  made,  perfect  in  his  constitution, 
but  prepared  indeed  for  virtue.  H^cac  8e  k^  rijuiSv  avruiv  j3ov- 
Xfrai ffca2^caftie*  avrij  auv  tpvaig  tlA)\ng  c^  cawr^C  opfi^v.  For  "  God 
would  have  us  by  ourselves,  that  is,  by  our. own  choice,  to  be 
saved :  for  it  is  the  nature  of  the  soul  to  be  driven  and  stirred 
aip  by  itself.*' — Many  more  things  to  the  same  purpose  he  af- 
firms in  perfect  contradiction  to  them,  who  believe  Adam's 
sin  so  to  have  debauched  our  faculties,  that  we  have  lost  all 
our  powers  of  election :  our  powers  of  election  grow  stronger^ 
not  weaker^  according  as  our  knowledge  increases.  ToiJro  nv 
airavSpovfisvov  tJ  Itt'  avri^  icc^evov.  '^Tfeat  which  was  in 
Adam  (meaning  his  free  will),  that  was  it  which  grew  with 
the  increase  of  a  man^."  Therefore  it  was  not  lost  by  Adam. 
But  more  pertinent  to  the  present  questions  are  these  words: 
^  An  innocent  martyr  suffers  like  an  infant.'  To  viiTrtovov  Trpoif- 
fiaprtficoc,  i  ercpywc  ficv  ri/iaprriKog  ovS'  kv  eavT(p  ;  *'  An  infant 
neither  committed  actual  sin,  or  sin  in  himself;  neither  hath 
be  sinned  beforehand  ^ ;"  t*hat  is,  properly  in  Adam,  to  whose 
Bin  he  gave  no  consent;  for  else  there  can  be  no  antithesis 
onr  opposition  in  the  parts  of  his  distinction ;  "  he  sinned  not 
-actually  in  himself,"— being  one  member ;  the  other  Trpoii/xaprii- 
«icjOr  "  sinningbefore,'* — being  opposed  to  actual  sin,€v^'ya>c 
or  tv  aourw,  "  in  himself," — must  mean  'original'  and  'in  an- 
iOtbet/  And  this  he  also  expressly  affirms:  Asyirfoaauvfjiiv 
.irov  cTfo^vevcrcv  to  yevmOkv  ttaiS/ov,  ^  TtwQ  iJwo  tiJv  'Aidfi  utfo- 
•^hmoiCBvapaif  to  jutySsv  ivipyaaav^.  When  Tatianus  and  the 
-Enoratites  did  design  to  prove  marriiage  to  be  unlawful,  be- 
"oause  it  produced  nothing  but  sinners ;  and  to  that  purpose 

"  Theophllas  Antioclienus  ad  Aatolycam,  1.  *i. 
*  Clemens  Alexandrinii9.  Stronat.  lib.  6. 
y  Stromal,  lib.  4.  pag.  535.  edit.  IV^orelliana. 
«  Pag.  506.  •  l»ag.  46a. 
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lirged  those  words  of  Job,  "  There  is  no  nian  free  from  polltr- 
tion,"  ovS  el  fiia  rifiipa  ij  ^wi?  avrov,  "'though  his  life  be  but 
of  one  day/'  For  so  antiquity  did  generally  quote  Job,  xxv.  4- 
following  the  LXX.  which  interprets  the  place ;  there  being 
neither  the  same  words  nor  the  like  sense  in  th^  Hebrew* 
But  that  very  quotation  had  no  small  influence  into  ihe  for^ 
ward  persuasions  of  the  article  concerning  original  sin,  as  is 
visible  to  them  that  have  read  the  writings  of  the  ancient 
doctors.  But  to  the  things  here  objected,  Clemens  replied, 
•'  Let  them  tell  us,  then,  how  an  infant  newly  bom  hath  for- 
nicated or  polluted  himself,  or  how  he  is  fallen  under  the 
curse  of  Adam,  he  who  hath  done  nothing  ?"  He  had  no 
other  way  to  extricate  himself.  For  if  marriage  produces 
none  but  sinners,  persons  hated  by  Qod,  formally  guilty  of 
sin,  then  as  the  fruit  is,  such  is  the  tree.  He  answers,  *  True» 
if  it  were  so ;  but  marriage  produces  infants  that  are  innocent^ 
and  having  done  nothing  evil  yet,  they  never  deserved  to  fall 
under  Adam's  curse.  The  effect  of  which  is  this,  that  to  them, 
sickness  and  death  are  a  misery,  but  not  formally  a  punish- 
ment;  because  they  are  innocent,  and  formally  are  no  sinnera/ 
Some,  to  elude  this  testimony,  would  make  these  words  to  be 
the  words  of  the  Encratites  or  Julius  Cassianiis :  but  then, 
they  are  no  sense,  but  a  direct  objection  to  themselves.  But 
the  case  is  clear  to  them  that  read  and  understand ;  and  there- 
fore die  learned  and  good  man  Johannes  Oerardus  Vossius 
confesses  downright, "  Clementem  Alexandrinum  non  satis 
iatellexisse  peccatum  originale :"  "  That  he  did  not  under^^ 
stand  the  doctrine  of  original  sin.*'-^This  only  I  add,  that  he 
tJBikes  from  the  objector  that  place  of  David, "  In  sin  hath  my 
mother  conceived  me ;"  affirming  that  by  *  my  mother,'  he 
\peans  '  Eve,'  and  that  she  "  peccatrix  concepit  sed  non  pec- 
atorein ;"  ''  she  was  in  sin  when  she  conceived  him,  but  he 
was  not  in  sin  when  he  was  conceived." — But  the  meaning 
of  Clemens  Alexandrinus  is  easily  to  be  understood  to  be 
consonant  to  truth,  and  the  usual  doctrine  of  the  first  agea, 
which  makes  Adam's  sin  to  be  ours  by  imputation,  but  that 
no  sin  upon  that  title  is  inherent  in  us;  and  Clemens  Alex- 
andrinus understood  the  question  very  well,  though  not  to 
the  puq>oses  of  our  new  opinions. 

21.  TertuUian  speaks  of  the  sin  of  Adam  several  times, 
but  affirms  not,  that  we  have  any '  formal,  proper,  and  inherent 
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sin  f  but  *  that  the^soul  of  man  is  a  sinner,  because  it  is  un- 
clean/just as  it  was  amongst  the  rites  of  Moses's  law,  where, 
legal  impurity  was  called  'sin/  and  that  we  derive  from  Adam 
a  shame  rather  than  a  sin,  an  ignominy  or  reproach,  like  that 
of  being  bpm  of  dishonourable  parents,r-or  rather,  *  from  the 
society. of. the  flesh,'  as  he  expresses  it;  and  that  this  disho- 
nour lasts  upon  us  till  we  enter  upon  a  new  relation  in  Christ. 
'f  Ita omnia  anima  eousque  in  Adam  censetur,  donee  in  Christp 
recenseatur,  tamdiu  immunda  quamdiii  recenseatur.  Pecca- 
trix  autem  quia  immunda,  recipiens  ignominiam  suam  ex  car-, 
nis  societate*^."  And  this  which  he  here  calls  *  a  reproach,'  he 
otherwhere  calls  an  'imperfection'  or  a  'shame,'  saying,  ''By 
Satan,  man  at  first  was  circumvented,  and  therefore  given  up 
unto  death,  and  from  thence  all.  the  kind  was,  from  his  seed, 
Uifected;  he  made  a  traduction  of  his  sentence  ordamna- 
tion/:.:"  to  wit,  unto  death,  which  was  his  condemnation ;  and 
Aerefotje  speaking  of  the  woman,  he  says,  "  The  sentence  re- 
maining upon  her  in  this  life,  it  is  necessary  that  the  guilt 
also  should  remain  ^  ;"which  words  are  rough  and  hard  to  be 
upderstpod,  because  after  baptism  the  guilt  does  not  remain ; 
but  by  the  following  words  we  may  guess  that  he  means,  that 
womeQ  stall  are  that  which  Eve  was,  'even  snares  to  men,  gates 
for  the  devil  to  enter,'  and  that  they,  as  Eve  did,  '  dare  and 
can  prevail  with  men,  when  the  devil  by  any  other  means 
cannot.'     I  know  nothing  else  that  he  says  of  this  article, 
save  only,  that  according  to  the  constant  sense  of  antiquity 
he  affirms,  that '  the  natural  faculties  of  the  soul  were  not 
impaired.'    "  Omnia  naturalia  animae,  ut  substantiva  ejus^ 
ipsi  inesse,  et  cum  ips^  procedere  atque  proficere*."    And 
again :  "  Hominis  anima,  velut  surculus  quidam,  ex  matrice 
Adam  in  propaginem  deducta,  et  genitalibus  foeminaB  foveis 
commendata,  cum  omni  sua  paritura  pullulabit,  tam  in  intel- 
lectu  quam  in  sensu :"  "  The  soul,  like  a  sprig  from  Adam 
derii^d  unto  his  offspring,  and  put  into  the  bed  of  its  produc- 
tion, shall,  with  all  its  appendages,  spring  or  increase  both  in 
sense  ajnd  understanding." — And  that  there  is  'a  liberty  of 
choice'  (to  aw^ovaiov  which  supposes  liberty)  he  proved 
against  Marcion  and  Hermogenes,  as  himself  affirms  in  chap. 
21  •  of  the  same  book. 

**  LiH.  de  AniniH,  cap.  39,  40.        *■  Lib.  de  Teslimon.  Aniin.  adr.  Gantai,  c.  3. 
^  Pa  Habita  Muliebri,  o.  1.  •  Lib.  da  Aaimft,  c.  SSP.  '  Cap.  9. 
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St.  Cyprian,  proving  the  effect  of  baptism  upon  all,  and 
6onfiequ6litly  the  usefuhiesB  to  infants,  argues  thus :  *'  If  par- 
don of  dins  isgireiEl  to  Che  greatei»l  siniiei^s>  and  them  that  be-* 
fore  sinned  much  agaldst  God,  aifid  afterward  believed,  abd 
MfA^i^  forbiddeii  to  come  to  baptism  and  gmce, — ^how  much 
more  milBt  not  tain  hrfafrt  be  forbidden,  'qui  irecen*  natuis  irfhil 
pee<i^h>'  nisi  quod,  sectlildum  Adam  oamaHter  naitus,  conta- 
gium  mortis  Wtiquee  .primi  nativitate  contraxit;  qtiiad  re- 
nriss^m  pe^catotum  ait^cipi^tidam  hoc  ipiso  faciliu^  aecedvt> 
quod  illi  remittuiitur  notr  propria  sed  aliendi  peccata,'  *  whio 
being  MW  borti  hath  not  sitined  at  all,  but'  only  being  born 
darrially  of  Adam,  h6  halh,  in  his  first  birth,  contracted  the 
doiitagioh  of  the  old  death :  Which  comes  to  the  remisfeion  of 
all!!  the  mof^  easily,  because  not  his  owni  sins;  btft  the  shis  of 
aAothfefr;  are  forgiven  him*/"  In  which  it  is  pkinly  affirmed> 
tW  th^  infaftt  is  innocent,  that  he  bath  sitiMd  himself>  that 
thei^  is  in  him  no  sin  inh6rent>  that  Adam^s  sin  thetefofe  only 
IB  iiapttted,  that  all  the!  effect  of  it  upon  him  is  the  contagion 
6f -death,  that  is^  mortality,  and  its  affections ;  and  according 
as  the  f^ins  are,  so  is  tiie  Remission,  they  ate  the  infants-  im- 
plr^perly  and  metonymically,  therefore  so  is  the  remission. 

But  Arnobius  speaks  yet  more  plainly :  '•  Omne  peccatum 
66rde  concipitAr,  et  pre  consummatur.  Hie  autem  qui  nas- 
cituf,  sententiam  Adas  habet,  peccatum  ver5  suum  non  ha- 
b'et  :*^  *'  He  that  is  born  of  Adam  hath  the  sentence  of  Adam 
tipotihim,  but  not  the  sin**;*'  that  is,  he  hath  no  -sin  inherent, 
but  the  punishment  inflicted  by  occasion  of  it. 

The  author  of  the  Shoi't  Commentarreis  upon'the  Epistl^es 
of  St.  Paul  attributed  to  St.  Ambrose,  speaks  so  much,  that 
sbme  have  used  the  authority  of  thi«  writer,  to  prove  that 
thete  is  no  original  sin :  as  Sixtus  Senensis  relates.  His 
v^otds  ar6^  these ;  **  Mors  autem  dissolutio  corporis  est,  cum 
inima  h  corpore  separatur :  ^t  et  alia  mors  quse  idecuiida  di- 
citbt,in  geheiina;  quam  lion  peccato  Adse  patimur,  sed,  ejus 
6ccasione,  propriis  peccatis  acquiritur :"  '*  Death  is  the  dis- 
solution of  th6  body,  when  the  soul  is  separated  from  it. 
iThere  is  also  another  death  in  hell  which  is  called  the  second 
detith,  which  We  suffer  not  from  Adam's  sin,  but  by  occasion 
of  it,  it  is  acquired  by  our  own  sins*."   These  words  need  no 

€  Sf.  CjfptiM,  U!}.  5.  Ep.  8.  dd  Fidtiin.  >■  In  comment,  in  Psal.  I. 

*  *  Lib.  0.  BibHoth.  Sanot  annot.  136. 


TH9    DOCTRINE   OF    ORIGIN'AL   SIN.  l&l 

explication ;  for  when  he  h^d  in  the  precedent  words  .aiQSrmed 
.thut  we  all  sinned  in  thema^sof  Adaic^this  following  disco^r^^ 
states  the  question  rights  and  declares,  that  though  Adaxa'p 
sin  be  imputed  to  us,  to  certain  purpose^  yet  no  man  can.b^ 
4$^];M:^  to  th^  secoi^d  death  /or  H :  it  is  ^  testimony  so  plain 
for  tb9  main  part  of  my.  afl^rmation  in  this  article^  .^1^^^.  ?f 
ib^xe  is  not  anything  again&t  it  within  the  first  four  hundred 
years,— so  he  could  not  be  accounted  a  catholic  author,  if  the 
coptx^xy  had  be?en  the  sense  or  the  prevailing  opinion  pf  the 
^hurch, 

.22^  Tp  these  I  shall  add  the  plearest  jLestimonies  pf  SX. 
Quj^spf  toxp,: /Vlt  seems  to.h^-ve  in  it  no  sQiall  ^yestioin,  thajt 
it  is  saic^  that,  by  the  disobedience  of  one,  many  become  sin- 
Jiers.  For  siQning  and  being  made  mortal,  it  is  not  unlikely 
tbstt  they  which  spring  from  him,  should  be  so  too.,  jl^ut  tha); 
aifpther  should  be  made  a  sinner  by  his  di^o^ed^eiice,  wht^t 
agrei^evt  or  consequent,  I  b^Qseeph  you,  can  it  have  ?  Wha/; 
th^^fpre  dpth  this  word  '  sii^ne^r'  in  this  place  signify  ?  Ijb 
^e^ins.to  ine  to  signify  the  san^e  that  ^  Uable  to  punishn^ep^ 
guilty  of  death,'  does  signify,  because  Adam  dying|  all  ar^ 
m^Q  vgtprtal  by  hiin''."  ^nd  ^gain, "  Thou  sayept^,  What  shall 
I  dp  i  By  hin^  that  is,  by  Adam,  I  perish.  No^  not  for  him^ 
For.  hast  thou  rem^ained  without  ^in?  For  though  thou  hast 
Xiiot^O;mmitted  the  sanie  sin,  yet,anpther.thou'.hfij§t\" — A^4 
in  t^e  twenty^fuinth  homily  upon  the  san^e  epistle,  .he  s^gne^ 
thus:  ''What  therefprjef  tqll  ^le,  are  all  dead  in  Adam  by 
ihe  death  of  sin.?  How  then  was  Noah  a  just, man  in  his 
generatipn?  Kow  were  Abrahapa  and  /Job.^  If  this  be  tp 
^e  under&ltood  of  th.e  body,  the  sisntence  will  be  certain,  but 
if  it  be  uftderstpod  pf  justice  and  sin,  :it  .will  ^lot."— But 
to  sup  up  aU;  h^  answjers  the  ^eat  argument:  used  by  St, 
Auatifx  to  prove  infants  to  b^in  a  sts^te  of  daipi^ation  and  six\ 
prqperly, ''  because  the  church  baptizes  t^m,  and  baptism  is 
for  the  iremission  pf  sins.  Thou  seest  how  many  benefits. there 
are  pf  baptism;  but  many  think  tb^t  ^ibe  grace  of  baptisn^ 
egoists  pnly  in  the  rjemission  of  sins :  but  we  ha^ye  reckoned 
ten  honours  of  baptism.  For  this  cause  we  baptize  infants  ; 
although  they  are  not  polluted  with  sin,,  to  wit;,  that  to  them 
maybe  added  sanctity,  justice,  adoption,  inheritance,  and  the 

^  St.  Chrjtiostoin.  bomil.  10.  in  Bom.  '  Horn.  17.  in  1  Cor. 
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fraternity  of  Christ"*."  Divers  other  things  might  be  tran- 
scribed to  the  same  purposes  out  of  St.  Chrysostom,  but 
these  are  abundantly  sufficient  to  prove,  that  I  have  said  no- 
thing new  in  this  article. 

Theodoret  does  very  often  consent  with  St.  Chrysostom, 
even  when  he  differs  from  others,  and  in  this  article  he  con- 
sents with  him  and  the  rest  now  reckoned :  '^  When  God  made 
Adam  and  adorned  him  with  reason,  he  gave  him  one  com- 
mandment that  he  might  exercise  his  reason:  he  being  c[e- 
ceived  broke  the  commandment  and  was  exposed  to  the  sen- 
tence of  death,  and  so  he  begat  Cain,  and  Seth,  and  others : 
hut  all  these,  as  being  begotten  of  him,  had  a  mortal  nature. 
This  kind  of  nature  wants  many  things,  meat  and  drink  and 
clothes,  and  dwelling  and  divers  arts:  the  use  of  these  things 
oftentimes  provokes  to  excess;  and  the  excess  begets  sin. 
Therefore  the  divine  Apostle  saith,  that  when  Adam  had  sin- 
ned, and  was  made  mortal  for  his  sin,  both  came  to  his  stock, 
that  is,  death  and  sin;  for 'death  came  upon  aU>  inasmuch  as 
all  men  have  sinned.'  For  every  man  suffers  the  decree  of 
death,  not  for  the  sin  of  the  first  man,  but  for  his  own°.'* 
Much  more  to  the  same  purpose  he  hath  upon  the  same 
chapter :  but  this  is  enough  to  all  the  purposes  of  this  question. 

Now  if  any  man  thinks,  that  though  these  give  testimony 
in  behalf  of  my  explication  of  this  article,  yet  that  it  were 
easy  to  bring  very  many  more  to  the  contrary®;  I  answer, 
and  profbss  ingenuously,  that  I  know  of  none  till  about  St. 
Austin*s  time ;  for  that  the  first  ages  taught  the  doctrine  of 
original  sin,  I  do  no  ways  doubt,  but  affirm  it  all  the  way  ; 
but  that  it  is  a  sin  improperly,  that  is,  a  stain  and  a  reproach 
rather  than  a  sin,  that  is,  the  effect  of  one  sin,  and  the  cause 
of  many,  that  it  brought  in  sickness  and  death,  mortality  and 
passions,  that  it  made  us  naked  of  those  supernatural  aids 
that  Adam  had,  and  so  more  liable  to  the  temptations  of  the 
devil ;  this  is  all  I  find  in  antiquity,  and  sufficient  fbr  the 
explication  of  this  question,  which  the  niore  simply  it  is 
handled,  the  more  true  and  reasonable  it  is.  But  that  I  may 
use  the  words  of  Solomon,  according  to  the  vulgar  tpinslation ; 
^'  Hoc  inveni,  quod  fecent  Deus  hominen)  rectum,  et  ipse  se 

*  Homil.  ad  Neophjtoa.  "  Theodonst.  in  5.  Hon 
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iofinitis  misciierit  quffistionibus  ;*'  *'  Grod  made  man  upright, 
and  he  hath  made  himself  more  defonned  than  he  is,  by  min* 
gling  with  innumerable  questions.*' 

23.  I  think  I  have  said  enough  to  vindicate  my  sentence 
from  novelty,  and  though  that  also  be  sufficient  to  quit  me 
from  singularity,  yet  I  have  something  more  to  add  as  to 
that  particular,  and  that  is,  that  it  is  very  hard  for  a  man  to 
be  singular  in  this  article,  if  he  would.     For  first,  in  the  pri- 
mitive church,  when  Valentinus  and  Marcion,  Tatianus,  Ju- 
lius Cassianusi  and  the  Encratites,  condemned  marriage  upon 
this  account,  because  '  it  produces  that  only  which  is  impure,' 
many  good  men  and  right  believers,  did,  to  justify  marriages, 
undervalue  the  matter  of  original  sin ;  this  begat  new  ques- 
tions in  the  manner  of  speaking,  and  at  last,  real  differences 
were  entertained,  and  the  Pelagian  heresy  grew  up  upon*this 
stock.    But  they  changed  their  propositions  so  often,  that 
it  was  hard  to  tell  what  was  the  heresy :  but  the  first  draught 
of  it  was  so  rude,  so  confused/  and  so  unreasonable,  that 
when  any  of  the  followers  of  it  spake  more  warily,  and  more 
learnedly,  yet  by  this  time,  the  name  Pelagian  was  of  so  ill  a 
sound,  that  they  would  no't  be  believed  if  they  spake  well, 
nor  trusted  in  their  very  recantations,  nor  understood  in  their 
explications,  but  cried  out  against  in  all  things,  right  or 
wrong  :  and  in  the  fierce  prosecution  of  this,  St.  Austin  and 
his  followers,  Fulgentius,  Prosper,  and  others,  did  *  excodere 
in  dogmate,etpatialiquidhumanum.'  St.  Austin  called  them 
all  Pelagians  who  were  of  the  middle  opinion  concerning 
infants ;  and  yet  many  catholics,  both  before  and  since  his 
time,  do  .profess  it.    The  Augustan  confession  calls  them  Pe- 
lagians, who  say,  that  concupiscence  is  only  the  effect  of 
Adam's  sin,  and  yet  all  the  Roman  churches  say  it  confi- 
dently ;  and  every  man  that  is  angry  in  this  question,  calls 
his  enemy  Pelagian,  if  he  be  not  a  Stoic,  or  a  Manichee,  a 
Valentinian,  or  an  Encratite,  Biit  the  Pelagians  say  so  many 
things  in  their  controversy,  that  like  them  that  talk  much, 
they  must  needs  say  some  things  well,  though  very  many 
things  amiss  :  but  if  every  thing  which  was  said  against  St. 
Austin  in  these  controversies,  be  Pelagiani«m,  then  all  antiqui- 
ty were  Pelagians  and  himself  besides ;  for  he,  before  his  dis- 
putes in  these  questions,  said  much  against  what  he  said  after, 
as  every  learned  ms^i  knows.  But  yet  it  is  certain,  tliat  even 
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«i<^er  the  P^lagiaA  heifesy  wais  <)oti^tie)^d,  11^6  w^Fe  ftiany 
'gotrd.men,  Who,  because  they  from' €V€*y  ptftt  talcethe  good 
and  leave  the  poison^  were  called  Pelagians  ))7  t^hem  ^hat  trere 
-tengry  at  them  for  being  of  ^attotbet'  opinion  in  fiOme  ef4,heir 
wiestidns.  Cassiantvas  a  good  atid  holy  main,  and  became 
Hbne  great  rule  of  Monasttnes,  yet  becaiuse  he  ^pak^e  reason  in 
^his  exhortations  to  piety;  and  justified  ^God,'and  blamed  ti^n, 
he  is  called  Pelagian :  and  the  epistle  *  ad  Demetriadem/ 
tod '  the  LitJtle  Oommentafy  on  St.  Paur&Eiii8tl€&,'  were  read 
>aiid  commended  highly 'by  all  men,  so  long  as  they  •  werfe 
i^ppos^d  to  be  St.  Jerome's ;  but  when  some  fancied  tliaft 
Faudtus  was  the  author,  they  suspect  the  writings  for  the 
man's  sake;  atid  however  St.  A»s1»A  wa& triumphant  in  the 
"^tiin  article  againis^  those  heretics,  and  there  Was  great  rea^ 
<fion  be  should,  yet  that -be  took  in  too  much,  and  confuted 
taorethan'hfe  should,  appears  in  this, — that  though  ^the  world 
4bllow^d  him  in  the  coiibd^mnation  of  Pelagianiisiu,  yet  the 
%orld  left  him  in  'mmiy  things  which  he  was  pleased  to^  c^U 
Pelagianism.  'And  therefdro,  wb^n  the  fer<5hbishOp  IBrad- 
*wiardin  wrote  his  books '  de  Gau^a  Dei,'  agai»st  the  liberty  <if 
will,  and.  for  the 'fiercer  way  of  absolute  decrees^;  he  com- 
plains in  his  preface,  that  'the  whole  world  w^s  agaidst^bim, 
fehd  gone^after  PelagiuB '  inWusa/liberi  etrbit^iil'  Not  that  they 
^^ally  were  cnade*^o,  but'that  it  is  a  udual 'thing  to  dffright 
'^en  from  their  reasons  by  names^ and  Words/^aiid  to  Oonfute 
'ttti' argument  by  slandering  him  that  Udes  it. 

Now  this  is  it  that  I  and  all  toen  elseought  tobe  troubled 
^t,  if  my  doctrine  be  accused  of  singularity, — \  cannot  acquit 
•myself  df  the  charge,  butby  running  into  a  greater.  Fot  if  I 
•say,  that  onie  proposition  is  taught  by  all- the  Roman  schoolii, 

and  therefore  I  am  not  singular  ib  it ;  they  reply.  It  is  true, 
'but  then  it  is  popery  which  you  defend.  'If  I  tell,  that  (be 
^Lutherans  defend  another  part  of  it,  then  th<e  Calvinists  hate 

it,  therefore  becausetheir  enemies  avOw  it ;  either  it  is  po- 
i^ery,  or  Pelagianism  ;  you  arean-Arminian,  or  a  Socinian. 

Atid  either  you  must  say  that  which  nobody  says,  and  theh 

you  are  singular;  or  if  you  do  say  ais  others  say,  you  shall 
-fepi  tho  reproach  of  tha>t  party  that  you  own,  which  is  also 
-  disowned  by  all  but  itself. 

That  therefore  which  I  sball  choose  to  say,  is  this,  th^t 

the  doi^trine  of  original  sin,  as  I  explicate  it,  is  wholly  against 
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Idle  P^lagiflfnf^  for  they  wholly  deny  ^rigiiial  Bm,  nffiming, 
Afat  Adam  did  us  ao  hurtby  >k»  sin*  exc^tionly  by  bis  lex- 
<«ii]i|i4c  These  men  are  also  followed  by  ihe  Anafaaptiste, 
who  «ay^  that  death  is  so  naturad*  ihat  it  is  not  by  Adamb 
hii  so  much  as  made  actual.  The  AUiigenses  ¥rere  of  the 
mme  c^inkm.  The  Socinians  s^rm«  tbs;t  Adam's,  sin  was 
the  occasion  of  bringing  eternal  death  into  the  world,  biit 
tlmt  itAO  way  relates,  to  us,  not  so  much  as  by  imputation. 
But  -I  Jiaying  shewed  in  what  sense.  Adam's  sin  is  impnted 
to  ns,  am  so  far,  either  from  agreeing  with  any  of  these,'^  or 
fiomibeing  singular,  that  I  have  the  acknowledgment  of  an 
^advearsaiy,  evenof  Bellarmine  himself^,  that  it  is  the  doctsuaie 
of  the  cfanrch  ;  and  he  laboriously  endeavours  to  ipr&ve,  that 
original  sin  is  merely  ours  by  imputation.  Add  to  this,  that 
he  also  affirms,  that  when  Zuinglius  says  thi^  '  original  sin  is 
mot  properly  a  sin,  but  metonymically,'  that  is, '  the  jetkct  of 
oae  sin,  and  the  cause  of  many,'  that  in  so  saying  he  agrees 
with  the  catholics.  Now  these  being  the  main  affimiatiyos 
«of  my  discourse,  it  is  plain  that  lam  not  alone,  but  more  are 
with  me  ihan  against  me.  Now  though  he  is  pleased  afltef- 
waid'^  to  contradict  himself,  and  say  it  is^  veri  nomints  peo« 
.catuin,'  yet  because  I  understood  not  how  to  reconcile  the 
opposite  parts  of  a  contradiction,  or  tell  how  the  same  thing 
should  be  really  a  sin,  and  yetlbe  so  but  by  a  figure  only,-4- 
how  it  diould  be  properly  a  sin,  and  yet  only>metonymically, 
— and  how  it  should  be  the  effect  df  sin,  and  yet.fhatsih 
iwfaereof .  it  is  an  effect,-^^  confess  here  I  stick. to. my  reason 
and  my  proposition,  and  leave  Bellarmine  and  his  catholic^ 
to  themselves. 

25.  And  indeed  they  that  say  original  sin  is  any: thing 
'veJEdly,  any  thing  besides  Adam's  sin  imputed  Jto  us  to  certain 
ipmrpose8,that  is,  effecting  in  us  certain  evils,  which  dispose 
to  woEse,  they  are,  aocording  to  the  nature  of  error,  infinitely 
divided,  andiagiee  in  nothing  but  in  this,  that  none  of  thenQt 
can  prove  what  they  say.  Anselme  Buonaventure,  Gabriel^ 
mid  others,  say,  that/  ori^nal  sin  is  nothing  but  a  want  of 
original  righteousness.'  Others  say,  that  4;hey  say  something 
of  truth,  but  not  enough;  for  ^  a  privation. can  never  be  a  p(^ 

P  Tom.  4.  \\  5. 0.  I't.  de  Amiss.  Gratiae  et. 
4  lUd.  c  i.  ••ot.  inam  li«o  et  ex  hie  tribas. 
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sitive  sin,  and  if  it  be  not  positive,  it  cannot  be  inherent :'  md 
therefore  that  it  is  necessary  that  they  add  "  indignitatem  ha- 
bendi :"  *'  a  certain  unworthiness  to-  have  it"  being  in  every 
man,  that  is  the  sin.  But  then  if  it  be  asked.  What  makes 
them  unworthy,  if  it  be  not  the  want  of  original  righteous- 
ne88,«<-and  that  then  they  are  not  two  things  but  one»  seemr 
ingly,  and  none  really; — they  are  not  yet  agreed  upon  an  an* 
Bwer.  Aquinas  and  his  scholars  say,  original  sin  is  '  a  cer- 
tain spot  upon  the  soul/  Melancthon,  considering  that  con^ 
cupiscence,  or  the  faculty  of  desiring,  or  the  tendency  to  an 
object,  could  not  be  a  sin,  fancied  original. sin  to  be  '  an  ac- 
tual depraved  desire/ — ^lUyricus  says,  it  is  '  the  substantial 
image  of  the  devil.'  Scotus  and  Durandus  say,  it  is  nothing 
.  but  a '  mere  guilt,'  that  is,  an  obligation  passed  upon  us,  to 
suffer  the  evil  effects  of  it :  which  indeed  is  most  moderate 
of  all  the  opinions  of  the  school,  and  differs  not  at  all,  or 
scarce  discernibly,  from  that  of  Albertus  Pighius,  and  Catha- 
rinus,  who  say  that '  original  sin  is  nothing,  but  the  disobe- 
dience of  Adam  imputed  to  us.'  But  the  Lutherans  affirm 
it  to  be  the '  depravation  of  human  nature  without  relation 
to  the  sin  of  Adam,  but  a  vileness  that  is  in  us;'  the  church 
of  Rome  of  late  says,  that,  '  besides  the  want  of  original 
righteousness  with  an  habitual  aversion  from  God,  it  is  a 
guiltiness  and  a  spot;  but  it  is  nothing  of  concupiscence, 
that  being  the  effect  of  it  only.' — But  the  protestants  of  Mr. 
Calvin's  persuasion  affirm,  that '  concupiscence  is  the  main 
of  it,  and.is  a  sin  before  and  after  baptism  ;'  but  amongst  all 
this  infinite  uncertainty,  the  church  of  England  speaks  mode- 
rate words,  apt  to  be  construed  to  the  purposes  of  all  peace- 
able men  that  desire  her  communion. 

26«  Thus  every  one  talks  of  original  sin,  and  agree  that 
there  is  such  a  thing,  but  what  it  is,  they  agree  not  :^  and 
therefore. in  such  infinite  variety,  he  were  of  a  strange  im- 
perious spirit  that  would  confine  others  to  his  particular 
f^ncy ;  for  my  own  part,  now  that  I  have  shewn  what  the 
doctrine  of  the  purest  ages  was,  what  tincertainty  there  is  of 
late  in  the  question,  what  great  consent  there  is  in  some  of 
the  main  parts  of  what  I  affirm,  and  that  in  the  contrary  par- 
ticulars men  cannot  agree,  I  shall  not  be, ashamed  tp  profess 
what  company  I  now  keep  in  my  opinion  of  the  article  ;  no 
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^OTse  men  than  Zuinglius,  Stapulensis,  the  great  Erasmus, 
and  the  incomparable  Hugo  Orotius  %  who  also  says  there 
are'^multiin  Gallia,  qui  eandem  sententiam  magnis  sane  ar- 
gnmentis  tuentur/*  "  many  in  France,  which  with  great  ar- 
gument defend  the  «ame  sentence  ;"  that  is,  who  explicate 
the  article  entirely  as  I  do  ;  and  as  St.  Chrysostom  and  Theo- 
doret  did  of  old,  in  compliance  with  those  holy  fathers  that 
went  before  them  :  with  whom  although  I  do  not  desire  to  err, 
yet  I  suppose  their  great  names  are  guard  sufficient  against 
prejudices  and  trifling  noises,  and  an  amulet  against  the 
names  of  Arminian,  Socinian,  Pelagian,  and  I  cannot  tell 
what  monsters  of  appellatives ;  but  these  are  but  boys'  tricks, 
and  arguments  of  women ;  I  expect  from  all  that  are  wiser, 
to  examine  whether  this  opinion  does  not,  or  whether  the 
contrary  does  better,  explicate  the  truth,  with  greater  reason, 
and  to  better  purposes  of  piety ;  let  it  be  examined  which 
best  glorifies  God,  and  does  honour  to  his  justice  and  the 
reputation  of  his  goodnes^s ;  which  does  with  more  advan- 
tage serve  the  interest  of  holy  living,  and  which  is  more  apt 
to  patronize  carelessness  and  sin :  these  are  the  measures  of 
wise  and  good  men  ;  the  other  are  the  measures  of  fairs  and 
maikets ;  where  fancy  and  noise  do  govern. 


SECTION  VI. 

An  Exposition  of  the  Ninth  Article  of  the  Church  of  England 
eanceming  Original  Sin;  according  to  Scripture  and  Reason. 

27.  Aftbr  all  this,  it  is  pretended  and  talked  of,  that  my 
doctrine  of  original  sin  is  against  the  ninth  article  of  the 
church  of  England ;  and  that  my  attempt  to  reconcile  them 
was  ineffective.  Now  although  this  be  nothing  to  the  truth 
or  falsehood  of  my  doctrine,  yet  it  is  much  concerning  the 
reputation  of  it.  Concerning  which ,  I  cannot  be  so  much 
displeased  that  any  man  should  so  undervalue  my  reason,  as 
I  am  highly  content  that  they  do  so  very  much  value  her 
authority.  But  then  to  acquit  myself  and  my  doctrine  from 
being  contrary  to  the  article,  all  Uiat  I  can  do  is  to  expound 
the  article,  and  niake  it  appear,  that  not  only  the  words  of 
it  are  capable  of  a  fair  construction,  but  also  that  it  is  rea^ 

'  lib.  de  BapL  tract.  S.  in  cap.  5.  bom. 
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sonable  ithey  shauld  be  expounded  ao  as  to; agree  with  Scrip- 
ture and  reaso9>  and  as  may  best  glorify  iGod^  and  tbat  tibtey 
jcequixe  U.    I  wiU.not  pretend  .to  believe  .-that  thp^e  dpctois 
who  first  framed  the  article,  did  all  oCtbeiuxoean  as  I  mean ; 
I  amiiot.sure.tbey  did  or  that  they  did  not»— -i^uttbisl  am  sure^r 
that  they  framed  the  iirords  with,  much  caution  and  pr,adenc^ 
and  so  as  might  abstain  from  grieving  the  cont^ry  minds  of 
diQeringmen.  And  I^find  that  in  the  ^Harmony  of  ^Confessions' 
printed  in  Cambridge  1586,  and  allowed  by  public  authority > 
there  is  Jio  other  account  given  of  the  EngVsh  confession  jyoi 
♦his  article,  but  that  "  every  person  is  bom  in  gin;  and  lead- 
eth  his  life  in  sin,  and  that  nobody  is  able  truly  to  /Say  hjs 
heart  is  clean.    That  the  most  righteous  person  is  but  nxi 
improfitabli^  servant:  that  the  law  of  God  is  perfect, ;^n4i;e- 
q.uireth  of  us  perfect  and  full  obedience :  that  we  are  able 
by.  no  means  to  fulfil  that  law  in  this  worldly  life :  that  ther^ 
is  no  mortal  creature  which  can  be  justified  by  his  own  der 
jserts  in  God's  sight''    Now  this  was  t^en  ofutof  the  lEngr 
lisli  confession,  inserted  in  the  ''General  Apology' wijitten  in 
the  year  1561^^  in  tlie  very  year  the  articles  were  framed.  ,  I 
therefore  have  reason  to  believe,  that  the  excellent  menpf  ou^ 
church,  bishops  and  priests,  did  with  more  candour  and  m^ode- 
ration  opine  in  this  question ;  and  therefore,  when  by  the  vio- 
lence and  noises  of  some  parties  they  were  forced  to  declare 
something,  they  spake  warily^  and  so  as  might  be  expounded 
to  that  doctrine,  which  in  the  '  General  Apology'  was  their 
aHowed  sekise.    However,  it  is  not  unusual  for  churches,  in 
matters  of  dlfBcttlty,  to  frame  their  iarticles  «o  vd  tb  sferve  the 
i^nds  of  peace^  and  yet  not,  to  endaiiger  1^th«  or  to,  d^troy 
lihecty  of  improving  trmth^  or  ^  further  refoiraiaAion.    And 
^imoe  there  ar^  so  very  many  questions  aAd  opinions  ib  this 
yoint,  either  all  the  dissenters  must  be  allowed  to  reconcile 
4he  article  and. their  opinion,  or  must  refuse  her  oommunioaj; 
whic)i  .whosoever  shall,  enforce,  is  a  great  schismatic  and  an 
uncharitable  man.    This  only  is  certain,  that  to  tie  the  ati- 
tiqle  and  our  doctrine  together^  is  an  excellent  art  of  ipeace, 
and  a.ceitoin  sigmfiGa;<ion  ol*  obedience;  and  yet  is  jet  seou^ 
arity  of  truths:  and  that  just  liberty  of  understanding/  whicb^, 
ibecauseit  is  only  God's  subject,  is  then  suffici^itly  smbuiitted 
.  to  meii^  wiban  we  .cpnse|)t  in  ^ tbe  same :  form  .^  wo 
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Th€  Article  i§  ihis« 

Origmal  Sin  standeth  not  in  the  following  of  Adam^  as  the 

Pelagians  do  vainly  talk. 

t^8.  <'  T|ie  foUo|wing  of  Adam, ''  that  is,  the  doii^  as  he  did, 
is  actual  sin,  and  in  no  sense  can  it  be  original  sin ;  for  that 
16  Bfi  yain  as  if  the  Pelagians,  had  said  the  '  second'  is  the 
^first;'.^ndit  iaas  imposi^ble  that  what  we  do  should  be 
Adam's  »in,  as  it  is  unreasonable  to  say  that  his  should  be, 
really  and  formally  our  sin ;  imit$ition  supposes  a  .oopy,.  and 
tbose  are  two  terms  of  a  relation,  and  cannot  be  coinci- 
dent>  as  'Uke  is  not  the  same  J  But  then  if  we  speak  of 
original  sia  as  we  have  our  share  in  it,  yet  cannot  our  imitar 
tion  of  Adam  be  it,  possibly  it  may  be  an  effect  of  it,  or  a; 
copiegveut  But  therefore  Adam's  sin  did  not  introduce  a 
x^ecessity  of  sinning  upon  us :  for  if  it  did,  original  sin  would 
lie  a  fatal  curse,  by  which  is  brought  to  pass,  not  only  that 
we  dp,,  but  that  we  cannot  choose  but,  follow  him :  and  then 
the  following  of  Adam  would  be  the  greatest  part  of  original 
sin  expxessLy  against  the  article. 

29^  *'  But  it  is  the  fault  and  corruption  of  the  nature  of 
every  man." — 

"The  fault:"  'vitium  naturae;'  so  it  is  in  the  Lati^ 
copies;  not  a  sin  properly,  ''  non  talia  sunt  vitia,  qu?e  jam 
peccata  dicenda  suntV  but  a  disease  of  the  soul,  as  blind- 
ness, or  crookedness;  that  is,  it  is  an  imperfection  or  state 
of  deficiency  from  the  end  whither  God  did  design  us  :  we 
C^notwith  this  nature  alone  go  to  heaven;  for  it  having 
been  debauched  by  Adam,  and  disrobed  of  all  its  extraordi« 
naries  and  graces  whereby  it  was,  or  might  have  beeiv»  made 
fit  for  heaven, — it  is  returned  to  its  own  state,  which  is  perfect 
in  its  kind,  that  is,  in  order  to  all  natural  purposes,  ;but.im« 
perfect  in  order  to  supernatural,  whither  it.  was  designed. 
7he  case  is  this.  The  eldest  son  of  Croesus,  the  Lydian,  was 
born  dumb,  and  by  the  fauU  of  his  nature  was  unfit  tp  govera 
the  kingdom;  therefpne  his  father,  passing  bimby,  appoint? 
^d  the  crown  to  his  younger  brother ;  but  he  in  a  battle  seeing 
his  father  in  danger  to  be  slain,  in  zeal  to  save  his  fioLtber's 
]^fe,  strained  the  ligature^  of  his  tongue,  till  that  broke  which 

•  S.Aug. 
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bound  him  ;  by  returning  to  his  speech,  he  returned  to  his 
title.  We  are  born  thus  imperfect,  unfit  to  reign  with  God 
for  ever,  and  can  nerer  return  to  a  title  to  our  inheritance* 
till  we  by  the  grace  of  God.be  redintegrate  and  made  per- 
fect like  Adam:  that  is,  freed  from  tl^is  state  of  imperfec- 
tion by  supernatural  aids,  and  by  the  grace  of  God  be  bom 
again. 

*•  Corruption."  This  word  is  exegetical  of  the  other,  and 
though  it  ought  not  to  signify  the  diminution  of  the  powers 
of  the  soul, — ^not  only  because  the  powers  of  the  soul  are  not 
corruptiblfe,  but  because  if  they  were,  yet  Adam's  sin  could 
not  do  it,  since  it  is  impossible  that  an  act  proper  to  aiaculty 
should  spoil  it,  of  which  it  is  rather  perfective  :  and  an  act  of 
the  will  can  no  more  spoil  the  will,  than  anuct  of  understand- 
ing can  lessen  the  understanding : — yet  this  word  'corrup- 
tion' may  mean  a  spoiling  or  disrobing  our  nature  of  all  its' 
extraordinary  investitures,  that  is,  supernatural  gifts  and' 
graces,  *  a  comparative  corruption :'  so  as  Moses's  face,  when 
the  light  was  taken  from  it;  or  a  diamond,  which  is  more  glo- 
rious by  a  reflex  ray  of  the  sun,  when  the  light  was  taken  off, 
falls  into  darkness,  and  yet  loses  nothing  of  its  nature.  But 
'corruption'  relates  to  the  body,  not  to  the  soul,  and  in  this 
article  may  very  properly  and  aptly  be  taken  in  the  same 
sense  as  it  is  used  by  St.  Paul*;  "The  body  is  sown  in  cor- 
ruption,'* that  is,  in  all  the  effects  of  its  mortality ;  and  this 
indeed  is  a  part  of  original  sin,  or  the  effect  of  Adam's  sin, — 
it  introduced  natural  corruption,  or  the  affections  of  mortal- 
ity, the  solemnities  of  death;  for  indeed  this  is  the  greatest 
part  of  original  sin  ;  fault  and  corruption,  mean  the  concu- 
piscence and  mortality. 

"  Of  the  nature  of  every  man."  This  gives  light  to  the 
other,  and  makes  it  clear  it  cannot  be  in  us  properly  a  sin,-- 
for'sin  is  an  affection  of  persons,  not  of  the  whole  nature: 
for  a  universal  cannot  be  the  subject  of  circumstances^  and 
plirticular  actions,  and  personal  proprieties ;  as  human  nature 
cannot  be  said  to  be  drunk,  or  to  comtnit  adultery ;  now  be- 
cause sin  ia  an  action  or  omission,  and  it  is  made  up  of  many 
particularities;  it  cannot  be  subjected  in  human  nature :  for 
if  it  were  otherwise,  then  a  universal  should  be  more  par- 
ticular titan  that  which  is  individual,  and  a  whole*  should 

*  %  Cbr.'xr. 
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be  less  than  a  part;  '  actionessunt  suppositormn/ and  sa  for 
omissions  ;  now  every  sin  is  either  one  or  other  :  and  thete-» 
fore  it  is  impossible  that  this,  which  is  an  affection  of  a  uni« 
versal,  viz.  of  human  nature,  can  be  a  sin,  for  a  sin  is  a  breach 
of  some  law,  to  which  not  natures,  but  persons,  are  obliged;* 
and  which  natures  cannot  break,  because  not  natures,  but 
persons  only,  do  or  neglect. 

30.  *'That  naturally  is  engendered  of  the  offspring  of 
Adam."— 

This  clause  is  inserted  to  exclude  Christ  from  the  parti- 
cipation of  Adam*s  sin.  But  if  concupiscence,  which  is  in 
every  man*s  nature,  be  a  sin,  it  is  certain  Christ  had  no  con- 
cupiscence or  natural  desires,  for  he  had  no  sin.  But  if  he 
had  no  concupiscence  or  natural  desires,  how  he  should  be  a 
man,  or  how  capable  of  law,  or  how  he  should  serve  God  with 
choice,  where  there  could  be  no  *  potentia  ad  oppositnm,'  I 
think  will  be  very  hard  to  be  understood  :  Christ  felt  all  our 
infirmities,  yet  without  sin  :  all  our  infirmities  are  the  effects 
of  the  sin  of  Adam,  and  part  of  that  which  we  call  original^ 
sin ;  therefore  all  these  our  infirmities  which  Christ  felt,  as  ia 
him  they  were  for  ever  without  sin,  so  as  long  as  they  are 
only  natural,  and  unconsented  to,  must  be  in  us  without  sin. 
For  whatsoever  is  naturally  in  us,  is  naturally  in  him ;  but  a 
man  is  not  a  man  without  natural  desires ;  therefore  thesa 
were  in  him,  in  him  without  sin ;  and  therefore  so  in  us,  with- 
out sin,  I  mean,  properly,  really,  and  formally. 
'  But  there  is  a  catachresis  also  in  these  words,  or  an  eX- 
X€n/«c>  "naturally  engendered  of  the  offspring  of  Adam  :" 
Caiki;  and  Abel,  and  Seth,  and  all  the  sons  of  Adam,  who 
were  the  first  offspring,  and  not  engendered  of  the  offspring 
of  Adam,  were  as  guilty  as  we :  but  they  came  from  Adam, 
but  not  from  Adam's  offspring,  therefore  the  article  is  to  be 
expounded  to  the  sense  of  these  words,  *'  naturally  engen- 
dered," or  are  "  of  the  offspring  of  Adam," 

31.  "  Whweby  man  is  very  far  gone  from  original  right- 


eousness."- 


That  is,  men  are  devolved  to  their  natural  condition,  di- 
vested of  all  those  gifts  and  graces  which  God  gave  to  Adam^ 
in  order  to  his  supernatural  end,  and  by  the  help  of  which 
he  %ia>oA  in  God's  favour,  and  innocent,  until  the  fatal  period 
of  his  fall :  this  original  righteousness  or  innocence,  we  have 
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not  aatm^aUy,  for  our  naAural  kmoce^ca  is  but  nega^kH^^  that 
!&»  we  h£ty€i  dqI  con$Qnlted  to  ein..  Tbe  i%hle0aaness  he  ]m4 
hefore  hb  fall,  I  suppose^  wao  not  only  tha^  butf  also  his  doiiig 
iBaoy  actio0^'  of  otnedieooew  and  iat^roourse  wJtb  G^,  eveft 
all  wbicik  passed  between  God  and  hisiself  till  kip.  eating  the 
fCtfbidden  fvuit?:  for  he  bad  .thi$  adv;a^tage  orer  w*  He  waft 
created  ia  a  full  use  of  reason;. we  bift  deaoeqdanta  enter 
intor  the  world  in  the  greatest  imperfection*  and  are  born 
under  a  law,  which  we  break  before  we  can  understand,  and 
it  is  imputed  to  us  as  our  understanding  increases :  and  our 
desires^  aire,  sjtrongeat  when  our  understanding.  %9  weakest : 
and  therefore  by  thifii  yery  ecoi^iiiy^  which  19  D0.ttMral  tO'U3> 
we  must  needs,  in  the  condition  of  our  ns^ture>  be  very  far  fi^m . 
Adam's  original  •  righteousness^  who  had  perfect  reasoji  be- 
fore be  had  a  law,  and  had  understanding  as  ^oon  as  he  bad 
^sires«  This  clause  thus  understood  is  most  reaspnaible 
and  true,  but  the  efibetof  it  can  be  nothing  in  prejudice  of 
the  main  business,  and  if  any  thing  else  be  meant  by  k,  I 
cannot  understand  it  to  have  any  g]:ound  in  Scripture  or 
season ;  and  I  am  sure*  out  church  does  not  determine  for  it. 
32.  V  And  is  inclined  to  eyil."'-r. 

That  eyery  man  is  inclined  to  eyil^some  more,  some  less, 
but  all  in  some  instances,  i^  yery  true:  wA  it  is  an /effect  or 
condition  of  nature,  but  nq  sin  properly.  Because  that  which 
is  unayoidable,  is  not  a  sin.:  2.  Because  it  is  accidental  to 
nature,  not  intrinsical  and  essential.  3,  It  is  superinduced 
to  nature,  and  is  after  it,^  and  comes  by  reasonof  the  laws 
tit^ich  God  inade  after  he  made  our  nature  ;  he  brought  us 
laws  to  check  our  nature,  to  cross  and  displease,,  that  by  sa 
doing  we  may  prefer  God  before  ourselyes :  this  also  with 
some  variety ;  for  in  some  laws  there  is  more  liberty  than  in 
others,  and  therefore  less  natural  inclination  to  disobedience^ 

4.  Because  our  nature  is  inclined  to  good  and  not  to  eyil  i^ 
some  instances,  that  is,  in  those  which  are  according  to  na-> 
ture,  and  there  ia  no  greater,  endearment  of  yirtne,  than  the 
law  and  inclination  of  nature  in  all  the  instances  of  that  law# 

5.  Because  that  which  is  intended  for  the  occasion  of  yirtue 
md  reward,  is  not  naturally  and  essentially  the  principle  of 
«iriL  .  6.  In  the  instances:  in  which  naturally. we  incline  lo 
'evil,  the  inolinaiion  is  naturally  gpod,  beeajuse  it  is  to  its 
pro{Mer  object,  but  that  it  becomes  morally  eril^  must  be  per- 
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•onal,  for  the  law  is  before  our  persons;  it  cannot  be  natu- 
ral»  because  the  law  by  which  that  desire  can  become  evil,  is 
after  it% 

33.  "  So  that  the  flesh  lusteth  against  the  spirit." — 
This;  clause  declares  what  kind  of  inclination  to  evil  is  ea* 
teemed  crioeiinal ;  that  which  is  approved^  that  which  passeth 
to  a^t,  that  which  is  personally  delighted  in,  in  the  conten- 
tioii  which  is  after  regeneration  or  reception  of  the  Holy  Spi* 
jit\  for  the  flesh  cannot  lust  against  the  spirit  in  them  that 
have  not  the  Spirit;  unless  both  the  principles  be  within^ 
there  can  be  no  contention  between  them,  as  a  man  cannot 
fight  $t  duel  alone»  so  that  this  is  not  the  sin  of  nature,  but 
of  persons^  for  though  poteatially  it  is  sin,  yet  actually  and 
resdly.it  is  none,  until  it  resist  the  Spirit  of  Qod,  which  is  the 
principle  put  into  us  to  restore  us  to  as  good  a  state  at  least, 
as  that  was  which  we  were  receded  from  in  Adam.  By  the 
wayK  it  is  observable,  that  the  article .  m^akes  only  concupi- 
scence or  lusting  to  be  the  efiect  of  Adam's  sin,  but  affirms 
nothing  of  the  loss  of  the  will's  liberty,  or  diminution  of  the 
understanding,  or  the  rebellion  of  the  passions  against  reason, 
but  only  against  the  Spirit,  which  certainly  is  natural  to  it| 
and  in  Adam  did  rebel  against  God's  commandments  when  it 
was  the  inlet  to  the  sin>  and  therefore  could  not  be  a  punish- 
ment of  it. 

"And  therefore  :"—^ The  illative  conjunction  expressly 
declares,  that  the  sense  of  the  church  of  England  is^  that 
this  corruption  pC  our  nature,  in  no,  other  sense^  and  for  no 
other  reason,  is  criminal,  but  because  it  does  resist  the  Holy 
Spirit :  therefore  it  is  not  evil  till  it  does  so,  and. therefore  if 
does  not,  it  is  not  evil. .  For  if  the  very  inclination  were  a. 
sin,  then  when  this  indinatfon  i&  contested  against,-r-at  the 
same  time,  and  in  the  same  things,  the  X)cian  sins  and  does 
well,  and  he  can  never  have  a  temptation  but  he  offends 
Crod ;  and  then  how  we  should  uilderstand  St.  James's  rule, 
that ''  we  should  coi;nt  it  all  joy  when  we'enter  into  tempta- 
tion," is  beyond  my  reach  and  apprehension.  The  naturcd 
inclination  hath  in  it  nothing  moral,  and  therefore  as  it  is 
good  in  nature,  so  it  is  not  ill  in  maimers ;  the  supervening 
•consent  or  dissent  makes  it  morally  good  or  evil. 

34.  "  In  every  person  bom  into  the  world,  it  deserveth 
God's  wrath  and  damnation.'* — 

VOL.  IX.  1 
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Vii.  When  ft  is  so  consented  to,  when  it  resist*  And  bver* 
tofttes  the  Spirit  of  grace.  For  we;  beiilg  ditested  of  thd 
grace  given  to  the  first  Adam,  are  to  be  renewed  by  the  Spi- 
rit of  grace,  the  eftect  of  the  second  Adam ;  which  grace 
irhen  we  resrst,  we  do  as  Adam  did,  and  ited^ce  ourselves 
back  into  the  state  ^here  Adam  left  us.  That  was  his  siii 
ftnd  not  outs,  but  this  is  our  sin  and  not  his ;  both'  of  theni 
deserve  God's  wrath  and  damnation,  but  by  one  he  deserved 
it,. and  by  the  other  we  deserve  it.  But  then  it  is  true,  that 
this  corrupted  nature  deserves  God's  wrath,  but  Pre  ttnd 
Adam  deserve  not  in  the  sanfie  formality,  but  in  the  sam^ 
material  part  we  do.  He  left  our  nature  naked,  and  fot  it  hd 
dteerved  God's  wrath;  if  we  divest  our  nature  of  the  new 
^c6,  we  return  to  ihe  same  srtate  of  natute,  but  then  wfe  de^ 
s^jfvfe  God's  wtfiih ;  so  that  still  the  object  of  God's  wrath  H 
bjai  i&kce  nature  do  as  left  by  Adam ;  but  though  he  sinned 
iti  the  first  dii^robing,  and  v^e  were  imperfect  by  it,  yet  we  siii 
hot  till  the  secorid  disrobing,  anti  tfien  we  return  to  tlvesame 
imperfection,  aiid  make  it  worse.  But  I  consider,  that  al-»- 
though  sortie  churches  in  their  confesstohs  expl'ess  it,  yet  th^ 
church  of  Efa  gland  does  not :  Ihey  add  the  word  *  eternal' 
to  '  dainnation ;'  but  our  church  abstains  from  that :  there* 
ibfe  *^  Gfod's  wraih  stnd  damtiation,"  dm  signify  the  saiaoi^ 
that '  damnation'  does  in  St.  Paul ; — all  the  effects  of  God'fe 

■  '         L' '  ' '  " 

toger.  T^riiJJdral  d:6iith,  and  the  miseries  of  morlaJity,  were 
the  etfects  of  Adarti's  sin,  and  of  our  being  reduced  to  tht6 
hatural  and  corruptied,  ot  worsted  state :  ot  Secotidly,  they 
may  signify  t£e  saine  tliat  '  h^tt'ed'  does  ih  Sti  Paul  and  iii 
M&lachi ;  ''  Esau  hkve  I  hatefd,''  that  id, '  loved  him  less,'  or 
idid  iiot  give  hitn  wh^i  he  vlran  both  to :  he  lost  thie  ^rimojge^ 
inture,  and  the  priesdibod,  AtiA  the  felessihg.  So  do  we  ha- 
^ut^ly  fen  shqYtbf  heavfen.  this  is  hatred  of  the  vmtth  of 
tjfod,  knd  his  i  udgtnetit  upoh  the  sib  of  Adam  to  condemh 
US  to  a.  state  of  imperfection,  and  misery,  tod  death,  and  de- 
ficfettcy  from  6tf(ehiktnral  hk^i^^nesis,  till  which  I  graht  to  bfe 
'thfe  etfect  of  Adam'b  hlh,  fetiA  tha't  b^  imp^rfefct  nature  tte- 
sertes  this,  that  is,  it  can  deserve  iio  better. 

35.  -^  Abd  thfe  intention  6f  nature.^'-^ 

Viz.  This  iWp%1*ction,^not  ahy  tAhet^nt  qtaKty  that  by 
c(5iicact  pcMutes  the  Relatives  and  the  descendants,  but  this 
abuse  and  reproach  of  our  nature,  this  stain  of  our  nature. 
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by  taking  off  the  supernatural  grace  and  beauties  put  intb 
it,  like  th^  tutting  off  the  beards  of  David's  ambassadors;  err 
M;rippiiig  a  man  of  his  robe>  and  tinning  him  abroad  in  hik 
natdtal  {^arae,  leaving  him  naked  as  Adam  and  we  were.  Birt 
th^  Word  *  infection/  being  metaphorical^  may  aptly  signify 
any  thing  that  is  analogical  to  it :  lind  may  mean  a  natural 
habitude  or  inclination  to  forbidden  instances  {  but  yet  it 
signifies^  very  great  evil,  for  in  the  be»t  authors,  to  be  sudi 

*  by  nature/  means  an  aggravation  of  it.  SoCarionin  Aristd- 
phcmes  * :  "AvBptimog  oir6^  itrnv  &9\teg  i^^tnu  *  l^is  man  is 
Yery  miserable,  or  '  iniserable  by  nature:'  and  again ; 

**  Do  you  believe  me  to  be  sudi  a  man  iy  nature,  that  I  dm 
speak  nothing  wdl  *V* 

36.  "  Doth  remain,  yea,  in  them  that  are  regenerated."—^ 
That  ]s>  all  the  baptized  and  unbaptized  receive  from 

Adam  nothing  but  what  is  inclined  to  forbidden  instaAceis), 
which  is  a  principle,  against  which,  and  above  which,  thfe 
Spirit  Of  God  does  operate.     For  this  is  it  which  is  called 

*  the  lust  of  the  flesh  /  for  so  it  follows,  "  whereby  the  ludt 
of  the  flesh;"  Aat  is/the  desires  and  pronenesses  to  natural 
objects,  which  by  God's  will  came  to  be  limited^  ordered 
md  chastised^  curbed  and  restrained. 

37.  •'  Called  in  Greek,  ^pdm^/io  tfapicoc."— 

Here  it  is  plaib,  that  the  church  of  England,  tliough  i?h^ 
(bund  it  neciBEteiBiiy  to  declare  something  in  the  fierce  cbnteui 
tion  of  the  time,  ih  order  to  peace  and  unity  of  ex?pressrion  j 
yet -she  was  notlvilling  too  mintitely  to  dedare  and^le^cend 
to  Che  Jparti6nflars  on  either  side,  and  therefore  ahe  was  pl^as^- 
ed  to  make  tfse  of  the  Greek  word,  of  the  sense  of  which 
there  were'so  many  disputes,  atid  recites  tihe  most  usual  red- 
ditions  of  4fee  word. 

38.  •*  Which  some  do  expound,  the  wisdom,  seine  th^ 
sensuality,  some  the  affection,  some  the  desire,  of  the  flesh, 
is  not  subject  to  the  law  of  God.** — 

These  several  expositions  reciting  several  things,  and  the' 
church  of  England  reciting  all  indefinitely,  but  definitely 
declaring  for  none  of  them,  does  only  in  the  generality  af- 
firm, that  the  flesh  and  spirit  are  contrary  principles,  thatth^ 

»  Tint.  118.  Bri^nek.  «  Id.  Plut.  «r5. 

l2 


116  A    FURTHER   EXPLICATXOif    OF 

flesh  resists  the  law  of  God,  but  the  spirit  obeys  it,-r-that  i^, 
by  the  flesh  alone  we  cannot  obey  God's  law,  naturally  we 
cannot  become  the  sons  of  God,  and  heirs  of  heaven,  but  it 
must  be  a  new  birth,  by  a  spiritual  regeneration^  The  *  wis- 
.dpm  of  the  flesh,'  that  is,  natural  and  secular  principles,  are 
'iipt  apt  dispositions  to  make  us  obedient  to  the  Law  of  God  : 
'  sensuality,'  that  signifies,  *  an  habitual  lustfulness*'  *  Desires' 
signify  ', actual  lustings/  *  Affections'  signify  the  *  natural  in- 
clination :'  now  which  of  these  is  here  meant,  the  church  hath 
not  declared,  but  by  the  other  words  of  the  article,  it  is  most 
probable,  she  rather  inclines  to  render  ^povi|/ua  aapKoc»  by 
*  desires  and  sensuality,'  rather  than  by  *  affection  or  wis- 
dom,' though  of  these  also,  in  their  own  sense,  it  is  true  to 
affirm,  that  they  are  not  subject  to  the  law  of  God:  there 
being  some  foolish  principles,  which  the  flesh  and  the  world 
are  apt  to  entertain,  which  are  hinderances  to  holiness :  and 
.the  affection,  that  is,  inclination  to  some  certain  objects, 
being  that  very  thing  which  the  laws  of  God  have  restrained 
more' or  less  in  several  periods  of  the  world,  may,  without  in- 
convenience to  th6  question,  be  admitted  to  expound  ^povriiia 

39.  *' And  although  there  is  no  condemnation  to  them 
that  believe  and  are  baptized."-^ 

That  is,  this  concupiscence,  or  inclination  to  forbidden 
instances,  is  not  imputed  to  the  baptized  nor  to  the  regene- 
rate, that  is,  when  the  new  principle  of  grace;  and  of  the  Spi- 
rit is  put  into  us,  we  are  reduced  to  as  great  a  condition,  and 
as  certain  an  order,  and  a  capacity  of  entering  into  heaven, 
as  Adam  was  before  his  fall;  for  then  we  are  drawn  from 
that  mere  natural  state  where  Adam  left  us :  and  therefore, 
although  these  do  die,  yet  it  is  but  the  condition  of  nature, 
not  the  punishment  of  the  sin.  For  A;dam's  sin  brought  in 
death,  and  baptism  and  regeneration  do  not  hinder  that, 
but  it  takes  away  the  formality  of  it,  it  is  not  a  punishn^ent 
to  such,  but  a  condition  of  nature,  as  it  is  to  infants;  for, 
that  even  to  them  also  there  is  no  condemnation  for  their 
original  concupiscence,  is  undeniable  and  demonstratively 
certain  upon  this  account.  Because,  even  the  actual  desires 
and  little  concupiscences  of  children  are  innocent,  and  there- 
fore, much  more  their  natural  tendencies  and  inclinations. 
For  if  a  principle  be  criminal,  if  a  faculty  be  a  sin,  much 
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more  are  the  acts  of  that  faculty  also  a  sin,  but  if  these  he 
mnocent,  then  much  more  is  that. 

40.  **  Yet  the  Apostle  does  confess^  that  concupiscence 
or  lust  hath  of  itself  the  nature  of  sin."—  ' 

''Of  itsdf:"  That  is,  it  is  in  the  whole  kind  to  be  re- 
proved, it  is  not  a  sin  to  all  persons,  not  to  unconsenting 
persons  :  for  if  it  be  no  sin  to  diem  that  resist,  then,  neither 
is  it  a  sin  to  them  that  cannot  consent.  But  it  hath  the '  na- 
ture of  sin,'  that  is,  it  is  the  material  part  of  sin,  a  principle 
and  root  from  whence  evil  may  spring,  according  to  St. 
Austin's  words :  **  Modo  quodam  loquendi  vocatur  peccatuiik 
quod  peccato  factum  est,  et  peccati,  si  Vicerit,  fkcit  reum  '•'' 
Just  as  if  a  man  have  a  natural  thirst,  it  may  tempt  him, 
and  is  apt  to  incline  him  to  drunkenness;  if  he  b^  of  a  san- 
guine disposition,  it  disposes  him  to  lust ;  if  choleric,  to 
anger ;  and  is  so  much  a  sin  as  the  fuel  is  a  part  of  the  fire ; 
but  because  this  can  be  there,  where  damnation  shall  not 
enter,  this  nature  of  sin  is  such  as  does  not  make  a  proper 
guiltiness ;  for  it  is  a  contradiction  to  say/  the  sin  remains 
and  the  guilt  is  taken  away :  for  he  that  hath  a  sin,  is  guil^ 
of  punishment,  that  is,  he  is  liable  to  it/  if  God  pleases: 
hemay  pardon  if  he  pleases  ;  but  if  he  pardons  he  takes  away 
the  sin  :  for  in  the  justified,  no  sin  can  be  inherent  or  habit* 
ual ; ''  Quomodo  justificati,  et  sanctificati  sumus,  si  peccatUni 
aliquod  in  nobis  relinquitur'  ?"  If  concupiscence  be  an  in* 
herent  sm  in  us  before  baptism,  it  must  either  be  taken  away 
by  baptism,  or  imputed  to  us  after  baptism:  for  if  the  malice 
remains,  the  guilt  cannot  go  away;  for  God  wiU  by  no  means 
justify  the  remaining  sinner. 

41.  These  things  I  have  chose  to  say  and  publish,  be- 
cause I  find  that  the  usual  doctrines  about  original  sin,  are 
not  only  false,  and  presumed  without  any  competent  prooiV 
but  because,  as  they  are  commonly  believed,  they  afe  no 
friends  to  piety,  but  pretences  of  idleness,  and  dishonour^ 
able  to  the  reputation  of  God's  goodness  and  justice,  for 
which  we  ought  to  be  very  zealous,  when  a  greater  indiffer- 
ence would  better  become  us  in  the  matter  of  our  opinion, 
or  the  doctrine  of  our  sect;  and  therefore  it  is  not  to  be 
blamed  in  me,  that  I  move  the  thoughts  of  men  in  the  pro^ 
position ;  for  it  is  not  a  useless  one^  but  hath  its  immediate 

'    f  -  Ub.  1.  de  Nop.  et  Coucnp.  e.  3d>  *  I|ieroo.  ad  Ooepnom, 
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jiffeets  upon  the  booour  of  Ood,  tod  th6  next,  upon  the  lives 
of  men.  And  therefore  this  hath  in  it  many  degrees  of  ne- 
jansary  doctrine^  and  the  fruits  of  it  must  needs  do  more 
than  make  recompense  for  the  trouble  I  pilt  them  to,  in 
4wakitignew  inquiries  itito  that  doctrine,  conoeming  which 
jtbey  were  so  long  at  ease. 

.  But  if  mea  of  a  contrary  judgment  can  ^eco^  the  interests 
•and  adrantages  of  piety,  and  can  reconcile  their  usual  doo- 
iHiieB  of  original  sin  with  God's  justice  and  goodness  and 
jblith,  I  shall  be  well  pleased  with  it,  and  think  better  of 
Afaeir  doctrine  than  now  I  can :  but  mitiL  that  be  done,  they 
tt^tiy  please  to  consider  that  there  is  in  Holy  Scripture  no 
rngn  of  it»  nor  intimatiodi  that  at  the  day  of  judgment  Christ 
4abiall  ^ay  to  syoy,  Qo,  ye  cUrsed  sons  of  Adam,  into  everlast- 
ing fire,  b^catks^your  father  sinned  j  atid  though  I  will  pardon 
piUions  of  sins  which  men  did  choose  and  delight  in,  yet  I 
srill  ieterely  e3i:act  this  of  you^  \Vhich  you  neVer  did  choose, 
nor  Qould  delight  in:  this^  I  say,  is  not  likely  to  be  in  the 
•vent  of  things^  audin  the  wise  and  merciful  dispensation  of 
Qod,  especially  6inCe  J^sus  Christ  himself,  so  fat  as  appears, 
never  dpake  Oil0  lydrd  of  it,  there  is  not  any  tittle  of  it  in  all 
the  four  Gospels ;  it  is  a  thing  of  which  no  warning  was  or 
cbtld  be  ^ven  to  any. of  Adam's  children,  it  ib  not  mentioned 
in  the  Old  Testament  (for  that  place  of  David  in  the  fifty-first 
Psalm,^  Clemens  AlexandrinUs  and  others  of  the  fathers 
•natch  from  any  pretence  to  it) ;  and  that  one  time  where  it 
is  spoken  <>f  in  the  New  Testament,  there  is  nothing  said  of 
it^  but  that  it  is  imputed  to  us  to  this  purpose  only,  that  it 
brought  in  death  temporal :  and  why  such  tragedies  should 
be  made  of  it;  snd  other  places  of  Scripture  drawn  by  vio- 
lence to  give  countenance  to  it,  and  all  the  systems  of  divi- 
^ty  of  late  naade  to  lean  upon  this  article,  which  yet  was 
never  thought  to  b^  fundamental,  or  belonging  to  the  foiin* 
dation,  w^  never  put  into  the  creed  of  any  church,  but  is 
satad.e  the  ^eat  support  of  new  and  strange  propositions,  even 
of  the  fearful  decree  of  absolute  reprobation,  and  yet  waa 
never  consented  in,  or  agreed  upon  what  it  was,  or  how  it 
0991  be  convieyed,  atid  was  (in  the  late  and  modem  sense  of 
it)  as  ulnknown  to  the  primitiYe  church,  aS  it  was  to  the  dot-* 
toni^of  the  Jewi#  that  is^  wholly  unknown  to  them  both } 
why,  I  say,  men  should  be  so  fierce  in  th^ir  new  seose  of 
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tkis  ^I'ti^lfu  sm(k4  9Q  imp^tieBt  of  coiiitrQ4io^on,  it  is  n^  fdmy 
to  gire  a  rea30iaable  a0count« 

For  my  own  particu}sMr»  I  h99^  I  h^Y^  doiniQ  pay  4u4y» 
^viog  produce^  s(»'ipturea,  ^xa^  rea^p(^s»  and  t)i|e.  bea^  aftr 
thority,  agaius^  it.  '*  Qui  pptest  papere^  ^pia^/^ 

Fpr— "  I  had  a  good  spirit ;  yq^  raUii^r  ^)§ipg  gpp|l^  I 
<»^e  iptp  fL  l^ody  Kp4^filed.'' \yis4.  yiii*  19«  20. 
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i.  Ai^L  mankind  hath  for  ever  compl^tined  of  iJi^ir  iir^mfdi* 
^ble  calamity,  their  *  propepsityio  sin/  For  though  by  ^^ 
dictates  of  nature  ^}  P^^P^  ^^^^  inst;ruiptpd  ^n  tKe  geQei^| 
notices  of  virtue  ftnd  vice^;:ight  reason  being  our  rulp;  insOf 
W^ch  tb^t  the  old  philo^ph^i;s,  s|s  Plutarch  repor^»  s^4 
tliat  virtu^  wa^  ^othing  eli^e  ,bi|t  rov.  ^iyi^ovMpov  rn^  '^X^^  ^f 
OHJriQ  TiQ  Koi  SJvafuc  ytyivnfi^v  viro  XiyoVf  *  a  dlspos^tipp  an4 
force  of  reason.'  And  this  reason  having  gui4ea  tb^  wisest^ 
was  formed  into  laws  for  others ;  yet  this  reason  served  to 
little  other  purposes,  but  to  upbraid  our  follies  and  infelici- 
ties, and  to  make  our  actions  punishable,  by  representing 
them  to  be  unreasonable :  for  tiiey  did  certeinly  sin,  and 
fliey  could  no  more  help  it,  than  they  could  prevent  their  be* 
ing  sick,  or  hungry,  or  angry,  or  thirsty*  Nature  had  made 
orgsms  for  fiome,  and  senses  for  others,  and  conversaUon  and 
example  brought  in  all.  So  that  if  you  reproi^  a  criminal/ 
he  heard  and  understood  you,  but  could  not  help  it:  as  Laius 
in  die  tragedy ; 

ly^fAVf  y  l^wri  fA  ft  fdcrtt  fitil^mi  K 

'  Keason  taught  him  well,  but  nature  constrained  him  to  the 
contrary;  bis  affections  were  stronger  than  his  reasoa.' 
2^.  Aiid  it  is  no  wonder  thayt  ^fhile  flesh  ^d  blopd^e  tb^ 

»  D»^  }i^n^  ^fT.  i»  Biirip.  qhrjw.  PrUpttej'f  ediUoo,  vol.  tiu  p^d9t« 
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}ii^?aillng  ingredient^  while  men  are  in  the  state  of  conjano-^ 
lion,  and  the  soul  serves,  the  body,  and  the  necessities  of  this 
ai;e  more  felt  than  the  discourses  of  that,-— ^that  inen  should  be 
angry  and  lustful,  proud  and  revengeful,  and  that  they  should 
follow  what  they  lu^t  after,  not.  what  they- are  bidden  to  do* 
For  passions  and  afieotions  are  our  first  governors,  and  they 
being  clearly  possessed*  of  all  mankind  in  their  first  years; 
have  almost  secured  to  themselves  the  soul  of  man,  before 
reason  is  heard  to  speak:  and  when  she  does  speak,  she 
speaks  at  first  so  little  and  so  low,  that  the  common  noises 
of  fancy  and  company  drown  her  voice.  This,  I  say,  is  *  the 
state  of  nature.'  And  therefore  Lactantius  brings  in  a  pagan 
complaining,  "  Volo  equidein  ndn  peccare,^sed  vincor.  In- 
dtttus  enim  sum  carne  fragili,  et  imbecilli.  Hcec  est  quae 
concupiscit,  quse  irascitur,  quae  (^oI^^.^usb  mori  timet.  Itaque 
ducor  incertus,  et  p^cco  non  quia  volo,  sed  quia  cogor. 
Sentio  me  et  ipse  peccare;  sed  nedesditas  fragilitatis  impellit, 
ciii  repugnare  noii  possuni:''  '^I  would  fain  avoid  sin,  but  I 
am  compelled.  I  am  invented  with  a  frail  and  weak  flesh : 
This  is  it  which  lusteth,  which  is  angry,  which  grieves,  whicK 
iears  to  die.;  Therefore  I  am  led  uncertainly,  and  I  sin,  notf 
bedause  I  will;  but  because!  am  constrained.  ^Ipercetive 
thkt  I  do  ill,  but  the  necessity  of  my  weakness  drives  me  oH^' 

and  I  cannot  resist  it  V 

*  ■  •  ■  1  ■  '  '  -         >  . 

OvfMc  }f  K^^a-otv  rah  l/Mv  0w>itvfx&ron  ^, 

fM  k|iow  well  CMid  perceive  the  evi}sthat  I  go  .upon,  and  they, 
are  horrid  ones,  but  my  anger  is  greater  than  my  reason.^. 
So  Medea  in  the  tragedy.  This  is  the  st^te  of  a  natural  man; 
in  his  mere  naturals^  especially  as  they  are  made  worse  by 
evil  customs,  and  vile  usages  of  the  world.  ..  , 

3.  Now  this  is  a  state  of  infirmity;  and  all  .^ins ,  against, 
which  there  is  any  reluctancy  and  contrary  desires  of  actual, 
reason,  are  sins  of  infirmity.  But  this  infirmity  excuses  no 
man :  for  this  state  of  infirmity  is  also  a  state  of  death ;  for 
by  this  St.  Paul®  expressed  that  state  from  which  Christ 
came  ^  to  redeem  us :  Svrwv  viul&v  ia&cvwv,  "  when  we  were* 
yet"  ininfinnity,  or  "without  strength,  in  due  time  Christ* 
died' for  os;''  that  is;  when  we  were  abr^'ig,  -  impi6\iSj  or 
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**  sinners/'  such  as  the  worid  was  before  it  was  redeemed,- 
before  Christ  came.  These  are  the  sick  and  weak^  whom* 
Christy  the  great  physician  6t  our  aouls,  came  to  save.  This 
infirmity  is  the  shadow  of  death ;  and  it  signifies  that  state' 
of  mankind  which  is  the  state  of  nature,  not  of  original  and 
birth,  but  in  its  whole  constitution,  as  it  signifies  not  onlyi 
the  natural  imperfection,  but  the  superinduced  evil  from  anjT. 
principle ;  all  that  which  is  opposed  to  grace.      ' 

'  4.  To  this  state  of  nature  being*  so  pitiable,  God  b^gifil* 
to  find  a  remedy,  and  renewed  the  measures  of  virtue,  and' 
by  a  law  inade  them  more  distinct  and  legible,  and  imposed 
punishments  on  the  transgressors.  For  by  little  and  little,' 
the  notices  of  natural  reason  were  made  obscure,  some  werer 
lost,  some  not  attended  to,  all  neglected  Some  way  or  other  ;• 
till  Crod  by  a  law  made  express  prohibition  of  what  was  unU 
reasonable,  forbidding  us  to  desire  what  before  was  unfit  and 
unnatural,  and  threatening  them  that  did  things  unlawful. 
But  this  way,  by  reason  of  the  peevishness  of  men,  succeed- 
ed not  well,  but  men  became  worse  by  it.  For  what  the  law 
did  forbid  without  the  threatening  of  any  penalty,  they  took 
f(^  an  advice  only,  and  no  severe  injunction  :  and  those 
commandments  which  were  established  with  a  threatening 
to  the  transgressors,  they  expounded  only  by  the  letter,  and 
in  the  particular  instance,  and  in  the  outward  act. 

5.  Before  the  law,  men  allowed  to  themselves  many  ixsH 
pieties,  which  reason  indeed  marked  out  to  be  such,  but  no 
law  had  forbidden  them  in  express  letter.  They  thought  it 
lawful  to  seduce  and  tempt  another  man's  wife,  and  invite 
her  to  his  hbuse  and  conjugation,  so  he  did  not  steal,  or  force 
her  away :  but  if  they  found  a  coldness  between  her  and  her 
husband,  they  would  blow  the  coals,  and  enkindle  an  evil 
flame.  It  is  supposed  that  Herod  did  so  to  Herodias,  his 
brother  Philip's  wife,  even  after  the  law.  They  would'  not 
by  violence  snatch  the  estate  from  a  young  prodigal  heir,  but 
if  he  were  apt,  they  would  lend  him  money,  and  nurse  his 
vice,  and  entangle  his  estate,  and  at  last  devour  it.  They 
would  not  directly  deny  to  pay  the  price  of  a  purchase ;  but 
they  would  detain  it,  or  divert  it,  or  pay  it  in  trifling  sums, 
or  in  undesired  commodities.  This  was  '  concupisciere  rent 
alienam*'  They  did  not  steal,  but  coveted  it,  and  so  entered 
indirectly :  and  this  God  seeing,  forbade  it  by  a  law :  ''  For 
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I  Iiad  not  known  lust  or  desires  to  be  a  sin,"  $aith  St  Paol^^ 
Vbut  that  the  law  said.  Thou  shalt  not  covet/' 
.    €L  But  because  the  law  only  forbade  lustii^$»,  bat  imposecL 
90  penalty,  they  despised  it }  ajod  those  things  which  were 
4)]rbidden  wit&  an  appendant  penalty,  they  would  act  the^oi 
priyat^ly.    For  if  they  avoidwl.  th^  notice  of  the  criminirf 
j«idg9«  tbejr  feared  not  Jthe  face  of  an  angry  God :  w^  this 
lActantius  observed  of  them.    'VMetus  legum  non  so^ler^ 
Qompriinebat*  aod  licentiam  ^ubmovehat.     Poter^nt  enim 
li^es,  delicta  punire,  oonsojieiitiain  munire  non  poterant.  It^r* 
qo^qmeant^  palam  ftebant«  clam  fieri  ccepernnt;  oircum- 
9oribi  etiam  jura ;"  ''  Fpr  s^  the  tibreatenings  of  the  law  they 
vera  wicked  stiU«  though  not  ^oandaIous ;  vile  in  private^ 
9nd  wary  in  public ;  they  did  Qircum^cribe  their  lawi^/'  and 
thought  tjh^selveti  bonnd  only  to  the  letter,  and  obliged  by 
nothing  but  the  penalty,  whiph  if  they  esqaped,  they  reckon- 
ed themselves  innocent.    Thus  far  the  law  instructed  them, 
and  made  tJiiem  afraid.    But  for  this  firsts  they  grew  the  more 
greedy  to  do  what  now  they  wer^  forbidden  to  desire.    The 
prohibition  of  the  law  being  like  a  dam  to  the  waters^  the 
desire  shells  the  higher  for  being  checked  ;  and  the  wisdom 
of  Romulus  in  not  casting  up  a  b^mk  against  parricide,  had 
lltta  efifict  that  until  the  end  of  the  second  Punic  war,  which 
was  almost  six  hundred  years,  there  was  no  example  of  one 
that  killed  his  father.    Lucius  Ostius  was  the  first.    And  it  is 
certain  that  the  Easterlings  neither  were,  nor  had  they  reason 
to  be»  fond  of  circumcision ;  it  was  part  of  that  load  which  was 
complained  of  by  the  apostles  in  behalf  pf  the  Jewish  nation, 
which  neither  they  nor  their  fathers  could  bear;  and  yet  as 
8Qon  as  Christ  took  off  the  yoke,  and  that  it  was  forbidden 
to  his  disciples,  the  Jews  were  as  fond  of  it,  as  of  their  plea- 
•oiaes ;  and  fifteen  bishops  of  Jerusalem  in  immediate  suc- 
cession,  were  all  circumcised,  and  no  arguments,  no  author^ 
iiy,  could  hinder  them.   And  for  their  fear,  it  only  produced 
caution,  and  sneaking  from  the  face  of  men,  and  both  toge- 
tih^  set  .them  on  work  to  corrupt  the  spirit  of  the  law  by  ex- 
positions too  inuch  according  to  the  letter :  so  that  by  this 
meaiuB, their  natural  desires,  their  lustiugs  and  concupiscence, 
weare  not  cured. 

?•  For  a&  LaotantiuA  brought  in  the  heathen  cpmplaM)ing» 
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60  4,068  St.  Paul  briiig  in  the^^w :  *'  That  wbic^  I  do  I  ^w 
liot ;  for  what  I  Tvould.  that  I  do  nQt.  b^t  what  I  ^^e«  f hat  I 
4o'. "  I  »ay,  thU  is  the  stat^  of  ii  man  wdeip  the  law  S  .^  PWI 
who  is  ^ot  regenerate  and  made  &ee  by  the  spirit  of  Cbfi^ti 
that  is,  a  n^n.who  abides  in  the  infirxoitief  of  natnf^;  of 
which  th^  law  of  nature  warned  bim  &^t>  m^  th#  sup^rio^ 
diiced  law  of  God  warned  him  more ;  but  tb^re  ^^  ml  .^ 
these  covenants  or  laws  snfficie>^t  eitbear  to  endear  or  to  4fh 
cure  obedience;  they  did  not  minister ' strength. ^no^gl^tn 
conquer  sin,  to  overtbiow  its  power,  to  destroy  the  ki^dom 
and  reign  of  sin :  this  was  reserved  fcHT  tbo  great  day  of  tlV 
nmph;  it  was  the  glory  of  the  Gospel,  the  power  of  Christ, 
the  strength  of  4;he  Spirit,  which  alone  was  able  to  do  it ;  and 
by  this  with  its  appendages,  that  is,  the  pardon  of  sin  and^a 
victory  over  it,  a  conquest  by  the  prevailing  and  rule  of  the 
Spirit,  by  this  alone  the  Gospel  is  the  most  excellent  above 
all  the  covenants,  and  states,  and  institutions,  of  the  world. 

8.  But  then  the  Christian  most  not  complain  tbus ;  If 
he  be  advanced  into  the  secrets  of  the  kingdoni,  if  h^  be« 
Christian  in  any  thing  beyond  the  name ;  he  cannot  say 
thtit  iBin  gives  him  laws,  tbat  it  reigns  in  his  morflGtl  bodyj 
that  he  is  led  captive  by  Satan  at  his  will,  that  he  siniA 
against'  his  will  frequently,  smd  habitually,  and  cannot 
help  it.  But  so  it  is,  men  do  thus  complain;  and,  which 
is  worse,  they  make  this  to  be  their  excuse,  and  their  en- 
couragement. If  they  have  «rnned  foully,  they  say.  It  is 
true ;  but "  It  is  not  I,  but  sin  that  dwdt^th  in  me.  For  that 
which  I  do,  I  allofw  not ;  for  what  I  wonld,  tbat  I  do  nott 
and  what  1  hate,  that  do  I  *.'' — And  if  they  be  templied  tott 
sin,  they  cannot  be  dissuaded  from  it,  or  encouraged  to  a 
noble  and  pertinacious  resistance,  because  they  have  thb4n( 
excuse  ready ;  "To  will  is  present  vntK  me,  but  how  to  per- 
form that  which  is  good,  I  find  not.  For  the  good  whicfc 
I  would,  rdo  not ;  but  the  evil  which  I  would  not,  that  I  dq^" 
That  is,  'it  is  my  infirmity,  -give  me  leave  to  do  it,  I  am  the 
child  of  God  for^l  my  sin  ;  for  I  do  it  with  an  unwilling 
willingness.  I  shall  do  this  always,  and  shaH  never  be  quit 
of  this  tyranny  of  sin  :  it  was  thus  with  St.  Paul  himself; 
and  I  ought  not  to  hope  to  be  otherwise  than  he,  and  a  per-^ 
ifon  more  free  from^n.' — We  find  in  the  life  of  Andronicus, 
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written  by  Nicetas  Choniates,  the  same  pretence  made  in  ex- 
cuse for  sin ;  *  they  could  not  help  it :'  and  we  find  it  so  in 
oar  daily  experience ;  and  the  thin^  itself  warranted  by  many 
interpreters  of  Scripture,  who  suppose  that  St.  Paul,  in  the 
seventh  chapter  to  the  Romans,  from  the  fourteenth  verse  to 
the  end,  describes  his  own  state  of  infirmity  and  disability, 
or,  which  is  all  one,  thestate  of  a  regenerate  man,  that  it  is  no 
other  but  an  ineffective  striving  and  struggling  against  sin,  a 
contention,  in  which  he  is  most  commonly  worsted ;  and  that 
this  striving  is  all  that  he  can  shew  of  holiness  to  be  a  testi-^ 
mony  of  his  regeneration. 


SECTION   11. 
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9.  How  necessary  it  is  to  free  the  words  of  St.  Paul  from 
so  dangerous,  a  sense,  we  may  easily  believe,  if  we  consider, 
that  to  suppose  a  man  who  is  regenerate  by  the  Spirit  of 
Christ,  to  be  still  a  slave  imder  sin,  and  within  its  power,  and 
that  he  fain  would  but  cannot  help  it,  is  very  injurious  to  the 
power  of  Christ  and  the  mightiness  of  the  Spirit  of  grace : 
when  all  its  effect  is  only  said  to  be,  that  it  strives,  but  can 
do  nothing ;  that  is,  sin  abounds  more  than  grace,  and  the 
man  that  is  redeemed  by  Christ,  is  still  unredeemed,  and  a 
captive  under  sin  and  Satan ;  this  is  not  only  aikencourage- 
ment  of  evil  life,  but  a  reproach  and  scorn  cast  upon  the 
Holy  Spirit ;  it  is  **  verbum  dictum  contra  Spiritum  Sanctum,'^ 
"  a  word  spoken  against  the  Holy  Ghost  ^ :"-— and  as  St  Aus- 
tin calls  it,  it  is  **  tuba  hostis,  non  nostra,  undeille  incitetur. 
non  unde  vincatur;"  "  the  devil's  trumpet,  to  encourage  him 
in  his  war  against  poor  mankind;  but  by  this  means  he  shall 
never  be  overcome  ^"  And  therefore  he  gives  us  caution  of 
it ;  for  speaking  of  these  words,  *  The  good  which  I  would, 
thatdo  I  not ;  but  the  evil  that  I  would  not,  that  I  do,' — ^he  ad- 
vises  thus,  **  Lectio  divina,  qu»  de  apostoli  Pauli  epistoU  re- 
citiata  est,;  quotiescunque  legitur,  timendum  est,  ne  male  in- 
tellecta  det  hominibu^  quaerentibus  occasionem :" '' When- 
ev^  these  words  of  St  Paul  »re  read,  we  must  fear  l^st  the 
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misunderstanding  of  them  should  ntiinister;  ah  occasion  of 
sin  to  them  that  seek  it.  For  men  are  prone  to  sin,  and  scarce 
restrain  themselves.  When  therefore  they  hear  the  Apostle 
saying,  I  do  not  the  good  which  I  would,  but  I  do  the^ril 
whiQh  I  hate,  they  do  evil,  and  as  it  were  displeasing,  thenoh 
selves  because  they  do  it,  think  themselvies  like  the  Apos- 
tle/'— In  pursuance  of  this  caution,  I  shall  examine  the  ex- 
positions which  are  pretended. 

10.  I.  These  words, '  I  do  not  the  good  which  I  would^ 
but  I  do  the  evil  which  I  hate  "*,'  are  not  the  words  or  cha- 
racter of  a  regenerate  person  in  respect  of  actual  good  or 
bad.  A  regenerate  man  cannot  say,  that  he  does  frequently 
or  habitually  commit  the  sin  that  he  hates,  and  is  against  his 
conscience.  1.  Because  *no  man  can  serve  two  masters  ;'  if 
he  be  a  servant  of  sin,  he  is  not  a  servant  of  the  Spirit.  *  No 
man  can  serve  Christ  and  Belial.'  if  therefore  he  be  brought 
into  captivity  to  the  law  of  sin,  he  is  the  servant  of  sin ;  and 
such  was;  he  whom  St.  Paul  describes  in  this :  chapter  *i 
Therefore  this  person  is  not  a  servant  of  Chrjust ;  he  th^t  ja 
a  servant  of  righteousness,,  is  freed  from  sin;  a,nd  he  who  "is 
a  servant  of  sin,  is  not  a  servant  of,  but  freed  from,  .righteous- 
ness^." A  regenerate  person  therefore,  is  a  servant  of  the 
Spirit,  and  so  cannot  at  the  saoie  time  be  a  servant,:  or  a 
slave  and  a  captive  under  sin, 

11.  II.  When  the  complaint  is  made,'  I  do  the  evil  which 
I  hate,' — the  meaning  is,/  I  do  it  seldom,  or  Ido  it  com- 
monly and  frequently  :'  if  it  means,  'I  do  it  seldom,'  then 
a;  man  cannot  use  these  words  so  well  as  the .  contrary;  he 
can  say,  *  The  good  which  I  would,  I  do  regularly  and  ordi- 
narily,— and,  the  evil  which  I  hate,  I  do  avpid ;  sometimes  ih«f 
deed  I  am  surprised,  and  when  I  do  neglect  to  use  the  aids 
and  strengths  of  the  Spirit  of  grace,  I  fall;  but  this  is  be- 
cause I  will  not,  and  not  because  I  cannot  help  to  it ;  and  in 
this  case  the  man  is  not  a  servant  or  captive  of  sin,  but  a 
servant  of  Christ,  though  weak  and  imperfect.' — But  if  it 
means,'  I  do  it  commonly,  or  constantly,  or  frequently,' 
which  is  certainly  the  complaint  here  made,  then  to  be  a  rege- 
nerate person  is  to  be  a  vile  person,  sold  under  sin,  sgidjiot 
God's  servant.  For  if  any  man  shall  suppose  these  words  to 
mean  only  thus; '  I-do  not  do  so  much  good  as  I  would,  and  do 
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iometimet  fa}i  iiit6  evU;  thbuglt  I  "vixmld  fkin  b^  «hlirdy  Jn^ 
BOtcnt^'  indeed  this  man  teaches  no  false  doctrine  as  t6  ih^ 
•Ute  or  duty  of  ibe  regenerate,  idiich  in  dvislife  will  f<!^«Tet 
he  imperfect ;  but  be  speaks  not  according  td  the  scnde  ami 
desigii  of  the  Apostle  here.  For  his  purpose  is  to  describe 
that  state  of  e?il  in  which  we  are  by  nature,  and  from  which 
we  conid  not  be  recovered  by  t&e.luw,  and  &om  wiiich  we  can 
only  be  redeemed  by  the  grace  of  Jesus  Christ ;  tod  this  is 
a  State  of  death/of  being  killed  by' sin,  of  being  captivated 
and  sold  under  sin,  after  the  malnner  of  slaves;  ^s  will  further 
appear  in  die  irnqoel. 

12.  in*  Every  regeiierateman,  and  the  servant  of  Christ, 
''halii  the  Spirit  of  Christ  p  ."  But "  where  the  Sphit  of  God 
is,  there  is  liberty  *»  ;*'  therefore  no  slavery;  therefore  sin  reignS 
n<»t  thei^.  Bodi  l;he  propositiotis  are  the  words  ofthe  Apos* 
tie ;  the  conclusion  therefore  infers,  that  the  man  whom  St'. 
Paul  deBcribes  in  this  chapter,  is  not  the  regenerate  man, 
for  he  hath  not  liberty,  but  is  "  in  captivity  to  the  law  of 
sin  V*— ^om  whicb  every  one  that  is  Christ's,  every  one  that 
IkiXh  the  Spirit  of  Christ,  is  freed. 

13.  IV.  And  this  is  tiiat  which  St.  Pa'al  cdls  *'  being  iiti^ 
der  llie  law,"  that  is,  a  being  carnal,  and  in  the  state  of  th^ 
flesb ;  li^btlt  tihat  the  *•  law  itself  is  spiiitual  ;**  but  that  we, 
being  carnal  of  ourselves,  are  not  cured  by  the  Idw,  tut  by 
teason  <if  **  the  infirmity  of  the  flesh'* made  much  worse; 
curbed,  but  n^  sweetly  won ;  admonished,  but  assisted  by 
no  fijpirit  but  the  "  spirit  of  bondage  slnd  fear*.**  This  state 
IS'  oppdScfd  to  tbe  spiritufal  stute.  The  giving  of  th^  Law  is 
dolled  the  'imittistiy  of  dealh^;'  theQodpel  is  criled  the  •  nri^ 
irfstry  of  the  Spkit,*  ^ncL  thatfs  'the  mftiistration  of  life  f  land 
fterdb#e  if  *  We  l)e  led  by  tho%)int,  we  arfenot  Wider  thirf 
law '^  ;*  but  iP  W€i  be  lAider  the  law.  We  are  dead,  a*idi*in  is 
tevlvtfd }  ind  *  sin  by  th^  law  brings  forth  ftuit^Ato  death*.* 
Fretti  bewce  the  «%ttaient  of  th^  Ap6iW;le  is  clear.  The  mfati 
whom  hie  itere  ^sforibed,  is  such  a  one  who  is  tmfier  the  law; 
but  s*pC&  ii  nittft  <is  dead  by  reason  of  sin,  and  therefore  hath 
not  iti  hrm  Khe  Spirit  of  God,  for  that  is  the  ministration 
df'lilfo/    A'reg6tt^«rte  p*!*Son   is  dive  imto  God;  he  lives 

•P  J9fti.iriit.9.  ««  S  Oct.  ifi.  ir.  '  iUnutS.fS.  :        ^ 
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the  life  of  righteous^efis :  btit  he  that  id  tttider  th^  l^cw  itf 
killed  by  Bin ;  and  such  is  the  laati  that  is  here  destmbed,  -M 
a]^eard  refse  9.  and  I  shall  in  the  seqtiei  fiMrther  prove  | 
therefote  this  &an  is  not  tb'e  tegenetate. 

14.  V.  To  whieh^  for  the  likeness  of  the  atgument^  I  add 
this  ;  that  the  man  who  ca<i  say, ""  I  do  that  whieh  I  hate/  ill 
a  man  in  whom  isin  is  not  mortified,  and  therefore  he  lived 
after  the  flesh  :  but  then  he  is  not  regenerate  ;  for  if'*  ye 
liyift  after  the  flesh,  ye  shall  die  (saith  St.  Paul),  but  if  ye» 
through  the  Spirit,  do  mortify  the  deeds  of  the  body,  ye  shall 
livey.*' 

These  arguments  are  taken  from  consideration  of  the 
rule  and  dominion  of  sin  in  the  man  whom  St.  Pau) 
describes,  who  therefore  cannot  be  a  regenerate  per- 
son. To  the  same  effect  and  conclusion  aTe  other  ex- 
pressions in  the  same  chapter. 

15.  VI.  The  man  t?hom  St.  Paul  here  describes,  wh6 
coto)>lain&(>  *'  that  he  does  not  the  good  which  He  wouhi,  b«t 
the  evil  that  he  would  not,"— is  such  a  one  in  whom  *  sim 
does  inhabit :  It  is  no  more  I,  but  sin  that  dwelletii  in  me  *! 
But  in  the  regenerate  sin  does  not  inhabit :  "  My  lather  and 
I  Will  come  tinto  hifn,  and  make  our  abode  with  him!\"  Bo 
Christ  promised  to  kill  servants;  to  the  ill  who  should  be  i««- 
generate  ;  and  *  the  Spirit  of  God  dwelleth  in  them  ;*  '  the 
Spirit  of  him  that  raised  Jesus  ft*om  tiie  dead  ^^'  and  there- 
fore the  regenerate  are  called  the '' habitation  ^f  God  throng 
t*e  Sph-it  ^'^  Now  if  God  the  Father,  if  Christ,  if  the  Spirit 
of  Christ  dwelli^  in  a  man,  there  sin  does  not  dwell.  Tlie 
strong  maA  that  is  armed,  keeps  possession ;  bat  if  a  stronger 
than  he  corned,  he  dispossesses  him.  If  the  Spirit  of  God  does 
not  drive  the  devil  forth,  himself  will  leave  the  place.  They 
cannot  both  dwell  together.  Sin  mray  be  in  the  regenerate 
and  grieve  God's  Spirit,  but  it  shall  not  abide  or  dwell 
there,  fot*  that  extinguishes  hio).  One  or  the  oAer  must  de- 
part. And  this  also  is  noted  by  St.  Paul  in  this  very  place ); 
•*  sin  dwelleth  in  me,"  and,  ''nogoodthingdweUethinme^" 
If  ^me  d€fes,  the  other  does  no^ ;  bent  yet  as  in  Hie  nnregenei- 
fate  there  might  be  some  good,  such  as  are,  good  desires^ 

J  Rdm.  Tiii.  13.        *  Horn.  vil.  20.         •  John,  sir.  23.         >>  Ront.  tliu  H. 
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kpowledge  of  good  and  evil,  single  actions  of  virtue,  begin^' 
nings  and  dispositions  to  grace,  acknowledging  of  our  Lord 
fmd  Saviour  Jesus  Christ,  some  lightnings  and  flashes  of  the 
Holy  iGrhost,  a  knowing  of  the  way  of  righteousness ;  but 
sanctifying,  saving  good  does  not  dwell,  that  is,  does  not 
at)ide,  with  themi  and  rule ; .  so  in  the  regenerate  there  is  sin, 
but  because  it  does  not  dwell  there,  they  are  under  the  empire 
of  the  Spirit,  and  in  Christ's  kingdom ;  or,  as  St.  Paul  e:|^- 
presses  it,  "  Christ  liveth  in  them^ :"  and  that  cannot  be,*un-^ 
Jess  "  sin  be  crucified  and  dead  in  them."  The  sum  of  which 
is  thus  in  St.  Paul's  words  :  "  Reckon  yourselves  indeed  to 
b^  dead  unto  sin,  but  alive  unto  God  through  Jesus  Christ. 
Let  not  sin  therefore  reign  in  your  mortal  body,  that  ye  should 
obey  it  in  the  lusts  thereof.  For  sin  shall  not  have  domi- 
nion over  you,  because  we  are  not  under  the  law,  but  under 
grace V 

16.  VIL  Lastly:  the  man  whom  St.  Paul  describes  is 
f  Carnal  *,'  but  the  *  regenerate'  is  never  called  ^  carnal'  in  the 
Scripture^  but  is  *  spiritual,'  opposed  to '  carnal.'  A  m^n  not 
only  in  pure  naturals,  but  even  placed  under  the  law,. is  call- 
ed *  carnal;'  that  is,  until  he  be  redeemed  by  the  Spirit  of 
Christ,  he  cannot  be  called  ^  spiritual,'  but  is  yet  in  the  flesh. 
Kow  that  the  regenera.te  cannot  be  the  carnd  man,  is  plain 
in  the  words  of  St.  Paul :  'The  carnal  mind  is  enmity  against 
:God  ;':and,  '  tljey  that  are  in  the  flesh  cannot  please  God  **/ 
To  which  he  adds, '  But  ye  are  not  in  the  flesh,  but  in  the 
Spirit,  if  so  be  that  the  Spirit  of  God  dwell  in  you*.  But 
the  Spirit  of  God  does  dwell  in  all  the  servants  of  God,  in 
all. the  regenerate.  *'  For  if  any.man  have  not  the  Spirijt  of 
Christ,  he. is  none  of  his."  Now^  as  these;  are  in  Scripture 
distinguished  in  their  appellatives  and  in  their  character,  so 
tdso  in  their  operations.  *'  They  that  are  carnal,  icara.aapica 
Svrccy  according  to  the  flesh,  do  mind,  or  relish,  the  things  of 
the  flesh :  they  that  are  after  the  Spirit,  do  mind;  the  things 
of  the  Spirit  V'— And,  *'  they  that  are  Christ's,  have  cruci- 
fied the  flesh  with  the  affections  and  lusts  ^''  Now  they  that 
have  crucified  the  flesh,  cannot,  in  any  sense  of  Scripture  or 
religion,  be  called '  carnal.'  :  That  there  is  something  of  car* 
nality  in  the  regenerate,  is  too  true,  because  our  regeneration 

*  Gal.  ii.  SO.  '  Ron.  vi.'ll,  13. 14.  t  Rom.  Tii.  14. 
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%nA  spirituality  in  this  life  are  imperfecta  But  when  carnal 
and  spiritual  are  opposed  in  Scripture ;  attd  the  question  i8> 
whether  of  these  two  is  to  be  attributed  to  the  servants  and 
sons  of  God,  to  the  regenerate  ?  It  is  certain^  by  the  analogy 
of  the  thing,  and  the  perpetual  manner  of  speaking  in  Scrips 
tore,  that  by  this  word  *  carnal,^  'the  Spirit  of  God  never 
means  '  the  sons  of  God/  or  the  *  spiritual  5'  that  iS)  the  '  re- 
generate :' — "  The  sons  of  God  are  led  by  the  Spirit  of  God  "*;  *  • 
therefore  not  by  the  flesh,  which  they  have  crucified.  What- 
soever is  essential  to  regeneration,  to  new  birth,  to  the  being 
the  sons  of  God,  all  that  is  in  the  regenerate;  for  they  can- 
not be  that  thing,  of  which  they  want  an  essential  part :  as  a 
thing  cannot  be  a  body  unless  it  be  divisible,  nor  a  living 
creature  if  it  have  not  life.  Therefore  regeneration  is  perfect 
in  respect  of  its  essentials  or  necessary  parts  of  constitution* 
But  in  the  degrees  there  is  imperfection,  and  therefore  the 
abatement  is  made  by  the  intermixture  of  carnality.  For  it 
is  in  our  new  and  spiritual  birth,  as  in  our  natural.  The  child 
is  a  man  in  all  essential  parts,  but  he  is  as  a  beast  in  some  of 
his  operations ;  he  hath  all  the  faculties  of  a  man,  but  not  the 
strengths  of  a  man,  but  grows  to  it  by  the  progression  and 
increase  of  every  day.  So  is  the  spiritual  man  regenerate 
in  his  mind>  his  will,  his  affections ;  and  therefore  when  car- 
nal and  spiritual  are  opposed  in  their  whole  nature  and  defi- 
nitions, the  spiritual  man  is  not  the  carnal,  though  he  still 
retain  some  of  the  weaknesses  of  the  flesh,  against  which  he 
contends  every  day.  To  this  purpose  are  those  words  of  St. 
Leo :  **  Quamvis  spe  salvi  facti  sumus,  et  corruptionem  ad- 
huc  camemque  mortalem  gestamus  ;  rect^  tamen  dicimur  in 
came  non  esse,  si  camales  nobis  noa  dominentur  affectus ;  et 
merit^  ejus  deponimus  nuncupationem,  cujus  non  sequimur 
voluntatem :"  *'  We  are  not  to  be  called  carnal,  though  we 
bear  about  us  flesh  and  its  infirmities ;  yet  if  carnal  affections 
do  not  rule  over  us,  well  are  we  to  quit  the  name,  when  we  do 
not  obey  the  thing  °."  Now  if  any  man  shall  contend  that  a 
man  may  be  called  carnal,  if  the  flesh  strives  against  the  Spi- 
rit, *  though  sin  does  not  rule  \*  I  shall  not  draw  the  saw  of 
contention  with  him,  but  only  say  that  it  is  not  usually  so  in' 
Scripture ;  and  in  this  place,  of  which  we  now  dispute  the 
sense  and  use,  it  is  not  so :  for  by  *  carnal'  St.  Paul  means 
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ftueb  %  person^  iqpon'  whom '  sin  reigns.' — "  I  aia  carnal^  aold 
under  Bin"^/'  therefore  this  person  is  not  the  spiritual,  not  .the 
iiegenerate  or  the  son  of  God.  St.  Paul  p  uses  not  the  word 
'  carnal'  in  a  comparative  location,  for  babes  and  infaxits,  or 
unskilful  persons  in  the  religion ;  but  then*  this  carnality  he 
proves  to  be  in  them,,  wholly  by  their  inordinate  walkings  by^ 
their  strifes  and  contentions,  by  their  being  schismatics ;  and 
therefore  he  reproves  them,  which  he  had  no  reason  to  do^ 
if  himself  also  bad  been  carnal  in  that  sense  which  he  re-> 
proves. 

17*  The  conclusion  from  all  these  premises  is,  I  suppose; 
sufficiently  demonstrated ;  that  St.  Paul  does  not,  in  the  se* 
yenth  chapter  to  the  Romans,  describe  the  state  of  himself 
really,  or  of  a  regenerajke  person,  neither  is  this  state '  of  doing 
sin  frequently,  though  against  our  will,'  a  state  of  unavoidable 
infirmity,  but  a  state  of  death  and  upregeneration. 


SECTION   III. 


18.  St.  Austin  did  for  ever  reject  that  interpretation,  and 
indeed  so  did  the  whole  primitive  church ;  but  yet,  he  having 
once  expounded  this  chapter  of  the  unregenerate  \  or  a  man 
under  the  law,  not  redeemed  by  the  Spirit  of  Christ  from 
his  vain  conversation,  he  ri&tracted  this  exposition,  and  con-, 
strued  those^  words  in  question  thus :  ''  Non  ergo  quod  vult^ 
agit  Apostolus^  quia  vult  non  concupi^ere ;  et  tamen  concu- 
piscit,  ideo  non  quod  vult  agit : "  "  The  Apostle  does  not  do 
what  he  would,  because  he  would  fain  not  desire;  but  yet 
because  be  desires,  he  does  what  he  would  not.  Did  that 
desire  lead  him  csyptive  to  fornication  i  God  forbid :  he  di4 
strive,  but  was  not  mastered ;  but  because  he  would  not  have 
bad  that  concupiscence  left>  against  which  he  should  con- 
tend, therefore  he  said.  What  I  lyould  not,  that  I  do;  mean- 
ing, I  would  not  lust,  but  I  do  lust  '."^— The  same  also  I  find- 
in  Epiphanius ' ;  "  Nam  quod  dictum  est,  *  Quod  operor  non 
ccfgnosco,  et  facio  quod  odio  habeo,*  non  de  eo  quc^  operati 
aumus  ac  perfecimus  malum,  accipiendum  est,  sed  de  eo  q]iod 
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soliim  od^taviiitfi&«'*  Now  tbis  interpretation  hath  in  it  no 
inifnety  aa  the  other  hath;  for  theae  doctors  allow  nothing 
to  be  noiavoidable,  or  a  sin  of  infirmity^  and  consistent  with 
the  state  of  grace  and  regeneration^  but  the  mere  ineffective, 
unproGured,  deiiirings  or  lustings  after  evil  things,  to  which 
DO'Consent  is  given,  and  in  which  ik>  delight  is  taken ;  **  £z<* 
tranesB  cogitationes  qaas  eogitavimus  aliquando,  et  non  vo^ 
lentes  et  non  sdentes  ex  qui  causft/^  as  Epiphanius  ex^** 
presses  this  article  K  But  St.  Austin  may  be  thought  to 
have  kad  some  design  in  choosing  this  sense,  as  supposing 
it  would  serve  for  an  argument  against  the  Pelagians,  and 
th^  sense  of  free-will.  For  by  representing  the  inevitable: 
lity  of  sin,  be  destroyed  theur  doctrine  of  the  i^ufficiency  of 
our  natural  powers  in  order  to  heaven ;  and  therefore,  by 
granting  that  St.  Paul  complains  thug  of  his  own  infirmity, 
he  believed  himself  to  have  concluded  firmly  for  the  abso- 
lute necessity  of  God's  grace  to  help  us.  But  by  limiting 
this  inevitability  of  sinning  to  the  matter  of  desires  or  con- 
cupiscence, he  gave  no  allowance  pr  pretence  to  any  man  to 
speak  any  evil  words,  or  to  delight  or  consent  to  any  evil 
thoughts,  or  to  commit  any  sinful  actions,  upon  the  pretence 
of  their  being  sins  of  an  unavoidable  infirmity.  So  thai 
though  he  was  desirous  to  serve  the  ends  of  his  present, 
question,  yet  he  Was  careful  that  he  did  not  disserve  the  in- 
terests of  religion  and  a  holy  life.  But  besides  that  the  Holy 
Scriptures  abound  in  nothing  more  thfm  in  affirming  our 
needs;  and  the  excellency  of  the  divine  grace,  and  St.  Aus- 
tin needed  not  to  have  been  put  to  his  shifts  in  this  question, 
it  is  considerable  that  his  first  exposition  had  done  his  bu-r 
siness  better.  For  if  these  words  of  St.  Pi&ul  be,  as  indeed 
they  are,  to  be  expounded  of  aik  unregenetate  man,  one 
under 'the  law,  but  not  under  grace ;  nothing  could  more  have 
magnified  God's  grace,  than  that  an  unregenerate  person 
GXmM  not,  by  all  the  force  of  nature,  nor  the  aids  of  the  law, 
nor  the  sfnrit  of  fear,  nor  temporal  hopes,  be  redeemed  from 
the  shivery  and  tyranny  of  sin ;  and  that  from  this  state  there 
ite  no  redemption  but  by  the  Spirit  of  God,  and  the  grace  of 
Ae  Lord  Jesus;  which  is  expressly  affirmed  and  proved  by 
St  Paul,  if  you  admit  this  sense  of  r  the  words.  And  there- 
fere  IreQ»us''»;who  did  so,  cites  these  words  to  the.  same. 

<-  |i«jr^,  64,  coDti;a  Ocigfo.  "  Lib.  3.  e.  tf . 
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effect,  viz.  for  the  magnifyiiig  the  gface  of  God.  "Ipae  Dcf- 
minusi  erat  qn\  salvabat  eos,  quia  p^r  6emetfpsos  nan  habe- 
baiit  salvari.  Et  propter  hoc  Paulas  infirmitatem  kominis 
annuncians,  ait, '  Scio  enim  quoniam  non  habitat  in  came  me& 
bonam '/  significans  quoniam  non  i  nobis  sed  i  Deo  est  bo- 
num  salutis." — Et  iterum':  ***  Miser  ego  homo,quis  me  liber- 
abit  de  corpore  mortis  bujusf  Deinde  infert  liberatorem: 
'gratia  Jeau  Christi  Dommi  nostri ;' "  ** St. Paul's  complaint 
shews  oor  own  infirmity,  and  that  of  ourselves  we  cannot  be 
saved  f  but  that  our  salvation  is  of  Ood,  and  the  grace  of 
our  Redeemer  Jesus  Christ/' — But  whatever  St.  Austin's 
design  might  be  in  making  the  worse  choice/  it  msrtters  not 
much :  only  to  the  interpretation  itself  I  have  these  cfonsi- 
derations  to  oppose.  *' 

19.  I.  Because  the  phrase  is  insolent,  and  the  exposHion 
violent  to  render  wpa<T<rHv  by  *  concupiscere  *;'  to  do  fs 
more  than  to  deiire:  'factum,  dictum,  concuj3itum,*  are  the 
several  kinds  and  degrees  of  sinning  assigned  by  St.  Aus- 
tin himself,  and  therefore  they  cannot  be  confounded,  and ' 
one  made  to  expound  the  other.  'noceTv  is  aldo  used  here  by 
die  Apostle,  which  in  Scripture  signifies  sometimes  to  sin 
liafaituaby,  never  less  than  actually;  and  the  other  word  is 
KaTipyat'^a&aij  which  signifies  *perficere,  patrare,'  *  to  finish 
the  act  at  least,  or  to  do  a  sin  thoroughly/  and  can  in  no 
sense  be  reasonably  expounded  by  natural,  ineffective,  and 
unavoidable  desires.  And  it  is  observable  that  when  St. 
Austin,  in  prosecution  of  this  device,  is  to  expound  those 
words,  *  To  will  is  present  With  me,'  to  8t  Ka'npyatjtaOat  ro 
icaXoVy  'but  to  perform  what  i» good^  I  find  notV  b^  makes 
the  word  to  signify,  to  do  it  perfectly ;  which  is  as  i^uch  be- 
yond^ as  the  other  sense  of  the  same  word  \s  short,  *  What  I 
do,'  o  KatipyatofiM^ '  I  approve  not  ^'— -therefore  the  man  does 
not  do  his  sin  perfectly;  he  does  the  thing  imperfectly,  for 
he  does  it  against  his  oonscience,  and  with  an  imperfect 
choice;  but  he  does  .the  thing  holvevet.  So  Kartfyat^trSai 
kaXovy  must  signify  'to  do  the  good  imperfectly,'  the  action 
itself  only }  for  such  was  this  man's  impotency,  that  he  could 
not  obtain  power  to  dq  even  imperfectly  the  good  he  desired. 
'The  evil  be  did,  though  against  his  mind;  but  the  go^  he 
could  not>  because  it  was  against  the  law  of  sin  which  reign- 

*  Rom.  fii.  15^  n^^^-Kv,  vmXv,  xaTtf>^(M-^«».  7  Rom.' Vii.lft. 
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«d  in  him*  But  then  the  same  word  mu8t  not»  to  serve  ends, 
be  brought  to  signify  a  perfect  work^  and  yet  not  to  signify 
so  much  as  a  perfect  desire. 

20«  II.  The  sin  which  St.  Paul,  under  another  person, 
complains  of,  is  such  a  sin  as  did  '  first  deceive  him,  and 
thenalew  him';"  but  concupiscence  does  not  kill  till  it  pro- 
ceeds further, — as  St,  James  ^xprei^slyjaffirras,  "  tbatconcupis- 
xence,  when  it  hath  conceived,  brings  forth  sin  \  and  sin,  when 
it  is  finished,  brings  forth  de^ith*:"  which  is  the  just  paral- 
lel to  what  St.  Paul  says  in  this  Very  chapter :  "  The  passions 
of  sins,  which  were  by  the  law,  did  work  in  our  members  to 
bring  forth  iruit  unto  death^  :  'peccatum  perpetratum,'  when 
the  desires  are  acted,  then  sin  is  deadly ;  the  wa9iiJ,aTa  ruiv 
ofiapriiv,  f  the  passions  or  first  motions  of  sin'  which  come 
upon  us, '  nobis  non  Volentibus  nee  scientibus,' '  whether  we 
will  or  no,' — these  are  not  imputed  to  us  unto  death,  bujt  are 
the  matter  of  virtue  when  they  are  resisted  and  contradicted ; 
but  when  they  are  consented  to  and  delighted  in,  then  it  is 
ajiiapria  <Ti;XXaj3ou<xa,  *  sin  in  conception'  with  death,  and  will 
proceed  to  action,  unless  it  be  hindered  from  without;  and 
tberefpre  it  is  then  the  san^e  sin'by  interpretation:  'adolte- 
riopi  cordis  ;*  so  our  blessed  Saviour  call.e^  ijt  in  that  in- 
stance, 'the  adultery  of  the  heart;*  but  till  it  be  an  actual 
sin  some,  way  or  other,  it  does  not  bring  forth  death. 

21.  III.  It  is  an  improper  and  ungrammatical  manner  6f 
speaking,  to  say, '  Jfolo  concupiscere,'  or  '  Volo  non  concu- 
piscere,'  'I  will  lust,  or  I  will  not  lust,'  i.  e.  I  will,  or  I  will 

.  not,  desire  or  will.  For,  this  lust  or  first  motions  of  desire 
are  before  an  act  of  will :  the  first  act  of  which  is,  when  these 
9ra0i|/xara,'  these  motions  and  '  passions'  are  consented  to  or 
rejected..  These  motions  are  natural  and  invpluntary,  and 
are  no  way  in  our  power,  but  when. they  are  occasioned  by 
an  act  of  the  >viU  collaterally  and  indirectly,  pr  by  applyiifg 
the  proper  incentives  to  the  faculty.  'Vellem  non  con- 
cupjscere  j*  every  good  man  must  say,  *  I  would  fain  be  free 
frojn  concppLscence ;'  but  because  he  cannot,  it  is  not  sub- 
ject to  his  will,  and  he  cannot  say, '  Vo|o,'  'I  will  be  free:' 
;  and  therefore  St.  Paul's  'Volo'  ahd  '  Nqlq'  are  not  intended 
of'  concupiscence'  or  desires. 

22.  IV.  The  good  which  St.  Austin  says  the  ApOstle  fain 

'  Rom.  vii.  11.  <^  James,  i.  15.  >i>  Rom.  rii.  J.  •  n«5n/ic«T«. 
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would,  but  could  not  perfect,  or  do  it  perfectly,  i«,  ^  non 
concupiscere/ '  not  to  have  concupifecence/- — *  Volo,  non  per- 
ficio;'  but 'concupiscere' is  but 'Telle:'  it  i6  not  so  much, 
and  therefore  cannot  be  mere.  So  that  when  he  says,  *  To 
will  is  present  with  me  %'  he  must  mean,  '  To  desire  well  is 
present  with  me,  but  to  do  this  I  find  not ;'  that  is,  if  St. 
Austin's  interpretation  be  true,  ''Though  I  do  desire  well, 
yet  I  do  lust,  and  do  not  desire  well,  for  still '  concupisco ;' 
'  I  lust,'  and  I  lust  not^ — I  hare  concupiscence,  and  I  have  it 
not:" — which  is  a  oontrad|iction, 

23.  Many  more  things  might  be  observed  from  the  words 
pf  the  Apostle  to  overthrow  this  exposition ;  but  the  truth 
when  it  is  proved^  will  sufficiently  reprove  what  is  not  true : 
and  therefore  I  shall  apply  myself  to  consider  th^  proper  in- 
tention and  design  of  tb^  A^stle  in  those  80-much*mis- 
tal^en  periods, 


SECTION  IV. 


24»  Concerning  which,  these  things  are  to. be  cleared, 
upon  which  the  whole  issue  will  depends  I.  That  St.  Paul 
■peaks  not  in  his  own  person,  as  an  apostle,  or  a  Christian, 
a  man  who  is  regenerate;  but  in  the  person  of  a  Jew,  one 
under  the  law,  one  that  is  not  regenerate.  2.  That  this  state 
which  he  describes,  is  the  state  of  a  carnal  man^  under  the 
corruption  of  his  nature,  upon  whom  the  law  had  done  some 
change,  but  had  not  cured  him,  3.  That  from  this  state  of 
evil  we  are  redeemed  by  the  Spirit  of  Christ,  by  the  grace  of 
the  Gospel ;  and  now,  a  child  of  God  cannot  complain  this 
complaint. 

25*  !•  That  he  puts  on  the  person  of  another,  by  a  nerd* 
0)(r^an<rfihcp  or  '  translation'  (as  was  usual  with  St*  Paul  in  ^ 
very  many  places  of  his  Epistles),  is  evident  by  his  affirm- 
ing that  of  the  man  whom  he  here  describes,  which  of  him- 
self  were  not  true.  "  I  was  alive  without  the  law  once*.'*— 
Of  Stt  Paul's  own  person  this  was  not  true;  for  he  was  bre'd 
and  bom  under  the  law,  "  circumcised  the  eighth  day,  a 
Hebrew  of  the  Hebrews,  as  touching  the  law  a  Pharisee:" 
he  never  was  alive  without  the  law.    But  the  Israelites  were, 

•  Rom.  Til.  18.  <  1  Cof.x.  «9, 80.  it.  6.  ti.  1«.  xiii.  f .  G«l.ii.  18, 

•  Roiii.r  vii.  9. 
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whom  he  therefore  represents  indefinitely  under  a  single  per- 
son ;  the  whole  nation^  before  and  under  the  law :  ^  I  was 
alive  once  without  the  law ;  but  when  the  commandment 
came,"  that  is,  when  the  law  was  given,  "sin  revived,  and  I 
died  ',**  that  is,  by  occasion  of  the  law,  sin  grew  stronger  and 
prevailed.  2«  But  concerning  the  Christian  and  his  preseot 
condition,  he  expressly  makes  it  separate  from  that  of  being 
under  the  law,  and  copsequently  under  sin.  '*  But  now  we 
are  delivered  from  the  law,  that  being  dead  wherein  we  were 
held,  that  we  should  serve  in  newness  of  the  spirit,  and  not 
in  the  oldness  of  the  letter/' — We  are  detivered:  it  is  plain 
that  some  sort  of  men  are  freed  from  that  sad  condition  of 
things  of  which  he  there  complains;  and  if  any  be,  it  must 
be  the  regenerate.  And  so  it  id.  For  the  scope  of  the  Apo- 
stle in  this  chapter  is  to  represent  and  prove,  that  salvation 
is  not  to  be  had  by  the  law,  but  by  Jesus  Christ;  and  that 
by  that  discipline  men  cannot  be  ^ntained  in  their  duty« 
and  therefore  that  it  was  necessary  to  forsake  the  law,  and 
to  come  to  Christ.  To  this  purpose  he  brings  in  a  person 
complaining,  that  under  the  discipline  of  the  law,  be  wat 
still  under  the  power  of  stn.  Now  if  this  had  been  also  trwt 
of  ^  regenerate  person,  of  a  Christian  renewed  by  the  Spirit 
of  grace,  then  it  had  been  no  advantage  to  have  gone  from 
the  law  to  Christ,  as  to  this  argument;  for  still  the  Christ- 
ian would  be  under  the  same  slavery,  which  to  be  the  con- 
dition of  one  under  the  law,  St.  Paul  was  to  urge  as  an  ar^ 
g4iitient  to  call  them  from  Moses  to  Christ. 

26.  II.  That  this  state  which  he  now  describes,  is  th^ 
state  of  a  carnal  tnan,  under  the  corruption  of  his  nature^ 
appeahi,  by  his  saying  Uhat  sin  had  wrought  in  him  all 
manner  of  concupiscence^;  that  'sin  revived,  and  he  died'l' 
that '  the  motions  of  sin  which  were  by  the  law,  did  work  in 
the  members  to  bring  forth  fruit  unto  death  " ;'  and  that  thift 
was  '  when  we  were  in  the  flesh  ;*  that*  he  is  '  carnal,  sold 
under  sin';'  that  he  is  'carried  into  captivity,  to  the  law  of 
^in ;'  that '  sin  dwells  in  him^;'  and  is  like  another  person, 
doing  or  constraining  him  to  do  things  against  his  mindi; 
that  it  is  a  state,  and  a  government,  a  law,  and  a  tyranny*; 
'for  that  which  I  do,  I  allow  not^:'  plainly  saying,  that  this 

'  Rom.  vii.  8.  «  Ver.  9.  ''  Ver.  5. 

«  Ver.  14.  ^  Ver.  20.  •  Vw.  1  j. 


136  OF    SINS    OP    IXFIRMITV, 

doiDg  what  we  would  not,  that  i«»  doing  against  our  con* 
■cience  upon  the  strength  of  passion,  and  in  obedience  to 
ihe  law  of  sin,  was  the  state  of  them  who  indeed  were  under 
Uhe  law,  but  the  effect  of  carnality >  and  the  viciousness  of 
•their  natural  and  ungracious  condition.  Here  then  i&  the 
description  of  a  natural  and  carnal  maa:  ^I^e  sjns  frequently, 
-r^he  sins  against  his  conscience, — be  is  carnal  and  sold  UQi^ 
der  sin, — sin  dwells  in  him, — and  gives  him  laws,-^he  i^  a 
dare  to  sin, — and  led  into  captivity. — ^Now  if  this  could  be 
the  compliaint  of  a  regenerate  man,  from  what  did  Christ 
come  to  redeem  us  f  How  did  he  *  take  away  our  sins  ?'.  Did 
he  only  take  off  the  punishment,  and  still  leave  us  to  wallow 
in  the  impurities,  and  baser  pleasures,  perpetually  to  rail 
upon  our  sins,  and  yet  perpetually  to  do  them  ?  How  did  he 
come  to  ''bless  us  in  turning  every  one  of^'us  from  our  ini- 
quity'"F"  How  and  in  what  sense  could  it  be  true,  which 
the  Apostle  affirms ;  "He  did  bear  oiir  sins  in  his  own  body 
on  the  tree,  that  we,  being  dead  unto  sin,  should  live  unto 
righteousness  °?  But  this  proposition  I  suppose  myself  to 
have  sufficiently  proved  in  the  reproof  of  the  first  exposition 
of  these  words  in  question :  only  I  shall  in  present  add  the 
cohcarrent  testimony  of  some  doctors  of  the  primitive  churdi. 
TertuUian  hath  these  words :  **  Nam  etsi  habitare  bonum 
in  came  su^  negavit,  sed-secundum  legem  Hterae  in  quai  fuit, 
secundum  autem  legem  Spiritus  cui  nps  annectit,  liberat^b 
infirmitate  carnis.  Lex  enim  (inquit)  Spiritus  vitsB  manumi- 
sit  te  k  lege  delinquentite  et  mortis,  licet  enim  ex  parte*  ex 
Jadaismo  disputare  videatur,  sed  iu  nos  dirigit  integritatem 
et  plenitudinem  disciplinarum>  propter  quos  laborantes  in 
lege  per  carnem  miserit  Deus  filium  suuni  in  similitudinem 
carnis  delinquentis,  et  propter  delinquentiam  damnaverit  de- 
linquentiam  in  carne:"  "Plainly  he  expounds  this  chapter 
to  be  meant  of  a  man  under  the  law, — according  to  the  law 
of  t&e  letter,  under  which  himself  had  been,  he  denied  any 
good  to  dwell  in  his  flesh ;  but  according  to  the  law  of  the 
Spirit  under  which  we  are  placed,  he  frees  us  from  the  infirm- 
ity of  the  flesh  :  for  he  saith.  The  law  of  the  Spirit  of  life 
hath  freed  us  from  the  law  of  sin  and  death ''," 

/Origen  affirms,  ''that 'when  St.  Paul  says,  I  am  pamal, 
sold  under  sin, '  tanquam  doctor  ecclesiae  personam  in  se- 
nt AoU,  US.  S6.  "  1  Pet.  ii.  24.  »  Lib.  do  Padicil.  e.  17. 
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metipsum  ftusclpit  infirmorum;' '  he  takes  upon  him  the  per- 
.soQ  of  the  infirm/  that  is,  of  the  caroaU  and  says  those 
inrordsy  which  themselves,  by  way  of  excuse  or  apology,  use 
to  speak.  But  yet  (says  he)  thi^  person  which  St.  Paul 
puts  on,  although  Christ  does  not  dwell  in  him,  neither  is 
Jiia  body  the  temple  of  the  Holy  Ghost,  yet  he  is  not  wholly 
a  stranger  from  good, — but  by  his  will,  and  by  his  purpose,  h^ 
begins  to  look  after  good  things.  But  he  cannot  yet  obtain 
to  do  them.  For  there  is  such  an  infirmity  ^n  ttiose  who 
begin  to  be  converted  (that  is,  whose  mind  is  cpnyinc^,  but 
their  affections  are  not  mastered)^  that  when  they  would  pre- 
i^ently  do  »11  good,  yet  an  effect  did  not  follow  their, desires  i".!' 
.  St.  Chrysostom  hath  a  large  commentary  upon,  this  chap- 
iter, and  his  sense  is  perfectly  the  same :  **  Proptereaet  sufar 
nexuit  dicens,  *  Ego  yer^  carnalis  sum,'  bominem  describen^ 
sub  lege,  et  ante  legem  degentem :"  '*  St.  Paul  describes  not 
himself,  but  a  man  living  binder  and  before  the. law,  andqf 
such  a  one  he  says, '  But  I  am  carnal.' ''  Who  please  to  see 
jnore  authorities  to  the  same  purpose,  may  find  them  in  Si. 
Basil  \  Theodoret  %  St.  Cyril  %  Macarius  *,  St.  Ambrose  ",  St. 
Jerome  V  and  Theophylact^;  the  words  of  the  Apostle,  the 
very  purpose  and  design,  the  whole  economy  and  analogy, 
of  the  sixtb^  seventh,  and  eighth  chapters,  do  so  plainly  ma- 
nifest it,  that  the  heaping  up  more  testimonies,  cannot  be 
useful  in  so  clear  a  case.  The  results  are  these : 

I.  The  state  of  men,  under  the  law,  was  .but  a  state,  of 
carnality  and  of  nature  better  instructed,  and  soundly,  threat- 
ened, and  set  forward  in  some  instances  by  the  spirit  of  fear 
only,  but  not  cured,  but  in  many  men  made  much  worse  a^ 
i^ideotally. 

II.  That  to  be  pleased  in  the  inner  man,  that  is,  in  the 
conscience  to  be  convinced,  and  to  consent,  to  the  e;xcellency 
of  virtue, — and  yet  by  the  flesh,  that  is,  by  the .  passious .  of 
.the  lower  man,  or  the  members  of  the  body  to  serve  sip,  is 
the  state  of  unregeneration. 

V  Ineap.  7.ad  Rom. 

%  Lib.  1.  de  BaptUm.  et  in  moral*  turn.  23.  c.  S.  et  qii»st.  16.  q«aMt«  expl. 
pend. .  . 

r  ta  ham)  locum,  et  in  cap.  8.  ad  Rom. 

.  •  Centra  Julian.  lib.  5.  et  de  xtfAk  fide  ad  Regin.  lib.  1 .  et  in  epiil,  prior.  mA  S 
oeasum."^ 

.  t  Homil.  1.  ^  Id  hone  loeui. 

^  In  cap.  9.  Dan.  7  In  haBC  looom. 
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lit.  To  do  the  evil  that  I  would  not,  and  to  omit  the 
good  that  I  ikiti''woidd  do,  wHen  it  is  in  my  hand  to  do» 
what  is  in  my  heart  to  think,  is  the  property  of  a  carnal,  un- 
regenerEite  man.  And  this  is  the  state  of  men  in  nature,  and 
WiUi  the  state  of  men  under  the ''law.  For  to  be  under  th^ 
law,  and  not  to  be  led  by  the  Spirit,  are  all  one  in  St-  Paul- fe 
tttcount ;  **  For  if  ye  be  led  by  the  Spirit,  ye  are  not  under 
the  law/'  saith  he ' :  and  therefore  to  be  under  the  law,  being 
H  state  ofnot  being  under  th^  Spirit,  must  be  under  the  go* 
i^rntte!nt  df  the  flesh;  that  is,  they  were  not  then  sanctified 
by  the  Spirit  of  ^race  and  ttuth  which  cftme  by  Jesus  Christ, 
they  were  not  yet  'redeemed  from  their  vain  conversation/ 
Vat  that  this  was  the  state  of  all  the  sons  of  Israel,  of  them 
that  lived  before  the  law,  or  after ;  but  that  the  law  could 
do  no  more  for  them,  or  upon  them ;  God^s  Spirit  did  in 
many  6f  them  work  his  own  works,  but  this  was  by  the 
grace  of  Jesus  Christ,  who  was'thie  Lamb  slain  from  the 
beginning  of  the  world :'  this  was  not  by  the  works  of  the 
law,  but  by  the  same  instruments  and  grace,  by  which  Abra- 
ham, and  all  they  who  are  his  children  by  promise,  were  jus- 
tified. But  this  is  the  consequent  of  the  third  proposition 
which  I  was  to  consider. 

27.  Ml,  Prom  this  state  of  evil  we  are  redeemed  by  Christ, 
iEitid  by  the  Spirit  of  his  grace.  "  Wretched  man  that  I  am, 
•  quis  liberabit  P  *  who  shall  deliver'  me  from  the  body  of  this 
death  f"  He  answers,  ^*  I  thank  God,  through  Jesus  Christ ;" 
M  St.  Chrfsostom,  Theodoret,  Theophylact,  St.  Jerome;  the 
Greek  Scholtiast,  and  the  ordinary  Greek  copies,  do  common- 
ly read  the  wttrjds;  in  which  words  there  is  an-cXXsn^ec^  ^wd 
they  are  thus  to  be  supplied,  '  I  thank  God,  through' JeiSus 
Christ  yire  are  delivered/  or  •  there  is  a  remedy  found  out  for 
e».* — But  Irens^as,  Origeh,  St.  Ambrose,  St.  Austin,  and  St. 
Jelrome  hitoself,  at  another  time,  and  the  Vulgar  Latin  Bibles, 
inst^d  of  evxaf>c<nTfl  rc^  ^«?,  read  x^'^  ^^^  OcoS,  *  gratia 
Domini  Jesu  Christi,'  *  the  grace  of  God  through  Jesuti 
Christ.'  That  is  our  remedy,  he  is  our  deliverer,  from  him 
tKsltnea  our  rfedemptioh.  For  he  not  only  gave  us  a  better  law, 
but  also  the  Spirit  of  grace,  he  hath  pardoned  all  our  old  sins, 
ittfid  by  his  Sphit  enables  us  for  the  future;  that  we  may  obey 
him  in  allsincerity,  in  heartiness  of  endeavour,  and  real  events. 

'       »G«r.T.  18.  ^ 
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From  hence  I  draw  ibis  argument- — 'That  state  from  which  we 
are  redeemed  by  JesuB  Christ,  and  freed  by  the  Sptril  of  hi« 
gmce^  is  a  state  of  carnality,  of  unregeneration,  that  is,  of 
sin  and  death :  but  by  Jesus  Christ  we  are  redeemed  froai 
that  state  in  which  we  were  in  subjection  to  sin^  commanded 
by  the  law  of  sin,  and  obeyed  it  against  our  reason,  and 
against  our  conscience;  therefore  this  state,  which  is  indeed 
tlie  state  St.  Paul  hete  describes,  is  the  state  of  carnality 
cmd  unregeneration,  and  therefore  not  competent  to  the  sef» 
vants  of  Christ,  to  the  elect  people  of  God,  to  them  who  ate 
redeemed  and  sanctified  by- the  Spirit  of  Christ.  The  parts 
of  this  argument  are  the  words  of  St.  Paul,  and  proved  in 
the  foregoing  periods*  From  hence  I  shall  deisc^nd  to  some- 
thing that  is  more  immediately  practical,  and  clothed  with 
circumstances. 


SECTION  V. 

Hov>far  an  unregenerate  Man  may  go  m  the  Ways  ofPi^ty 

and  Religion. 

• 

28%  To  this  inquiry  it  is  necessary  that  this  be  premised: — 
That  between  the  regenerate  and  a  wicked  person,  there  iaa 
n^iddle  state:  so  that  it  is  not  presently  true,  that  if  th^  man  be 
not  wicked,  he  is  presently  regenerate.  Between  the  two 
states  of  so  vast  a  distance,  it  is  impossible  but.therd  should 
be  many  intermedial  degrees;  between  the  carnal  and  spirit- 
ual man  there  is  a  moral  man ;  not  that  this  man  shall  hafe 
a  different  event  of  things  if  he  does  abide  there,  but  that  he 
must  pass  from  extreme  to  extreme  by  this  middle  state  of  par- 
ticipation. The  first  is  a  slave  of  sin;  the  second  is  a  servant 
of  righteousness ;  the  third  is  such  a  one  as  liveth  according 
to  natural  reason,  so  much  of  it  as  is  left  him,  and  is  ncitt 
abused;  that  is,  lives  a  probable  life,  but  is  not  renewed  by 
the  Spirit  of  grace :  one  that  does  something,  but  not  all> ; 
not  enough  for  the  obtaining  salvation.  For  a  man  may 
have  gone  many  steps  from  his  former  baseness  and  degene- 
nma  pruotioes,  and  yet  not  arrive  at  godliness,  or  the  stale 
of  pardon ;  like  the  children  of  Israel,  .who  were  not  {>i^seiii- 
ly  in  Canaan,  as  soon  as  they  were  out  of  Egypt,  but  abode 
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1  jtig  in  the  wilderness  :  opxovrai  vaiStvtaSiai,  '  they  begin  to 
be  instructed/  that  ^is  their  state.  "  Thou  art  not  far  from 
Ahe  kingdom  of  heaven/'  said  our  blessed  Saviour  to  ^  well- 
disposed  person;  but  he  was  not  arrived  thither:  he  was 
not  a  subject  of  the  kingdom.  These  are  such  whom  our 
blessed  Lord  calls, '  the  weary  and  the  heavy  ladeu/  that  is, 
duchf  who  groan  under  the  heavy  pressure  of  their  sins,  whom 
therefore  he  invites  to  come  to  him  to  be  eased.  Such  are 
those  whom  St,  Paul  here  describes  to  be  '  under  the  law  / 
convinced  of  sin,  pressed,  vexed,  troubled  with  it,  complaia- 
;ingof  it,  desirous  to  be  eased.  These  the  Holy  Scripture 
csils  T^ayjdvovg  ug  2^^v  aiwvtov,  ordained,  *  disposed  to  life 
•eternal  •,'  but  these  were  not  yet  the  '  fideles'  or  *  believers,' 
bat,  from  that  fair  disposition,  became  believers  upon  tha 
preaching  of  the  apostles. 

29.  In  this  third  state  of  men,  I  account  those  that  sin 
and  repent,  and  yet  repent  and  sin  again  ;  for  ever  troubled 
when  they  have  sinned,  and  yet  for  ever  or  most  frequently 
sinning,  when  the  temptation  does  return  :  afxapravovm  koX 
iavTwv  iyKokoviTt,  *'  They  sin,  and  accuse,  and  hate  themselves 
for  sinning.'^     Now  because  these  men  mean  well,  and  fain 
would  be  quit  of  their  sin  at  their  own  rate,  and  are  not  scan- 
dalous and  impious,  they  flatter  themselves,  and  think  all  is 
•well  with  them, — that  they  are  regenerate,  and  in  the  state  of 
f  the  divine  favour, — and  if  they  di^  so,  their  accounts  are  ba- 
•  lanced,  and  they  doubt  not  but  they  shall  reign  as  kings  for 
iever.  To  reprove  this  state  of  foUy  and  danger,  we  are  to  ob- 
•senre,  that  there  are  a  great  iqany  steps,  of  this  progression, 
« which  are  to  be  passed  through,  and  the  end  is  not  yet ;  the 

f  iban  is  not  yet  arrived  at  the  state  of  regeneration. 

30.  L  An  nnregenerate  man  may  be  convinced  and  clear- 
.^ly  instructed  in  his  duty,  and  approve  the  law,  and  confess 

the  obligation,  and  consent  that  it  ought  to  be  done :  which 
St.  Paul  calls  '  a  consenting  to  die  law  that  it  is  good,-  and 
«  being  *  delighted  in  it  according  to  the  inward inap  /  even 
rthe  Gentiles  which  have  not  the  law,  yet  "  shew  the  work  of 
*^e  law  written  in  their  hearts :;  their  thoughts  in  the  mean- 
>time  accusing  or  excusing  one  another  V  The  Jews  did 
:  aiore ;  **.  they  did  rest  in  the  law,  and  glory  in  God^  knowing 
I,  and  approving  the  things  that  ai^e  more  exceUontfv" 
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And  there  are  too  many  who,  being  called  Chrifttiahs, '  know 
their  Master^swill,  and  do  it  not :'  and  this  consenting  to  the - 
law  and  approving  it,  is  so  far  from  being  a  sign  of  regene-*' 
ration,  that  the  vilest  and  the  basest  of  men  are  those  who  sitf 
most  against  their  knowledge,  and  against  their  consciencesi' 
In  this  world  a  nian  may  have  faith  great  enough  to  remove 
mountains,  and  yet  be  without  charily :  and  in  the  world  to 
come,  some  shall  be  rejected  from  the  presence  of  God,  though* 
they  shall  allege  for  themselves,  that  they  have  prophesied 
ih  the  name  of  Christ.  This  delight  in  the  law  which  is  in  the 
unregenerate,  is  only  in  the  understanding.    The  man  con- 
siders what  an  excellent  thing  it  ifl  to  be  virtuous,  the  jnM** 
proportions ^of  duty,  the  fitness  of  being  subordinate  to  Gk>d|' 
the  rectitude  of  the  soul,  the  acquiescence  and  appendant' 
peace  :  and  this  delight  is  just  like  that  which  is  ih  finding' 
out  proportions  in  arithmetic  and  geometry^  or  the  restiii^ 
discovering  the  secrets  of  a  mysterious  proposition  s  a  man' 
hath  great  pleasure  in  satisfactory  notices,  and  the  end  of  hid' 
disquisition.     So  also  it  is  in  moral  things:  a  good  man  19' 
beloved  by  every  one;  and  there  is  a  secret  excellen^fcy  and- 
measure,  a  music  and  proportion,  between  a  man's  mind  and' 
wise  coimsels,  which  impious  and  profane  persons  cannot  per«> 
ceive,  because  they  are  so  full  of  false  measures,  and  weak  die* 
courses,  and  vile  appetites^  and  a  rude  inconsideration  of  the- 
reasonableness  and  wisdom  of  sobriety  and  severe  courses.  But 
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this  is  all  that  some  men  do,  and  there  is  in  them  nothing, 
but  a  preparation  of  the  understanding  to  the  things  of  God»; 
a  faith  seated  in  the  rational  part,  a  conviction  of  the  miod ;( 
which  as  it  was  intended  to  lead  on  the  will  to  action,  and  thcf 
other  faculties  to  obedience,  so  now,  that  the  effect  is  .i&otaCi 
quired^  it  serves  only  to  upbraid  the  man  for.a  knowAi^g.apd 
discerning  criminal,  he  hath  not  now  the  excuse  of  igacttM^e.i 
He  that  complies  with  a  usurper  out  of  fear  and  interest,  lA 
actions  prejudicial  to  the  lawful  prince,  and  tells  the  honest 
party,  that  he  is  right  in'  his  heart,  though  he  be  forced  to 
comply,  helps  the  other  with  an  argament  to  convince., him. 
that  he  is  a  false  man.  He  that  does  it  heartily,  and  accord-, 
ing  to  a  present  conscience,  hath  some  excuse  ; .  but  he  that: 
confesses  that  he  is  right  in  his  piersuasion,  and  wrong  in  his 
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practice,  ig  <tvniicaraic|Hroc»  'condemned by  himaelf,'  «iidpr<M 
feaaea  himself  a  guilty  person^  a  man  whom  intereirt  and  not 
conscience  governs.  Better  ia  it  not  to  know,  at  all,  than  not 
tp  pursue  the  good  we  know*  They  that  know  not  God,  are 
infi!pitely  fiur  firou  him ;  but  they  who  know  him,  and  yet  do 
not  ob^  him,  are  sometimes  the  nearer  for  their  knowledge, 
sometimes  the  further  off,  but  as  yet  they  are  not  arrived  whi- 
ther it  is  intended  they  should  go. 

31.  IL  An  unregenerate  man  may  widi  his  will  delight 
in  goodness,  and  desire  it  earnestly*  For  in  an  unregenerate 
man  there  is  a  double  appetite,  and  there  may  be  the  appre- 
hension of  two  amabilities.  The  things  of  the  Spirit  pjease 
l)is  mind,  and  his  will  may  consequently  desire  that  this  good 
Wfive  done,  beci^use  it  seems  beauteous  to  the  rational  part,  to 
hiamind  :  but  because  he  hath  also  relishes  and  gusts. in  the 
Be^h,  and  they  also  seem  sapid  and  delightful  he  desires 
them  also«  So  that  this  man  fain  would  and  he  would  not; 
and  he  does  sin  willingly  and  unwillingly  at  the  same  time. 
We  see,  by  a  sad  experience,  some  men  all  their  lifetime 
stand  at  ga^e,  and  dare  not  enter  upon  that  course  of  life, 
which  themselves,  by  a  constant  sentence^  judge  to  be  the 
best,  and  of  the  most  considerable  advantage.  But  as  the 
boy  in  the  apologue  listened  to  the  disputes  of  Labour  and 
idleness^  the  one  persuading  him  to  rise,  the  other  to  lie  in 
b^ ;  but  while  he  considered  what  to  do,  he  still  lay  in  bed 
and  considered :  so  these  men  dispute  and  argue  for  virtue 
and  the  service  of  God,  and  stand  beholding  and  admiring  it, 
but  they  stand  on  the  other  side  while  they  behold  iU  There 
is  a  strife  between  the  law  of  the  mind,  and  the  law  of  the 
members*  But  this  prevails  over  that.  For  the  case  is  thus : 
there  are  in  men  three  laws :  1.  The  law  of. the  members.  2. 
The  law  of  the  mind.  8.  The  law  of  the  Spirit.  L  The  law 
of  due  members,  that  is,  the  habit  and  proneness  to  sin,  the 
dominicm  of  sin>  giving  a  law  to  the  lower  man,  and  neigning 
there  as  in  its  proper  seat.  This  law  is  ako  called  byr  St.. 
Paul,  ^pJmi/ua  and  vwg  aa^hc,  the  *  mind  of  the  flesh  V  the 
wisdom,  the  relish^  the  gust  and  savour,  of  the'fle8h,<-««-tJiat  is, 
thatdelieiousness  and  comport,  that  enticing,  and  correspond- 
ences to  the  appetite  by  which  it  tempts  and  prevails*;  all 
its  own  principles  and  propositions  which  minister  to  sin 
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and  foUy.  This  Bubjects  tli^  man  to  the  law  ef  sin,  or  is  that 
principle  of  evil  by  whioh  0in  does  give  us  laws.  2.  To  tbit; 
law  of  the  flesh,  the  law  of  the  mind  *  is  opposed*  wd  is  in  the 
regenerate  and  unregenerate  indifferently  :  and  it  is  nothing 
else  but  the  conscience  of  good  and  eViU  subject  to  the  Y%w 
of  Qx}d,  which  the  other  cannot  be.  This  accuses  ^nd  con- 
vinces the  unregenerate,  it  calls  upon  him  to  do  his  duty» 
it  makes  him  unquiet  when  he  does  not ;  but  this  alone  is  so 
invalidated  by  the  infirmity  of  the  flesh,  by  the  economy  of 
the  law,  by  the  disadvantages  of  the  world,  that  it  cannot  pre- 
vail, or  free  him  from  the  captivity  of  sin.  But,  3.  The  law  oC 
the  Spirit,  is  the  grace  of  Jesus  Christ,  and  this  frees  the  wtm- 
from  the  '  law  of  the  members  V  from  the  captivity  of  nin^ 
from  the  tenure  of  death.  .  Here  then  are  three  combatants; 
the  flesh,  the  conscience,  the  Spirit.  The  fiesb  endeayo^rs 
to  subject  the  man  to  the  law  of  sin ;  the  other  two  en- 
d^vour  to  subject  him  to  the  law  of  Gk>d.  The  flesh  and  the 
conscience  or  mind  contend ;  bat  this  contention  is  no  sign 
of  being  regenerate,  because  the  flesh  prevails  most  common^ 
ly  against  the  mind,  where  there  is  nothing  else  to  help  it: 
the  man  is  still  a  captive  to  the  law  of  sin.  But  the  mind 
being  worsted,  God  sends  in  the  auxiliaries  of  the  Spirit; 
and  when  that  enters  and  possesses,  that  overcomes  the  flesh, 
it  rules  and  gives  laws.  But  as  in  the  unregenerate  the  mind 
did  strive  though  it  was  overpowered,  yet  still  it  contended 
but  ineffectively  for  the  most  part :  so  now,  when  the  Spirit 
rules,  the  flesh  strives,  but  it  prevails  but  seldom,  it  is  over- 
powered by  the  Spirit.  Now  this  contention  is  a  sign  of  re- 
generation, when  '  the  flesh  lusteth  against  the  Spirit;'  not 
when  the  '  flesh  lusteth  against  the  mind  or  conscience/ 
For  the  difierence  is  very  great,  and  highly  to  be  remarked*. 
And  it  is  represented  in  two  places  of  St.  Paul's  Epistles :  tha 
one  is  that  which  I  have  already  explicated  in  this  chapter;. 
''  r  consent  to  the  law  of  God  according  to  the  inner  man  ^ 
biit  I  see  another  law  in  my  members,  fighting  against  tha 
law.  of  my  mind,  and  bringing  me  into  captivity  to  the  law  of 
sin  that  is  in  my  members  ^ :"  where  there  is  a  redundancy  iiv 
the  words  :  but  the  Apostle  plainly  signifies,  that  the  law  of 
sin  which  is  in  his  members, prevails;  that  is,  sin  rules  the 
man  in  despite  of  all  the  contention  and  reluctancy  of  hia 
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eonfteience,  or  '  the  law  of  his  mind/    So  that  this  strilTe  of 
ftesh  and  conscience  is  no  sign  of  the  regenerate,  becanse 
the  ddind  of  a  man  is  in  subordination  to  the  flesh  of  the  raan^'^ 
itometimes  willingly  and  perfectly,  sometimes  unwillingly* 
and  imperfectly. 

32.  I  deny  not  bat  the  mind  is  sometimes  called- '  spirit;' 
and  by  con8e(][uence,  improperly  it  may  be  said,  that  even  in 
these  men'  their  spirit  lusteth  against  the  flesh:-  that  is,  the 
more  rational  faculties  contend  against  the  brute  parts,  rea- 
son against  passion,  law  against  sin.  Thus  the  word  spirit  is 
taken  for  tire  bltna  avOpiiyirog, '  the  inner  man,^  the  whole  mind 
together  with  its  aflecti9ns  (Matt.  xxvi.  4.  Acts  xix.  21.). 
Bit  in  this  question,th  e  word  **  Spirit  is  distinguished  from 
mind  ;  and  is  taken  for  '  the  mind  renewed  by  the  Spirit  of 
Ood  :'  and  as  these  words  are  distinguished,  so  must  their  se- 
.  teral  contentions  be  remarked.    For  when  the  mind  or  con- 
science, and  the  flesh,  "fight, — the  flesh  prevails;  but  when  the 
Spirit  and  the  flesh  fight,  the  Spirit  prevails.     And  by  that 
we  shall  best  know  who  are  the  litigants,  that,  like  the  two 
sons  of  Rebecca,  strive  within  us.     If  the  flesh  prevails^  then 
there  was  in  us  nothing  but  the  law  of  the  mind ;  nothing  but 
ihe  conscience  of  an  unregenerate  person :  I  mean,  if  the 
flesh  prevails  fVequetitly  or  habitually.     But  if  the  Spirit  of 
(}od  did  rule  us,  if  that  principle  had  possession  Of  us,  then 
the  flesh  is  crucified^  it  is  mortified,  it  is  killed,  and  prevails 
not  at  all  but  when  we  will  not  use  the  force  and  arms  of  the 
Spirit,  but  it  does  not  prevail  habitually,  or  frequently  or 
regularly,  or  by  observation;    This  is  clearly  taught  by  those 
excellent  words  of  St.  Paul,  which,  as  many  other- periods  of 
bis  Epistles,  have  had  the  ill-luck  to  be  very  much  misun* 
derstood. '  "  This  I  say  then,  Walk  in  the  Spirit,  and  ye 
jihall  not  fulfil  the  lusts  of  the  flesh  :   for  the  flesh  lusteth 
against  the  Spirit,  and  the  Spirit  against  the  flesh,  so  that 
ye  cannot  [that  ye  do  not,  or  may  not  do,  ha  /uij  Troi^]  the' 
things  that  ye  would.  •  But  if  ye  be  led  by  the  Spirit,  ye  are 
not  under  the  law*.*'  The  word  in  the  Greek  may  either  sig- 
nify •  duty'  or  *^event.'— '  Walk  in  the  Spirit,  aiid  fulfil  liot 
(or,  ye  shdlVmi:  fiiljil)  the  lusts  of  the  flesh.'    If  we  under- 
i^tand  it  in  the  temperative  sense,  then  it  is  exegetical  of  the 
former  words :  He  that  walks  in  the  Spirit,  •  hoc  ipfeo,'  does 
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uot  fulfil  the  lusts  of  the  flesh.     To  do  one,  is  not  to  do-the 
other ;  whoever  fulfils  the  lusts  of  the  fleshy  and  is  ruled  bjf 
that,  law^  he  is  npt  ruled  by  the  graceof  Christy  he  is  not  re- 
generate by  the  Spirit.     But  the  other,  sense  is  the  best  red* 
dition  of  th^  word  ;  TaXitrrrre,  as  if  he  had  said, '  Walk  in  the 
Spirit*  and  then  the  event  will  be,  that  the  .flesh  shall  .not 
prevail  over  you,,  or  give  you  laws  ;  you  shall  not  then  fulfil 
the.lusts  thereof/     And  this  is  best  agreeable  to  the  purposd 
of  the  Apostle.  For  having  exhorted  the  Galatians,  that  they 
should  not  make '  their  Christian  liberty  a  pretence  to  the 
flesh  ^^  as  the  best  remedy  against  their  .enemy  the  flesh; 
he  prescribes  this/  walking  in  the  Spirit/  which  is  a  certain 
deletory  and  prevalency  over  the  flesh.     And  the  reason  fol- . 
Iqws;  "  for  the  flesh  lusteth  against  the  Spirit,  and  the  Spirit 
against  the  flesh  ;  so.  that  ye  cannot  do  the  things  that  ye. 
would;"  that  is,  though  ye  bie  inclined  to,  and  desirous  of,' 
satisfying  your  carnal  desires,  yet  being  under  the  empird 
and  conduct  of  the  Spirit,  ye  cannot  do  those  desires ;  the 
Spirit  overrules  you,  and  you  must,  you  will,  contradict  your 
carnal  appetites.  .  For  else  this  could  not  be  (as  the  Apostle 
d^s^gps  it)  a  reason  of  his  exhortation.  For  if  he  had  meant» 
thf^t  in  thi^  conteutipn.of  flesh  and  Spirit,  we  could  not  do 
the  good  things  that  we  would,  then  die  reason  had  contra-^ 
dieted  the  proposition.     For  suppose  it  thus  ;  ''Walk  in  the 
Spirit,  aod  fulfil  not  the  lusts  of  the  flesh.    For  the  flesh  and 
the  Spirit  .lust  aga^ist  each  other,  so  that  ye  cannot  do  the 
good  xe  would ;"— this,  1  say,  is  not  sense,  for  the  latter 
part  contradicts  the.former.    For,  this  thing, '  that  the  flesh 
hinders  us  from  doing  the  things' of  the  Spirit,'  is  so, far  from 
being  a  reason  why  we  should  *  walk  in  the  Spirit,'  that  it 
perfectly  discourages  that  design  ;  and  it  is  to  little  purpose 
to  '  .walk  in  the  Spirit,'  if  this  will  not  secure  us  against  the 
domineering .  and  tyranny  of  the  flesh.     But  the  contrary  -  is 
most  clear,  and  consequent :  "  *  If  ye  walk  in  the  Spirit,  ye 
shall  not.  fulfil  the  lusts  of  the  flesh ;'  for  though '  the  flesh 
lusteth  against  the  Spirit/  and  would  fain  prevail,  yet  it  cannot ; 
for  A  the  Spirit  also  lusteth  against  the  flesh>'  and  is  stronger,: 
so  that  ye  may.  not,  or,  that  ye  do  not,  or  that  ye  candot  (for 
any  of  these  readings,  as  it  may  properly  render  the  words  of 
£va  firi  7roepr€^  SO  are  not  against  the  design  of  the  .Apostle), 
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4o  wbat  ye  otben^ise  would  SaLin  do ;  and  th€refore>  if  ye 
will  waik  in  tbe  Spirit,  ye  are  secured  against  the  flesh.'* 

33.  The  result  is  this.     1«  An  impicms^  profane  person, 
BIBS  without  any  contaiiioB ;  thait  is,  with  a  clear,  ready,  and 
a  prepared  wilU  be  dies  and  disputes  not.   2«  An  animal  man, 
tnr  a  mete  mcnral  man^  that  is,  one  under  the  law,  one  instruct- 
ei  and  conyinoed  by  the  letter,  but  not  sanctified  by  the 
Spirit,,  he  sine  willingly,  because  he  considers  and  chooses  it ; 
but  he  also  sins  unwillingly,  that  is,  his  inclinations  to  vice, 
and  his  &rst  choices,  are  abated,  and  the  pleasures  allayed, 
adid  his  peace  disturb^,  euid  his  sleeps  broken  ;  but  for  all 
iliat,  he  sins  on  when  tbe  next  violent  temptation  comes.  The 
eonteation  in  him  is  between  reason  and  passion,  the  law  of 
the  mi»d  and  the  law  of  the  meiabers,  between  conscience 
tftd  Bxn,  tfaa£  weak,  this  pceTailing.    3.  But  the  regenerate 
bnth  the  aame  oontdntion  withia  him ;  and  the  temptation  is 
aometimes  strong  within  him,  yet  he  overcomes  it,  and  sel- 
i6ta  fiuls  in  any  material  and  considerable  instances :  be- 
cause tike  Spicit  is  the  prevailing  ingredient  in  the  new  crea- 
ture, in  the  constitution  of  tbe  regenerate,  and  will  prevail. 
For  "  whatsoever  is  bom  of  Qod,  overcometh  the  world ;  and 
this  is  tile  victory  that  overcometh  the  world,  even  your 
iiaath^ ;"   that  is,  by  tihe  fadth  of  Jesus  Christ,  by  him  you 
slttdl  have  victory  and  redemption :  and  again ;  *  Resist  the 
devil,  and  htt  wilLflee  froon  you '";'  *  For  he  that  is  within  you, 
ia  stronger  than  he  that  is  ixt  the  worid  '^ ;'  and,  '  Put  on  the 
whole  «rm<Mlr  of  Clod,  that  ye  nmy  stand  against  the  snares 
df  the  detil»  diat  ye  may  resist  in  the  evil  day,  and  having 
done  tA,  to  stand®;'  for,  '  All  thkigs  are  poesiUe  to  him 
tiiat  believes  9;'  and  '  Iliioit^  Christ  that  strengthens  me  I 
can  do  aU  tbin^^;^'  and  thercfefle  ^  in  sil  the»e  things  we  are 
more  than  ooofaerarsy  for»  'Gbdis  able  to  do  ^ove  alt 
tiiat  we  can  auk  oi  think'  ;f  h4  can  keep  as  from  all  sin,  and 
pneaenl  «S  uJiUaiilaUe  in  die  sight  of  lua  ^ory".'    So  that 
to  deny  iahe  {ro^Pcr  of  the  Spirit,  in  breaking  tbe  tjrranny  and 
aaUbing  the  hurtaiaf  tbe  flesh,  besides  that  it  contradicts  all 
t^ese  and  dit«Es  othat  BCtifAniKBr  it  dcaiies  the  ofimipotency 
of  CKid*  and  of  tiie  £{mat  of  faia  gtaice,.  making  stn  to  be 

1  Ijohii,  T.  4j5.  "^  lam.  ir.  7.  BlJohs,  ir.  4. 

»*plif.  Vi.  11. 13.  ^  Afarfk,  fcc.  «3.  a  tm.  k.  IS. 

f  S^h.  Ui.  Sa  f  Aon.  n'm*  13.  t.  37.  Jade,  t4u 
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stronger  than  it«*— and  if  gmce  abouod,  io  n^f^k^jsio  »uperf 
nbomid :  but  to  deny  t^e  tvillio^es^  of  the  Spirit  to  redeem 
108  fiLom  the  captivity  of  sin,  is  to  lessen  the  repi^taiion  of 
lus  gojodoesB,  and  to  destroy  the  possibility^  and  iXomoqiiAOtf 
ly  the  necessity,  of  living  hjDliLy.  > 

BAp  But  how  happens  ittfaeni  that  even  the  regenerate 
jHDs  ofteOf  and  the  flesh  prevails  upon  the  ruin,  or  'the  dst 
cleosions,  x>f  the  Spirit  i  1  answer,  it  is  not  because  that  holy 
priniciple  which  is  in  the  regenerate,  cannot  or  will  not  aeciusd 
him,  but  because  the  man  is  either  prepossessed  with  the 
temptation,  and  oveccome  before  he  begiio^  to  oppose  thus 
arib^  of  the  Spirit,  that  is,  beoaaiise  hn  is  surprised,  or  incot 
git^nt,  or,  it  may  be,  cj^reless ;  '  the  good  nMA  is  asl^eep,'  and 
then  the  '  enemy'  %»ke9  bis  a^dvantage  and  '  aows  tares ;'  foff 
if  he  were  awakej^  And  coxisidering,  and  vi^uld  make  use  oS 
the  strengths  of  the  Spirit^  he  would  oot  be  oyercome  by  siik 
Fot  there  are  pow^s  ^enough,  that  is,  arguments  and  en« 
dQ;annente»  helps  and  suffioieix|;  motives,  to  enable  «e  to  resist 
ihe  strongest  temptation  in  the  world ;  and  this  one  alone^ 
of  re^urreotion  to  eternal  life,  which  id  r,eyeaJed  to  w  by  Je** 
«us  G^ist,  and  ministerefl  in  the  Gospd,  is  aa  argmpent 
greater  than  all  the  promises  and  enticemients  of  ain,  if  we 
will  attend  to  its  effica^  and  consequencei  But  if  we  throw 
^way  OMr  arms,  and  begin  a  £gbt  in  tibe  Spirit,  and  end  it  in 
the  flesh.  Urn  ill  duceess  of  the  day  is  to  be  imputed  to  xa, 
not  to  the  Spirit  of  Qod^  tp  whom  if  we  had  jatteeded,  we 
should  cei^aiply  hare  preivailfld^    The  relics  and  remains  of 
9m  are  ia  the  regenerate ;  but  that  is  %  sign  that  sin  is  overT 
tiom»,  and  the  kingdom  of  it  broken  i  and  that  is  a  desnoAt 
sjbiatioii*  tibat  i^ene^er  ein  does  pi^vail  in  any  single  ior 
stane^s,  it  m  not  for  weAt  of  power,  but  of  using  that  fMxwer ; 
for  aiQ^  tjie  Spirit  bath  prevailed  upon  the  ftesh  in  its 
strengthi^,  and  hatji  crucified  it,  l^ere  is  m>  qiiestieft  fo^  it 
((an  eleo  ppe^ail  upon  aU  its  weaknesses. 

9&P  F.o^  we  must  he 'Curious  to  avoid  a  mistake  haw.  The 
dewinioA  of  tjje  Spirit,  and  the  newains  of  the  4esb»  may 
consist  logetber  ia  the  reganberate ;  as  some  semaios  ^  ooU 
with  the  prevailing  beat;  but  the  dominions  o£  one  aad  the 
other  aie,  in  every  degree,  inconsistent;  as  both  cold  aad 
heat  cannot  in  any  sense  be  both  said  to  be  the  prevailing 

L  2 
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ingredient.  A  man  cannot  be  said  to  be  both  free  froni 
sin,  and  a  'slave  to  sin;  if  he  hath  prevailed  in  any  degree 
ut)on  sin,  then  he  is  not  at  all  a  servant  of  that  portion 
from  whence  he  is  set  free;  but  if  he  be  a  captive  of  any 
one  sin,  or  regular  degree  of  it,  he  is  not  God's  freedraan; 
for  the  Spirit  prevails  upon  all  as  veil  as  upon  one;  and 
that  is  not  an  infinite  power  that  cannot  redeem  us  from 
all  oiir  slavery :  but  to  be  a  slave  of  sin,  and  at  the  same 
time  to  be  a  servant  of  righteousness,  is  not  only  against  the 
analogy  of  Scripture,  and  the  express  signification  of  so 
many  excellent  periods,  but  against  common  sense;  it  is  as 
if  one  should  say,  that  a  man  hath  more  heat  than  cold  in 
his  hand,  and  yet  that  the  cold  should  prevail  upon,  and  be 
Btirohger  than,  the  heat ;  that  is,  that  the  weaker  should  over- 
come the  stronger,  and  the  less  should  be  greater,  than  that 
which  is  bigger  than  it. 

-•)  36.  But  as  the  choice  of  virtue  is  abated,  and  (as  the 
teinptation  grows  more  violent,  and  urges  more  vehemently)  is 
made  less  pleaisant  in*  the  regenerate  person ;  so  is  the  choice 
of  vice  in  the  moral,  or  animal  man.    The  contention  abates 
the  pleasure  in  both  their  choices ;  but  in  the  one  it  ends  in 
sin,  in  the  other  it  ends  in  victory.  So  that  there  is  an  un- 
willingness to  sin  in  all  but  in  the  impious  and  profane  per- 
son, in  the  far^-distant  stranger.  But  the  unwillingness  to.  sin; 
that  is,  in  the  animal,  or  moral  nian,  is  nothing  else  but  a  serv- 
ing sin  like  a  grumbling  servant,  or  like  the  younger  son  of 
the  farmer  in  the  Gospel ;  he  said  he  would  not,  but  did  it  for 
all  his  angry  words.  And  therefore,  that  the  unregenerate  man 
acts  the  *  sin  against  his  niind,  and  after  a  long  contention 
against  it,  does  not  in  all  cases  lessen  it:  but  sometimes  in- 
creases it. '  Nee  levat  crimen  eorum,  magis  ver6  auget,  quod 
ebs  diii  restitisse  dixistis,'  said  Pope  Pelagius*:  *To  resist 
long/  and  then^toconsent,  hath  in  it  some  aggravations  of  the 
crime,'  as  being  a  conviction  of  the  man's  baseness,  a  violence 
to  rieason,  a  bri^chof  former  resolutions,  a  recession  from  fair 
beginnings, 'ahd' wholly  without  excuse.  But  if  ever  it  comes 
to  pass,  that  in;  the  contention  of  flesh  and  spirit,the  regene- 
rate manrdoes  sin,  he.  does  it  unwillingly,  that  is,  by  igno- 
ranpce  'or  inadvertency:  the  unregenerate  sins  unwillingly 

^  Cans.' 124.  q.  1.  c.  Schisma. 
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too^  but  it  is  1^  reason  of  the  dominion  and  rule  that  ^a 
bear .  over  him :  but  still  this  difference .  distinguishes  them; 
in  the  event  of  things,  that  when  it  comes  to  the  question 
whether  sin  shall  be  done  or  no,  the  one  wills,  and  the  other, 
wills  not,  though.it  may  happen  that  the  coiisentor  disseyQt 
respectively  may  be  with  the  ;same  unwillingness^  by  refi^Qn. 
of  the  contention  and  strife  from  the  adverse,  though:  weaker 
party.  The  unregenerate  man  may  be  unwilling  to  obey  sin, 
but  he  obeys  it  for  all  that;  and  the  unwillingness  is  asiga 
of  the  greater  slavery  ;  but  there  can  be  no  sign  of  his  rege- 
neration, but  by  hot  obeying  the  sin  in  the  day  of  its  own 
power  and  temptation.  A  servant  is  still  a  servant,  whether 
he  obeys  with  or  against  his  will.  *His  serv2!!its  We  are  to 
whom  we  obey,'  saith  St.  Paul ;  all  therefore  that  is  to  be 
considered  in  the  question  of  regeneration,  is,  whether  the , 
man  obeys,  or  not  obeys?  for  whether  he  be  willing  or  un- 
willing, is  not  here  considerable.  '  Let  no  man  therefore 
flatter  himself  that  h6  is  a  regenerate  person,  because  though 
he  is  a  servant  to  sin,  and  acts  at  the  command  of  his  lust, 
and  cannot  resist  in  the  evil  day,  or  stand  the  shock  of  a 
temptation,  yet  he  finds  an  unwillingness  within  him,  and  a 
strife  against  sin.  Hugo  de  St.'Victore,  or  else  St.  Austin 
in  the  book  *  de  Continenti^,*  gave  beginning  or  counte- 
nance to  this  error.  "  Hanc  pugnam  non  experiuntur  in  semet- 
ipsis  nisi  bellatores  virtutum,  debellatoresque  vitiorura  :" 
"This  fight  none  find  in  themselves,  but  they  that  fight  on 
virtue's  side,  and  destroy  vice." — Which  wOrds,  though 
something  crudely  set  down,  and  so  not  true,  yet  are  expli- 
cable by  the  following  period ;  "  Npn  expugnat  concupisden-* 
tisB  malum,  nisi  continentiae  bonum  :"  '  Only  holy „  and  conti- 
nent persons  do.  overcome  their  concupiscence;'  and  in  that 
sense  it  is  true :  only  the  regenerate  feel  this  fight,  which 
ends  in  victory.  But  he  whose  contention  ends  m  sin,  and 
after  a  brave  onset,  yields  basely,  frequently  I  mean,  or.  ha- 
bitually, every  such  person  is  a  servant  of  sin,  and  therefore 
not  a  servant  of  the  Spirit,  but  free  from,  that  is,  not  ruled 
by,  the  law  of  righteousness.  ,And  this  is  so  certain,  that 
this  unwillingness  to  sin,  which  ends  in  obeying^  it,  is  90  far 
from  being  a  note  of  a  regenerate  person,  that  it  is  evidently 
true,  that  no  man  can  comie  from  the  servitude  or  slay ^ry  of 
sin, — but  the  first  step  of  his  going  from  it,  is  the  sense  and 
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bfttrcid  of  bid  fott^itr^  vtnA  then  &is  de6if#  of  beidg  fre^d  i  l^»« 
th^refot^  be  ig  not  {fee,  because  be  edrnplaine  of  bid  baRd«; 
and  findd  them  hekry  md  intoktable^  acid  tbei'efote  seefki^  f6t 
remedy.  Pof  if  afi  nliregeiietate  person  did  lilwajs  sin 
tHllingly,  tbat  is^  \irithotit  this  reltictan^y  a<nd  ^rife  within  ( 
and  the  regenerate  did  sin  td  infallibly,  but  yet  sore  againM 
his  will ;  then  the  regenerate  person  W^e  the  verier  slskve  of 
the  two :  for  be  thftt  ^beys  Willingly,  is  less  a  tilave,  than  hd 
that  obeys  in  spit^  6(  his  heart. 


Libertatis  senraveris  nmbrun. 


Si,  qUcq<iia  jthttt6,  ji\U 


^e  that  deligkrts  in  his  fetters,  hath  at  least  the  shadow,  and 
some  of  the  pleasure,  of  liberty ;  but  he  hath  nothing  of  it 
who  is  kept  fast,  and  groans  because  *  bis  feet  are  hurt  in  the 
stocks,  and  the  iron  entereth  into  his  soul.'  It  was  the  sad 
state  and  complaint  of  the  Romans,  when,  by  the  iniquity  of 
yfwr,  and  the  evil  success  of  their  armies,  they  were  forced  to 
entertain  their  bondage. 


-^tof  MdtfiniqnU 


P«iiitiii«8  viMi !  yenm  est  hiee  tola  pndoria^ 
Degeperisqae  metaf,  oil  jam  potoiase  Degari°. 

It  was  a  conquest  that  gate  them  laws ;  and  their  ineffective 
struggling,  lind  daily  murmvtrs,  were  but  ill  arguments  of 
their  liberty,  which  were  so  great  demonstratioiis  of  their 
servitude. 

87.  in.  Att  unregtoerate  man  may  not  only  Will  and  de-' 
site  to  do  natural  or  moral  good  tbirigs,  but  even  spiritual 
and  evangelical;  that  is,  ntit  only  that  good  which  he  is 
iatight  by  natural  reii^on,  or  by  civil  factions,  or  by  use  and 
Hxperience  of  things/ but  even  that  also  which  is  only  taiight 
«s  by  the  Spirit  of  grade.  For  »if  be  can  desite  the  first, 
ianch  more  may  he  desiire  the  latter,  when  he  once  comes  to 
knbw  it:  becaue^  there  is  in  spiritual  good  things  much 
more  aniability ;  they  aj*e  more  perfective  of  our  mind,  and 
i  greater  adVaiieer  of  otr  hop^s,  ahd  a  security  to  our  gre^t-** 
^t  interest.  If  either  ean  this  be  prejudiced  by  those  Wordi^ 
of  St.  T^aui ;  '  The  natural  mftfi  receiveth  not  the  things  Of 
the  Spirit,  fot  they  are  foolishness  unto  him,  neither  can  h^ 
know  them>  because  they  are  spirittlally  discerned  \*    For 

"  looan.  iii.  146.  OadaBdoi'|>.  p.  187.  *  i  ^r.  ii.  14. 
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the  nataraf  nfkan  St.  Paiil  ftpeaks  of,  le  one  unconverted  t^ 
Christianity^  the  Gentile  philosbphefB^  who  reiied  upon  sach 
principles  of  nature  as  they  understood ;  but  studied  laot  tht 
prophets,  knew  hot  of  the  mirsicles  of  Christ  and  his  apoi^ 
sdes,  nor  of  those  excellent  verificatkms  of  the  filings  of  thl^ 
Spirit ;  and  therefore  these  m^i  could  not  arrire  at  gpiritaal 
notices,  because  they  did  not  go  that  way  which  was  tto 
only  competent  and  proper  instrument  of  fiudiog  them.       > 

Scio  incapacem  te  saoramenti,  |mpi<Q, 
Non  posse  caeois  mentibn  mysteriam 
Haarue  noaUriioi     i'  "■  7. 

They  that  are  impious,  and  they  that  go  upon  distinct  prin- 
ciples, neither  obeying  the  proposition,. nor  loving  the  comr 
mandment,  they  indeed,  viz.  remaining  in  that  indispositioi^ 
cannot  receive,  that  is,  entertain  him.  And  this  is  also  the 
sense  of  the  words  of  our  blessed  Saviour ;  '  The  world  can- 
not  receive  him  * ;  that  is,  the  unbelievers,  such  who  will  no)t 
be  persuaded  by  arguments  evangelical.  But  a  man  may  be 
a  spiritual  man  in  his  notices,  and  yet  be  carnal  in  his  aflTec- 
tions ;  and  still  under  the  bondage  of  sin.  Such  are  they  of 
whom  St.  Peter  affirms,  it  is  '  bd;ter  they  had  never  known 
the  way  of  righteousness,  than  having  known  it  to  fall 
away*:'  such  are  they  of  whom  St.  Paul  says,  'They  detain 
the  truth  in  unrighteousness  V  Now  concerning  this  man, 
it  is  that  I  affirm,  that  upon  the  same  account  as  any  vicious 
man  can  commend  virtue,  this  man  also  may  commend  holi- 
ness, and  desire  to  be  a  holy  man,  and  wishes  it  with  all  his 
heart,  there  being  the  same  proportion  between  his  mind^ 
and  the  things  of  the  Spirit,  as  between  a  Jew  and  the  moral 
law,  or  a  Gentile  and  moral  virtue ;  that  is,  he  may  desire  it 
with  passion  and  great  wishings.  But  here  is  the  difference : 
a  regenerate  man  does,  what  the  unregenerate  man  does  but 
desire. 

38.  IV.  An  unregenerate  man  may  leave  many  sins  which 
he  is  commanded  to  forsake.  For  it  is  not  ordinarily  possi- 
ble, that  so  perfect  a  conviction  as  such  men  may  have  oi 
the  excellency  of  religion,  should  be,  in  all  instances  and  pe- 
riods, totally  inefFectiye.  Something  they  will  give  to  repu- 
tation, something  to  fancy,  something  to  fame,  something  to 

^  Prudent.  *  John,  xiv.  17. 

»  t  Pet  ii.  21.  b  Rom.  i.  18. 


152  OP    SINS    OF    INFIRMITY, 

peace,  something  to  their  own  deception^  that  by.  quitting 
one  or  two  lusts/  they  may  have  some  kind  of.  peace  in  all 
the  rest,  and  think  all  is  well.  These  men  sometimes  would 
•fain  obey  the  law,  but  they  will  not  crucify  the  flesh  ;  any 
thing  that  does  not  smart.  Their  temper  and  constitution 
will  allow  them  easily  to  quit  such  superinduced  follies,-  which 
out  of  a  gay  or  an  impertinent  spirit  they  have  contracted, 
or  which  came  to  them  by  company,  or  by  chance,  or  confi* 
dence,  or  violence ;  but  if  they  must  mortify  the  flesh  to  quit 
a  lust,  that  is  too  hard  and  beyond  their  powers,  which  are 
in  captivity  to  the  law  of  sin.  Some  men: will  commute  a 
4uty ;  and  if  you  will  allow  them  covetousness,  they  will  quit 
their  lust,  or  their  intemperance,  according  as  it  happens. 
Herod  did  many  things  at  the  preaching  of  John  the  Bap- 
tist, and  heard  him  gladly.  Balaam  did  some  things  hand- 
somely ;  though  he  was  covetous  and  ambitious,  yet  he  had 
a  limit ;  he  would  obey  the  voice  of  the  angel,  and  could  not 
be  tempted  to  speak  a  curse,  when  God  spake  a  blessing. 
Ahab  was  an  imperfect  penitent ;  he  did  some  things,  but 
'liot  enough.  And  if  there  be  any  root  of  bitterness,  there  is 
no  regeneration ;  coloquintida,  '  and  death  is  in  the  pot.* 

39.  V.  An  unregenerate  man  may  leave  some  sins,  not  only 
for  temporal  interest,  but  out  of  reverence  of  the  divine  law, 
out  of  fear  and  reverence.  Under  the  law  there  were  many 
such :  and  there  is  no  perad venture  but  that  many  men,  who 
like  Felix,  have  trembled  at  a  sermon,  have  with  such  a  shak- 
ing-fit  left  off  something,  that  was  fit  to  be  laid  aside.  To 
l^aye  a  sin  out  of  fear  of  the  divine  judgment,  is  not  sinful,  or 
totally  unacceptable.  All  that  left  sin  in  obedience  and  re- 
verence to  the  law,  did  it  in  fear  of  punishment,  because 
fear  was  the  sanction  of  the  law :  and  even  under  the  Gos-^ 
pel,  to  obey  out  of  fear  of  punishment,  though  it  be  less  per- 
fect, yet  iit  is  not  criminal,  nay,  rather  on  the  other  side  ;•  the 
worse  that  men  are,  so  much  the  less  they  are  afraid  of.  the 
divine  anger  and  judgments.  To  abstain  out  of  fear,  is  to  ab- 
stain out  of  a  very  proper  motive :  and  God,  when  he  sepds^  a 
judgment  with  a  design  of  emendation,  or  threatens  a  crimi- 
nal, or  denounces  woes  and  cursings,  intends  that  fear  should 
be  the  beginning  of  wisdom.  "  Knowing  therefore  the  ter- 
rors of  the  Lord,  we  persuade  men,"  saith  St.  Paul  ^     Aiid 

1^  2  Cor.  r.  11. 
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jflie  whole  design  of  delivering  crimidals  over'  to  Satan,  was 
but  a  pursuance  of  this-  argument  of  fear;  that  by  feeling 
something,  they  might  fear  a,  worse,  and  for  the  present  be 
affrighted  from  their  sin.  And  this  was  no  other  than  the 
argument  which  our  blessed  Saviour  used  to  the  poor  para- 
lytic: *  Go  and  sin  no  more,  lest  a  worse  thing  happen  to 
thee/  But  beddes  that  this  good  fear  may  work  much  in  an 
unregenerate  person,  or  a  man  under  the  law,  such  a  person 
may  do  some  things'  in  obedience  to  God,  or  thankfulness^ 
and  perfect,  mere  choice.  Sd  Jehu  obeyed  God  a  great  way : 
but  there  was  a  tumingj  and  a  high  stile,  beyond  which  tie 
would  not  go,  and  his  principles  could  not  carry  him  throiigh; 
Few  women  can  accuse  themselves  of  adultery ;  in  the  great 
lines  of  chastity  they  choose  to  obey  Go^,  and  the  voice  of 
honour ;  but  can  they  say  that  their  eye  is  not  wanton,  that 
they  do  not  spend  great  portions  of  their  time  in  vanity,  that 
they  are  not  idle,  and  useless,  or  busy-bodies,  that  they  da 
not  make  it  much  of  their  employment  to  talk  of  fashions 
and  trifles,  or  that  they  do  make  it  their  business  to  practise 
religion,  to  bear  and  attend  to  severe  and  sober  counsels  ?  If 
they  be  under  the  conduct  of  the  Spirit,  he  hath  certainly 
carried  them  into  all  the  regions  of  dnty.  But  to  go  a  great 
way,  and  not  to  finish  the  journey,  is  the  imperfection  of  the 
unregenerate.  For  in  some  persons,  fear  or  love  of  God  is 
not  of* itself  strong  enough  to  weigh  down  the  scales;  but 
there  must- be  thrown  in  something  from  without,  some  ge- 
nerosity of  spiriti  or  revenge,  or  gloriousness  andbrav.ery,or 
natural  pity, or  interest;  and  so  far  as  these,  or  any  of  them^ 
go  along  with  the  better  principle,  this  will  prevail ;  but  when, 
it  must  go  alone,  it  is  not  strong  enough.  But  this  is  a  great 
way  off  from  the  state,  of  sanctification  or  a  new  birth. 

40.  VI.  An  unregenierate  man,  besides  the  abstinence 
from  much  evil,  may  also  do  many  good  things  for  heaven^ 
and  yet  never  come  thither.  He  may  be  sensible  of  his  dan- 
ger and  sad  condition,  and  pray  to  be  delivered  from  it;  and 
his  prayers  shall  not  be  heard,,  because  he^does  not  reduce 
his  prayers  to  action,  and  endeavour  to  be  what  he  desires 
to  be.  Almost  every,  man  desires  to  be  saved  :  but  this  de- 
sire is  not  with  every  one  of  that  persuasion  and  effect  as  to 
make  them  willing  to  want  the  pleasures  of  the  world  for  it^ 
or  to  perform  the  labours  of  charity  and  repentance.   A  man 
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may  strive  and  cofitend  in  or  towards  the  ways  of  godliness; 
and  yet  fall  short.  Many  men  pray  often^  and  fast  much, 
and  pay  tithes^  and  do  justice,  and  keep  the  ooinmandments 
of  the  second  table  with  great  integrity ;  and  so  are  good 
moral  men,  as  the  word  is  used  in  op{iosition  to,  or  rather  in 
destitution  of,  religion.  Some  are  religious,  and  not  just : 
some  want  sincerity  in  both :  and  of  this,  the  Pharisees  were 
a  great  example.  But  the  words  of  our  blessed  Saviour  are 
the  greatest  testimony  in  this  article ;  '  Many  shall  strive  to 
enter  in,  and  shall  not  be  able^.'  Either  they  shall  contend 
too  late  like  the  five  foolish  virgins,  and  as  they  whom  St. 
Paul,  by  way  of  caution,  likens  to  Esau  ;  or  else  they  contend 
with  incompetent  and  insufficient  strengths:  they  strive,  but 
put  not  force  enough  to  the  work.  An  unregenerate  man  hatU 
not  strength  enough ;  that  is,  he  wants  the  spirit,  and  activi* 
ty,  and  perfectness,  of  resolution.  Not  that  he  wants  such  aids 
as  are  necessary  and  sufficient,  but  himself  hath  not  purposes 
pertinacious,  and  resolutions  strong  enough.  All  that  is  nece&* 
sary  to  his  assistance  from  without,  all  that  he  hath  or  may 
have ;  but  that  which  is  necessary  on  his  own  part  he  hath 
not ;  but  that  is  his  own  fault ;  that  he  might  also  have ;  and 
it  is  his  duty,  and  therefore  certainly  in  his  power  to  have 
it.  For  a  man  is  not  capable  of  a  law  which  he  hath  not 
powers  sufficient  to  obey  :  he  must  be  free  and  quit  from  all 
its  contlfaries,  from  the  power  and  dominion  of  them ;  or  at 
least  must  be  so  free,  that  he  may  be  quit  of  them  if  he 
please.  For  there  can  be  no  liberty,  but  where  all  the  im- 
pediments are  removed,  or  may  be,  if  the  man  will. 

41.  VIT.  An  unregenerate  man  may  have  received  the 
Spirit  of  God,  and  yet  be  in  a  state  of  distance  from  God. 
For  to  have  received  the  Holy  Ghost,  is  not  an  inseparable 
propriety  of  the  regenerate.  The  Spirit  of  God  is  an  internal 
agent;  that  is,  the  effects  and  graces  of  the  Spirit,  by  which 
we  are  assisted,  are  within  us  before  they  operate.  For  al- 
though all  assistances  from  without  are  graces  of  God,  the 
effects  of  Christ's  passioh,  purchased  for  us  by  his  blood 
and  by  his  intercession ;  and  all  good  company,  wise  coun- 
sels, apt  notices,  prevailing  arguments,  moving  objects,  and 
Opportunities  and  endearments  of  virtue,  *  are  from  above, 
from  the  Father  of  lights:*  yet  the  Spirit  of  God  doed  also 

*  Luke,  xiii.  24. 
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Worl  more  itiwarclly^  itnd  creates  in  u^  aptne'sB€l«  Had  iridic 
tiationsi  eonsentings^  and  the  acts  of  donvictioti  and  adber^ 
ence, '  working  in  us  to  will  and  to  do  according'  to  otir  d€f* 
(Sire,  or  according  *  to  God's  good  pleasure  :*  yet  this  Holy- 
Spirit  is  oftentimes  grieved,  sometimes  ptovoked,  and  ti  last 
extinguished;  which,  because  it  is  done  only  by  them  whd 
lire  enemies  of  the  Spirit,  and  iiot  the  servants  of  Qod,  it 
follows,  that  th^  Spirit  of  God,  by  bis  aids  and  assistances^  is 
in  them  that  are  Ii6t  so,  with  a  design  to  make  them  so :  and 
if  (he  Holy  Spirit  wefe  not  in  any  degree  or  senSe  in  the  uih 
regenerate,  how  cotid  a  tiian  be  born  again  by  the  Spirit  ?, 
fbr  since  no  man  can  be  regeneiiate  by  his  own  strengths,  hui 
new  birth  must  be  wrought  by  the  Spirit  of  God ;  and  «spe^ 
cially  in  the  beginnings  of  our  conyersion,  ia  his  assistance 
necessary:  which  assistance,  because  it  works  within  as  well^ 
and  rather  than  without,  must  needs  be  in  a  inah  before  he 
operates  within.  And  theifefore  to  htfe  received  the  Holy 
Spirit,  is  not  the  propriety  of  the  regenerate ;  but  to  be  led 
ty  him,  to  be  conducted  by  the  Spirit  in  all  our  ways  and 
counsels,  to  obey  his  iliotions,  to  entertain  his  doctrine,  td 
do  his  pleasure :  this  is  that  which  gitres  the  distinction  and 
denomination.  And  this  is  called  by  St.  Paul,  'the  inhabit* 
ation  of  the  Spirit  of  Qod  in  uS  %'  in  Opposition  to  the  *  in- 
habitans  peccatum,' '  the  sin  that  dwelleth'  iti  the  unregene*- 
rate.  The  Spirit  may  be  in  us,  calling  and  utgitig  us  to  ho«* 
libess ;  bilt  unless  the  Spirit  of  God  dWell  in  us,  and  abide 
in  us,  atid  lore  to  do  so,  and  rule,  and  give  us  laws,  and  be 
not  grieved  and  c^t  out,  but  entertained,  and  cherished,  and 
obeyed ;  unless,  I  say,  the  Spirit  of  God  be  thus  in  us,  Christ 
is  not  in  us ;  and  if  Christ  be  not  in  us,  we  are  none  of  his. 


SECTION  VI. 

The  Charact&t  of  the  Regenerate  Estate,  or  Person. 

42.  From  hence  it  is  not  hard  to  describe  what  are  the  pro- 
per indications  of  the  regenerate.  1.  A  regenerate  person 
is  convinced  of  the  goodness  of  the  law,  and  *  meditates  in  it 

*  Rom.  viii.  9* 
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day  and  night  ^'  His  delight  is  in  "God's  law,  not.  only  with 
his  mind  approving,  but  with  hid  will  choosing,  the  duties 
and  .^gni6cations  of  the  law. 

*  II.  The  regenerate  not  only  wishes  that  the  good  were 
done  which  God  commands,  but  heartily  sets  about  the  doing 
of  it. 

III.  He  sometimes  feels  the  rebellions  of  the  flesh,  but  he 
fights  against  them  always  ;  and  if  he  receive  a  fall,  he  rises 
instantly,  and  fights  the  more  fiercely,  and  watches  the  more 
cautiously,  and  prays  the  more  passionately,  and  arms  hi^- 
Belf  more  strongly,  and  prevails  more  prosperously.  In  a  re* 
generate  person  there  is  flesh  and  spirit,  but  the  spirit  only 
rules.  There  is  an  outward  and  an  inward  man,  but  both  of 
them  are  subject  to. the  Spirit.  There  was  'a  law  of  the  mem- 
bers,' but  it  is  abrogated  and  cancelled ;  the  law  is  repealed, 
and  does  not  any  more  enslave  him  *  to  the  law  of  sin.'r— 
*'  Nunc  quamdiu  concupiscit  carp  adversus  spititum,  et  spi- 
ritus  adversus  carnem,  sat  est  nobis  non  consentire  ma^ia 
qu8B  sentimus  in  nobis :"  "  Every  good  man  shall  always  feel 
the  flesh  lusting  against  the  Spirit ;  that  contention  he  shall 
never  be  quit  of,  but  it  is  enough  for  us  if  we  never  consent 
to  the  suggested  evils  s/* 

IV;  A  regenerate  person  does  not  only  approve  that 
which  is  best,  and  desire  to  do  it,  but  he  does  it  actually, 
and  delights  to  do  it;  he  continues  and  abides  in  it,  which 
the  Scripture  calls  '  a  walking  in  the  SpiHt,  and  a  living  after 
it :'  for  he  does  his  duty  by  the  strengths  of  the  Spirit ;  that 
is,  upon  considerations  evangelical,  in  the  love  of  God,  in 
obedience  to  Christ,  and  by  the  aids  he  hath  received  from 
above  beyond  the  powers  of  nature  and  education,  and  there- 
fore he  does  his  duty  upon  such  considerations  as  are  apt  to 
make  it  integral  and  persevering.     For, 

V.  A  regenerate  man  does  not  only  leave  some  sins  but 
all,  and  willingly  entertains  none.^  He  does  not  only  quit  a 
lust  that  is  against  his  disposition,  but  that  which  he  is  most 
inclined  to,  he  is  most  severe  against,  and  most  wati^hful  to 
destroy  it;  he  plucks  out  his  right  eye,  and  cuts  off*  his 
fight  hand,  atid  parts  with  his  biggest  intierest,  rather  than 
keep  a  lust :  and  ;therefore  consequently  chooses  virtue  by 
the  same  method,  by  which  he  abstains:  from  vice.  ^^*  Nam 

f  Psal.i.  3.  oxix.  77.103.  ..    f  Aa^;.  lib.  de  Contin.  e.  2^ 
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ipsa  cpntinentia  cum  fraenat,  eohib6tque  Hbidines^'  Btmul  et 
appetitbonum^  ad  cujus  iminortalitatem  tendimus  :  etrespuit 
malum^  cum  quo  in  h&c  mortalitate  contendimus  *"  that  is^ 
"  He  pursues  all  virtue,  as  he  refuses  all  vice ;  for  he  tends  to 
the  immortality  of  good,  as  he  strives  against  evil  in  all  the 
days  oChis  mortality  ^''— And  therefore  he  does  not  choose 
to  exercise  that  virtue  only  that  will  do  him  reputation,  or 
consist  with  his  interest,  or  please  his  humour,  but  entertains 
all  virtue,  whether  it  be  with  him  or  against  him,  pleasing 
or  displeasing ;  he  chooses  all  that  God  hath  commanded 
him,  because  he  does  it  for  that  reason. 

VL  A'  regenerate  person  doth  not  only  contradict  his 
appetite  in  single  instances,  but  endeavours  to  destroy  the 
whole  body  of  sin;  he.  does  not  only  displease  his  fond  ap- 
petite, but  he  mortifies  it,  and  never  entertains  conditions  of 
peace  with  it ;  for  it  is  a  dangerous  mistake,  if  we  shall  pre« 
same  all  is  well,  because  we  do  some  acts  of  spite  to  our 
deadest  lust,  and  sometimes  crods  the  most  pleasing  tempta* 
tion,  and  oppose  ourselves  in  single  instances  against  every 
sin.  This  is  not  it ;  the  regenerate  man  endeavours  to  de- 
stroy the  whole  body  of  sin,  and  having  had  an  opportunity 
to  contest  his  sin,  and  to  contradict  it  this  day,  is  glad  he 
hath  done  something  of  his  duty,  and  does  so  again  to-mor- 
row and  ever,  till  he  hath  quite  killed  it ;  and  never  enter- 
tains conditions  of  peace  with  it,  nor  ever  is  at  rest  till  the 
flesh  be  quiet  and  obedient.  For  sometimes  it  comes  to  pass 
that  the  old  man,  being  used  to  obey,  at  last  obeys  willingly, 
and  takes  the  conditions  of  the  Gibeonites ;  it  is  content  to 
do  drudgery  and  the  inferior  ministries,  if  it  may  be  suffered 
to  abide  ioi  the  land. 

43.  So  that  here  is  a  new  account  upon  which  the  former 
proposition  is  verifiable ;  viz.  It  is  not  the  propriety  of 
the  regenerate  to  feel  a  contention  within  him  concerning 
doing  good  or  bad.  For  it  is  not  only  true,  that  the  unre- 
generate  oftentimes  fetel  the  fight,  and  never  see  the  triumph; 
but  it  is  also  true,  that  sometimes  the  regenerate  do  not  fe^ 
this  contention.  They  did  once  with  great  violence  and 
trouble;  but  when  they  have  gotten  a  clear  victory,  they 
have  also  great  measures  of  peace.  But  this  is  but  seldom, 
to  few  persons,  and  in  them  but  in  rare  instances,  in  carnal 

>S.Aaff:ibid.  '  ' 
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sins  2^nd  temptatidnB  s  for  in  spiritual^  they  will  nerer  bav^ 
ma  entire  rent  till  they  come  into  their  country.  It  is  asgd- 
icjal  perfection  to  have  no  flesh  at  all,  but  it  is  the  perfection 
of  a  Christian  to  have  the  flesh  obedient  to  the  Spirit  cdways, 
and  in  all  things.  But  if  this  contention  be  not  a  sign  of 
regeneration,  but  is  common  to  good  and  bad,  that  which 
can  only  distinguish  them,  is  victory^  and  perseverance  ;  and 
tib<>se  sins  which  are  committed  at  the  end  of  such  content 
iiops»  are  not  sins  of  a  pitiable  and  excusable  infirmity;  but 
the  i^ues  of  deaths  and  direct  emanations  from  aa  unrege* 
nerate  estate.     Therefore, 

44.  YIL  Lastly;  the  regenerate  iiot  only  bath  received 
the  Spirit  of  God,  but  iA  wholly  led  by  him,  he  attends  his 
motions,  he  obeys  his  counsels,  he  delists  in  his  eommand- 
inents,  and  accepts  his  testimony,  and  consents  to  his  truth, 
wbd  rejoices  in  his  comforts,  and  is  nourished  by  his  hopes 
iqp  to  a  perfeict  man  in  Christ  Jesus.  This  is  the  only  con- 
dition of  being  the  sons  of  God,  and  being  saved.  '  For  as 
i^any  as  are  led  by  the  Spirit  of  God,  they  are  the  sons  of 
God  ^  :*  none  else.  And  therefore,  *  if  ye  live  after  the  flesh  ye 
ehiall  die,  but,  if  through  the  Spirit,  ye  do  mortify  the  deeds 
pf  the  body,  ye  shall  live  ^J  This  is  your  characteriatic  note  : 
Our  obedience  to  ike  Spirit,  our  walking  by  his  light,  and 
by  his  conduct*  '  This  is  the  Spirit  that  witnasseth  to  our 
spirit)  that  we  are  the  sons  of  God  K^  That  is,  if  the  Spirit 
be  obeyed,  if  it  reigns  in  us,  if  we  live  in  it,  if  we  walk  after 
it,  if  it  dwells  in  us,  then  we  axe  suns  that  we  are  the  sons  of 
jQod-  There  is  no  other  testimony  to  be  expected,  but  the 
^lig  of  our  duty.  All  things  else  (unless  an  extra^regular 
light  spring  from  heaven  and.  tell  us  of  it)  are  but  £uieies 
IMkI  4^€^tioiis,  or  uncertainties  at  the  best. 


*  » < .'  '  > 


SECTION   VII. 

What  are  properly  and  truly  Sins  of  Infirmky,  and  hov)far  th&f 
mn  consist  with  the  Regen^aie  Estate. 

45.  We  usaatly  reckon  ourselves  too  soon  to  be  in  God's  fa- 
TiCMUc*  While  i\ke  war  la»ts,  it  is  hard  telling  who  shall  be  the 

»  Bom.  Tui.  14.  k  ^r.  IS.  >  Vcr.  16. 
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priQce.  When  one  part  hath  fought  prosperously,  thdre  ara 
hopes  of  his  side :  and  yet  if  the  adversary  hath  reserves  of 
a  vigorous  force,  or  can  raise  new,  and  not  only  pretends  his 
title,  but  makes  great  inroads'  into  the  covntry,  and  forages, 
and  does  mischief^  and  fights  oflen,  and  prevails  sometimes^ 
the  inheritance  is  still  doubtful  as  the  success.  But  if  the 
usurper  be  beaten,  and  driveii  out,  and  his  forces  quite 
broken,  and  the  lawful  prince  is  proclaimed,  and  rules,  and 
gives  laws,  though  the  other  rails  in  prison,  or  should  by  a 
sudden  fury  kill  a  single  person,  or  plot  an  ineffective  trea* 
son,  no  man  then  doubts  coiiceming  the  present  possession. 

46.  But  men  usually  think  their  case  is  good,  so  long  as 
they  are  fighting,  so  long  as  they  are  not  quite  conquered,  and 
every  step  towards  grace,  they  call  it, '  pardon'  and '  salvation* 
presently.  As  soon  as  ever  a  man  begins  heartily  to  mortify 
his  sin,  his  hopes  begin,  and  if  he  proceeds  they  are  cei^ 
tain.  But  if  in  this  fight  he  be  overcome,  he  is  not  to  ask^ 
whether  that  ill  day,  and  that  deadly  blow,  can  consist  with 
the  state  of  life  F  He  that  fights,  and  conquers  not,  but  sins 
frequently,  and  to  yield  or  be  killed  is  the  end  of  the  long 
contentions,  this  man  is  not  yet  alive.  But  when  he  prevails 
regularly  and  daily  over  his  sin,  then  he  is  in  a  state  of  re* 
generation ;  but  let  him  take  heed,  for  every  voluntary  or 
ehosen  sin  is  a  mortal  wound. 

47.  But  because  no  man  in  this  world  hath  so  conquered 
but  he  may  be  smitten,  and  is  sometimes  struck  at ;  and  most 
food  men  have  cause  to  complain  of  their  calamity,  that  in 
their  understandings  there  are  doubtings,  and  strange  mis- 
takes, which  because  after  a  great  confidence  they  are  some* 
times  discovered,  there  is  cause  to  suspect  there  are  some 
there  still  which  are  not  discovered  ;  that  there  are  in  the 
will  evil  inclinations  to  forbidden  instances  ;  that  in  the  ap- 
petite there  are  carnal  desires ;  that  in  their  natural  actions 
there  are  sometimes  too  sensual  applications  ;  that  in  their 
good  actions  there  are  mighty  imperfections ; — it  will  be  of 
use  that  we  separate  the  certain  from  the  uncertain,  security 
from  daiiger,  the  apology  from  the  accusation,  and  the  ex^ 
euse  from  the  crime,  by  describing  what  are,  and  what  are 
not>  sins  of  infirmity. 

48.  For  most  m^  are  pleaised  16  call  their  debaucheries 
mam  of  infirmity,  if  they  be  done  against  their  reason,  and  dto 
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actual  mtirmut  of  their  consciences,  and  against  their  trifling: 
resolutions,  and  ineffective  purposes  to  the  contrary.  Now 
although  ail  sins  are  the  effects  of  infirmity  natural  or  moral; 
yet  because  I  am  to  cure  a  pojpular  mistake,  I  am  also  to  un- 
derstand the  word  ^s  men  do  commonly,  and  by  sins  of  in- 
firmity to  mean,  ^ 

49.  Such  sins  which,  in  the^whole,  and  upon  the  matter, 
are  unavoidable,  ^nd  therefore  excusable  :  such  which  can 
consist  with  the  state  of  grace,  that  is,  such  which  have  so 
much  irregularity  in  them  as  to  be.  sins,  and  yet  so  much  ex- 
cuse and  pity,  as  that  by  the  covenant  and  mercies  of  the 
Gospel,  they  shall  not  be  exacted  in  the  worst  of  punish- 
ments, or  punished  with  eternal  pains,  because  they  cannot; 
with  the  greatest  moral  diligence,  wholly  be  avoided.  Con-  ^ 
cerning  these,  so  described,  we  are  to  take  accounts  by  the 
following  measures. 

50.  L  Natural  imperfections,  and  evil  inclinations,  when 
they  are  not  consented  to  or  delighted  in,  either  are  no  sins 
at  iall,  or  if  they  be,  they  are  but  sins  of  infirmity.  That  in 
some  things  our  nature  is  cross  to  the  divine  commandment, 
is  not  always  imputable  to  us,  because  our  natures  were  be- 
fore the  commandment ;  and  God  hath  therefore  cotnmand- 
ed  us  to  do  violence  to  our  nature,,  that  by  such  preternatu- 
ral contentions  we  should  offer  to  God  a  service  that  costs 
us.  something.  But  that  in  some  things :  we  are  in,clined 
otherwise  than  we  are  suffered  to  act,  is  so  far  from  offend- 
ing God^  that  it  is  that  opportunity  of  serving  him,  by  >vjiich. 
we  can  most  endear  him.  To  be  iuclined  to  that  whither  nar 
tute  bend^,  is  of  itself  indifferent ;  but  to  love,  to  entertain, 
to  act  our  inclinations,  when  the  commandment  is  put  be- 
tween, ths^t  is  the  sin;  and  therefore  if  we  resist  them,  and 
master  them,  that  is  our  obedience.  For  it  is  equally  certain ; 
no  tnan  can  be  esteemed  spiritual  for  his  good  wishes,  and 
desires  of  holiness,  but  for  his  actual  and  habitual  oWdience: 
BO  no  man  is  to  be  esteemed  carnal  or  criminal  for  his  natu- 
ral inclinations  to  what  is  forbidden.  But  that,  good  joaen 
comple^in  of  their  strange  propensities  to  sin,  it  is  a  declara- 
tion of  their  fears,  of  their  m^tural  weakness,  of  the  needs 
of  grace,  and  the  aids  of  God's  Spirit.  But  because ;  thesQ 
de&ires,  even  whenth^y  are  much  restrained,  do  yet  some- 
times insensibly  go  top  far. ;  therefore  it  is^  that  such  are 
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dns  of  infirmity,  because  they  are  almost  unavoidable.  Thig 
remain  is  like  the  image  of  the  ape  which  Theophilus,  bi- 
shop of  Alexandria,  left  after  the  breaking  of  the  other  idols; 
a  testimony  of  their  folly;  but  as  that  was  left  for  no  other 
purpose  but  to  reprove  them,  so  is  this  to  humble  lis,  thatwte 
may  not  rely  upon  flesh  and  blood,  but  make  God  io  be  otup 
confidence.  .  > 

51.  11.  Sins  of  infirmity  are  rather  observed  in  the  impeiH 
fection  of  our  duty,  than  in  the  commission  of  any  criminal 
action.  For  in  this  it  was  that  our  blessed  Saviour  instanced 
these  words;  "  The  spirit  truly  is  willing,  but  the  flesh  i» 
weak  "  ;"  the  body  is  weary,  the  eyes  heavy,  the  fancy  restr 
less,  diversions  many,  business  perpetually  intervenes,  and  all 
the  powers  of  discourse  and  observation  cannot  binder  ou£ 
mind  from  wandering  in  our  prayers, 

Odl  artiu,  fragilemqne  hano  corporis  Main 


Desertortm  tniini 


But  thisbeing,  in  the  whole,  unavoidable, is  therefore,  in  many, 
of  its  parts  and  insta^ices,  very  excusable,  if  we  do  not  in- 
dulge to  it ;  if  we  pray  and  strive  against  it :  that  is,  so  long 
as  it  is  a  natural  infirmity.  For  although  we  cannot  avoid 
wandering  thoughts,  yet  we  can  avoid  delighting  in  them,  or 
a  careless  and  negligent  increasing  them.  For  if  they  once 
seize  upon  the  will,  they  are  sins  of  choice  and  malice,  and 
not  of  infirmity.  So  that  the  great  sense  of  sins  of  infirmity,^ 
is  in  omission  of  degrees  and  portions  of  that  excellency 
of  duty  which  is  required  of  us.  We  are  imperfect,  and  we 
do  imperfectly,  and  if  we  strive  towards  perfection,  God  will 
pity  our  imperfection.  There  is  no  other  help  for  us  ;  but 
blessed  be  God,  that  is  sufficient  for  our  need,  and  proportion- 
able to  our. present  state. 

52.  III.  But  in  actions  and  matters  of  commission,  the 
case  is  different.  For  though  a  man  may  forget  himself 
against  his  will,  or  sleep,  or  fall,  yet  without  his  will  he  can- 
not throw.himself  down,  or  rise  again.  Every  action  is  more, 
or  less  voluntary  ;  but  every  omission  is  not.  A  thing  may 
be  let  alone  upon  a  dead  stock,  or  a  negative  principl^,  or  an 
unavoidable  defect ;  but  an  action  cannot  be  done  without 
some  command  or  action  of  the  will;  t]ierefore,  although  sins 

">  Matt  nxju  ii. 
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of  defect  are,  in  many  calses;  pitied  and  not  exacted,  yet  sin-r 
fill  actions  bare  not  so  easy  a  sentence  :  but  they  also  bay e 
6QiD]!e>  abatements^     Therefore, 

63.  IV.  Imjierfect  actions^  silch  which  me  incomplete  in 
tbeir  whole  capax^ity,  aire  sins  of  infii^nity,  and  ready  aiid 
prepared  for  pity :  of  this  sort  are  rash  or  ignorant  actions, 
done  by  surprise  ;  by  inconsideration  and  inadvertency,  by 
a.  sadden  and  great  fear,  in  which  the  reason  is  in  very  many 
degrees  made  useless,  and  the- action  cannot  be  consid^ed 
dvilf.  Inrihese  there  is  some  little  mixture  of  choice,  so  much 
as  te  make  the  action  imputable,  if  God  should  deal  severely 
whh  US';,  but  yet  so  little  that  it  shall  not  be  imputed  under 
ite  m^roies  of  the  Oospel ;  although  the  man  that  does  them^ 
cannot'  pvret^nd  he  is  innocent,  yet  he  can  pretend  that  he 
does  stand  fair  in  the  eye  of  mercy«  A  good  man  may  some* 
times  be  unwary ;  or  he  may  speak,  or  be  put  to  it  to  resolve 
or  do,  before  he  can  well  consider.  If  he  does  a  thing  rashly 
when  he  can  consider  and  deliberate,  he  is  not  excused :  but 
if  he  does  it  indiscreetly,  when  h^  must  do  it  suddenly,  it  is^ 
his  infirmity,  and  he  shall  be  relieved  at  the  chancery  of  thef 
throne  of  grace.  For  it  is  remarkable  that  Gdd's  justice  is' 
in  some  cases  aicpcjSiic/' exact,'  full  and  severe :  in  other  cases 
it  IS  iTTiEcic^Cf '  full  of  equity,'  gentleness,  and  wisdom,  making 
i^batement  for  infirmities,  performing  promises,  interpreting^ 
tihings  to  the  most  equal  and  favourable  purposes.  So  justice 
IS  taken  in  St.  John ;  "  If  we  confess  our  sins,  he  is  righte- 
ous or  just  to  forgive  our  sins ;"  that  is,  God's  justice  is  such 
as  to  be  content  with  what  we  can  do,  and  not  to  exact  all 
tti^  Is  possible  to  be  imposed.  He  is  as  justin  forgivitig  the 
penitent,  as  in  punishing  the  refractory ;  as  just  in  abating 
reasonably;  as  iii  weighing  scrupulously  :  such  a  justice  it  is, 
which  in  the  same  case  David  calls  *  mercy :'  "  For  thou, 
L6Td,2LTi  merciful:  for  thou  rewardest  every  man  according 
ib  his  works.*'  And  if  this  were  not  so,  no  man  could  be 
savedi  '^  Mortalis  enim  conditio  non  patitur  esse  hominem 
ab  onini  macule  purum,"  said  Lactantius  °.  For  '  in  many 
thip^  we  offend  all;'  and  our  present  state  of  imperfection 
Will  nol  siiffer  it  to  be  otherwise  :  XoXcttov  ycip,  Sxnr^p  roftc 
SpOfiEic  ap^ajLilvovv  ooov,  irpog  Bixrllieiav  aTrraliTTOjg'Kat  aiir' 
vt^art  SuvQifvai  rov  cp^/xov,  lirA  fivpia  efiiroSwv  iravrl  ri^  yivo- 

■  lib.  6. 13. 
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fi{v^^,  said  Philo  ^.  For  as  a  runner  of  races>  at  bis  firsts^ttiiig 
forth,  rides  his  way  briskly,  and  in  a  breath  measures  out 
many  spaces ;  but  by  and  by  his  spirit  is  faint,  and  his  body  is 
breathless,  and  he  stumbles  at  ey^ry  thiQg  tbs^t  lies  i^  his 
way  :  so  is  the  course  of  a  Christian;  fieiiceii^  the  It^^ginnings 
of  repentance,  and  active  in  his  purposes;  but. in  his  pror 
gfess,  remiss  and  hindered,  and  starts  at  every  accideot,  and 
stumbles  at  every:  scandal  and  stone  of  ofience^  andis  some? 
times  listless,  and  without  observation  at  other  times ;  and  a 
bi)rd<  out  of  a  bush  that:  was  not  looked  fQr,  makes  him  to 
start  a^ide,  and  decline  from  the  path  and  method  of  his 
j^aurney.  But  then  if  he  that  stumbles  mends  his  pace,  and 
runs  more  warily,  and  goes  on  vigorously,  his  error,  or  misr 
fortune,  shall  not  be  imputed ;  for  here  God's  justice  is  equity, 
it  is  the  justice  of  thechanceQr;  we.  are  not  judged  by  thp 
cpyens^it  of  wprks^  that  is,  of  exact  measures,  but  by  th^ 
cavenant  of  feith  and  remissipni  or  repentance*  But  if  he 
tbait.fa^s»  lies  down,  despairingly  or  wilfully,  or  if  he  rises, 
gpfs  bj8kck,  or  goes. aside ; — not  only  his  declination  from h  19 
way,  but  every  error  or  fall,  every  stumbling  and  startling  ii\ 
that  way,  shall  be  accounted  for.  For  here  God's  justice  is 
iiKpi^^g,*  exact'  and  severe;  it  is.  the  justice  of  the  Law,  ber 
cause  he  refused  tlie  method  ^d  conditipns  of  the  Gospel«, 
54.  V.  Every  sinful  action  that  can  pretend  to  pardon  by 
being  a  sin  of  infirmity,  must  be  in  a  small  matter.  The  iniT 
perfect  way  of  operating  alone,  is  not  sufficient  for  excuse 
and  pardon,  unless  the  matter  also  be  little  and  contempti* 
ble ;  because  if  the  matter  be  great,  i(^cannot  ordinarily  be» 
but  it  must  be  considered  and  chosen.  He  that  in  a  sudden 
anger  strikes  his  friend  to  the  heart,  whom  he  had^  loved  as 
passionately  as  now  he  smote  him,  is  guilty  of  murder,  and 
camHiot  pretend  infirmity  for  his  excuse ;  because,  in  an  actiou 
of  s<^  great  consequence  ai^fl  effect,  it  is  supposed,  he  had 
time  to  deliberate  aU  the  foregoing  parts  of  his  life,  whether 
such  an. action  ought  to  be. done  or  not ;  or  the  very  horror 
of  the  action  was  enough  to  arrest  his  spirit,  as  a  great  dan- 
ger, or  falling  into  a  river,  will  make  a  drunken  man  sobet; 
ai^  by  all  the  laws  of  God  and  man,  he  was  immured  from 
the  probability  of  all  transports  into  such  violences ;  and 
the  nian  must  needs  be  a  slave  of  passiop>  who  could  by  it 
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be  brought  td  go  so  far  from  reason,  and  to  do  so  great  evil. 
If  a  man  in  thfe  careless  time  of  the  day,  when  his  spirit  is 
lo6j»e  with  a  less  severe  employment,  or  his  heart  made 
more  open  with  an  innocent  refreshment,  spies  a  sudden 
beauty  that  unluckily  strikes  his  fancy ;  it  is  possible  that 
he  may  be  too  ready  to  entertain  a  wanton  thoujght,  and  to 
suffer  it  to  stand  at  the  doors  of  his  first  consent ;  but  if  the 
sin  passes  no  further,  the  man  enters  not  into  the  regions  of 
death ;  because  the  devil  entered  on  a  sudden,  and  is  as  sud- 
d^nly  cast  forth.  But  if  from  the  first  arrest  of  concupis- 
cenoe,  he  pass  on  to  an  imperfect  consent, — from  an  im- 
perfect consent,  to  a  perfect  and  deliberate, — and  from  thence 
to  an  act, — and  so  to  a  habit, — he  ends  in  death  ;  because, 
long  before  it  is  come  thus  far, '  the  salt  water  is  taken  in.' 
The  first  concupiscence  is  but  like  rain-water ;  it  discolours 
the  pure  springs,  but  makes  them  not  deadly.  But  when  in 
the  progression  the  will  mingles  with  it,  it  is  like  the  j3rfp/3o- 
pog,  or  ^  waters  of  brimstone ;'  and  the  current  for  ever  after 
1^  unwholesome,  and  carries  you  forth  into  the  Dead  Sea,  the 
lake  of  Sodom,  "  which  is  to  suffer  the  vengeance  of  eternal 
fire :"  but  then  the  matter  may  be  supposed  little,  till  the 
will  comes.  For  though  a  man  may  be  surprised  with  a 
wanton  eye,  yet  he  cannot  fight  a  duel  against  his  knowledge, 
or  commit  adultery  against  his  will.  A  man  cannot,  against 
his  will,  contrive  the  death  of  a  man ;  but  he  may  speak  a 
rash  word,  or  be  suddenly  angry,  or  triflingly  peievish  ;  and 
yet  all  this  notwithstanding,  be  a  good  man  still.  These  may 
be  sins  of  infirmity,  because  they  are  imperfect  actions  in 
the  whole ;  and  such,  in  which  as  the  man  is  for  the  present 
surprised,  so  they  are  such  against  which  no  watchfulness 
was  a  sufficient  guard,  as  it  ought  to  have  been  in  any  great 
mattier,  and  might  have  been  in  sudden  murders.  A  wise 
and  a  good  man  may  easily  be  mistaken  in  a  nice  question, 
but  can  never  suspect  an  article  of  his  creed  to  be  false  :  a 
good  man  may  have  many  fears  and  doubtings  in  matters  of 
smaller  moment,  but  he  never  doubts  of  God's  goodness,  of 
his  truth,  of  his  mercy,  or  of  any  of  his  communicated  per- 
fe^ions:  he  may  fall  into  melancholy,  and  may  suffer  inde- 
finite fears,  of  he  knows  not  what  himself ;  yet  he  caii  never 
eKplicitly  doubt  of  any  thing  which  God  hath  clearly  re- 
vealed, and  in  which  he  is  sufficiently  instructed.     A  weak 
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ey€  may,  at  a  distance,  mistake  a  man  for  a  tree ;  but  be  who, 
sailing  in  a  storm,  takes  tbe  sea  for  dry  land,  or  a  mush- 
room for  an  oak,  is  stark  blinds  And  so  is  he  who  can  think 
adultery  to  be  excusable ;  or  thaf  treason  can  be  duty  ;  pr 
that,  by  persecuting  God's  prophets,  he  does  God  good  ser- 
vice; or  that  he  propagates  religion  by  making  the  minii^- 
ters  of  the  altar  po(>r,  and  robbing  the  churches.  A  good 
man  sO;  remaining  cannot  suffer  infirmity  in  the  plain  and 
legible  lines  of  duty,  where  he  can  see,  and  reason,  and  con- 
sider. 

I  have  now  told  which  are  siiis  of  infirmity  ;  and  I  have 
told  all  their  measures.  For  as  foi^  those  other  false  opi- 
nions by  which  men  flatter  themselves  into  hell,  by  a  pre- 
tence of  sins  of  infirmity,  they  are  as  unreasonable  as  they 
are  dangerous ;  and  they  are  easily  reproved  upon  the  stock 
of  the  former  truths.     Therefore, 

55.  VI.  Although  our  mere  natural  inclination  to  things 
forbidden,  be  of  itself  a  natural  and  unavoidable  infirmity, 
and  such  which  cannot  be  cured  by  all  the  precepts  and  en- 
deavours of  perfection;  yet  this  very  inclination,  if  it  be 
heightened  by  carelessness  or  evil  customs,  is  not  a  sin  of  in- 
firmity. Tiberius,  the  emperor,  being  troubled  with  a  fellow 
that  wittily  and  boldly  pretended  himself  to  be  a  prince,— rat 
last,  when  he  could  not  by  questions,  he  discovered  h^mto  be 
a  mean  person  by  the  rusticity  and  hardness  of  his  body: 
not  by  a  callousness  of  his  feet,  or  a  wart  upon  a  finger,  but 
fjXov  TO  fTuffia  ^Kk'np6TBp6v  TB  KuX  SovXo^avEC  KaTafAuOiov,  lv6ri<n 
itav  rh  {rvvrayfia,  *"  his  whole  body  was  hard  and  servile,  and  • 
so  he  was  discovered." — The  natural  superfluities,  and  axr 
crescenoe^,  that  inevitably  adhere  to  our  natures,  are  not  suf- 
ficient indications  of  a  servile  person,  or  a  slave  to  sin ;  but 
when  our  natures  are  abused  by  choice  and  custom,--rwhen 
the  callousness  is  spread  by  evil  aijd  hard  usages, — when 
the  arms  are  brawny  by  the  services  of  Egypt,-r-then  it  is  no 
Iditg^r  infirmity,  but  a  superinduced  vicipusnei^s,  and  a  direct 
hostility.  *  Wh^n  nature  rules,'  grace  does  not.  When  the 
flesh  is  in  power,  the  Spirit  is  not.  Therefore  it  matters  not 
from  what  corner  the  blasting  wind  does  come, — from  whence 
soever  it  is,  it  is  deadly.  Most  of  our  sins  are  from  natural 
inclinations ;  and  the  negative  precepts  of  God,  are,  for  tbo 
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'ttiost  part^  restraints  upon  them.  Therefore,  to  pretend  na- 
ture, when  ourselves  have  spoiled  it,  is  tioexcilse,  but  that 
state  of  evil,  from  whence  the  Spiritof  God  is  to  rescue  and 
redeem  us. 

66.  Vn.  Yea,  but  although  it  be  thus  in  nature,  yet  it  is 
hoped  by  too  many,  that  it  shall  be  allbtved  iko  be  infirmity, 
when  the  violence  of  our  passions  or  desires  overcomes  our 
resolutions.  Against  this,  I  oppose  this  proposition : — when 
violence  of  desire  or  passion  engages  us  in  a  sin,  whithi^r  we 
see  and  observe  ourselves  entering,  that  violence  or  transport- 
ation is  n(^  our  excuse,  but  our  disease : — and  tba(t  resolu- 
tion is  not  accepted  for  innocence  or  repetltaiice :  but  the 
not  performing  what  we  did  resolve  is  our  -sin,  and  the  vi- 
olence of  passion  was  the  accursed  principle. 

67.  For  to  resolve  is  a  relative  and  imperfect  itkityj  in 
order  to  something  else.  It  had  not  been  ^ecedsaiy  tc  re- 
solve, if  it  had  not  been  necessary- to  do  it :  and  if  it- be  ne- 
cessary to  do  it,  it  is  not  sufficient  to  riesdlveit.  Atod  fdr  the 
understanding  of  this  the  better,  we  'must  6b6ferve,  that  to 
resolve,  and  to  endeavour,  are  several  thihgs.  '  %  t^e^f^jiu 
to  pui^pOsfe  to  do  what  we  may  if  we  will ;  -sbnie'Wtfy  6r*iJtfeer 
the  thing' is  in  our  power;  either  we  are  able  6f  ourselv^',^ttr 
we  are  helped.  No  man  resolves  to  catty  anetepli^nt/  or^tb 
be'as  wise'^s  Solomon^  or  to  destroy  lat  W^^tthy  wilh-ftis 
own  hands.  He  may  endeavour  this; 'for,  to  ^d€ti¥6^ 
sometimes  supposes  a  stale  of  excellency,  bfeyonid  our  pbwefr, 
biit  not  beyond  oiir  «Eims.  Thus  we  must  endeavour  tb'  a^brd 
ull«in,and  to  master  aH  our  infirmities ;  because  tO' do  so  is 
the  nobleness  of  a  Christian  courage,  and  that  design  ti4iich 
is  the  proper  effect  of  charity,  which  is  the  best  of  Chrktian 
graces.  But  we  cannot  resolve  to  do  it,  because  it  is  bey'ond 
^1  our  pO^vers ;  but  may  endeavour  it,  and  resolve  to  e^^a- 
voiir  it,  but  that  is  all  we  can  do.  But  if  ix)  resolve  be  a 
duty,  then  to  perform  it  is  a  greater;  and  if  a  man  cannot 
be  the  child  of  Ood  without  resolving  against  idltiie  habits 
of  sin,  l^en  neither  can  he  be  his  child,  unless  he  aetutally 
quit  them  yi. 

58.  But  then  if  from  acting  our  resolution  w«  be  hiiidei:- 
ed  by  passion  and  violent  desires,  we  are  plainly  in  the  state 
ofinimortification.  Passion  is  the  ruler :  and  as  the  first  i^tep 
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of  victory  islo  keep  those  i^assxQnsaiidappetitea  from  doing 
any  ciimmal  ax^tion  abroad  :  so  the  Wof8t=  the^  oaa  do>  m  ko 
engage  aaid  force  the  man  to  sin^  andi  ikat  agaisflt  his  wilL 
even  whether  he  list  or  no.  Bit  concernhig  this  artiold,  we 
are  entirely  determined  by  the  words  of.St^iPaul;  ''He  that 
is  in  Christy  hath  crucified  the'  flesh,  with  ihe  adBR^ctionsr  and 
lusts  P ;"  that  is,  the  passions  and  desiresi  cff.  thei flesh. atis 
mortified  in lall  the  regenerate :  and  therefore  a  state'of.pa^- 
Bion  is  a  state  of  death.  rBiit  "vhaitei^er  tibe.  principle  be,  yiot 
.we  nnist  be  infinitely  careful  we  do  notmistake  a  broken.  h»- 
solutionfor  an  entire  piety.  He  that  perpetually  resolves, 
and  yet  perpetually  brides  his  resolution,  does,  all  the  way, 
^n  against  Ms  conscience,  and  against  his  reason,  agaioit 
his  experience,  and'again^this  observation;  and  it  will  be  a 
Btrange  offer  at  an  excuse^  for  a  man  to  hope  for,  or  to  pretend 
to,  pardon,  because  he  sinned  against  his  conscience* 

59.  There  is  in  this  article  some  litde  difference  in  the 
^case  of  young  persons,  the  violence  of  whose  passions,  as  it 
transports  them  infallibly  to  evil,  so  it  helps  to  excuse  some 
of  it ;  but  this  is  upon  .a  double  account:  1.  Because  part  ^ef 
it  is  natural,  'naturale  vitium  aetatis,^ '  the  defect  and  inhe- 
rent inclination  of  their  age/  2.  And  because  their  passfonft 
liising  ever  strongest  when  their  reason  is  weakest,  the  ao*- 
tions  of  young  men  are  imperfect  and  incomplete.  For  ddi- 
heration  being  nothing  eke  bat  aaialtemate  iniccession  of 
appetites^  it  is  an  unequal  intercoarse  that  a  possessing,  na<» 
"ijimi,  promoted  passion  shcmld  contest  against  a  weak,  over^ 
bdrn^  beginning,  inexperienced,  uninstructed  reason:  tlub 
altevajtion  of  appetites  is  like  the  dust  of  a  balance  weighing 
against  a  ro^ck ;  the  deliberation  itself  must  needs  be  imper^ 
lect,ib^ea«se  there  is  no  equality.  And  therefore  the  Roman 
lawy<efHs^^did  not  easily,  upon  a  man  under  twenty-five  years 
of  age,  jiafiict  punishment,  at  deast  not  extreme'.  They  ace 
the  Wdrds  of  Tryphofiius  V  ^' In  delictis  autem  minor  anms 
non  XXV.  mec^tar  in  integrum  restitutionem,  ntique  atnH 
cioribus;  nisi  qua tenus  interdum  miseratio  setatis  ad  medio^ 
crem  poenam  judieem  produxerifi/'  This,  I  say,  is  only  a 
lessening  of  their  fault,  not  imputing  it.  God  is  ready  to 
pity  every  thing  that  is  pitiable;  and,  therefore,  is  .apt  to 
fostroet  them  wore,  ^nd  to  forbear  them  longer,  and>4o  esK^ 
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pect  and  to  asBht  their  return,  and  strikes  them  not  so  soon, 
i^r  so  severely ;  but  what  other  degrees  of  pardon  God  will 
allow  to  their  infirmities,  he  hath  no  where  told  us;  For  as 
to  the  whole,  it  is  true  in  all  laws  divine  and  human  :  ''  In 
criihinibus  quidem,  eetatis  suffragio  minores  non  juvantur : 
etenim  malorum  mores  infirmitas  animi  nonexcusat':"  'in- 
firmity of  mind  does  not  excuse  evil  manners :  and  therefore 
in  criminal  actions,  young  persons  are  not  excused  by  their 
iage/' — "  Ii^  delictis,  setate  neminem  excusari  constat,"  said 
Diocletian  and  Maximianus.  The  age  excuses  not;  well 
may  it  lessen,  but  it  does  not  quite  extinguish,  the  guilt. 

60.  VIII.  The  greatness  or  violence  of  a  temptation 
does  not  excuse  our  sin,  or  reconcile  it  to  the  state  of  grace, 
and  an  actual  consistence  with  God's  favour.  The  man 
'that  is  highly  tempted,  and  so  falls,  cannot  say,  it  was  by 
an  unavoidable  infirmity.  For  God  never  suflFers  any  man  to 
be  tempted  above  his  strength ;  and  therefore  when  he  suf- 
fers him  to  fall  into  a  great  trial,  he  hath  beforehand  pre- 
pared him  with  great  aids  :  and  a  temptation  is  not  such  a 
formidable  thing  to  a  considering  Christian.  All  that  it  can 
say  is  nothing,  but  that  sin  is  pleasant :  and  suppose  that 
true ;  yet  so  is  drink  to  an  hydropic  person,  and  ssdt  meats  to 
a  fantastic  stomach ;  and  yet  they  that  are  concerned,  do 
easily  abstain  from  these  temptations,  and  remember  that  it  is 
a  greater  pleasure  to  be  in  health,  than  with  a  little  cold  water 
or  a  broiled  fish  to  please  their  palate :  and  therefore  a  temp- 
tetion  which  can  be  overcome  by  an  argument  from  so  small 
an  interest,  cannot  staad  fhe  shock  of  a  noble  and  a  Christ- 
ian resolution  and  discourse.  But  every  temptation  puts  on 
its  striength  as  the  man  is.  Sometimes  a  full  meal  will  not 
prejudice  our  health;  and  at  another  time  half  so  much 
would  be  a  surfeit :  and  some  men  tali^e  cold  with  leaving  o£P 
a  halfrshirt,  who  at  another  time  might  leave  off  half  their 
clothes.  The  indisposition  is  within :  and  if  men  did  not 
love  to  be  tempted,  it  would  not  prevail  at  all.  Wine  is  no 
temptation  to  an  abstemious  man,  nor  all  the  beauties  of 
Potiphar's  wife  to  Joseph,  the  devil  could  not  prevail  with 
6uoh  trifles ;  but  half  such  an  offer  would  overthrow  all  the 
trifling  purposes  of  the  effeminate.  To  say,  that  such  a 
tesipt^ti^n /is  gr^at,  is  to  say,  that  you  love  the  sin  too 

'  L.  Uqio^  Cod.  n  ad?«rios  dellotiun. 
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well  to  which  you  are  tempted.  For  temptations  prevail 
only  by  our  passions  and  our  appetites :  leave  to  love  the 
sin,  and  the  temptation  is  answered ;  but  if  you  love  it,  then 
complain  of  nothing  but  thyself,  for  thou  makest  the  temp- 
tation great,  by  being  in  love  with  life  and  sin,  by  preferring 
.vanity  before  eternal  pleasures.  In  the  apophthegms  of  the 
Egyptian  Anachorets  %  I  read  of  one  who  had  an  apparition 
in  the  likeness  of  Christ.  A  vain  and  a  proud  person  would 
have  hugged  himself  and  entertained  the  illusion.  But, he, 
shutting  his  eyes,  feaid,  '  I  shall  see  Christ  in  heaven ;  it  is 
enough  for  me  to  hope  and  to  believe,  while  I  am  on  earth.* 
This  or  the  like  did  and  did  not  prevail  by  our  weaknesses, 
not  by  their  own  strength :  and  to  pretend  the  strength  of  a 
temptation,  is  to  say,  we  are  to  be  excused,  because  we  love 
sin  too  well,  and  are  too  much  delighted  with  baser  objects^ 
and  we  cannot  help  it,  because  we  love  to  die. 

61.  IX.  The  smallest  instance,  if  it  be  observed,  cieases 
to  be  a  sin  of  infirmity;  because  by  being  observed,  it  loses, 
its  f»retence;  and  excuse,  for  then  it  is' done  upon  the  account 
of  the  will.  For  here  the  rule  is  general,  and  it  sums  up 
this  whole  question. 

62.  X.  A  man's  will  hath  no  infirmity,  but  when  it  wants 
.the  grace  of  God ;  that  is,  whatsoever  the  will  chooses,  is 
imputed  to  it  for  good  or  bad.  For  the  will  can  sufier  no 
violence;  it  is  subject  to  nothing,  and  to  no  person,  but  to 
God  and  his  laws,  and  therefore  whenever  it  does  amiss,  it 
sins  directly  against  him.  The  will  hath  no  necessity,  but 
vdiat  God  and  herself  impose ;  for  it  can  choose  in  despite 
of  all  arguments  arid  notices  from  the  understanding.  For 
if  it  can  despise  an  argument  from  reason,  it  can  also  despise 
an  argument  from  sense ;  if  it  can  refuse  a  good  argument, 
it  can  also  refuse  a  foolish  one :  if  it  can  choose  and  not 
yield  to  religion,  it  can  also  choose  and  not  yield  to  interest. 
If  it  can  reject  profit,  it  can  reject  pleasure;  if  it  can  refuse 
every  argument,  it  can  refuse  all,  and  will  because  it  will ;  it 
can  as  well  be  malicious  as  do  unreasonably:  and  there 
could  be  no  sin  at  all,  if  the  will  heVer  did  amiss,  but  when 
it  were  deceived :  and  even  when  the  will  chooses  pleasure 
before  heaven,  it  is  not  because  that  seems  better,  but  be- 
cause it  will  choose  s^ainst  all  reason,  only  upon  its  own  ac- 

•  Bibl.  PP.  lorn*  9.  p.  286. 


170  OF   SINS   OP    INFIRlflTV, 

count.  For  it  is  certain,  lie  that  chooses  any  thing  upon 
that  which  he  knows  is  but  a  seeming  and  a  fallaciaus  c^i* 
son^  may,  if  he  please,  do  it  without  all  reason :  and  ao,the 
will  can  do,  against  reason,  in  despite  of  powers,  and  hopes, 
and  interest,  and  threatening.  And  therefore  whatsoever  is 
voluntarily  chosen,  let  it  be  taken  care  of,  that  it  be  good ; 
for  if  it  be  not,  there  can  no  excuse  ccHiie  from  thence. 

63.  The  will  is  the  only  fouxitain  and  proper  piiiiciple  of 
sin,  insomuch  as  the  fact  is  no  sin,  if  it  beinm>luatery  ;  but 
the  willing  is  a  sin,  though  no  act  folloiffS.  ^'  Latr6  est'^lnhn 
antequam  inquinet  manus/'  said  *Seneca  ;^  '^Fecit  eniojL  qnia^ 
quam,  quantum  voluit/'  If  he  hath^wilkd  it,  he^hscthdooe 
it  before  God.  To  this  purpose  is'  thats^inrg  of  TertnQion : 
''^  Voluntas  focti  origoest,  qnsene  tunc  quid  em  liberatur,,  cum 
aliqua  difficultas  perpetratiouem  ejus  interceprt  Ipsa  ewm 
sibi  imputatur,  nee  excusari  poterit  per  illam  perficiendi  in^f, 
felicitatem,  operata  quod  suum  fuerat.*'  Want  of  power  ex- 
cuses every  thing  but  the  will,  becanse  tiiis  always  hath 
power  to  do  its  own  work ;  and  what  cannot  be  done  besides, 
as  it  is  nothing  to  the  will,  so  iiis  nothing  to  its  eiduse.  '^  To 
wiir  is  the  formality  of  sin,  and  therefore  whatever  action 
had  its  commission  from  tfaenc^,  is  not  a  sin  of  infirmity. 
For  nothing 'is  a  sin  of  infirmity,  but  whatiis  in: some  ^ense, 
involuntary. 

64.  The  sum' is  this.  Sinputs  on  its  excuse,  and  be* 
com^  asin  of  infirmity' upon  iioac6o«nt,  butupoti  the  a(> 
countof  ignorance,  or  something  .analogical  to  it,  sfiich.as 
are  inadvertency,  or  surprise;  which  are  to  igilorance  as  abts 
are  to  habits.  The  '  weak  brbther,*  in  St.  Paul's  dialect*,  is 
*  he  that  hadi  no  knowledge.'  For  since  nothing  leads:  the 
will  but  the  understanding,  unlesis  it  goes  alone,  and  moves 
by  its  own  act  or  principle ;  if  the  understanding  be  incut- 
pably  misled,  the  will  may  be  in  error,  but  not  in  sin ;  it  is 
abused,  but  shall  not  Ise  condemned.  For  no  man  can  be 
tied  to  do  more  or  better  than  he  understands;  for  that 
would  be  to  do  more  than  he  can.  If  the  understanding  . 
abuse  the  will,  the^e  is  evil  in  it,  but  no  sin :  but  if  the  will 
abuse  the  undeistanding,  then  it  is  criminal.  That  id,  where 
thie  man  understands  not,  or  cannot  consider,  or  deliberate, 
all  his  actions,  by  being  less  human,  are  less  imputable* 
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Adi^imu  fiip'itrov  r^  Sp^  th  voiiv  \  But  ^ere  iiiere  is  ho 
knowledge,  there  is  no  power,  and  no  c^ioioe,  find  lio  sin. 
They  increase  ti:nd  di5et<ease  by^  each  othet^^s  xn^s^lpes.  St. 
'32taLe^*^Bt\A(d  is^  the  €ull  m^sure  of  this  disoonrse:  '^To  'him 
that  knoweth  to  do  good,  and  doth  it  not,  to  kim  itis  sittV 
— The  sttMe>Wiehfdiat  irf'Philo,  Ty ^ji^i^  ^ajp^yvofty  rov  rp^^r- 

To  hilA  l^ril  sins  ignorantiy,  j^rdon  is  given,  Chat  is,  easily : 
'bdt*he^^#hd  stli8^ki«!)wingly,  h4thtioeXc=use.  And' theriffore 
•the  H6bit^g|M''Bse  to  dppose  jntH  '  sifa,'= to  HOW  ^ignorance  ;^ 
4lia;t  iB,'tbe'i8iSn^s  of  a  wicked  from  the  iissues  <!>f  a  weak 
mit^ :  recording  te  that  saying  of  our  Messed  tfevioiir ;  '  If 
-ye  were  blind,  ye  should  have  no  sin^ ;"  that  is,  no  great  or 
•^^ery  unpardenable  sin.  Ignorance,  where  of  itself  it  is  no 
•6in,keeps  the  action  innocent;  but  as  the  principle  is  pol- 
luted^-so  'dlso  is-  the  emanation. 


SECTION  YIII. 

-  ^Pfaetkfdl  Advkes  to  be  added  to  theforegoir^  Considerations. 

65.  I.  Since  our  weaknature  is  the  original  of  our. inipeirfeo- 
tions  and  sinful  infirmities,  it  is  of  great  concernmentij^t  we 
treat  our  natures  so,  as  to  make  them  fptly  to  minister  to  reU^ 
gion  but  not  to  vice.  Nature  must  be  preserved  as  a  servant, 
but  not  indulged  to  as  a  mistress  ;  for  she  is  apt  to  be  petu- 
lant,! and;  after  the  manner  of  women. 


U.U. 
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She  will  insult  imfidtently,  and  rule  tyrannically.  Nature*s 
provisions  of  flieat  and  drink  are  to  be  retrenched  and  mode- 
rate, that  she  miry  not  be  luxuriant  and  irregular;  but  she 
ottj^t  to  be  refreshed  soas  to  be  useful,  and  healthful,  and 
cheerful,  even  in  the  days  of  expiation 'and  sorrow.  For  he 
that  fests  to  kill  his  lust,  and  by  fastiiig  ^rows  peevish,  which 
to  very  many  men  is  a  natural  effect  of  fasting,  and  was 

"  Comoed.  vet.  6r.  *  Jamea,  iv.  17. 
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sadly  experimented  in  St.  Jerome,  hath  only  altered  the  sig- 
nification of  his' evil :  and  it  is  not  easily  known,  whether  the 
beast  that  is  wanton,  or  the  beast  that  is  cursed,  be  aptest  to 
gore ;  and  if  in  such  cases  the  first  evil  should  be  cured^  yet 
themanisnot. 

66.  But  there  are  in  nature  some  things,  which  are  the 
instruments  of  virtue  and  vice  too :  some  things,  .which,o  f 
themselves  indeed,  are  culpable,  but  yet  such  which  do  mi- 
iiister  to  glorious  events,  and  such,  which  as  they  are  not 
easily  corrigible,  so  they  are  not  s^e  to  be  done  away. 
'^  Dabo  maximee  famse  viros,  et  inter  admiranda  propositos, 
quos  si  quis  corrigit  delet.  Sic  enim  vitia  virtutibus  immixta 
sunt,  ut  illas  secum  tractura  sint  \**  If  the  natural  anger  of 
some  men  be  taken  off,  you  will  also  extinguish  their  courage, 
or  make  them  unfit  for  government.  .  Vice  and  virtue  some- 
times go  together :  ia  these  cases,  that  which  we  call  vicious, 
is,  in  many  degrees  of  it,  a. natural  infirmity,  and  must  be 
tempered  as  well  as  it  can  :  but  it  neither  can,  nor  indeed 
ought  to  be,  extinguished  :  and  therefore^  as  we  must  take 
care,  that  nature  run  not  into  extravagances ;  so,  for  the 
unalterable  portions  of  infirmity,  they  ought  to  be  the  mat- 
ter of  humility  and  watchfulness,  but  not  of  scruple  and 
vexation.  However,  we  must  be  careful,  thQ.t  Qature  bi^  not 
God's  enemy ;  for  if  a  vice  be  incorporated  into  pur  na- 
ture, that  is,  if  our  natural  imperfections  be  changed  into 
evil  customs }  it  is  a  threefold  cord,  that  is  not  easily  broken: 
it  is  a  legion  of  devils,  and  not  to  be  cast  out  without  a 
mighty  labour,  and  all  the  arts  andcontentions  of  the  Spirit 
6f  God. 

67.  II.  In  prosecution  of  this,  propound  to  thyself,  as 
the  great  business  of  thy  life,  to  fight  against  thy  passions. 
We  see  that  sin  is  almost  unavoidable  to  young  men,  be- 
cause passion  seizes  upon  their  first  years.  The  days  of  our 
youth  is  the  reign  of  passjion ;  and  sin  rides  in  triumph  upon 
the  wheels  of  desire,  which  run  infinitely,  when  the  boy 
drives  the  chariot.  But  the  religion  of  a  Christian  is  an  open 
war  against  passion;  and  by  the  grace  of  meekness,  if  we 
.list  to  study  and  to  acquire  that,  hath  placed  us  in  the  regions 
of  safety. 

68.  III.  Be  not  uncertain  in  thy  resolutions,  or  in  choos- 

»  A.  Gellios  19.  12.  et  17. 15. 
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ing  thy  state  of  life :  because  all  nncertainties  of  mind,  tod 
vagabond  resolutions,  leave  a  man  in  the  tyranny  of  all  his 
follies  and  infirmities:  every  thing  cantranspoilhim,  and  he 
can  be  forced  by  every  temptation ;  and  every  fancy,  or  new 
accident,  can  ruin  him.  He  that  is  not  resolved  and  constant, 
is  yet  in  a  state  of  deliberation ;  and  that  supposes  contrary 
appetites  to.be  yet  in  the  balance,  and  sin  to  be  as  strong  as 
grace.  But  besides  this,  there  are,  in  every  state  of  life, 
many  little  things  to  be  overcome,  and  objections  to  be  mas- 
tered, and  proper  infirmities  adherent,  which  are  to  be  cured 
in  the  progression  and  growth  of  a  man^  and  after  experiment 
had  of  that  state  of  life  in  which  we  are  engaged ;  but  there- 
fore it  is  necessary  that  we  begin  speedily,  lest  we  have  no 
time  to  begin  that  work,  which  ought,  in  some  measure,  to 
be  finished  before  we  die. 

Dom,  qaid  sis,  dabitas,  jam  potes  esse  nihil  ^. 

He  that  is  uncertain  what  to  do,  shall  never  do  any  tbing 
well ;  and  there  is  no  infirmity  greater,  than  that  a  man 
shall  not  be  able  to  determine  himself  what  he  ought  to  do. 

69*  IV.  In  contentions  against  sin  and  infirmities,  let 
your  force  and  your  care  be  applied  to  that  part  of  the  wall 
that  is  wee^est,  and  where  it  is  most  likely  the  enemy  will 
assault  thee, — and  if  he  does,  that  he  will  prevail.  If  a  lustful 
person  should  bend  all  his  prayers  and  his  observations 
against  envy,  he  hath  cured  nothing  of  his  nature  and  infirm- 
ity. Some  lusts  our  temper  or  our  interest  will  part  withal; 
but  our  iafirmities  are  in  those  desires,  which  are  hardest  to 
be  mastered  :  that  is,  when  after  a  long  dispute,  and  perpe** 
tual  contention,  still  there  will  abide  some  pertinacious  string 
of  an  evil  root;  when  the  lust  will  be  apt  upon  all  occasions 
to  revert,  when  every  thing  can  give  fire  to  it,  and  every  heat 
can  make  it  stir ;  that  is  the  scene  of  our  danger,  and  ought 
to  be  of  greatest  warfare  and  observation. 

70.  V.  He  that  fights  against  that  lust,  which  is  the  evil 
spring  of  his  proper  infirmities,  must  not  do  it.by  single  in- 
stances, but  by  a  constant  and  universal,  mortal  fight.  He 
that  does  single  spites  to  a  lust ;  as  he  that  opposes  now 
and  then  a  fasting  day  against  carnality,  or  some  few  alms 
against  oppression  or  covetousness,  will  find  that  these  sin- 

i>  Martial.  3.  64. 
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gle  acts^  if  nothing  else  be  done,  can  do  notiiing  but  oosen 
him :  they  are  i^pt  to  persuade  easy  people,  that  they  have 
done  what  is  in  them  to  cure  their  infinnity,  and  that  their 
condition  is  good ;  but  it  will  not  do  any  thing  of  that. work) 
whither  they  are  designed.  We  must  rememl^r  that  infirmrr 
ities  are  but  the  relics  and  remains  of  an.old  lust,  and  are 
not  cured  but  at  the  end  of  a  lasting  war.  They  abide  even 
after  the  conquest,  after  their  main  body  ia  broken,  and  there*^ 
fore  cannot  at  all  be  cured  by  tbos^  light  velitations  and  pickr 
erings  of  single  actions  of  hostility* 

71.  VI.  When  a  violent  temptation  ^^s^aults  thee,  rememr 
ber  that  diis  violence  is  not  without,  h^  within*  Thou;  airt 
weak,  and  that  makes  the  burden  great.  Therefore  whatever 
advices  thou  art  pleased  tofoUow  in  opposition  to  the  tempt 
tation  without,  be  sure  that  thou  place  the  strongest  guards 
within,  and  take  care  of  thyself.  And  if  thou  dost  die,  or 
fall  foully,  seek  not  an  excuse  from  the  greatness  of  the 
temptation ;  for  that  accuser  thee  most  oiidil  zthe^bigger  the 
temptation  is,  it  is  true  that  ofStentimes^  thoi»  arrt  the  more  1« 
blame  ;  but  at  the  best,  it  is  a  reproof  of  thy  imperfect  piet^ 
He  whose  religion,  is  greater  than  the  temptation  of  a  hun- 
dsed  pounds,  and  yet  falls,  in  ^e  temptation  of  a  thousand, 
sets  a  price  upon  God  and  upon  heaven;-  and  though  he  will 
not  sell  heaven  for  a  hundred*  pounds^-«^yet '^a  -  thousand^  h^ 
thinks^  is  a  worthy  purchase. 

72.  VII.  Never,  think  that  a  tem^tatio»  is^too  strong  fof 
thee,  if  thou  givest  over  fighting^against  it:  for  as  long  as 
thou  didst  continue  thy  contenticm,  so  long  it  prevailed 
not :  but.  wjien  thou  yieldedst  basefy,  or  thvewest  away  thy 
arms,  then  it  foraged,  and  did  mischief,  and  slew  thee,  or 
wounded  thee  dangerously.  No  man  knows,  but  if  he  had 
stood  one  assault  more,  the  temptation  w^uld  have  left  him'. 
Be  not  therefore  pusillanimous  in  a  great  trial :  it  is  certain 
thou  canst  do  all  that  which  Qod-  requires  of  thee,  if  thou 
wilt  but'do.all  diat  thou^canst  do^ 

73.  .y III.  Contend  every  d^  against  that,  which  tro^ 
bles  thee  every  day.  For  there  is  no  peace  in  this  war ;  and 
these  are  not  many  infirmities^  or  principles  of  failing,  greater 
thaa  weariness  of  welt-doing;  for  besides  that  it  proclaims 
the  weakness  of  thy  resolution/  and  the  infancy  of  thy^iety, 
.and  thy  undervaluing  religion,  and  thy  want  of  love,  it  is 
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also  a  direct  yielding  to  the  enemy:  for  since  tke  greatest 
scene  of  infirmities  lies  in  the  mao^er  of  our  piety^  be  that  is  , 
religious  only  by  u^^certaia  periods,  and  is  weary  of  his  duty» 
is- aot  arrived  so  far  as  to  plead  the  infirmities  pf  willing  peo<^ 
pie;  for  he  is  in  the  state  of  death  and eno^ty. 

74.  IX.  He  that  would  master  his  infirmities,  must  do  it 
at  God's  rate,  and  not  at  his  own  :  he  must  not  start  back 
when  the  buirden  pinches  him;  not  refuse  bis  repentances 
because  they  smart,  nor  omit  his  alms  because  they  are  ex-^ 
pensive  :  for  it  is  vain  to  propound  to  ourselves  any  end, 
and  yet  to  decline  the  use  of  those  means,  and  instruments, 
without  which  it  is  not  to  be  obtained.  He  that  will  buy,  must 
take  it  at  the  seller's  price;  and  if  God  will  not  give  thee 
safety  or  immunity,  but  upon  the  exchange  of  labour,  and 
contradictions,  fierce  contentions*  and  mortification. of  our 
appetites ;  we  must  go  to  the  cost,  or  quit  the  purchase. 

76.  X.  HeUiat  will  be  strong  in  grace,  and  triumph  in 
good  measures  over  his  infirmities,  must  attempt  his  remedy 
by  aa  active  prayer.  For  prayer  without  labour  is  like  faith 
without  charity,  dead  and  inefiective.  A  working  faith,  and 
a  working  prayer,  are  the  great  instruments^  and  the  great 
exercise,  and  the  great  demonstration,  of  holiness  and  Christ^ 
ian  perfection.  Children  can  sit  down  in  a  storm,  or  in  a 
danger,  and  weep  and :  die  :  but  men  can  labour  against  it, 
and  struggle  with  the  danger,  and  labour  for  that  blessing 
which  they  beg.  Thou  dost  not  desire  it,  unless  thou  wilt 
laboorfor  it.  He  that  sits  still  and  wishes,  had  rather  have 
thai^  thing  than  be  without  it ;  but,  if  he  will  not  use  the 
means,  he  had  rather  lose  his  desire  than  lose  his  ease.  That 
is  scarce  worth  having,  that  is  not  worth  labouring. 

1J6.  XI.  In  all  contentions  against  sin  and  infirmity,  re<: 
member  that  what  was  done  yesterday,  may  be  done  to-day ; 
and  by  the  same  instruments  by  which  then  you  were  con* 
queror,  you  may  also  be  so  in  every  day  of  temptation.  The 
Italian  general  that  quitted  his  vanity  and  his  (employment, 
upon  the  sight  of  one  that  died  suddenly,  might,  upon  the 
same  consideration,  actually  applied  and  fitted  to  the  fancy, 
at  any  time  resist  his  lust.  And  therefore  £pict$tus  gives  it 
in  rule ;  G^voroc  if^^  o^doXfuijv  £<rrw  trot  ica0'  rifi(pav'  koI  oo- 
Slv  oifSiwore  raTrtivbv  £v0v/Lii|6»i<j^,  ovra  ayav  iiriOvfiiiatig  rcvoc* 
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Let  death  be  always  before  thy  eyes,  and  then  thou  shalt 
never  desire  any  base  or  low  thing,  nor  desire  any  thing  too 
much  * :" — that  is,  the  perpetual  application  of  so  great  a  con- 
sideration as  is  death,  is  certainly  the  greatest  endearmi^Ht 
of  holiness  and  severity.     And  certain  it  is,  that  at  some 
time  or  other,  the  greatest  part  of  Christians  have  had  some 
horrible  apprehensions  of  hell,  of  death,  and  consequent  dam- 
nation ;  and  it  hath  put  into  them  holy  thoughts,  and  reso- 
lutions of  piety :  and  if  ever  they  were  in  a  severe  sickness, 
and  did  really  fear  death,  they  may  remember  with  how 
great  a  regret  they  did  then  look  upon  their  sins;  aiid  then 
they  thought  heaven  a  considerable  interest,  and  hell  a  for- 
midable state,  and  would  not  then  have  committed  a  sin  for 
the  purchase  of  the  world.     Now  every  man  hath  always  the 
same  arguments  and  endearments  of  piety  and  religion: 
heaven  and  hell  are  always  the  same  considerable  things ; 
and  the  truth  is  the  same  still :  but  then  they  are  considered 
most,  and  therefore  they  prevail  most ;  and  this  is  a  demon- 
stration that  the  arguments  themselves  are  sufficient,  and  would 
always  do  the  work  of  grace  for  us,  if  we  were  not  wanting  to 
ourselves.  It  is  impossible  that  any  man  can  be  moved  by  any 
argument  in  the  world,  or  any  interest,  any  hope  or  any  fear, 
who  cannot  be  moved  by  the  consideration  of  heaven  and 
hell.  But  that  which  I  observe  is  this;  that  the  argument  that 
wisely  and  reasonably  prevailed  yesterday,  can  prevail  to-day, 
unless  thou  thyself  beest  foolish  and  unreasonable. 

77.  XII.  If  a  wicked  man  sins,  it  is  never  by  a  pitiable 
or  pardonable  infirmity,  but  from  a  state  of  death  that  it  pro- 
ceeds, or  will  be  so  imputed,  and  it  is  all  one  as  if  it  did. 
But  if  a  good  man  sins,  be  hath  the  least  reason  to  pretend 
infirmity  for  his  excuse,  because  he  hath  the  strengths  of 
the  Spirit^  and  did  master  sin  in  its  strengths,  aiid  in  despite 
of  all  its  vigorousness  and  habit ;  and  therefore  certainly  can 
do  so  much  rather,  when  sin  is  weak  and  grace  is  strong. 
The  result  of  which  consideration  is  this/that  no  man  should 
please  himself  in  his  sin,  because  it  is  a  sin  of  infirmity.  He 
that  is  pleased  with  it,  because  he  thinks  it  is  indulged  ioc 
him,  sins  with  pleasure,  and  therefore  not  of  infirmity ;  for 
that  is  ever  against  our  will,  and  besides  our  observation.  No 
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i4n  i«  a  sin  of  infirmity,  unless  we  hate  it,  and  strive  against 
it.  He  that  hath  gotten  some  strength,  may  pretend  some 
infirmity :  but  he  that  hath  none>  is  dead. 

78.  XIII.  Let  no  man  thinks  that  the  proper  evil  of  bin 
age  or  st^te;  or  of  his  nation,  is,  in  the  latitude  and  nature  of 
it,  a  sin  of  a  pardonable  infirmity^  The  lusts  of  youth,  and 
the  coyetousness  or  pride  of  old  age,  and  the  peevishness  of 
the  afflicted,  are  states  of  evil,  not  sins  of  infirmity :  for  it 
is  highly  considerable,  that  sins  of  infirmity  are  but  single 
ones.  There  is  no  such  thing  as  a  state  of  a  pardonable  in- 
firmity. If  by  distemper  of  the  body,  or  the  vanity  of  years, 
or  the  evil  customs  of  a  nation>  a  vice  does  creep  upon,  and 
seize  on,  the-man,  it  is  thatagainst  which  the  maa-  ought  to 
watch,  and  pray,  and  labour ;  it  is  ^  state  of  danger  and  temp^ 
tation.  But  that  must  not  be  called  infirmity,  which  cor^ 
rupts  nations  and  states  of  life ;  but  that  only,  which,  in  sin* 
gle  instances,  surprises  even  a  watchful  person,  when  his 
guards  are  most  remiss. 

79.  XIV.  Whatsoever  sin  comes  regularly,  or  by  observ-' 
ation,  js  not  to  be  excused  upon  the  pretence  of  infirmity ; 
bat  is  tile  indication  of  an  evil  habit.  Therefore,  never  ad* 
mit  a  sin  upon  hopes  of  excuse ;  for,  it  is  certain,  no  evil  that 
A  mftn  chooses,  is  excusable.  No  man  sins  with  a  pardon 
about  bis  neck.  But  if  the  sin  comes  at  a  certain  time,  it 
comes  firom  a  <:ertain  cause ;  and  then  it  cannot  be  infirm* 
ity:  for  all  sins  of  infirmity,  are  sins  of  chance,  irregular 
and  accidental. 

80.  XV.  Be  curious  to  avoid  all  proverbs  and  proposi* 
tions,  or  odd  sayings,  by  which  evil  life  is  encouraged,  and 
the  hands  of  the  spirit  weakened.  It  is  strange  to  consider 
what  a  prejudice  to  a  man's  understanding  of  things  is  a  con* 
trary  proverb.  ''  Can  any  good  thing  come  out  of  Oalile^  V 
And  "  when  Christ  cometb,  no  man  knoweth  whence  be  is/' 
— ^Two  or  three  proverbs  did,  in  despite  of  all  the  miraclei, 
and  holy  doctrines,  and  rare  examples,  of  Christ,  binder  many 
of  the- Jews  from  believing  in  him.  The  words  of  St^Paul, 
misunderstood  and  worse  applied,  have  been  so  often  abused 
to  evil  purposes,  that  they  have  almost  passed  into  a  proverb- 
ial excuse ;  ''  The  evil  that  I  would  not,  that  I  do/'  Such 
sayings  as  these,  are  to  be  tried  by  the  severest  measures  f 
and  all  such  senses  of  them,  which  are  enemies  to  bolineif 
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of  life,  ^e  tQ  be  rejected,  because  they  are  against  the  whole 
economy  wd  desigu  of  the  Gospel,  of  the  life  and  death  of 
Christ.  But  a  proverb,  being  used  by  every  man,  is  supposed 
to  contain  the  opinion  and  belief,  or  experience,  of  mankind: 
and  then  that  evil  sense  that  vee  are  pleased  to  put  to  them, 
will  be  thought  1;,o  be  of  the  same  authority.  I  have  heard 
of  divers  persons,  who  have  been  strangely  enticed  on  to 
^ni^h  thei^  revellings,  and  drunken  conventicles,  by  a  catch, 
or  a  piece  of  a  song,  by  a  humour,  and  a  word,  by  a  bold  say? 
ing,  or  a  common  proverb :  and  whoever  take  any  measures 
of  good  or  evil,  but  the  severest  discourses  of  reason.and  rer 
ligipn,  will  be  like  a  ship  turned  every  way  by  a  little  piece 
of  wood  ;  by  chance,  an.d  by  half  a  sentence,  because  they 
dwell  upon  the  water,  and  a  wave  of  the  sea  is  their  fouor 
4ation. 

81.  XVL  Let  every  man  take  heed  of  a  servile  will,  and 
^  coQunanding  lust :  for  he  that  is  so  miserable,  is  in  a 
state  of  infirmity  and  death  ;  and  will  have  a  perpetual  need 
of  something  to  hide  his  folly,  or  to  excuse  it,  but  shall  find 
nothing.  He  shall  be  forced  to  break  his  resolution,  to  sia 
against  his  conscience,  to  do  after  the  manner  of  fools,  who 
promise  and  pay  not,  vj^ho  resolve  and  do  not,  who  speak  and 
remember  not,  who  are  fierce  in  their  pretences  and  designs* 
but  act  them  as  dead  men,  do  their  own  wills.  They  make 
their  will,  but  die  and  do  nothing  themselves. 

82.  XVII.  Endeavour  to  do  what  can  never  be  done: 
that  is,  to  cure  all  thy  infirmities.  For  this  is  thy  victory, 
for  ever,  to  contend :  and  although  God  will  leave  a  remnant 
of  Canaanites  in  the  land  to  be  thy  daily  exercise,  and  enr 
dearment  of  care  and  of  devotion ;  yet  you  must  not  let  them 
alon,e,  or  entertain  a  treaty  of  peace  with  them.  But  when 
you  have  d(me  something,  go  on  to  finish  it :  it  is  infinite 
pity  that  any  good  thing  should  be  spent  or  thrown  away 
upon  a  lust :  but  if  we  sincerely  endeavour  to  be  masters  of 
every  action,  we  shall  be  of  most  of  them;  and  for  the  rest» 
they  shall  trouble  thee^  but  do  tiiee  no  other  mischief.  We 
VQiust  keep  the  banks,  that  the  sea  break  not  in  upon  us ;  but 
]p^  m£m  c.9.n  be  secure  ^ai^st  the  drops  of  rain,  that  fi^l 
upon  the  heads  of  all  mankind :  but  yet  every  man  must  get 
AS  good  shelter  as  lie  can* 
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The  Prayer. 

I. 

O  Almighty  God,  the  Father  of  mercy  and  holiness^  thou 
art  the  fountain  of  grace  and  strength,  and  thou  blesses t  the 
sons  of  men  by  turning  them  from  their  iniquities  ;  shew  the 
mightiness  of  thy  power  and  the  glories  of  thy  grace,  by  giv- 
ing me  strength  against  all  my  enemies,  and  victory  in  all 
'  temptations,  and  watchfulness  against  all  dangers,  and  cau- 
tion in  all  difficulties,  and  hope  in  all  my  fears,  and  recollec- 
tion of  mind  in  all  distractions  of  spirit  and  fancy ;  that  I 
may  not  be  a  servant  of  chance  or  violence,  of  interest  or 
passion,  of  fear  or  desire,  but  that  my  will  may  rule  the  lower 
man,  and  my  understanding  may  guide  my  will,  and  thy  Holy 
Spirit  may  conduct  my  understanding;  that  in  all  conten- 
tions thy  Spirit  may  prevail,  and  in  all  doubts  I  may  choose 
the  better  part,  and  in  the  midst  of  all  contradictions,  and 
temptations,  and  infelicities,  t  may  be  thy  servant  infallibly 
and  unalterably.     Amen. 

n. 

Blessed  Jesu,  thou  art  our  high-priest,  and  encompassed 
with  infirmities,  but  always  without  sin ;  relieve  and  pity  me, 
O  my  gracious  Lord,  who  am  encompassed  with  infirmities, 
but  seldom  or  never  without  sin.  O  my  God,  my  ignorances 
are  many,  my  passions  violent,  my  temptations  ensnarii^ 
and  deceitful,  my  observation  little,  my  inadvertencies  in- 
numerable, my  resolutions  weak,  my  dangers  round  about 
me,  my  duty  and  obligations  full  of  variety,  and  the  instances 
very  numerous  ;  O  be  thou  unto  me  wisdom  and  righteous- 
ness, sanctification  and  redemption*    Thou  hast  promised 
thy  Holy  Spirit  to  them  that  ask  him ;  let  thy  Spirit  help 
my  infirmities,  give  to  me  his  strengths,  instruct  me  with 
bis  notices,  encourage  me  with  his  promises,  affright  me 
with  his  terrors,  confirm  me  with  his  courage,  that  I,  being 
readily  prepared  and  furnished  for  every  good  work,  may 
grow  with  the  increase  of  God  to  the  full  measure  pf  the 
stature  and  fulness  of  thee  my  Saviour  ;  that '  though  my 
outward  man  decay  and  decrease,  yet  my  inner  n^n  may  be 
renewed  day  by  day ;'  that  my  infirmities  may  be  weaker, 
and  thy  grace  stronger,  and  at  last  may  triumph  over  thede- 

n2 


JIBO         OF  THS  :kpf£ct  of  repentance. 

cays  of  the  old  man.  O  be  thou  pleased  to  pity  my  inflrmi-^ 
ties,  and  pardon  all  those  actions  which  proceed  from  weak 
principles  ;  that  when  I  do  what  I  can,  I  may  be  accepted ; 
and  when  I  fail  of  that^  I  may  be  pitied  and  pardoned  ;  an^ 
in  oil  my  fights  and  necessities  may  be  defended  and  se- 
cured, prospered  and  conducted  to  the  regions  of  victory  and 
triumph,  of  strength  and  glory,  through  the  mercies  of  God, 
and  the  grace  of  our  Lord  Jesus,  and  the  blessed  communi- 
cation of  the  Spirit  of  God  and  our  Lord  Jesus.    Amen. 


CHAP.   IX. 

OF   THE    EFFECT   OF    REPENTANCE,   VIZ.    REMISSION     ', 

OF    SINS. 


SECTION  I. 

1.  The  law  written  in  the  heart  of  man  is  a  law  of  obedi- 
ence ;  which  because  we  prevaricated,  we  are  taught  another, 
which,  St.  Austin  says,  is  written  '  in  the  heart  of  angels :' 
*^Ut  nulla,  sit  iniquitas  impttnita,  nisi  quam  sanguis  Media- 
tons  expiayerit**."     For  God  the  Father  spares  no  sinner,' 
but  while  he  looks  upon  the  face  of  his  Son :  but  that  in 
him  our  sins  should  be  pardoned,  and  our  persons  spared,  is 
as  necessary  a  consideration  as  any.     "  Nemo  enim  potest 
ben6  agere  pcenitentiam,  nisi  qui  speraverit  indulgentiam*.'* 
To  what  purpose  does  God  call  us  to  repentance,  if,  at  the 
same  time,  he  does  not  invite  us  to  pardon?  It  is  the  state 
and  misery  of  the  damned,  to  repent  without  hope ;  and  if 
this  also  could  be  the  state  of  the  penitent  in  this  life,  the 
sermons  of  repentance  were  useless  and  comfortless,  God's 
mercies  were  none  at  all  to  sinners,  the  institution  and  office 
of  preaching  and  reconciling  penitents  were  impertinent,  and 
man  should  die  by  the  laws  of  angels,  who  never  were  en-* 
abled  to  live  by  their  strength  and  measures ;  and  conse- 
quently, all  mankind  were  infinitely  and  eternally  miserable, 
lost  irrecoverably,  perishing  without  a  Saviour,  tied  to  a  law 

^  liib.  6..Gontr.  Jolian.  c.  9.  ^  S.  Ambr.  de  PeeoiU  lib.  1.  e.  2.  • 
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t,oo  hard  for  him,  and  condemned  by  unequal  and  intolerable 
sentences.  "" 

2.  TertuUian,  considering  that  God  threatens  all  impeni- 
tent sinners,  argues  demonstratively  :  "  Neque  enim  commi- 
naretur  non  pcenitenti,  si  non  ignosceret  delinquenti  V  If 
inen  repent  not,  God  will  be  severely  angry ;  it  will  be  infi- 
nitely the  worse  for  us  if  we  do  not ;  and  shall  it  be  so  too  if 
we  do  repent  ?  God  forbid.  "  Frustra  mortuus  est  Christus^ 
si  aliquos  vivificare  non  potest.  Mentitur  Johannes  Baptista^ 
et  digito  Christum  etvoce  demonstrans,  *Ecce  agnus  Dei, 
ecce  qui  toUit  peccata  mundi,'  si  sunt  adhuc  in  sa^culo  quo- 
rum Christus  peccata  non  tulerit."— *' In  vain  did  Christ  die, 
if  he  cannot  give  life  to  all.  And  the  Baptist  deceived  u» 
when  he  pointed  out  Christ  unto  us,  saying,  *  Behold  the 
Lamb  of  God  who  taketh  away  the  sins  of  the  world,'  if 
there  were  any  in  the  world,  whose  sins  Christ  hath  not 
borne «."  ^ 

3..  But  God  by  the  old  prophets  called  upon  them,  who 
.were  under  the  covenant  of  works  in  open  appearance,  that 
they  also  should  repent,  and  by  antedating  the  mereies  of 
the  Gospel,  promised  pardon  to  the  penitent ;  he  promis^d^ 
mercy  by  Moses  and  the  prophets ;  he  proclaimed  his  name 
to  be  mercy  and  forgiveness ;  he  did  solemnly  swear  he  did 
'not  desire  the  death  of  a  sinner,  but  that  he  should  repent 
and  live  ;'  and  the  Holy  Spirit  of  God  hath  respersed  every 
book  of  Holy  Scripture  with  great  and  legible  lines  of  mercy, 
and  sermons  of  repentance.  In  short,  it  was  the  sum  of  all 
the  sermons!,  which  were  made  by  those  whom  God  sent  with 
his  word  in  their  mouths,  that  they  should  live  innocently, 
or,  when  they  had  sinned,  they  should  repent  and  be  saved 
from  their  calamity  \ 

4.  But  when  Christ  came  into  the  world,  he  opened  the 
fountains  of  mercy,  and  broke  down  all  the  banks  of  restraint; 
he  preached  repentance,  offered  health,  gave  life,  called  all 
wearied  and  burdened  persons  to  come  to  him  for  ease  and 
remedy,  he  glorified  his  Father's  mercies,  and  himself  became 
the  great  instrument  and  channel  of  its  emanation.  H^ 
preached  and  commanded  mercy  by  the  example  of  God ; 

'  Ifib.  3.  de  Poenit.  f  S.  Hierom.  Epist.  ad  Ocean. , 

•  ^  Exod.  xxxiv.  6.  Psal.  ciii.  per  totnin  cxxTi'ii.  lua.  Iv.  7,  8.  Jer.  xviii. 
7,  8.  Esek.  xviii.  21,  22.  xxxiii.  It.  Dau.iv.  97.  Mai.  lii.  7.  Joel,  ii,  19. 
Jootb,  iv.  2.  iiir  9* 
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h6  made  his  religion  that  he  taught^  to  be  wholly  mack  up^ 
of  doing  and  receiving  good ;  this  by  faith,  that  by  charity« 
He  commanded  aa  indefinite  and  imlimited  forgiveness  of 
our  brother,  repenting  after  injuries  done  to  us  seventy  times 
seven  times :  and  though  there  could  be  little  question  of 
that»  yet  he  was  pleased  to  signify  to  us,  that  as  we  needed 
more,  so  we  should  have,  and  find,  more  mercy  at  the  hands 
of  God.  And  therefore,  he  hath  appointed  a  whole  order  of 
men,  whom  he  maintains  at  his  own  charges,  and  furnishes 
with  especial  commissions  ^  and  endues  with  a  lasting  power  ^ 
and  employs  oti  his  own  errand,  and  instructs  with  his  own 
Spirit ;  whose  business  is  *  to  remit  and  retain,^  to  *  exhort 
and  to  restore,'  sinners  by  the  means  of  repentance,  and  *  the 
word  of  their  proper  ministry/  '  Whose  soever  sins  ye  re* 
mit,  they  are  remitted ;'  that  is  their  authority :  and  their 
office  is, '  to  pray  all  men,  in  Christ's  stead,  to  be  reconciled 
to  God.'  And,  after  all  this,  Christ  himself  labours  to  bring 
it  to  efiect ;  not  Only  assisting  hid  ministers  with  the  gifts  of 
an  excellent  Spirit,  and  exacting  of  them  '  the  account  o( 
souls  ;'  but,  that  it  may  be  prosperous  and  effectual,  himself 
intercedes  in  heaven  before  the  throne  of  grace,  doing  for 
sinners  the  office  of  an  advocate  and  a  reconciler.  *'  If  any 
man  sins,  we  have  an  Advocate  with  the  Father ;  and  he  is 
the  nropitiation  for  all  our  sins,  and  for  the  sins  of  the  whole 
world  ^ ;"  and  therefore  it  is  not  Only  the  matter  of  our  hopes, 
but  an  article  of  our  creeds  that  t^e  may  have  forgiveness  of 
our  sins  by  the  blood  of  Jesus.  **  Qai  nullum  excepit,  in 
Christo  donavit  omnia :"  **  God  hath  excepted  none,  and 
therefore  in  Christ  pardons  all." 

5.  For  there  is  not  in  Scripture  any  catalogue  of  sins 
set  down,  for  which  Christ  died,  and  others  excluded  from 
that  state  of  mercy.  All  that  believe  and  repent  shall  be 
pardoned,  if  they  *go  and  sin  no  more.' — ^"Deus  distinctio* 
nem  non  facit,  qui  misericordiam  suam  promisit  omnibus,  et 
relaxandi  licentiam  sacerdotibus  suis  sine  uU^  exceptione 
concessit,"  said  St.  Ambrose :  ''  God  excepts  none,  but  hath 
given  power  to  his  ministers  to  release  all,  absolutely  all^" — 
And  St,  Bernard  argues  this  article  upon  the  account  of 

'  Mfttt  xviii.  15, 16.   John,  xx.  23.   2  Cor.  vii.  10.   Gal.  ?i.  1.   Jam.  i.  \S,  16. 
^9,  ISO.  1  John.ii.  i.  9. 11.  Rer.  ii.  5.  iii.  1-^  19,  20. 

^  1  John,  ii.  2,  S.  >  lib.  1.  d«  FoBBit.  o.  2. 
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those  excellent  examples^  which  the  Spirit  of  God  hath  con^ 
signed  to  us  in  *Holy  Scripture.    *'  If  Peter,  after  so  great  a 
fall,  did  arrive  to  such  an  eminence  of  sanctity,  hereafter  wh<» 
shall  despair,  provided  that  he  \^ill  depart  from  his  sins  ^  V^ 
For  that  God  is  ready  to  forgive  the  greatest  criminals  if 
they  repent,  appears  in  the  instances  of  Ahab  and  Manasses^ 
^f  Mary  Magdalen  and  St.  Paul,  of  the  thief  on  the  cross 
and  the  deprehended  adulteress,  and  of  the  Jews  themselves^ 
-—who,  after  they  had  crucified  the  Lord  of  life,  were  by 
messengers  of  his  own  invited,  passionately  invited  to  repen^ 
and  be  purified  with  that  blood,  which  they  had  sacrilegious^ 
ly  and  impiously  spilt.  But,  concerning  this,  who  please  may 
read  St.  Austin  discoursing  upon  those  words ;  *  Mittet  crys- 
tallum  suum  sicut  buccellas ;'  which,  saith  he,  mystically  re- 
present the  readiness  of  God  to  break  and  make  contrite 
even  the  hearts  of  them,  that  have  been  hardened  in  impiety. 
'^Quo  loco  consistent  ^cenitentiam  agentes,  ibi  justi  non 
poterunt  stare,"  said  the  doctors  of  the  Jews:  '* The  just 
and  innocent  persons  shall  not  be  able  to  stand  in  the  same 
place,  where  the  penitent  shall  be"." — "Pacem,  pacem  remo- 
te et  propinquo,  ait  Dominus,  ut  sanem  eum :"  '^  Peace  to 
him  that  is  afar  off,  and  to  him  that  is  near,  saith  the  Lord, 
that  I  may  heal  him." — *  Praeponit  remotum :'  that  is  their 
observation ;  '  He  that  is  afar  off  is  set  before  the  other  ;'— 
that  is,  he  that  is  at  great  distance  from  God,  as  if  God  did 
use  the  greater  earnestness  to  reduce  him.  Upon  which  place 
their  gloss  adds;  *'  Magna  est  virtus  eorum  qui  poenitentiam 
agunt,  itaut  nulla  creatura  in  septo  illorum  consistere  queat :" 
"  So  great  is  the  virtue  of  them  that  are  true  penitents,  that 
no  creature  can  stand  within  their  enclosure/'    And  all  this 
is  far  better  expressed  by  those  excellent  words  of  our  bless- 
ed Saviour ;  *' There  is  joy  in  heaven  over  one  sinner  that  re- 
penteth,  more  than  over  ninety-nine  just  persons,  that  need 
no  repentance®." 

6.  I  have  been  the  longer  in  establishing  and  declaring 
the  proper  foundation  of  this  article,  upon  which  every  one 
can  declaim,  but  every  one  cannot  believe  it  in  the  day  of 
temptation  ;  because  I  guess  what  an  intolerable  evil  it  is  to 
despair  of  pardon,  by  having  felt  the  trouble  of  some  very 

"  In  solemoi  Petri  et  PaalJ,  ser.  .S.  "  Gemara  de  Sjnedrio,  c.  11. 

•  I^ike,  XV.  7. 
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great  fears.  And  this  were  the  less  necessary,  but  that  it  is 
too  commonly  true,  that  they  who  repent  least  are  most  eon^^- 
fident  of  their,  pardon,  or  rather,  least  consider  any  reasons 
against  their  security:  but  when  a  man  truly  apprehends 
llie  yileness  of  his  sin,  he  ought  also  to  consider  the  stat^ 
of  his  danger,  which  is  wholly  upon  the  stock  of  what  is 
past ;  that  is,  his  danger  is  this,  that  he  knows  not  when> 
or  whether,  or  upon  what  terms,  God  will  pardon  him  in  par* 
ticular.  But  of  this  I  shall  have  a  more  apt  occasion  to 
speak  in  the  following  periods.  For  the  present,  the  article 
in  general  is  established  upon  the  testimonies  of  the  greatqi^ 
certainty. 


SECTION   II. 

Of  Pardon  of  Sins  commuted  after  Baptism. 

7.  But,  it  may  be,  our  easiness  of  life,  and  want  of  disciir 
pline,  and  our  desires  to  reconcile  our  pleasures  and  tempo* 
ral  satisfactions  with  the  hopes  of  heaven,  hath  made  us  apt 
to  swallow  all  that  seems  to  favour  our  hopes.  But  it  is 
certain,  that  some  Christian  doctors  have  taught  the  doc* 
trine  of  repentance  with  greater  severity,  than  is  intimated 
in  the  premises.  For  all  the  examples  of  pardon,  copsignefl 
to  us  in  the  Old  Testament,  are  nothing  to  us,  who  live  un- 
der the  New,  and  are  to  be  judged  by  other  measures.  And 
as  for  those  instances  which  are  recorded  in  the  New  Testa- 
ment^ and  all  the  promises  and  affirmations  of  pardon, — ^they 
are  sufficiently  verified  in  that  pardon  of  sins,  which  is  first 
given,  to  us  in  baptism,  and  at  our  first  conversion  to  Christ* 
ianity.  Thus  when  Si.  Stephen  prayed  for  his  persecutors, — 
and  our  blessed  Lord  himself,  on  his  uneasy  death-bed  of  the 
cross,  prayed  for  them  that  crucified  him, — it  can  only  prove, 
that  these  great  sins  are  pardonable  in  our  £rst  access  to 
Christ,  because  they,  for  whom  Christ  and  his  martyr  St. 
Stephen  prayed,  were  not  yet  converted,— and  so  were  to 
be  saved  by  baptismal  repentance.  Then  the  power  of  the 
keys  is  exercised,  and  the  gates  of  the  kingdom  are  opened  ; 
then  we  enter  into  the  covenant  of  mercy  and  pardon,  and 
promise  faith  and  perpetual  obedience  to  the  laws  of  Jesus  ; 
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Jand  upon  that  condition,  forgivenees  is  promised  and  exhi- 
'bited,  offered  and  consigned,  but  never  after :  for  It  is  in 
Christianity  for  all  great  sins,  as  in  the  civil  law  for  theft. 
**  Qui  e&  mente  alieniim  quid  contrectavit  ut  lucrifaceret,  ta^ 
xnetsi,  mutato  consilio,  id  Domino  postea  reddidit,  fur  est: 
nemo  enim,  tali  peccato,  poenitenti^  su&  nocens  esse  desinit/* 
said  XJlpian  and  GaiusP.  Repentance  does  not  here  take  off 
the  punishment,  nor  the  stain.  And  so  it  seems  to  be  iii 
Christianity,  in  Which  every  baptized  person,  having  stipu* 
lated  for  obedience,  is  upon  those  terms  admitted  to  pardon, 
and  consequently,  if  he  fails  of  his  duty,  he  shall  fail  of  the 

grace* 

8.  But  that  this  objection  may  proceed  no  further,  it  is 
certain  that  it  is  an  infinite  lessening  of  the  mercy  of  God  in 
Jesus  Christ,  to  confine  pardon  of  sins  only  to  the  font.  For 
that  even  lapsed  Christians  may  be  restored  by  repentance, 
and  be  pardoned,  appears  in  the  story  of  the  'incestuous 
Corinthian,'  and  the  precept  of  St.  Paul  to  the  spiritual 
man,  or  the  curate  of  souls.  "  If  any  man  be  overtaken  in 
a  fault,  ye  which  are  spiritual,  restore  such  a  man  in  the  spi- 
rit of  meekness,  considering  thyself  lest  thou  also  be  tempt- 
ed^." The  Christian  might  fall,  and  the  Corinthian  did  so,— 
and  the  minister  himself,  he  who  had  the  niinistry  of  restitu- 
tion and  reconciliation,  was  also  in  danger :  and  yet  they  all 
might  be  restored.  To  the  same  sense  is  that  of  St.  James; 
- '  Is  any  man  sick  among  you  ?  Let  him  send  for  the  presby- 
ters of  the  church,  and  let  them  pray  over  him.  K^v  ifm^^ 
T^ac^v  TTCTToiijicwc* '  Although  he  was  a  doer  of  sins,'  they  shall 
be  forgiven  him'."  For  there  is  an  aiiKia,  *  a  sin'  that  is  not 
unto  death.  And  therefore  when  St.  Austin,  in  his  first 
book  '  de  Sermone  Dei,'  had  said  that  there  is  some  sin  so 
great  that  it  cannot  be  remitted,  he  retracts  his  words  with 
this  clause ;  "  addendum  fuit,"  8wj.  *'  I  should  have  added,  if 
in  so  great  perverseness  of  mind  he  ends  his  life.  For  we 
must  not  despair  of  the  Worst  sinner,  we  may  not  despair  of 
any,  since  we  ought  to  pray  for  all." 

9.  For  it  is  beyond  exception  or  doubt,  that  it  was  the 
great  work  of  the  apostles,  and  of  the  whole  New  Testament, 
to  engage  men  in  a  perpetual  repentance.    For  since  all  men 

p  L.  65.  D.  de  furtis,  et  I.  1.  D.  de  iEdilitio  edicto. 
9  Gal.  fi.  1.  ^  James,  v.  15. 
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do  sin^  all  men  must  repent^  or  all  men  must  perish.  And 
very  many  periods  of  Scripture  are  directed  to  lapsed  Christr 
ianSy  baptized  persons  falling  into  grievous  crimes^  calling 
them  to  repentance.  So  Simon  Peter  to  Simon  Magus :  Me- 
Tav6ri(rov  dirh  icaKlac,  *  Repent  of  thy  wickedness  • ;'  and  to  the 
Corinthian  Christians  St.  Paul  urges  the  purpose  of  his  lega- 
tion; 'We  pray  tn  Christ's  steady  be  ye  reconciled  to  Qod.' 
The  Spirit  of  God  reproved  some  of  the  Asian  churches  for 
foul' misdemeanours^  and  even  some  of  the  'angels,  the  AsiaA 
bishops/  calling  upon  them  to  'return  to  their  first  love/ 
and  '  to  repent  and  to  do  their  first  works  f  and  to  the  very 
Gnostics,  and  filthiest  heretics  he  gave  '  space  to  repent/  and 
threatened  extermination  to  them,  if  they  did  not  do  it  'speed- 
ily*.'  For, 

10.  Baptism  is  sic  fieravoiav,  the  admission  of  us  to  the 
covenant  of  faith  and  repentance  ;  or  as  Mark  the  Anr 
choret  called  it,  irQ6^a<flq  i<m  rfjc  furavolag,  'the  introduc- 
tion to  repentance,'  or  that  state  of  life  that  is  full  of  labour 
and  care,  and  '  amendment  of  our  faults ;'  for  that  is  the  best 
life  that  any  man  can  live ;  and  therefore  repentance  hath 
its  progress  after  baptism,  as  it  hath  its  beginning  before : 
for  first '  repentance  is  unto  baptism,'  and  then  '  baptism 
unto  repentance.'  And  if  it  were  otherwise,  the  church  had 
but  ill  provided  for  the  state  of  her  sons  and  daughters  by 
commanding  the  baptism  of  infants.  For  if  repentance  were 
not  allowed  after,  then  their  early  baptism  would  take  from 
them  all  hopes  of  repentance,  and  destroy  the  mercies  of  the 
Gospel,  and  make  it  now  to  all  Christendom  a  law  of  works 
in  the  greater  instances  ;  because  since  in  our  infancy  we 
neither  need,  nor  can  perform,  repentance,— ^if  to  them  that 
sin  after  baptism,  repentance  be  denied,  it  is  in  the  whole 
denied  to  them  for  ever  to  repent ".  But  "  God  hath  pro- 
vided better  things  for  us,  and  such  which  accompany  seiva- 
tion." 

11.  For  beddes  those  many  things  which  have  been  al- 
ready considered,  our  admission  to  theholy  sacrament  of  the 
Lord's  supper,  is  a  perpetual  entertainment  of  our  hopes :  be- 
cause then  and  there  is  really  exhibited  to  us  the  body  that 
was  broken,  and  the  blood  that  was  '  shed  for  remission  of 

•  Acts,  vii3.  23.  t  Apocftl.  ii.  16.  5.  21. 

*>  Vide  Great  Exetnplir,  part  1.  disc,  of  Baptism^  p.  17(1^,  &o. 
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«ni  tV  still  it  is  applied^  and  thfat  applk»iion  coold  not  b« 
necessary  to  be  done  anew^  if  there  were  not  new  necessities;^ 
and  still  we  are  invited  to  do  actions  of  repentance,  *  to  ex-> 
amine  ourselv^,  and  so  to  eat :'  all  which,  as  things  are 
ordered,  would  be  infinitely  useless  to  mankind,  if  it  did  not 
mean  pardon  to  Christians  falling  into  foul  sins  even  after 
baptism. 

12.  I  shall  add  no  more  but  the  words  of  St.  Paul  to  the 
(Corinthians;  "  Lest  when  I  come  again,  my  Ood  will  hum* 
ble  me  among  you,  and  that  I  shall  bewail  many  who  have 
i^nned  already,  and  have  not  repented  of  the  uncleanness^ 
and  fornication,  and  lasciviousness^  which  they  have  commit-^ 
ted  '.'^  Here  is  a  fierce  accusation  of  some  of  them,  for  the 
foulest  and  the  basest  crimes;  and  a  reproof  of  their  not  re- 
penting, and  a  threatening  them  with  censures  ecclesiastical 
I  suppose  this  article  to  be  sufficiently  concluded  from  the 
premises.  The  necessity  of  which  proof  they  only  will  best 
believe,  who  are  severely  penitent,  and  fnll  of  apprehension 
and  fear  of  the  divine  anger,  because  they  have  highly  deserv* 
ed  it.  However^  I  have  served  my  own  needs  in  it,  and  the 
need  of  those  whose  consciences  have  been,  or  shall  be,  se 
timorous  as  mine  hath  deserved  to  be.  But  against  the  uni* 
versality  of  this  doctrine  there  are  two  grand  objecticHis;  the 
one  is  the  severer  practice  and  doctrine  of  the  primitive 
church,  denying  repentance  to  some  kind  of  sinners  after 
baptism : — the  other,  the  usual  discourses  and  opinions  con- 
cerning the  sin  against  the  Holy  Ghost.  Of.  these  I  shall 
give  account  in  the  two  following  sections^ 


SECTION   III. 


•  Of  the  Difficulty  of  obtaining  Pardon:  the  Doctrine  and 
Practice  of  the  Primitive  Church  in  this  Article. 

13.  NovATi ANUS  and  Novatus  said,  that  the  church  had 
not  power  to  minister  pardon  of  sins,  except  only  in  baptism ; 
which  proposition,  when  they  had  well  digested  and  consi- 
dered^ they  did  thus  explicate.    That  there  are  some  capital 
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sins^  crying  and  clamorous,  ihto  which  if  a  Christian  did  fall 
after  baptism,  the  church  hath  nothing  to  do  with  him,  she 
could  not  absolve  him. 

14.  This  opinion  of  theirs,  was  a  branch  df  the  elder  he-^ 
resy  of  Montaniis,  which  had  abused  TertuUian,  who  fiercely 
declaims  against  the  decree  of  Pope  Zephyrinus  ^,  because, 
against  the  custom  of  his  deces^ors,  he  admitted  adulterers 
to  repentance,  while  at  the  same  time  he  refused  idolaters 
and  murderers.  And  this  their  severity  did  not  seem  to  be  put 
upon  the  account  of  a  present  necessity,  or  their  own  zeal,  or 
for  the  avoiding  scandal,  or  their  love  of  holin^ess ;  but  upon 
the  nature  of  the  thing  itself,  and  the  sentences  of  Scripture. 
An  old  man,  of  whom  Irenseus^  makes  mention,  said  ;  ^'Non 
debemus  superbi  esse,  neque  reprehendere  veteres,  ne  fort^, 
post  agnitionem  Dei,  agentes  aliquid  quod  non  placet  Deo, 
remissionem  non  habeamus  ultrsi  delictonim,  et  excludamur 
i  regno  ejus :"  "  We  must  not  be  proud  and  reprove  our 
fathers,  lest,  after  the  knowledge  of  God,  we,  doing  some- 
thing that  does  not  please  God,  we  may  no  more  have  remis- 
sion of  our  sins,  but  be  excluded  from  his  kingdom."  To  the* 
same  purpose  is  that  canon  made  by  the  Gallic  bishops 
against  the  false  accusers  of  their  brethren  »  '  ut  ad  exitum 
ne  communicent :'  *  that  they  should  not  be  admitted  ta  the 
communion  or  peace  of  the  church,  no,  not  at  their  death.' — 
And  I^acianus,  bishop  of  Barcinona,  gives  a  severe  account 
of  the  doctrine  of  the  Spanish  churches  even  in  his  time,  and 
of  their  refusing  to  admit  idolaters,  murderers,  and  adulte- 
rers to  repentance.  "  Other  sins  may  be  cured  by  the  exercise 
of  good  works ;  but  these  three  kill  like  the  breath  of  a  basi- 
lisk, and  are  to  be  feared  like  a  deadly  arrow.  They  that 
were  guilty  of  such  crimes,  did  despair.  What  have  I  done 
to  you  ?  Was  it  not  in  your  power  to  have  let  it  alone  ?  Did 
no  man  admonish  you  ?  Did  none  foretell  the  event  ?  Was 
the  church  silent  r  Did  the  Gospels  say  nothing  ?  Did  the 
apostles  threaten  nothing  i  Did  the  priest  entreat  nothing  of 
you  ?  Why  do  you  seek  for  late  comforts  ?  Then  you  might 
have  sought  for  them,  when  they  were  to  be  had.  But  they 
that  pronounce  such  men  happy,  do  but  abuse  you  *.** 

15.  This  opinion,  and  the  consequent  practice,  had  its 
fete  in  several  places  to  live  longer  or  die  sooner.     And  in 

y  De  Padic.  c.  6.  9.  >  :  Lib.  4.  e.  45.  •  Parso.  ad  Poenit. 
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AfHcaHhe  decree  of  Zephyrinus,  for  the  admission  of  peni-^ 
tent  adulterers,  was  not  admitted  even  by  the  orthodox  and 
catholics;  but  they  dissented  placidly  and  modestly^  and 
governed  their  own  churches  by  the  old  severity.  For  theret 
was  then  no  thought  of  any  necessity  that  other  churchea 
should  obey  the  sanctions  of  the  Pope,  or  the  decrees  of  Rome» 
but  they  retained  the  old  discipline.  But  yet  the  piety  and 
the  reasonableness  of  the  decree  of  Zephyrinus  prevailed  by. 
little  and  little,  and  adulterers  were  admitted;  but  the  se« 
verity  stuck  longer  upon  idolaters  or  apostates :  for  they  were 
not  to  be  admitted  to  the  peace  of  the  church,  although  they 
should  afterward  suffer  martyrdom  for  the  name  of  Christ : 
and  for  this  they  pretended  the  words  of  St«  Paul ; ''  Non  pos- 
8unt  admitti,  secundum  Apostolum  %"  as  St.  Cyprian  express- 
ly affirms  ^ ;  and  the  same  is  the  sentence  of  the  first  canoa 
of  the  council  of  Eliberis. 

16.  When  they  began  to  remit  of  this  rigour,  which  they 
did  in  or  about  St.  Cyprian*s  time,  they  did  admit  these  great 
criminals  to  repentance  :  once ,  but  no  more ;  as  appears  in 
Tertullian.%  the  council  of  ^Eliberis,  the  synod  at  Syde  in 
Pamphylia  against  the  Messalians  s,  St.  Ambrose  ^  St.  Aus- 
tin, and  Macedonius  ^ ;  which  makes  it  suspicious  that  the 
wor4s  of  Origen  are  interpolated,  saying,  'Vln  gravioribus 
criminibus,  semel  tantiim  vel  rar6,  poenitentise  conceditur  lo-« 
cus."  But  o/ice  or  but  seldom:  so  the  words  are  now;  but 
the  practice  of  that  age  was  not  so  remiss,  for  they  gave  once 
and  no  more :  as  appears  in  the  foregoing  authors,  and  in  the 
eleventh  canon  of  the  third  council  of  Toledo.  For  as  St. 
Clemens  of  Alexandria  affirms; "  Apparet,  sed  non  est,  poeni-. 
tentia,  saepe  petere  de  iis,  quae  saepe  peccantur  :"  '*  It  is  but 
a  seeming  repentance,  that. falls  often  after  a  frequent  re« 
turn^." 

17.  But  this  gentleness  (for  it  was  the  greatest  they  then'> 
had)  they  ministered  to  such  only  as  desired  it  in  their  health, ' 
and  in  the  days  in  which  they  could  live  the  lives  of  penitents, 
and  make  amends  for  their  folly.  For  if  men  had  lived  wick- . 
edly,  and  on  their  death-beds  desired  to  be  admitted  to  re- 
pentance and  pardon,  they  refused  them  utterly ;  as  appears 

*>  St.  Cjprian.  ep.  52.  ^  Heb.  vi.  4—6.        *•  Ubi  snpra, 

«  DePceiit.  ^  Can.  7.  ^  Lib.  US.  do  Poeoit.  c.  10. 

^  Ep.  54.  I  £p.  53.  Horn.  15.  in  25.  cap.  Levit. 

^  Siromat,  llo.  9. 
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in  tiizt  excelleiit  episde  ^  of  St.  Cyprian  to  Aotonianut :  ^  Brdk 
hibendos  omnino  ceasuimus  i  6pe  communioiik^t  pacisj  %i  m 
ihfirmitate  atque  periculo  c€eperint  deprecari ;"  **  At  bo  hand 
are  those  to  be  admitted  to  ehurch*<x)minunioD,  who  re*" 
pent  only  in  their  danger  and  weakness/'  because^'  not  te^ 
pentance  of  their  £iiuk,  but  the  hasty  warning  of  instant  or 
approaching  death  compelled  them :  neither  is  he  worthy  in 
death  to  receive  the  comfort^  who  did  not  think  he  was  to 
die.'^    And  consequently  to  this  seyerity,  in  his  sermon  '  de 
Lapftis/  he  advises  that  **  every  man  should  confess  his  sin, 
while  his  confession  can  be  admitted,  while  his  satisfae^ 
tion  may  be  acceptable,  and  his  pardon  ratified  by  God." — * 
The  same  w^s  decreed  by  the  fathers  in  the  synod  of  Aries  °^. 
18.  This  was  severe,  if  we  judge  of  it  by  the  mannets  and 
propositions  of  the  present  age.  But  iniquity  did  so  abound^ 
and  was  so  far  from  being  cured  by  this  isevere  discipline^ 
that  it  made  this  discipline  to  be  intolerable  and  useless. 
'And  therefore  even  from  this  also  they  did  quickly  retire. 
For  in  the  time  of  Innocentius  °  and  St.  Austin,  they  began 
not  only  to  impose  penances  on  dying  penitents,  but  evea 
after  a  vncked  life  to  reconcile  them.    They  then  first  began 
to  do  it :  but  as  it  usually  happens  in  first  attempts,  and  in.* 
aolent  actions,  they  were  fearful,  and  knew  not  the  event,  and 
would  warrant  nothing.    **  To  hinder  them  that  are  in  perii 
of  death,  fiom  the  use  of  the  last  remedy,  is  hard  and  impious  f 
but  to  promise  any.  thing  in  so  late  a  cure  is  temerarious  :'* 
so  Salvian: — and  St.  Chrysostom  to  Theodorus  would  not 
have  such  persons  despaired,  so  neither  nourished  up  by  - 
hope  :    only  it  is  better,  *  nihil  inexpertum  relinquere  qudm 
morientem  nolle  curare,"  "  to  try  every  way,  rather  than  that 
the  dying  penitent  should  fail  for  want  of  help."  But  Isidore 
said  plainly,  "  He  who  living  wickedly,  repents  in  the  time 
of  his  death,  as  his  damnation  is  uncertain,  so  his  pardon  is 
doubtful." 

19.  This  was  the  most  dangerous  indulgence,  and  easU 
ness  of  doctrine,  that  had  as  yet  entered  into  the  church ;  bv^ 
now  it  was  tumbling,  and  therefore  eould  not  stop  here,  but 
presendy,  down  went  all  severity.  All  sinners,  and  at  all 
times,  and  as  o£ten  as  they  would,  might  be  admitted  to  re- 
pentance and  pardon,  whether  they  could  or  could  not  per- 

'  Epist.  52.  "^  AreUt.  1.  e.  23.  "  Innocent,  epitt.  tdBftoper. ' 
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form  fixe  stations  and  injunctions  of  the  penitents;  and  Hiis 
took  off  the  edge  of  public  and  ecclesiastical  repentance ; 
and  to  this  succeeded  private  repentance^  where  none  but 
God  and  the  priest  were  witnesses;  and  because  this  was  a 
recession  from  the  old  discipline,  and  of  itself  an  abuse,  or 
but  the  relics  of  discipline  at  the  best,  and  therefore  not  ne^ 
cessary  because  it  was  but  an  imperfect  supply  of  something 
that  was  better, — this  also  is  in  some  places,  laid  aside ;  in 
others,  too  much  abused.    But  of  that  in  its  place. 

2Q«  But  now  that  I  may  give  an  account  concerning  the 
first  severity:  concerning  their  hot  admitting  those  three 
sorts  of  criminals  to  repentance,  but  denying  it  to  none  else, 
I  consider,  1.  That  there  is  no  place  of  Scripture,  that  was 
pcetended  to  exclude  those  three  capital  sins  from  hopes  of 
pardon.  For  one  of  them  there  was,  of  which  I  shall  give 
account  in  the  following  periods  ^ :  but  for  murder  and  adul- 
tery there  were  very  many  authorities  of  Scripture  to  prove 
them  pardonable,  but  none  to  prove  them  unpardonable.  2. 
What  can  be  pretended  why  idolatry,  murder,  and  adultery, 
should  be  less  pardonable,  if  repented  of,  than  incest,  trea- 
son, heresy,  sodomy,  or  sacrilege  i  These  were  not  denied ; 
and  yet  some  of  them  are  greater  criminals  than  some  that 
were :  but  the  value  is  set  upon  crimes  as  men  please.  3. 
That,  even  in  these  three  cases,  the  church  did  allow  repent- 
ance in  the  very  beginning,  appears  beyond  exception  in  Ire- 
naeusP,  who  writes  concerning  the  women  seduced  by  the 
heretic  Mark,  and  so  guilty  of  both  adulteries,  carnal  and 
spiritual,  that  they  were  admitted  to  repentance.  4.  St. 
Clemens  of  Alexandria  affirms  indefinitely,  concerning  all 
persons  lapsed  after  baptism,  that  they  may  be  restored  and 
pardoned.  ^Itrriov  fiiv  rot  tovq  fura  to  Xovrghv  rdig  afuigrqr 
fuun  TrepnrbrTOVTac,  roirrovg elvairoifg iratBevofAivovQ'  ra  fiiv  yap 
vpoEVB^flOlvra  a<(>dOri,  ra  Si  hnyiv6fiBva  hacaOaiptToi.  *'  They 
that  fall  into  sins  after  baptism,  must  be  chastened :  for 
those  things  which  were  committed  before  baptism,  are  par- 
doned, but  they  which  are  committed  afterward,  are  to  be 
purged  V  For  it  is  certain^  that  God  did  not  shut  up  the 
fountain,  which  he  opened  in  baptism :  then  he  smote  the 

•  Sect.  4. 

P  Lib.  1.  c.  9.  Hte  S8epis«ime,  coDTersae  ad  eco1«8iiro  Dei,  coofessie  ianly  et 
eecundam  eorpai  extermiaatas  se  ab  eo,  yelat  copidine,  U,c, 
4  Strom.  4. 
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rock,  and  the  Btream  flowed  out,  and  it  became  a  rivet;,  and 
ran  in  dry  places.  6»  It  is  more  than  probable,  that,  in 
Egypt,  it  was  very  ordinary  to  admit  lapsed  persons,  and 
even  idolaters,  to  repentance,  because  of  the  strange  levity  of 
the  nation^ — and  that  even  the  bishops  did,  at  the  coming  of 
AdrianuB  the  emperor,  devote  themselves  to  Serapis.  "  Illi 
qui  Serapim  colunt.  Christian!  sunt :  et  devoti  sunt  Serapi, 
qui  se  Christi  episcopos  dicunt:"  so  the  Emperor  testifieBia 
his  letters  to  Servianus*".  For  it  is.  not  to  be  supposed  that 
it  was  part  of  their  persuasion  that  they  might  lawfully  do 
it,  or  that  it  waa  solemn  and  usual  so  to  do ;  but  that,  to  avoid 
persecution,  they  did  choose  rather  to  seem  inconstant  and' 
changeable  than  to  be  killed,— ^especially  ia  that  nation; 
which  was  '  tota  levis  et  pendula,  et  ad  Omnia  famse  momenta 
volans'  (as  these  letters  say),  'light  and  inconstant,. tossed 
about  with  every  noise  of  fame  and  variety.'  These  bishops, 
after  the  departure  of  Ceesar,  without  peradventure,  did, 
many  of  them,  return  to  their  charges,  and  they  and  their 
priests  pardoned  each  other ;  just  as  the  *  Libellatici'  and  the 
'  Thurificati*  did, in  Carthage  and  all  Africa,  as  St.  Cyprian  re- 
lates. 6.  In  Ephrem  Syrus  there  is  a  form  of  confession  and 
of  prayer  for  the  pardon  of  foul  sins  :  '^mXar^^la'^ijiri  ht\  toic 
afiaprtaig  fiov,  Tcug  a^ixlaig,  raXg  rrXtova^lcug,  raig  icaraXaX(acc» 
rate  alaxpoXoyiaig:  "  Have  mercy  on  my  sins,  my  injustices, 
my  covetousness  (which  some  render  unnatural  lusts),  my 
adulteries  and  fornications,  ray  idle  and  filthy  speakings.'* 
— If  these  after  baptism  are  pardonable,  *  Quid  non  spere- 
mus  r  the  former  severity  must  be  understood  not  to  be  their 
doctrine  but  their  discipline.  ^ 

21.  And  the  same  is  to  be  said  concerning  their  giving 
repentance  but  to  those,  whom  they  did  admit  after  baptism ; 
— we  find  it  expressly  affirmed  by  the  next  ages,  that  the  pur- 
pose of  their  fathers  was  only  for  discipline  and  caution.  So 
St.  Austin :  "  The  church  did  cautiously  and  healthfully  pro- 
vide, that  penitents  should  but  once  be  admitted,  lest  a  fre* 
quent  remedy  should  become  contemptible ;  yet  who  dares 
say.  Why  do  ye  again  spare  this  man,  who,  after  his  first  re- 
pentance, is  again  entangled  in  the  snares  of  sin  *  ?", 

22.  So  that  whereas  some  of  them  use  to  say  of  certaiti 
sins,  that '  after  baptism,  or  after  the  first  relapse,  they  are 

'  Apod  Spartian.  ■  Epist^  54.   ,  . 
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unpardonable/ — we  must  khow>  that  in  the  style  of  the 
churchy  *  unpardonable'  signified  such^  to  which>  by  the  dis- 
cipline and  customis  of  the  churchy  pardon  was  not  minis- 
tered. They  were  called  '  unpardonable/  not  because  God 
would  not  pardon  them^  bujt  because  he  alone  could :  this 
we  learn  from  those  words  of  TertuUian^  **  Salv^  iM  poeni- 
tentise  specie  post  fidem,  qu8B  aut  levioribus  delictis  veniam 
ab  episcopo  consequi  poterit^  aut  majoribus  et  irremissibili- 
bus  \  Deo  solo."  The  lighter  or  lesser  sins  might  obtain  par- 
don from  the  ministry  of  the  bishop ; 

Hoc  satis  est  \  ipsi  caetcra  mando  Deo  \ 

The  greatest  and  the  unpardonable  could  obtain  it  of  God 
alone  :  so  that  when  they  did  deny  to  absolve  some  certain 
criminals  s^ter  baptism,  or  after  a  relapse,  they  did  not  ai'- 
firm  the  sins  to  be  unpardonable,  as  we  understand  the  word^ 
Novatus  himself  did  not ;  for,  as  Socrates  ^reports,  he  wrote 
to  all  the  churches  every  where,  that  they  should  not  admit 
them,  that  had  sacrificed,  to  the  mysteries ;  aXXa  irporp^ccv 
fkkv  aifToifQ  fig  ficravomv,  rrjv  Sc  <Tvy\<ipri<nv  iiriTpiTrfiv  Stiff 
T(f  Svvafdvf^  Kot  i^ovalav  e^oi^i  (TvyxfDpHv  anaprfifiara,  ^  but 
to  exhort  them  to  repentance,  and  yet  to  leave  their  pardon 
and  absolution  to  him  who  is  able>  and  hath  authority,  to  for- 
give sins.'— And  the  same  also  was  the  doctrine  of  Acesius, 
his  great  disciple ;  for  which  Coristantine  in  Eusebius  re- 
proved him.  Some  single  men  have  despaired^  but  there 
was  never  any  sect  of  men  that  sealed  up  the  divine  mercy 
by  the  locks  and  bars  of  despair,  much  less  did  any  good 
Christians  ever  do  it. 

23.  And  this  we  find  expressly  verified  by  the  Frencli' 
bishops  in  a  synod  there  held  about  the  time  of  Pope  Zephy- 
rinus.  "  Poenitentia  ab  his,  qui  deemonibus  "  sanctificant, 
agenda  ad  diem  mortis,  non  sine  spe  tamen  remissionis,  quanx 
ab  eo  plan^  sperare  debebunt,  qui  ejus  largitatem  et  solus 
obtinet,  et  tarn  dives  misericordiae  est  ut  nemo  desperet  :'* 
**  Although  the  criminal  must  do  penance  to  his  dying  day 
(that  is,  the  church  will  not  absolve,  or  admit  him  to  her  com- 
munion), yet  he  must  not  be  without  hope  of  pardon,  which 
yet  is  not  to  be  hoped  for  from  the.  church,  but  from  him, 
who  is  so  rich  in  mercy,  that  no  man  may  despair :"  and  not 

lib.  4.  cap.  14.  **  SaorifiotAt,  potiils  laf  end. 

VOL.  IX.  O 
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long  after  this^  St.  Cyprian  said,  **  Though  we  leave  them  in 
their  separation  from  us,  yet  we  have  and  do  exhort  them  to 
repent,  if  by  any  means  they  can  receive  indulgence  from 
him  who  can  perform  it'/' 

24.  Now  if  it  be  inquired,  what  real  effect  this  had  upon 
the  persons  or  souls  of  the  offending,  relapsing  persons ; — 
the  consideration  is  weighty  and  materiaL  For  to  say  the 
church  could  not  absolve  such  persons,  in  plain  speaking 
seems  to  mean,  that  since  the  church  ministers  nothing  of 
her  own,  but  is  the  minister  of  the  divine  mercy, — she  had 
no  commission  to  promise  pardon  to  such  persons.  If  God 
had  promised  pardon  to  such  criminals^  it  is  certain  the 
church  was  bound  to  preach  it ;  but  if  she  could  not  declare^ 
preach,  or  exhibit,  any  such  promise, — then  there  was  no 
such  promise  ;  and  therefore  their  sending  them  to  God  was 
but  a  put-off,  or  a  civil  answer,  saying,  that  God  might  do  it 
if  he  please,  but  he  had  not  signified  his  pleasure  concern- 
ing them,  and  whether  they  who  sinned  so  foully  after  bap-^ 
tism,  were  pardonable,  was  no  where  revealed ; — and  there* 
fore,  all  the  ministers  of  religion  were  bound  to  say,  they 
were  unpardonable, — ^that  is,  God  never  said  he  would  par- 
don them, — which  is  the  fiill  sense  of  the  word  'unpardona- 
ble/ For  he  that  says,  any  sin  is  '  unpardonable,'  does  not 
mean,  that  God  cannot  pa:rdon  it,  but  that  he  will  not, — or 
that  he  hath  not  said,  he  will. 

25.  And  upon  the  same  account  it  seemed  unreasonable 
to  St.  Ambrose,  that  the  church  should  impose  penances,  and 
not  release  the  penitents.  H&  complained  of  the  Novatians 
for  so  doing ;  **  Cum  utique,  veniam  negando,  incentivum 
auferant  pcenitentise  '.'^  The  penitents  could  have  little  en- 
couragement to  perform  the  injunctions  of  their  confessors^ 
when,  after  they  had  done  them,  they  should  not  be  admitted 
to  the  church's  communion.  And  indeed  the  case  was  hard, 
^hen  it  should  be  remembered,  that  whatsoever  the  church 
did  bind  on  earth  was  bound  in  heaven,  and  if  they  retained 
them  below,  God  would  do  so  above  ;and  therefore  we  find  in 
Scripture  that  Sovvae/ueravocav,  '  to  give  repentance' — (being^ 
the  .purpose  of  Christ's  coming,  and  the  gr^ceof  the  Gospel), 
does  mean,  *  to  give  the  effect  of  repentance,' — that  is,  par-! 

*  EpMt.31.  Qaos  separatos  a  nobis  derelinqtiimusi  &e. 
7  lib.  1.  de  FonnL  c.  JB. 
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doti.  And  Bmee  God's  method  is  ftuch  (for  by  giving  the 
grace,  and  admitting  us  to  do  the  daty»  he  consequently 
brings  us  to  that  mercy,  which  is  the  end  of  that  duty),  it  is 
fit,  that  such  should  also  be  the  method  of  the  church. 

26.  For  the  balancing  of  this  consideration,  we  are  fur- 
ther to  consider,  that  though  the  church  had  power  to  par** 
don  in  all  things,  where  God  had  declared  he  would,  yet 
hecause  in  some  sins  the  malice  was  so  great,  the  scandal  so 
intolerable^  the  effect  so  mischievous,  the  nature  of  them  so 
contradictory  to  the  excellent  laws  of  Christianity,  the  church 
many  times  could  not  give  a  competent  judgment,  whether 
any  man,  that  had  committed  great  sins,,  had  made  his 
amends,  and  done  a  sufficient  penance :  and  the  church,  not 
knowing  whether  their  repentance  was  worthy  and  acceptable 
to  God,  she  could  not  pronounce  their  pardon,  that  is,  she 
(^ould  not  tell  them,  whether  upon  those  terms  God  had  or 
would  pardon  them,  in  the  present  disposition* 

27.  For  after  great  crimes,  the  state  of  a  sinner  is  very  de* 
plorable  by  reason  of  his  imcertain  pardon ;  not  that  it  is  ixa* 
certain,  whether  God  will  pardon  the  truly  penitent,  but  that 
it  is  uncertain  who  is  so ;  and  all  the  ingredients  into  the 
judgment  that  is  to  be  made,  are  such  things  which  men 
icannot  well  discern ;  they  cannot  tell  in  what  measures  God 
will  exact  the  repentance,  what  sorrow  is  sufficient,  what 
firuits  acceptable,  what  is  expiatory,  and  what  rejected ;  ae^ 
cording  to  the  saying  of  Solomon,  "  Who  can  say,  I  have 
made  my  heart  clean,  I  am  pure  from  my  sin' ?"  They  can«* 
not  tell  how  long  God  will  forbear,  at  what  time  his  anger 
is  final,  and  when  he  win  refuse  to  hear,  or  what  aggrai»^ 
tions  of  the  crime  God  looks  on ;  nor  can  they  make  an  es* 
timate  which  is  greater,  the  example  of  die  sin,  or  the  ex- 
ample of  the  punishment.  And  therefore,  in  such  great 
cases,  the  church  had  reason  to  refiwe  to  give  pardon,  which 
she  could  minister  neither  certainly,  nor  prudently,  nor  (as 
the  case  then  stood)  safely,  or  piously. 

28.  But  yet  she  enjoined  penances,  that  is,  all  the  solem* 
nities  of  repentance,  and  to  them  the  sinners  stood  bound  in 
earth,  and  consequently  in  heaven  (according  to  the  words  of 
our  blessed  Sayiour),  but  she  bound  them  no  further.  She  in* 
tended  charity  and  relief  to  diem,  not  ruin  and  death  eternals 

*  Ppor.  xs.  9. 
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On  this  she  had  no  direct  power;  and  if  the  penitehts  were 
obedient  to  her  discipline,  then  neither  could  they  be  pre- 
judiced by  her  indirect  power,  she  sent  them  to  God  for  par- 
don, and  made  them  to  prepare  themselves  accordingly. 
'Her  injunction  of  penances  was  medicinal,  and  her  refusing 
•to  admit  them  to  the  communion^  was  an  act  of  caution 
£tted  to  the  present  necessities  of  the  church.  ^'Nonnulli 
idej^  poscunt  poenitentiam,  ut  statim  sibi  reddi  communion 
nem  velint.  Hi  non  tam  se  solvere  cupiunt,  qu^m  sacerdo- 
item  ligare :''  '*  Some  demand  penances,  that  they  may  have 
-speedy  cpmmunion.  These  do  not  so  much  desire  thenb- 
selves  to.be  looked,  as  to  have  the  priest  bound  "^^'^  that  is, 
jsucb  hasty  proceedings  do  not  any  good  to  the  penitent, 
jbfuft  much  hurt  to  him  that  ministers.  This  the  primitive 
ehu^ch  avoided;  and  this  was  the  whole  effect,  which  that 
Asdipfiiie  hiad  upon  the  souls  of  the  penitents.  But  for  their 
doctrine  St.  Austin  is  a  sufficient  viritness  :  ^'Sed  neq\i%  d^ 
ip%is  criminibus  quamlibet  magnis  remittendis,:in  sanctft  ec- 
clesii  Dei  desperanda  est  misericordia  agentibus  pdefoiteti- 
tiam  secundum  modum  sui  c^jusque  peccati  :"^'  They  ought 
not  to  despair  of  God's  mercy,  even  to  the  greatest  sinners, 
if  they  be  the  greatest  penitents,  that  is,  if  they  repent  iac- 
pording  to  the  measure  of  their  sins  V  Only  in  the  makmg 
their  judgments  concerning  the  measures  of  repentance^ 
th^y  differed  from  our  practices.  Ecclesiastical  repentance 
and  absolution,  were  not  only  an  exercise  of  the  duty,  and 
an  assisting  of  the  .penitent  in  his  return,  but  it.  wa&  al&Q^fi 
warranting  or  ensuring  the  pardon;  which  because  in  many 
cases,  the  church  could  not  so  well  do,  she  did  better  in  not 
undertaking  it;  that  is,  in  not  pronouncing  absolution. 

29«  For  the  pardon  of  sibs  committed  after  baptism,  not 
being  described  in  full  measures;  and  though  it  be  i&uffi- 
ciiently  signified,  that  any  sin  may  be  pardoned,  yet  not 
being  told  upon  what  conditions  this  or  that  great  pne  shall, 
— ^the  church  did  well  and  warily  not  to  be  too  forward :  for 
as  St.  Paul  &aid,  '^  I  am  conscious  to  myself  in  nothing,  yet 
I  jEtm  not  hereby  justified  i"  so  we  may  say  in  repentance,^''! 
IxLve  repented,  and  do  so,  but  I  aili  not  hereby  justified;"' 
b^caus^  that  is  a  secret,  which  until  the  day  of  judgment, 
Tfe  a^all  ifMt  understand  :.for  every  repenting  is  not  sufficients 

*  St.  Ambros.  lib.  3.  de  Pconit.  e.  9*  ^  Bnohir.  6. 
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He  that  repents  worthily,  let  hissinbe  what  it  will,  [shall 
certainly  be  pardoned;  but  after  great  crimes  who  does  re-< 
pent  worthily,  is  a  matter  of  harder  judgment  than  the  ihan^^ 
ners  of  the  present  age  will  allow  us. to  make ;  and  so  secret^ 
that  they  thought  it  not  amiss  very  often  to  be  backward  ixt 
pronouncing  the  criminal  absolved.     .  '  : 

30.  But  then^  all  this  whole  affair  must  needs  be  a  mighty 
arrest  to  the  gaieties  of  this  sinful  age.  For  althougH 
Christ's .  blood  can  expiate  all  sins^  and  his  Spirit  can  sanc- 
tify all  sinners,  and,  his  church  can  restore  all  that  are  capa^ 
ble; — yet,  if  we  consider  that  the  particulars  of  every 
naughty,  man's  case  are  infinitely  unoertain;  that  thiere 
are'lio  minute-measures  of.  repentance  set  down  after  bap*- 
tism,>that  there,  are  some  states  of  sinners  which  God  does 
reject;  that  the  arrival  to  this  state  is  by  parts,  and  un^ 
determined  steps  of  progression;  that  no  man  can  telli 
when  any  sin  begins  to  be  unpardonable  to  such  a  person; 
and  ih^i  if  we  be  careless  of  ourselves,  and  easy  in  our  judg* 
me^tSji  and  comply  with  the  false  measures  of  any  age,  wd 
may  be  in  before  we  are  aware,  and  cannot  come  out  i^ 
sopn  as  we  expect ;  and  lastly,  if  we  consider  that,  the  pri- 
mitive and  apostolical  churches, — who  best  knew  how  to 
estimate  the  mercies  of  the  Gospel,  and  the  requisites  of  xe^ 
pentance,  and  the  malignity  and  dangers  of  sin, — did  no4 
promise  pardon  so  easily,  so  readily,  so  quickly,  as  we  do> 
we  may  think  it  fit  to  be  more  a£raid  and  more  contrite^ 
more  watchful  and  more  severe. 

31.  1  end  this  with  the  words  of  St  Jerome*;  *'Cum 
beatus  Daniel,  praescius  futurorum,  de  sententia  Dei  dubi-^ 
tet,  rem  temerariam  faciunt,  qui  audacter  peocatoribus  hidul- 
gentiam  poUicentur :"  '' Though  Daniel  could  foretell  future 
things^  yet  he  durst  not  pronounce  concerning  the  king,  whe- 
ther God  would  pardon. him  or  no;  it  is  therefore  a  great 
rashness,  boldly  to  promise  pardon  to  them  that  have  sinned/' 
That  is,  it  is  not  to  be  done  suddenly ;  according  to  the  can^ 
tion  which  St  Paul**  gave  to  the  bishop  of  Ephesus  :  "  Lay 
hands  suddenly  on  no  man ;'' — that  is,  absolve  him  not  with- 
out great  trial,  and  just  dispositions. 

3i2.  For  though  this  be  not  at  all  to  be  wrested  to  a 
suspicion,  that  the  sins  in  their  kind  are  not  pardonable, 

«  Ad  Dto.  *  I  Tim.  r.  22. 
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yet  thus  far  X  shall  make  \m  of  it ;  that  Ood  who  only  hath 
the  power,  he  only  can  make  the  judgment,  whether  the  sin- 
aer  be  a  worthy  penitent  or  not.  For  there  being  no  express 
stipulation  made  concerning  the  degrees  of  repentance,  no 
'taxa  poenitentiaria/  'penitential  tables'  and  canons  con- 
signed by  God,  it  cannot  be  told  by  man,  when,  after  great 
sins  and  a  long  iniquity,  the  tmhappy  man  shall  be  restored, 
because  it  wholly  depends  upon  the  divine  acceptance. 

33»  In  smaller  offences,  and  the  seldom  returns  of  sin  in* 
tenrening  in  a  good  or  a  probable  life,  the  curates  of  souls 
may  make  safe  and  prudent  judgments.  But  when  the  case 
is  high,  and  the  sin  is  clamorous,  or  scandalous,  or  habitual, 
they  ought  not  to  be  too  easy  in  speaking  peace  to  such 
persons,  to  whom  God  hath  so  fiercely  threatened  death 
eternal.  But  to  hold  their  hands,  may  possibly  increase  the 
sorrow,  and  contrition,  and  fear,  of  the  penitent  and  return* 
ing  man,  and  by  tiiat  means  make  him  tiie  surer  of  it.  But 
it  is  too  great  a  confidence  and  presumption  to  dispense 
Ood's  pardon,  or  the  king's,  upon  easy  terms,  and  without 
their  commission. 

34.  For  since  all  the  rule  and  measures  of  dispensing 
it,  is  by  analogies  and  proportions,  by  some  reason,  and 
much  conjecture ;  it  were  better,  by  being  restrained  in  the 
ministries  of  favour,  to  produce  fears  and  watchfulness, 
carefulness  and  godly  sorrow,  than  by  an  open  hand  to  make 
sinners  bold  and  many,  confident  and  easy.  Those  holy  and 
wise  men,  who  were  our  fathers  in  Christ,  did  well  w^igh 
the  dangers,  into  which  a  sinning  man  had  entered,  and  did 
dreadfully  fear  the  issues  of  the  divine  anger;  and  therefore, 
although  they  openly  taught,  that  God  hath  set  open  the 
gates  of  mercy  to  all  worthy  penitents,  yet  concerning  re- 
pentance they  had  other  thoughts  than  we  have ;  and  that, 
in  the  pardon  of  sinners  there  are  many  more  things  to  be 
c^onsidered,  besides  the  possibility  of  having  the  sin  par- 
doned. 
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SECTION   IV; 

Of  the  Sin  against  the  Holy  Ghost ;  and  in  what  Sense  it  is  or 

may  be  unpardonable. 

35.  Upon  what  account  the  primitive  church  did  refuse  t<^ 
admit  certain  criminals  to  repentance,  I  have  already  disf 
coursed ;  but  because  there  are  some  places  of  Scripture^ 
which  seem  to  have  encouraged  such  severity  by  denying 
repentance  also  to  some  sinners,  it  is  necessary  that  they  he 
considered  also,  lest  by  being  misunderstood,  some  persons^ 
in  the  days  of  their  sorrow,  be  tempted  to  despair. 

36.  The  Novatians  denying  repentance  to  lapsed  Christ- 
ians, pretended  for  their  warrant  those  words  of  St.  Paul* ;" 
'^  It  is  impossible  for  those,  who  were  once  enlightened,  and 
have  tasted  of  the  heavenly  gift,  and  were  made  partakers 
of  the  Holy  Ghost,  and  have  tasted  the  good  word  of  Ood^ 
and  the  powers  of  the  world  to  come,  if  they  shall  fall  away, 
—to  renew  them  again  unto  repentance,  seeing  they  crucify 
to  themselves  the  Son  of  Ood  afresh,  and  put  him  to  open 
shame ;"  and  parallel  to  this  are  those  other  words.  *'  For 
if  we  sin  wilfully,  after  we  have  received  the  knowledge  of 
the  truth,  there  remaineth  no  more  sacrifice  for  sins,  but  a 
certain  fearful  looking-for  of  judgment,  and  a  fiery  indigna* 
tion,  which  shall  consume  the  adversaries  ^"  The  sense  of 
which  words  will  be  clear  upon  the  explicating  what  is  meant 
by  irapcnrcaovreCf  what  by  avoKoivtZuVf  and  what  by  aS6varov. 

37.  "  If  they  shall  fall  away «,"  viz.  from  that  state  of 
excellent  things  in  which  they  had  received  all  the  present 
endearments  of  the  Gospel,  a  full  conviction,  pardon  of  sins, 
the  earnest  of  the  Spirit,  the  comfort  of  the  promises,  am 
antepast  of  heaven  itself;  if  these  men  shall  fall  away  from 
all  this,  it  cannot  be  by  infirmity,  by  ignorance,  by  surprise;' 
this  is  that  which  St.  Paul  calls  iKowlwg  afiopravuv,  **  ^  to  sin 
wilfully*  after  they  have  received  the  knowledge  of  the  truth :'' 
malicious  sinners  these  are,  who  sin  against  the  Holy  Spirit, 
whose  influences  they  Uirow  away,  whose  counsels  they  de* 
spise,  whose  comforts  they  refuse,  whose  doctrine  they 
i&corn,  and  from  thence  fall,  not  only  into  one  single  wasting 
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gin,  but  wapairlirrovm,  they '  fall  away*  into  a  contrary  state ; 
into  heathenism,  or  the  heresy  of  the  Gnostics,  or  to  any 
state  of  despising  and  hating  Christ;  expressed  here  by 
''crucifying  Uie  Son  of  God  afresh,  and  putting  him  to  an  open 
«hame ;"  these  are  they  here  meant ;  such  who  after  they 
had  worshipped  Jesus,  and  given  up  their  names  to  him,  and 
had  been  blessedby  him^  and  felt  it,  and  acknowledged  it,  and 
rejoiced  in  it, — these  men  afterward,  without  cause  or  ex- 
cuse, without  error  or  infirmity,  ohoosingly,  willingly,  know- 
ingly, called  Christ  an  impostor,  and  would  have  crucified 
him.  again  if  he  had  been  alive,  that  is,  they  consented  to  his 
death,  by  believing  that  he  suffered  justly.  This  is  the  case 
here  described,  and  canixot  be  drawn  to  any  thing  else  but 
its  parallel,  that  is,  a  malicious  renouncing  charity,  or  holy 
life,  as  these  men  did  the  faith,  to  both  which  they  had  made 
their  solemn  vows  in  baptism ;  but  this  can  no  way  be  drawn 
to  the  condemnation  and  final  esccision  of  such  persons,  who, 
a;fter  baptism,  fall  into  any  great  sin,  of  which  they  are  will- 
ing to  repent. 

'     38.  There  is  also  something  peculiar  in  avaKaiviZ^tv,  "  re- 
hewing  such  men  to  repentance  :'*  that  is,  these  men  are 
not  to  be  redintegrate,  and  put  into  the  former  condition; 
they  cannot  be  restored  to  any  other  graoious  covenant  of 
repentance,  since  they  have  despised  this.     Other  persons 
who/ hold  fast  their  profession,'  and  *  forget  not  that  they 
ivere  cleansed  in  baptism,'  they,  in  case  they  do  fall  into  sin  j 
may  proceed  in  the  same  method,  in  their  first  renovation  to 
repentance,  that  is,  in  their  being  solemnly  admitted  to  the 
method  and  state  of  repentance  for  all  sins  known  and  un- 
known,    Btit  when  this  renovation  is  renounced,  when  they 
despise  the  whole  economy ;  when  they  reject  this  grace,  and 
throw  away  the  covenant,  there  is  '  nothing  left*  for  such 
'  but  a  fearful  looking-for  of  judgment  •:*  for  these  persons 
are  incapable  of  the  mercies  of  the  Gospel,  they  are  out  of 
the  wjiy.     For  there  being  but  one  way  of  salvation,  viz.  by 
Jesus  Christ,  whom  they  renounce, — neither  Moses,  nor  na- 
ture, nor  any  other  name,  can  restore  them.    And,  2.  Their 
case  is  so  bad,  and  they  so  impious  and  malicious,  that  no 
man  hath  power  to  persuade  such  men  to  accept  of  pardon 
by  those  means,  which  they  so  disown.     For  there  is  no 
means  of  salvation  but  this  one,  and  this  one  they  hate,  and 
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will  not  have ;  they  will  not  return  to  the  old,  and  there  is 
none  left,  by  which  they  can  be  ivaKmviZ^fizvoi,  *  renewed;* 
and  therefore  their  condition  is  desperate- 

39.  But  the  word  aSvi;arov>  or  *  impossible,'  is  also  of  spe- 
cial importance  and  consideration :  *^  It  is  impossible  to  re- 
new such/'  For  'impossible'  is  not  to  be  understood  in  the 
natural  sense,  but  in  the  legal  and  moral.  There  are  degrees 
K)£  impossibility,  and  therefore  they  are  not  al]  absolute  and 
supreme.  So  when  the  law  hath  condemned  a  criminal,  w6 
usually  say  it  is  impossible  for  him  to  escape,  meaning,  thai 
the  law  is  clearly  against  him. 

Magnus  ab  infeniii  reyocetar  Tallias  ombris, 

Et  te  defendat  Regnlas  ipse  licet : 
Nob  potes  absohi  :■  ■  ** 

r 

That  is,  your  cause  is  lost,  you  are  inexcusable,  there  is  no 
apology,  no  pleading  for  you :  and  that  the  same  is  here 
meant,  we  understand  by  those  parallel  words,  ovk  in  aTroXd- 
TTBToi  Sfwia,  '  there  is  left  no  sacrifice  for  him  ;'  alluding  to 
Moses's  law,  in  which  for  them  that  sinned  Iv  x^^p^  vTrcpt^^o- 
vta^,  '  with  a  high  hand,'  for  '  them  that  despised  Moses's 
law,'  there  was  no  sacrifice  appointed  * ;  which  Ben  Maimon 
expounds,  saying,  that  for  apostates  there  was  no  sacrifice  Iq 
the  law.    So  that  'it  is  impossible  to  renew  such,'  means], 
that  it  is  ordinarily  impossible,  we  have  in  the  discipline  of 
the  church  no  door  of  reconciliation ;  if  he  repents  of  this, 
he  is  not  the  same  man ;  but  if  he  remains  so,  the  church  hath 
no  prottiise  to  be  heard,  if  she  prays  for  him  ;  which  is  the 
last  thing  that  the  church  can  do.     '  To  absolve  him,'  is  '  to 
warrant  him  ;'  that  in  this  case  is  absolutely  impossible  :  but ' 
'  to  pray  for  him'  is  /  to  put  him  into  some  hopes,'  and  for 
that  she  hath  in  this  case  no  commission.    For  this  is  '  the 
sin  unto  death,'  of  which  St.  John  speaks,  and  gives  no  en- 
couragement to  pray.     So  that  impossible  does  signify  '  in 
sensu  forensi,'  a  state  of  sin,  which  is  sentenced  by  the  law  to 
be  capital  and  damning ;  but  here  it  signifies  the  highest  de- 
gree of  that  deadliness  and  impossibility,  as  there  are  degrees 
of  malignity  and  desperation  in  mortal  diseases  :  for  of  all 
evils,  this  state  here  described  is  the  worst.     And  therefore 
here  is  an  impossibility. 

^  Mart.  Ep.  I.  4.  ep.  16.  *  Heb.  x.  26. 
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40.  But  b^dides  all  other  sensed  of  this  word^  it'  is  cer- 
tain, by  <the  whole  frame  of  the  place,  and  the  v^  analogy 
of  the  Gospel,  that  this  impossibility  here  mentioned,  is  not 
an  impossibility  of  the  thing,  but  only  relative  to  the  person. 
Jt  is  impossible  to  restore  him,  whose  state  of  evil  is  con- 
trary to  pardon  and  restitution,  as  being  a  renouncing  the 
Gospel^  that  is,  the  whole  covenant  of  pardon  and  repent- 
ance. Such  is  that  parallel  expression  used  by  St.  John: 
*'  He  that  is  born  of  God,  sinneth  not ;  neither  indeed  can 
he\^^  that  is,  it  is  impossible ;  he  '  cannot  sin,' '  for  the  seed 
of  God  remaineth  in  him.'  Now  this  does  not  signify^  that 
a  good  man  cannot  possibly  sin,  if  he  would ;  that  is,  it  does 
not  signify  a  natural,  or  an  absolute  impossibility ;  but  such 
as  relates  to  the  present  state  and  condition  of  the  person, 
being  contrary  to  sin :  the  same  with  that  of  St.  Paul;  '*  Be  ye 
iedby  theSpirit;  for  the  Spiritlusteth  against  the  flesh;  so  that 
ye  cannot  do  the  things  which  you  would  V*  viz-  which  the 
flesh  would  fain  tempt  you  to^  A  good  man  cannot  sin,  that 
18,  very  hardly  can  he  be  brought  to  choose  or  to  delight  in 
it;  he  cannot  sin  without  a  horrible  trouble  and  uneasiness 
to  himself : /SO  on  the  other  side,  such  apostates  as  the  Apo- 
stle speaks  of,  **  cannot  be  renewed ;"  that  is,  without  ex- 
treme difficulty,  and  a  perfect  contradiction  to  that  state,  in 
which  they  are,  for  the  present,  lost.  But  if  this  man  vnll 
repent  with  a  repentance  proportioned  to  that  evil,  which  he 
hath  committed,  that  he  ought  not  to  despair  of  pardon  in 
the  court  of  heaven,  we  have  the  affirmation  of  Justin  Martyr. 
Tpwc  Sfi  6/LioXo7^<Tovrac  Koi  hrv^vovrag  tovtov  Hvai  rov  Xpecr- 
rov,  Koi  'ijrivovv  alrf^  fiera^avrag  lirt  rijv  ewofiov  iroXfrceav, 
(ipvritrafjivovg  &ri  ovrog  Itrriv  6  Xpeoroc*  Ka\  irplv  rsXavrrig  firi 
/Airayvovrag,  ovSokwg  <ra>0^<r£(rdai  diro<f>atvoiAau  ^'  They  that 
confess  and  acknowledge  him  to  be  Christ,  and  for  whatso- 
ever cause  go  from  him  to  the  secular  conversation,"  (viz.  to 
heathenism  or  Judaism,  &c.)  *'  denying  that  he  is  Christ, 
and  not  confessing  him  again  before  their  death,  they  can 
never  be  saved  "."  So  that  this  impossibility  concerns  not 
those,  that  return  and  do  confess  him;  but  those  that  wil- 
fully and  maliciously  reject  this  only  way  of  salvation  as 
false  and  deceitful,  and  never  return  to  the  confession  of  it 

k  1  Jobo,  iU.  9.  *  Gal.  r.  17. 
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again ;  whicb  is  the  greatest  sin  against  the  Holy  Ghost,  of 
which  I  am^  in  the  nejtt  place,  to  give  a  more  particular 
acconnt. 


SECTION  V. 


41. ''  Hb  that  speaketh  against  the  Holy  Ghost,  it  shall  never 
be  forgiven  him  in  this  world,  nor  in  the  world  to  come ;"  so 
said  onr  blessed  Saviour*. — Origen;  and  the  Novatians  after 
him, — ^when  the  scholars  of  Novatus,  to  justify  their  master's 
Schism  from  the  church,  had  changed  the  good  old  disci* 
pline  into  a  new  and  evil  doctrine, — said,  that  all  the  sins 
of  Christians  committed  after  baptism,  are  sins  against  the 
Holy  Ghost,  by  whom  in  baptism  they  have  been  illumin* 
ated,'  and  by  him  they  were  taught  in  the  Gospel,  and  by 
him  they  were  consigned  in  confirmation,  and  promoted  in 
all  tihe  assistances  and  conduct  of  grace :  and  they  gave  this 
reason  for  it, — Because  the  Father  is  in  all  creatures;  the 
Son  only  in  the  reasonable,  and  the  Holy  Spirit  in  Christ- 
ians ;  against  which  if  they  prevaricate,  they  shall  not  be 
pardoned ;  while  the  sins  of  heathens,  as  being  only  against 
the  Son,  are  easily  pardoned  in  baptism. — I  shall  not  need 
to  refute  this  fond  opinion,  as  being  already  done  by  St. 
Athanasius,  in  a  book  purposely  written  on  this  subject;  and 
it  falls  alone ;  for  that  to  sin  against  the  Holy  Ghost  is  not 
proper  to  Christians,  appears  in  this,  that  Christ  charged  it 
^pon  the  Pharisees :  and  that  every  sin  of  Christians  is  not 
this  sin  against  the  Holy  Ghost,  appears,  because  Christians 
are  perpetually  called  upon  to  repent :  for  to  what  purpose 
should  any  man  be  called  from  his  sin,  if  by  returning  he 
shall  not  escape  damnation  ?  or  if  he  shall,  then  that  sin  is 
not  against  the  Holy  Ghost,  or  if  it  be,  that  sin  is  not  unpar- 
donable ;  either  of  which  destroys  their  fond  affirmative. 

42.  St.  Austin  makes  final  impenitence  to  ,be  it :  against 
which  opinion  though  many  things  may  be  opposed,  yet  it 
is  openly  confuted  in  being  charged  upon  the  Pharisees,  who 
Were  not  then  guilty  of  final  impenitence.  But  the  instance 
clears  the  article.  The  Pharisees  saw  the  light  of  God's  Spi- 
rit manifestly  shining  in  the  miracles  which  Christ  did,  and 

"  Matt  xii.  32. 
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they  did  not  only  despise  his  person  and  persecute  it,  nrhich 
is  '  speaking  against  the  Son  of  man>' that  is,  sinning  against 
him/  for  '  speaking  against/  is  '  sinning'  or  '  doing,  against' 
it,  in  the  Jews'  manner  of  expression ;  but  they  also  spite- 
fully and  maliciously  blasphemed  that  Spirit,  and  that  power 
of  God,  by  which  they  were  convinced,  and  by  which  such 
miracles  were  done.  And  this  was  that  pvfia  apYov,  that '  idle 
and  unprofitable  word'  spoken  of  in  the  following  verses,  by 
which  Christ  said  they  should  be  judged  at  die  last  day  ^  ; 
such  which  whosoever  should  speak^  he  should  give  account 
thereof  in  that  day. 

43;  Now  this  was  ever  esteemed  a  high  and  an  intolerable 
crime;  for  it  was  not  new,  but  an  old  crime;  only  it  was 
manifested  by  an  appellative  relating  to  a  power  and  a  native 
now  more  used  than  fprmerly.  This  was  the  sin,  for  which 
-Corah  and  his  company  died,  who  did  despise  and  reproach 
the  works  of  God,  his  power  and  the  mightiness  of  his  hand 
manifested  in  his  servant:  it  is  called '  sinning  with  a  high  hand/ 
that  is,  with  a  hand  lift  up  on  high  against  God.  Corah  and 
his  company  committed  the  sin  against  the  Holy  Spirit,  for 
they  spake  against  that  Spirit  and  power>  which  God  had  put 
into  Moses,  and  proved  by  the  demonstration  of  mighty  ef- 
fects :  it  is  a  denying  that  great  argument  of  credibility,  by 
which  God  goes  about  to  verify  any  mission  of  his,  to  prove, 
by  mighty  effects  of  God's  Spirit,  that  God  hath  sent  such  a 
man.  When  God  manifests  his  Holy  Spirit  by  signs  and  won- 
ders extraordinary, — ^notto  revere  this  good  Spirit,  not  to  con- 
fess him,  but  to  revile  him,  or  to  reproach  the  power^  is  that 
which  God  ever  did  highly  punish* 

44.  Thus  it  happened  to  Pharaoh ;  he  also  sinned  against 
the  Holy  Ghost,  the  good  Spirit  of  God :  for  when  his  magi- 
cians told  him,  that  the  finger  of  God  was  there,  yet  he  hard- 
ened his  heart  against  it,  and  then  God  went  on  to  harden  it 
more,  till  he  overthrew  him ;  for  then  his  sin  became  unpar^ 
donable  in  the  sense  I  shall  hereafter  explicate.  And  this 
passed  into  a  law  to  the  children  of  Israel,  and  they  were  warn- 
ed of  it  with  the  highest  threatening,  that  is,  of  a  capital  pu- 
nishment; ''  The  soul  that  doth  aught  presumptuously,"  or 
with  a  high  hand,  **  the  same  reproacheth  the  Lord;  that  soul 
fiball  be  cut  off  from  among  his  people^:"  and  this  is  trans-- 

o  Matt.  xii.  36.  P  Namb.  xt.  30. 
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hied  into  the  New  Testament,  ^*  They  that  do  despite  to  thd 
Spirit  of  grace,  shall  fall  into  the  bands  of  the  living  God." 
That  is  the  sin  against  the  Holy  Ghost. 

45.  Now  this  sin  must,  in  all  reason,  be  very  much  greater 
under  the  Gospel  than  under  the  Law,  For  when  Christ 
came,  he  did  such,  miracles,  which  never  any  man  did,  and 
preached  a  better  law,  and  with  mighty  demonstrations  of 
the  Spirit,  that  is,  of  the  power  and  Spirit  of  God,  proved  him- 
self to  have  come  from  God,  and  tlierefore  men  were  more 
convinced ;  and  he  that  was  so,  and  yet  would  oppose  the 
Spirit,  that  is,  defy  all  his  proofs,  and  hear  none  of  his  words, 
and  obey  none  of  his  laws,  and  at  last  revile  him  too,  he  had 
done  the  great  sin;  for  this  is  to  do  the  worst  thing  we  can,— 
we  dishonour  God  in  that,  in  which  he  intended  most  to  glo- 
rify himself. 

46.  Two  instances  of  this  we  find  in  the  New  Testament, 
th6ugh  not  of  the  highest  degree;  yet  because  done  directly 
against  the  Spirit  of  God,  that  is,  in  despite  or  in  disparage- 
ment of  that  Spirit,  by  which  so  great  things  were  wrought,  it 
grew  ititolerable.  Ananias  did  not  revere  the  Spirit  of  God„ 
so  mightily  appearing  in  St.  Peter  and  the  other  apostles, 
and  he  was  smitten  and  died.  Simon-  Magus  took  the  Spirit 
of  God  for  a  vendible  commodity,  for  a  thing  less  than 
money,  and  fit  to  serve  secular  ends.;  and  he  instantly  fell 
into  the  gall  of  bitterness,  that  is,  a  sad  bitter  calamity :  and 
St.  Peter  knew  not,  whether  God  would  forgive  him  or  no. 

47.  But  it  is  remarkable,  that  the  Holy  Scriptures  note, 
various  degrees  of  this  ms^lignity ; '  grieving  the  Holy  Spirit,* 
*  resisting'  him, '  quenching'  him,  *  doing  despite'  to  him :  all 
sin  against  the  Holy  Ghost,  but  yet  they  that  had  done  so,  weref 
all  called  to  repentance.  St.  Stephen's  sermon  was  an  instance 
of  it ;  and  so  was  St.  Peter's ;  and  so  was  the  prayer  of  Christ 
upon  the  crods,  for  the  malicious  Jews,  the  Pharisees,  ^  his 
betrayers  and  murderers.' — But  the  sin  itself  is  of  an  indefi- 
nite progression,  and  hath  not  physipal  limits  and  a  certain 
constitution,  as  is  observable  in  carnal  crimes,  theft,  murder, 
or  adultery :  for  though  even  these  are  increased  by  circum- 
stances, and.  an  inward  consent  and  degrees  of  love  and  ad- 
hesion; yet  of  the  crime  itself  we  can  say,-r"this  is  murder,  and 
this  is  adultery, — and  therefore  the  punishmeiit  is  proper  and 
certain.    But  since  there  are  so  many  degrees  of  the  sin 


against  the  Holy  Ghost,  and  it  consists  not  in  an  indivisiblet 
j)oint:  bat  according  to  the  nature  of  internal  and  spirituat 
sins,  it  is  like  time  or  numbers,  of  a  moveable  being,  of  a 
flux,  unstable,  immense  constitution^  and  may  be  always  grow- 
ing, not  only  by  the  repetition  of  acts,  but  by  its  proper  es^ 
sctetial  increment ;  and  since,  in  the  particular  case,  the  mea-* 
ftutes  are  uncertain^  the  nature  secret,  the  definition  disputa- 
ble, and  so  many  sins  are  like  it>  or  reducible  to  it,  apt  to  pro- 
duce despair  in  timorous  consciences,  and  to  discourage  re-^ 
pentance  in  lapsed  persons,  it  will  be  an  intolerable  proposi- 
tion, that  affirms  the  sin  against  the  Holy  Ghost  to  be  abso- 
lutely unpardonable. 

48.  That  the  sin  against  the  Holy  Ghost  is  pardonable, 
appears  in  the  instance  of  the  Pharisees :  to  whom,  even  af- 
ter they  had  committed  the  sin,  God  was  pleased  to  afford 
preaching,  signs  and  miracles^  and  Christ  upon  the  cross 
prayed  for  them ;  but  in  what  sense  also  it  was  unpardonable,' 
appears  in  that  case ;  for  they  were  so  far  gone,  that  they 
would  not  return ;  and  God  did  not,  and  at  last  would  not, 
pardon  them.  For  this  appellative  is  not  properly  subjected; 
nor  attributed  to  the  sin  itself,  but  it  is  according  as  the  man 
is.  The  sin  may  be,  and  is  at  some  time,  unpardonable,  yet 
not  in  all  its  measures  of  progression;  as  appears  in  the  case  of 
Pharaoh,  who,  all  the  way,  from  the  first  miracle  to  the  tenth, 
sinned  against  the  Holy  Ghost;  but  at  last  he  was  so  bad, 
that  God  would  not  pardon  him.  Some  men  are  come  to 
the  greatness  of  the  sin,  or  to  that  state  and  grandeur  of  im- 
piety, that  their  estate  is  desperate ; — that  is,  though  the  na- 
ture of  their  sins  is  such,  as  God  is  extremely  angry  with 
them,  and  would  destroy  them  utterly,  were  he  not  resttained 
by  an  infinite  mercy,  yet  it  shall  not  be  thus  for  ever ;  for; 
in  some  state  of  circumstances  and  degrees,  God  i^  finaillj 
angiy  with  the  man,  and  will  never  return  to  him. 

49.  Until  things  be  come  to  this  height,  whatsoever  the 
sin  be,  it  is  pardonable.  For  if  there  were  any  one  sin  distin- 
guishable in  its  whole  nature  and  instance  from  others,  which, 
in  every  of  its  periods,  were  unpardonable,  it  is  most  certain 
it  would  have  been  described  in  Scripture  with  clear  charac- 
ters and  cautions,  that  a  man  might  know,  when  he  i&  in  and 
when  he  is  out.  ^  Speaking  a  word  against  the  Holy  Spirit,' 
is  by  our  blessed  Saviour  called  this  great  sin ;  but  it  is  cer- 
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tain,  that  every  word  spoken  against  him  is  not  unpavdon** 
able.  Simon  Magus  spoke  a  foul  word  against  him>  but  St< 
Peter  did  not  say  it  was  unpardonable;,  but  when  be  bid 
him  pray,  he  consequently  bid  him  hope  ^  but  because  he 
would  not  warrant  him,  that  is,  durst  not  absolve  him,  he. 
sufficiently  declared,  that  this  sin  is  of  an  indefinite  nature, 
and  by  growth  would  arrive  at  the  unpardonable  state  ;  the 
state  and  fulness  of  it  are  unpardonable,  that  is,  God  will,  to 
some  men,  and  in  some  times  and  stages  of  their  evil  life,  be 
so  angry,  that  he  will  give  them  over,  and  leave  them,  ia 
their  reprobate  mind*  But  no  man  knows,  when  that  time 
is ;    God  only  knows,  and  the  event  must  declare  it. 

60*  But  for  the  thing  itself,  that  it  is  pardonable  is  very  cer- 
tain, because  it  may  be  pardoned  in  baptism :  the  Novatians 
denied  not  to  baptism  a  power  of  pardoning  any  sin  ;  and  in 
this  sen^e  it  is  without  doubt  true,  what  Zosimus,  by  way  o£ 
reproach,  objected  to  Christian  religion,  it  is  So^a  iracnjca/uop^ 
raSoc  dvaiperud), '  a  deletory  and  purgative  for  every  sin  what* 
soever/-— And  since  the  unconverted  Pharisees  were  guilty  of 
thia  sin,  and  it  was  a  sin  forbidden,  and  punished  capitally 
in  the  law  of  Moses,  either  to  these  Christ  could  not  have 
been  preached,  and  for  them  Christ  did  not  die,— -or  else,  it 
is  certain  that  the  sin  against  the  Holy  Spirit  of  God  is  par-* 
donable. 

61.  Now  whereas  our  blessed  Lord  affirmed  of  this  sin^ 
'  it, shall  not  be  pardoned  in  this  worlds  nor  ia  the  world  to 
come ;'  we  may  best  understand  the  meaning  of  it  by  the  pi^ 
rallel  words  of  old  Eli  to  his  sons  :  ^'  If  a  man  sin  against 
another,  the  judge  shall  judge  him  ^ ;"  *^  placari  ei  potest 
Deus,"  so  the  vulgar  Latin  reads  it,  *  God  may  be  appeased/ 
that  is, ''  it  shall  be  forgiven  him ;"  that  is,  a  word  spokea 
against  the  Son  of  man,  which  relates  to  Christ  only  upoo 
the  account  of  his  human  nature,  that  may  be  forgiven  him,— • 
it  shall, — that  is,  upon  easier  terms,  as  upon  a  temporal  judgi 
ment,  called  in  this  place, '  a  being  judged  by  the  judge.'— * 
"  But  if  a  man  sin  against  the  Lord,  who  shall  entreat  for 
him  ?"  that  is,  ^'  if  he  sin  with  a  high  hand,  presumptuous^ 
ly>  against  the  Lord,  against  his  power,  and  his  Spirit,  who 
shall  entreat  for  him  I  it  shall  never  be  pardoned ;"  never  so 
as  the  other,  never  upon  a  te^iporal  judgment;  that  cannot 

1  1  Sam«  ii.  15« 


208  Of  Tn£   EFFECt   OF   REPEKTAKCE* 

expiate  this  great  sih^  as  it  could  take  offa  sin  against  a  mair^ 
or  the  Son  of  man;  for  though  it  be  punished  here,  it  shall 
he  punished  hereafter.     But, 

52.  II.  **  It  shall  not  be  pardoned  in  this  world,  nor  id 
the  .world  to  come:"  that  is,  neither  to  the  Jews  nor  to  the 
gentiles.  For 'sseculum  hoc,*  'this  world,*  in  Scripture,  is 
tile  period  of  the  Jews*  synagogue,  and  fxiXkwv  altav,  *  the 
world  to  come,*  is  taken  for  the  Gospelj  or  the  age  of  the 
Megsias,  frequently  among  the  Jews :  and  it  is  not  unlikely 
Christ  might  mean  it  in  that  sense,  which  was  used  amongst 
them>  by  whom  he  would  be  understood :  but  because  the 
word  wa'fe  also  as  commonly  used  in  that  sense,  in  which  it 
is  understood  at  this  day,  viz.  for  the  world  after  this  life ; 
I  shall  therefore  propound  another  exposition,  which  seems 
tome  more  probable*  Though  remission  of  sins  is  more 
plentiful  in  the  Gospel  than  under  the  Law,  yet  because  the 
sin  is  bigger  under  the  Gospel,  there  is  not  here  any  ordi- 
nary way  of  pardoning  it,  no  ministry  established  to  warrant 
or  absolve  Stuch  sinners,  but  it  must  be  referred  to  God  him- 
self; an^yet  that  is  not  all.  For  if  a  man  perseveres  in  this 
sin,  he  shall  neither  be  for^ven  here,  nor  hereafter ;  that  is, 
neither  can  he  be  absolved  in  this  world,  by  the  ministry  of 
the  church;  nor  in  the  world  to  come,  by  the  sentence  of 
Christ :  and  this  I  take  to  be  the  full  meaning  of  this  so  diffi- 
cult place. 

V  63.  For  *  in  this  world,'  properly  so  speaking,  there  is  lio 
forgiveness  of  sins  but  what  is  by  the  ministry  of  the  church* 
For  then  a  sin  is  forgiven,  when  it  is  pardoned  in  the  day  of 
Sentence,  or  execution ;  that  is,  when  those  evils  are  removed, 
^hich  are  usually  inflicted,  or  which  are  proper  to  that.  day. 
Now  then  for  the  final  punishment,  that  is  not  till  the  day 
Ckf  JTxdgment;  and  if  God  then  gives  us  a  *  mercy  in  that  day,* 
then  is  the  day  of  our  pardon  from  him ;  in  the  meantime,  if 
he  be  gracious  to  us  here,  he  either  forbears  to  smite  us,  or 
smites  us  to  bring  us  to  repentance,  and  all  the  way  conti- 
nues to  usxheuse  of  the  word  and  sacraments;  that  is,  if  he' 
does  in  any  sense  pardon  us  here,  if  he  does  not  give  us  over! 
to  a- '  reprobate  mind,*  he  continues  us  under  the  means  of 
salvation,  which  is  the  ministry  of  the  church,  for  that  is  the 
way  of  pardon  *  in  this  world  ^/  as  the  blessed  sentence  of 

'  Vide  infra,  nomb.  66. 
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the  right  hand  is  the  way  of  pardon  in  the  'world  to  come.* 
—So  that  when  our  great  Lord  and  Master  threatens  to  this 
sin,  "  it  shall  not  be  pardoned  in  this  world,  nor  in  the  world 
to  come,"  he  means,  that  neither  shall  the  ministers  of  the 
church  pronounce  his  pardon,  or  comfort  his  sorrows,  or 
restore  him  after  his  fall,  or  warrant  his  condition,  or  pray 
for  him  publicly,  or  give  him  the  peace  and  communion  of 
the  church:  neither  will  God  pardon  him  in  the  day  of 
judgment.  .       !       '  . 

64.  But  all  this  fearful  denunciation  of  the  divine  judg- 
ment, is  only  upon  supposition  the  man  does  not  repeiit. 
OvK  tlwev  6  Srtoc  /3Xa<T0»jjLiovvTc  koi  fieravorifTavTi,  OifK  a^afl^ore- 
rcu,  aXXa  rt}  ^Xacrtjufifiovvrt,  fiyovv  rc^  Iv  rg  iSXaa^jLt^^  hrifJLivbvn, 
iiTHoriTrep  ovk  i<mv  ajiapTla  atTvyxdjpirroc  ircLpa  t(S  det}  iv  rote 
OGitog  KoX  Kar  d^iav  fiBTavoiav  fieTavoovmv,  said  St.  AthanasiiiB. 
"God  did  not  say  to  him  that  blasphemes  and  repents^  'it 
shall  not  be  forgiven/ but  to  him  that  blasphemes  and  remains 
in  his  blasphemy :  for  there  is  no  sin,  which  God  will  not  par- 
don to  them,  that  holily  and  worthily  repent';"  Oir  o  rpwOrivaL 
ouTio  Shvov  wg  TO  TpioOivra  ju^  /SovXew&ac  OepaTrtiBfrdcu.  *'  To  be 
wounded  is  not  so  grievous ;  but  it  is  intolerable,  when  the 
wounded  man  refuses  to  be  cured  *." — For  it  is  considerable, 

66.  Whoever  can  repent,  may  hope  for  pardon ;  else  he 
could  not  be  invited  to  repentance.  I  do  not  say,  whoever 
can  be  sorrowful,  may  hope  for  pardon:  for  there  is  a  sorrow 
too  late,  then  commencing  when  there  is  no  time  left  to  be- 
gin, much  less  to  finish  otrttjjg  koL  kot  d^tav  fi&ravoiav,  as  Atha- 
nasius  calls  it,  '  a  holy  and  a  worthy  repentance ;'  and  of 
such  Philo  "  affirmed,  noXXatc  yap  ^ux«*C  fi^ravoiq  X9^^^^ 
/SouXTjde/oratc  oiic  iirh-pe\p£v  6  dehg,  a XX'  i)(nrtp  aico  TraXipp6iaQ 
€ic  roS/LiTroXiv  avt\&pn<Tav,  *^  Some  unhappy  souls  would  fain 
be  admitted  to  repentance,  but  God  permits  them  not,"  that 
is,  their  time  is  past:  and  either  they  die,  before  they  can 
perform  it, — or  if  they  live,  they  return  to  their  old  impieties, 
like  water  from  a  rock.  But  whoever  can  repent  worthily, 
and  leave  their  sin,  and  mortify  it,  and  make  such  amends 
as  is  required,  these  men  ought  not  to  despair  of  pardon: 
they  may  hope  for  mercy :  and  "  if  they  may  hope,  they 
must  hope ;"  for  not  to  do  it,  were  the  greatest  crime  of  de- 
spair. For  '  despair  is  no  sin,  but  where  to  hope  is  a  duty.' 

•  QaaesU  71.102.         »  St.  Chrjrsost.  in  1  Cor.  horn.  8.        '•In  tllegor. 
VOL.    IX.  P 
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56.  But  if  this  be  all,  then  the  sin  against  the  Holy- 
Ghost  hath  no  more  said  against  it  than  any  other  sin ;  for 
if  we  repent  not  of  Uieft,  or  adultery,  it  shaU  neither  be  for- 
given us  in  this  world,  nor  in  the  world  to  come;  and  if  we 
jdo, repent  of  'the  sin  against  the  Holy  Ghost,*  it  shall  not 
be  exacted  of  us,  but  shall  be  pardoned :  so  that.to  say,  it  is 
unpardonable  without  repentance,  is  to  say  nothing  peculiar 
,of  this. . 

57.  To  this  I  answer,  that  pardonable  and  unpardonable 
•have  no  definite  signification,  but  have  a  latitude,  and  incre- 
.ment^  and  a  various  sense;  but  seldom  signify  in  the  abso- 
lute supreme  sense.  Sins  of  infirmity ;  such  I  mean,  which^ 
in  any  sense^  can  properly  be  called  sins,  must,  in  some 
.sense  oc  other,  be  repented  of;  and  they  are  unpardonable 
without  repentance,  that  is^  without  such  a  repentance  as 
.doe^  disallow  them  and  contend  against  them.  But  these 
-axe  also  pardonable  without  repentance,  by  some  degrees  of 
-pardon  ^  that  id;  God  pities  our  sins  of  ignorance  and  winks 
at  them,  and#  tipon  the  only  account  of  his  own  pity,  does 
bring  suck  persons  to  better  notices  of  things.  And  they 
are  pardonable  without  repentance,  if,  by  repentance,  we 
mean  an  absolute  dereliction  of  them, — for  we  shall  never  be 
able  to  leave  them  quite ;  and  therefore  either  they  shall 
never.be  pardoned,  or  else  they  are  pardoned  without  such 
a  repentance^  a^  signified  dereliction  or  entire  mastery  over 

them.  .      \ 

58.  But  sins  which  are  wilfully  and  knowingly  commit- 
ted, as  thefibi,  adultery,  murder,  are  unpardonable  without  re- 
pentance, that  is,  without  such  a  repentance  as  forsakes 
them  actually  and  entirely,  and  produces  such  acts  of  grace 
as  are  proper  for  their  expiation :  but  yet  even  these  sins  re- 
quire not  such  a  repentance,  as  sins  against  the  Holy  Ghost 
do :  these  must  have  a  greater  sorrow,  and  a  greater  shame, 
and  a  more  severe  amends,  and  a  more  passionate  lasting 
prayer,  and  a  bigger  fear,  and  a  more  public  amends,  and  a 
sharpejr  iiiflictiqn,  and  greater  excellency  of  grace,  than  is  ne- 
cessary in  lesser  sins.  But,  in  this  difference  of  sins,  it  is 
usual  to  promise  pardon  to  the  less  and  not  to  the  greater, 
.wbei^  the  meaning  is,  tl^at  the  smaller  sins  are,  only  pardoned 
upon  easier  terms :  an  example  of  this  we  have  in  Clemens 
Alexandrinus  :  Ta  fxlv  yap  TrpoevepyriOivTa  dip^lOn^  rd  di  ewiyi' 
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pifitva  hcKaOatperai :  "  Sins  committed  before  baptism  are^ 
pardoned^  but  sins  after  it  must  be  purged/'  that  is,  by  a 
severe  repentance,  which  the  others  needed  not;  and  yet 
without  repentance,  baptism  would  nothing  avail  vicious 
persons  '.  So  we  say  concerning  those  sins  which  we  have 
forgotten,  they  may  be  pardoned  without  repentance,  mean^ 
ing,  without  a  special  repentance,  but  yet  not  without  a  ge- 
neral. Thus  we  find  it  in  the  imperial  law,  that  they  that 
had  fallen  into  heresy  or  strange  superstitions,  they  were  to 
be  pardoned,  if  they  did  repent :  but  if  they  did  relapse, 
they  should  not  be  pardoned ;  but  they  mean,  "  Venia  eodem 
modo  praestari  non  potest :"  so  Gratian,  Valetis,  and  Valen- 
tinian,  expressed  it  ^,  So  that,  T)y  denying  pardon,  they  only 
mean,'  that  it  shall  be  harder  with  such  persons ;  their  par- 
don shall  not  be  so  easily  obtained ;  but  as  they  repeat  their 
sins,  so  their  punishment  shall  increase;  and  at  last,  if  no 
warning  will  serve,  it  shall  destroy  them. 

59.  For  it  is  remarkable,  that,  in  Scripture,  pardonable 
and  unpardonable  signify  no  more  than  mortal  and  venial 
in  the  writings  of  the  church;  of  which  I  have  given  ac- 
counts  in  its  proper  place.     But  when  a  sin  is  declared 
deadly,  or  killing, — and  damnation  threatened  to  such  per- 
sons,— we  are  not  therefore,  if  we  have  committed  any  such, 
to  lie  down  under  the  load,  and  die;  but  with  the  more 
earnestness  depart  from  it,  lest  that  which  is  of  a  killing, 
damning  nature,  prove  so  to  us  in  the  event.     For  the  sin  of 
adultery  is  a  damning  sin,  and  murder  is  a  killing  sin,  and 
the  sin  against  the  Holy  Ghost  is  worse;  and  they  are  all 
impardonable,  that  is,  condemning ;  they  are  such  in  their 
cause,  or  in  themselves ;  but  if  they  prove  so  to  us  in  the 
event,  or  effect,  it  is  because  we  will  not  repent.     "  He  that 
eateth  and  drinketh  unworthily,  eateth  and  drinketh  damna- 
tion to  himself' ;"  that  is  as  high  an  expression  as  any ;  and 
yet  there  are  several  degrees  and  kinds  of  eating  and  drink- 
ing unworthily,  and  some  are   more    unpardonable  than 
others;  but  yet  the  Corinthians,  who  did  eat  unworthily, 
6ome  of  them  coming  to  the  holy  supper  drunk,  and  others 
^chismatically,   were  by  St.  Paul  admitted  to  repentance. 
Some  sins  are  like  deadly  potions,  they  kill  the  m&n^  unless 

^  Vid.  etiam  Caesar.  Arelat.  hom.  42.  qosedam'tid  baoc  rem  spectaDlia. 
y  L.  4.  Cod.  Tbeod.  ne  Sacrom  Baptiionia  ilereUr.  >  1  Cor.  xu  tl, 
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he  speedily  take  an  antidote  ;  or  unless,  by  strength  of  na- 
ture, he.  work  out  the  poison  and  overcome  it;  and  others 
are  like  a  desperate  disease,  or  a  deadly  wound,  the  iliack 
passions, — the  physicians  give  him  over ;  it  is  a  '  Miserere 
mei^  Deus;'  of  which  though  men  despair,  yet  some  have 
been  cured.  Thus  also  in  the  capital  and  great  sins,  many 
of  them  are  such,  which  the  church  will  not  absolve,  or  dare 
not  promise  cure. 

Non  est  in  medico  semper  relevetar  at  aeger ; 
laterdnm  doct&  plus  valet  arte  malan. 

But  then  these  persons  are  sent  to  God,  and  are  bid  to  hope 
for  favour  from  thence,  and  may  find  it.  But  others  there 
are,  whom  the  church  will  not  meddle  withal,  and  sends  them 
to  God ;  and  God  will  not  absolve  them,  that  is,  they  shall 
be  pardoned  neither  by  God  nor  the  church,  "  neither  in 
this  world  nor  in  the  world  to  come/'  But  the  reason  is 
not,  because  their  sin  is,  in  all  its  periods,  of  an  unpardona- 
ble nature, — but  because  they  have  persisted  in  it  too  long,^ 
and  God  in  the  secret  economy  of  his  mercies  hath  shut  the 
everlasting  doors ;  the  olive  doors  of  mercy  shall  not  be  open- 
ed to  them.  And  this  is  the  case  of  too  many  miserable  per- 
sons. They  who  repent  timely,  and  holily,  are  not  in  this 
number,  whatsoever  sins  they  be,  which  they  have  commit- 
ted. But  this  is  the  case  of  them,  whom  God  hath  given  over 
to  areprobate  mind, — and  of  them  who  sin  against  God's  Holy 
Spirit,  when  their  sin  is  grown  to  its  full  measure :  so  we 
find  it  expressed  in  the  Proverbs  *;  "  Turn  ye  at  my  reproof, 
I  will  pour  out  my  Spirit  unto  you :"  and  then  it  follows,  '^  Be- 
cause I  have  called  and  ye  refused,  I  also  will  laugh  at  your  ca- 
lamity, I.  will  mock  when  your  fear  cometh." — ^But  this  is  not 
in  all  the  periods  of  our  refusing  to  hear  God  calling  by  his  Spi- 
rit ;  but  when  the  sin  of  the  Amalekites  is  full^  then  it  is  un- 
pardonable, not  in  the  thing,  but  to  that  man,  at  that  time. 
And  besides  all  the  promises,  this  is  highly  verified  in  the 
words  of  our  blessed  Saviour  taken  out  of  the  prophet  Isaiah; 
where  it  is  affirmed^  that  when  people  are  so  obstinate  and 
wilfully  blind*  that  God  then  leaves  to  give  them  clearer  tes- 
timony and  a  mighty  grace,  lest  they  should  hear  and  see  and 
understand ;  it  follows,  **  and  should  be  converted,  and  I 

•  Prov.  i.  23.  «6.  «8. 
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should  heal  them  ^ ;"  plainly  telling  us,  that  if  even  then  they 
should  repent,  God  could  not  but  forgive  them ;  and  there^ 
fore,  because  he  hath  now  no  love  left  to  them  by  reason  of 
their  former  obstinacy,  yet  wherever  you  can  suppose  re- 
pentance, there  you  may  more  than  suppose  a  pardon.  But 
if  a  man  cannot,  or  will  not  repent,  then  it  is  another  consi* 
deration :  in  the  meantime,  nothing  hinders  but  that  every 
sin  is  pardonable  to  him  that  repents. 

60.  But  thus  we  find  that  the  style  of  Scripture,  and  the 
expressions  of  the  holy  persons,  is  otherwise  in  the  threaten- 
ing and  the  edict,  otherwise  in  the  accidents  of  persons  and 
practice.  It  is  necessary  that  it  be  severe,  when  duty  is  de- 
manded ;  but  of  lapsed  persons  it  uses  not  to  be  exacted  in 
the  same  dialect.  It  is  as  all  laws  are.  In  the  general  they 
are  decretory,  in  the  use  and  application  they  are  easier.  In 
the  sanction  they  are  absolute  and  infinite,  but  yet  capable  of 
interpretations,  of  dispensations  and  relaxation  in  particular 
cases.  And  so  it  is  in  the  present  article ;  *  impossible,'  and 
'  unpardonable,'  and  '  damnation,'  and '  shall  be  cut  off,'  and 
*  nothing  remains  but  fearful  expectation  of  judgment,'  ar^ 
exterminating  words  and  phrases  in  the  law,  but  they  do  not; 
effect  all  that  they  there  signify,  to  any  but  the  impenitent ; 
according  to  the  saying  of  Mark  the  hermit ;  OiiSeig  KareKplOri 
ki  fifi  fieTavolag  fcare^poi/f)<T€^  icai  ovdeig  iSiKaidOn  €c  fit)  rauriyc 
hrifiiXy.  , "  No  man  is  ever  justified  but  he  that  carefully  re-"- 
pents  ;  and  no  man  is  condemned,  but  he  that  despises  rer 
pentance." — ^iXavOptJTrov  (SXijUfia  irpo<Tlov<rav  alSeiTai  /tifra- 
voiav,  said  St.  Basil.  "  The  eye  of  God,  who  is  so  great  a 
lover  of  souls,  cannot  deny  the  intercessions  and  litanies  of 
repentance." 


SECTION  VI. 

The  former  Doctrines  reduced  to  Practice, 

61.  Although  the  doors  of  repentance  open  to  them,  that 
sin  after  baptism,  and  to  them  that  sin  after  repentance ;  yet 
every  relapse  does  increase  the  danger,  and  make  the  sin  to 
be  leiss  pardonable  than  before.     For, 

^  Malt.  xii.  XT. 
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62.  I.  A  good  man,  falling  into  sin,  does  it  without  all 
necessity;  he  hath  assistances  great  enough  to  make  him  con* 
queror, — he  hath  reason  enough  to  dissuade  him,-^he  hath 
sharp  senses  of  the  filthiness  of  sin,— ^his  spirit  is  tender,  and 
is  crushed  with  the  uneasy  load, — he  ii^ighsand  wakes,  and  is 
troubled  and  distracted;  and  if  he  sins,  he  sins  with  pain  and 
shame  and  smart ;  and  the  less  of  mistake  there  is  in  his  caae, 
the  more  of  malice  is  ingredient,  and  a  greater  anger  is  like 
to  be  his  portion. 

63.  II.  It  is  a  particular  unthankfulness,  when  a  ma|i 
that  was  on^e  pardoned^  shall  relapse.  And  when  obliged 
persons  prove  enemies,  diey  are  ever  the  most  malicious; 
to  having  nothing  to  protect  or  ^ov^r  their  shame,  but  impu* 
dence. 

So  did  the  Greeks  treat  Agamemnon  ill,  because  he  used 
them  but  too  well.  Such  persons  are  like  travellers,  who,  in 
a  storm,  running  to  a  fig-tree,  when  the  storm  is  over,  they 
beat  the  branches  and  pluck  the  fruit ;  and  having  run  to  an 
tiltarfor  sanctuary^  they  steal  the  chalice  from  the  holy  place, 
and  rob  the  temple  that  secured  them.  And  God  does  more 
resent  it^  that  the  lambs  which  he  feeds  at  his  own  table, 
which  are  so  many  sons  and  daughters  to  him,  that  daily 
feuck  plenty  from  his  two  breasts  of  mercy  and  providence, 
that  they  should  in  his  own  house  make  a  mating,  and  put 
On  the  fierceness  of  wolves,  and  rise  up  against  their  Lord 
and  Shepherd. 

64.  III.  Every  relapse  after  repentance,  is,  directly  and 
iti.  its  proper  principle,  a  greater  sin.  Our  first  faults  are  pi- 
tiable,  and  we  do  *  pati  humanum,'  *  we  do  after  the  manner 
of  men;'  but  when  we  are  recovered,  and  then  die  again,  we 
do  'facere  diabolicum,*  we  *do  after  the  manner  of  devils.' — 
For  from  ignorance  to  sin,  from  passion  and  youthful  appe- 
tites to  sin,  from  violent  temptations  and  little  strengths,  to 
fall  into  sin,  is  no  very  great  change :  it  is  from  a  corrupted 
nature  to  corrupted  manners :  but  from  grace  to  return  to 
sin,  from  knowledge  and  experience,  and  delight  in  goodness 
and  wise  notices,  from  God  and  his  Christ,  to  return  to  sin, 
to  foolish  actions,  and  nonsense-principles,  is^  ch^ge  great 
as  was  the  fall  of  the  morning  stars,  when  they  descended 
cheaply  and  foolishly  into  darkness  ;  well  therefore  may  it 
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be  pitied  in  a  child  to  choose  a  Imght  dagger  before  a  watni 
coat ;  but  when  he  hath  been  refreshed  by  this  and  smarted 
by  that,  if  he  chooses  again,  he  will  choose  better.  But  met! 
that  have  tried  both  states,  that  hare  rejoiced  for  their  deljH 
y^ance  from  temptation,  men  that  have  given  thankft  to  God 
for  their  safety  and  innocence,  men  that  have  been  Wearied 
and  ashamed  of  the  follies  of  sin,— that  ha^e  weighed  both 
sides  and  have  given  wise  sentence  for  God  and  for  re^ 
ligion, — if  they  shall  choose  again,  and  choose  amids,  it  must 
be  by  something,  by  which  Lucifer  did,  in  the  face  of  God, 
choose  to  defy  him,  and  desire  to  turn  devil,  ahd  be  miserable 
and  wicked  for  ever  and  ever. 

65.  IV.  If  a  man  repents  of  his  repentances  ^d  retiirhi 
to  his  sins,  all  his  intermedial  repentance  dhall  stand  for  ho^ 
thing :  the  sins  which  were  marked  for  pardon,  shall  break  oiiC 
in  guilt,  and  be  exacted  of  him  in  fearful  punishments,  as  if 
he  never  had  repented.  For  if  good  works,  crucified  by  sins^' 
are  made  alive  by  repentance,— by  the  same  reasoti,  thos^ 
sins  also  will  live  again,  if  the  repentance  dies:  it  being 
equally  jost^that  if  the  man  repents  of  his  repentance,  God 
also  should  repent  of  his  pardon. 

66. 1.  For  we  must  observe  carefully,  that  there  is  si  pardon 
of  sins  proper  to  this  life,  and  another  proper  to  the  world  to 
come.     "  Whose  soever  sins  ye  remit,  they  are  remitted ;  and 
what  ye  bind  on  earth,  shall  be  bound  in  heaVen  *."     That  is, 
there  are  two  remissions,  one  here,  the  other  hereafter ;  that 
here  is  wrought  by  the  ministry  of  the  word  and  sacraments, 
by  faith  and.  obedience^  by  mort^  instruments  and  the  divine 
grace  ;  all  which  are  divisible  and  gradual,  and  grow  or  di- 
minish, ebb.or  flow,  change  or  persist  and  consequently  grow 
on  to  e^ect,  or  else  fail  of  the  grace  of  God,  that  final  grace, 
which  aloi^e  is  effective  of  that  benefit,  which  we  here  con- 
tend for.     Here,  in  proper  speaking,  our  pardon  is  but  a  dis- 
position towards  the  great  and  final  pardon ;  a  possibility  aiid 
ability  to  pursue  that  interest,  to  contend  for  that  absolution : 
and  accordingly,  it  is  wrought  by  parts,  and  is  si^ified  and 
promoted  by  every  act  of  grace,  that  puts  us  in  order  to  hea^ 
yen,  or  the  state  of  final  pardon :  God  gives  us  one  degree 
of  pardon,  when  he  forbears  to  kill  us  in  the  act  of  sin,  whe^ 
he  admits,  when  he  calls,  when  he  smites  us  into  repentance, 

^ «  Vide  supra,  num.  53. 
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lif jben  he  invites  us  by  mercies  and  promises,  when  he  abates 
or  defers  his  anger,  when  he  sweetly  engages  us  in  the  ways 
of  holiness,  these  are  several  parts  and  steps  of  pardon :  for 
if  God  were  extremely  angry  with  us  as  we  deserve,  nothing 

.  of  all  this  would  be  done  unto  us :  and  still  God's  favours  in- 
crease, and  the  degrees  of  pardon  multiply,  as  our  endeavours 
are  prosperous,  as  we  apply  ourselves  to  religion  and  holi- 
ness, and  make  use  of  the  benefits  of  the  church,  the  ministry 
of  the  word  and  sacraments,  and  as  our  resolutions  pass  into 
acts  and  habits  of  virtue.  But  then,  in  this  world,  we  are  to 
expect  no  other  pardon,  but  a  fluctuating,  alterable,  uncertain 
pardon,  as  our  duty  is  uncertain.  Hereafter  it  shall  be  finish- 
ed, if  here  we  persevere  in  the  parts  and  progressions  of  our 
repentance :  but  as  yet  it  is  an  embryo,  in  a  state  of  conduct 

^  and  imperfection ;  here  we  always  pray  for  it,  always  hope  it, 
always  labour  for  it :  but  we  are  not  fully  and  finally,  absolv- 
ed till  the  day  of  sentence  and  judgment ;  until  that  day  we 
hope  and  labour.  The  purpose  of  this  discourse  is  to  re- 
present in  what  state  of  things  our  pardon  stands  here;  and 
that  it  is  not  only  conditional,  but  of  itself  a  mutable  effect, 
a  disposition  towards  the  great  pardon ;  and,  therefore,  if  it 
be  not  nursed  aiid  maintained  by  the  proper  instruments  of 
its  progression,  it  dies  like  an  abortive  conception,  and  shall 
not  have  that  immortality  whither  it  was  designed. 

*  For  it  Was  not  ill  said  of  old.  He  that  remits  of  his  severity, 
and  interrupts  his  course,  does  also  break  it ;'  and  then  he 
breaks  his  hopes,  and  dissolves  the  golden  chain,  which 
reached  up  to  the  foot  of  the  throne  of  grace. 

67.  11.  Here  therefore  the  advice  is  reasonable  and  ne- 
cessary :  he  that  would  ensure  his  pardon,  must  persevere  in 
duty ;  and  to  that  purpose  must  make  a  full  and  perfect  work 
in  his  mortifications,  and  fights  against  sin ;  he  must  not 
suffer  any  thing  to  remain  behind,  which  may  ever  spring 
up  and  bear  Uie  apples  of  Sodom.  It  is  the  advice  of  Dion 
PrussBensis,  ^'  He  that  goes  to  cleanse  his  soul  from  lusts, 
like  a  wild  desert  from  beasts  of  prey,  unless  he  do  it  tho- 
roughly, in  a  short  time  will  be  destroyed  by  the  remaining 
portions  of  his  concupiscence :"  for  as  afever,  whose  violence 
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is  abated^  and  the  malignity  lessened;  and  the  man  retuniB 
to  temper  and  reason,  to  quiet  nights,  and  cheerful  days, 
if  yet  there  remains  any  of  the  unconquered  humour,  it  is  apt 
to  be  set  on  work  again  by  every  cold,  or  little  violence  of 
chance,  and  the  same  disease  returns  with  a  bigger  violence 
and  danger :  so  it  is  in  the  eradication  of  our  sins ;  that  which 
remains  behind,  is  of  too  great  power  to  effect  all  the  pur- 
poses of  our  death,  and  to  make  us  to  have  fought  in  vain» 
and  lose  all  our  labours  and  all  our  hopes,  and,  the  interme- 
dial piety  being  lost,  will  exasperate  us  the  more,  and  kill  un 
more  certainly  than  our  former  vices ;  as  cold  water,  taketi 
to  cool  the  body,  inflames  it  more,  and  makes  cold  to  be  the 
kindler  of  a  greater  fire. 

68.  Ill,  Let  no  man  be  too  forward  in  saying  his  sin  is' 
pardoned,  for  our  present  persuasions  are  too  gay  and  confi- 
dent; and  that  which  is  not  repentance  sufficient  for  a  lust^ 
ful  thought,  or  one  singte  act  of  uncleanness,  or  intemper- 
ance, we  usually  reckon  to  be  the  very  porch  of  heaven,  and 
expiatory  of  the  vilest  and  most  habitual  crimes :  it  were 

'  well  if  the  spiritual  and  the  curates  of  souls,  were  not  the 
authors  or  encouragers  of  this  looseness  of  confidence  and 
credulity.  To  confess  and  to  absolve  is  all  the  method  of  our 
modem  repentance^  even  when  it  is  the  most  severe.  In- 
deed, in  the^  church  of  England,  I  cannot  so  easily  blame 
that  proceeding  ;  because  there  are  so  few  that  use  the  pro- 
per and  secret  ministry  of  a  spiritual  guide,  that  it  is  to  be 
supposed  he  that  does  so,  hath  long  repented  and  done  some- 
violence  to  himself  and  more  to  his  sins,  before  he  can  mas- 
ter himself  so  much  as  to  bring  himself  to  submit  to  that 
ministry.  But  there  where  the  practice  is  common,  and  the 
shame  is  taken  off,  and  the  duty  returns  at  certain  festivals,  and 
is  frequently  performed, — to  absolve  as  soon  as  the  sinner 
confesses,  and  leave  him  to  amend  afterward  if  he  please,  is- 
to  give  him  confidence  and  carelessness,  but  not  absolution^. 

69.  IV.  Do  not  judge  of  the  pardon  of  thy  sins  by  light 
and  trifling  significations,  but  by  long,  lasting,  and  material 
events.  If  God  continues  to  call  thee  to  repentance,  there  is 
hopes  that  he  is  ready  to  pardon  thee ;  and  if  thou  dost  obey' 
the  heavenly  calling,  and  dost  not  defer  to  begin,  nor  stop 
in  thy  course,  nor  retire  to  thy  vain  conversation,  thou  art  in 

^  Vide  Cjprian.  lib.  3.  ep.  14.  et  lib.  S.  ep.  15.  et  16.  et  de  Lapsii. 
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the  Bure  way  of  pardon,  and  inayest  also  finish  it.    But  if 
thou  dost  believe  that  thy  sins  are  pardone4>  r^oaember  the 
words  of  our  Lord  concerning  JMajry  Magdalene ;  '  Mux^  is 
fergiyen  her»  and  she  loved  much.f    If  thou  fearest  thy  sins 
ve  not  pardoned,  pray  the  more  earnestly,  and  mortify  thy 
sin  with  the  more  severity;  and  be  no  iQore  troubled  con* 
cerning  the  event  of  it,  but  let  thy  whole  care  and  applica- 
tions be  concerning  thy  duty.  Ihave  readof  one  that  was  much 
afflicted  with  fear  concerning  his  final  state;  and  not  khow- 
ing  whether  he  should  persevere  in  grace,  and  obtain  a  glo- 
^s        lious  pardon  at  last,  cried  out,  *0  si  scirem,'  &c.  *  Would 
to  God  I  might  but  know,  whether  I  should  petsevei-e  Or  noP 
he   was  answered,  'What  wouldest  thou  do,  if  thou  Wert 
siire  ?     Wouldst  thou  be  careless,  or  more  curious  of  thy 
duty?  If  that  knowledge  would  make  thee  careless,  desire  it 
not;  but  if  it  would  improve  thy  diligence,  then  what. thou 
wouldest  do  in  case  thou  didst  know,  do  that  now  thou  dost 
liot  know ;  and  whatever  thy  notice  or  persuasion  be,  the 
thing  in  itself  will  be  more  secure,  and  thou  shalt  find  it  in 
the  end/ — fBut  if  any  man  is  curious  of  the  event,  apd  would 
fain  know  of  the  event  of  his  soul,  l^t  him  reveal  the  state  of 
'^  his  soul  to  a  godly  and  a  prudent  spiritual  guide  ;  and  he, 
when  be  hath  searched  diligently,  and  observed  him  curious- 
ly, can  tell  hinxall  that  is  to,  be  told,  apd  give  him  all  the  as- 
surance that  is  to  be  given,  and  warrant  him,  as  much  as 
himself  hath  received  a  warrant  to  do  it.     Unless  God  be 
pleased  to  draw  the  curtains  of  his  sanctuary,  and  open  the 
secrets  of  his  eternal  counseU  there  is  no  other  certainty  of 
an  actual  pardon,  but  what  the  church,  does  minister,  and 
what  can  be  prudently  derived  from  ourselves*  For  to  every 
such  curious  person,  this  only  is  to  be  said,  *  Dp  you  believe 
the  promi$es,«^that  if  we  confess  our  sins  aqd  forsake  them, 
if  we  believe  and  obey,  we  shall  be  pardoned  and  saved? — 
If  so,  then  inquire  whether  or  no  thou  dost  perform  the  con- 
ditions of  thy  pardon.* — *  How  shall  I  know  ?' — *  Examine 
thyself,  try  Uiy  own  spirit,  and  use  the  help  of  a  holy  and  a 
wise  guide.     He  will  teach  thee  to  know  thyself.     If  after 
sdl  this,  thou  answerest^  that  thou  canst  not  tell  whether  thy 
heart  be  right,  and  thy  duty  acceptable  ;  then  sit  down,  and 
hope  the  b'est,  and  work  in  as  much  light  and  hope  a§  thou 
hast;  but  never  inquire  after  the  secret  of  God,  w^hen  thou 
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dost  not  so  much  as  know  thyself;  and  how  canst  dionbope 
to  espy  the  most  private  counsels  of  heaFen»  when  thou 
canst  not  certainly  perceive  what  is  in  thy  own  hand  and 
heart.  But  if  thou  canst  know  thysielf;  you  need  not  inquifa 
any  further.  If  thy  duty  be  performed,  you  may  be  securli 
of  all  that  is  on  God's  part/ — 

70.  V. .  Whenever  repentance  begins,  knoW  that  from 
thenceforward  the  sinner  begins  to  live ;  but  then  never  lei 
that  repentance  die.  Do  not  at  any  time  say,  '  I  have  re* 
pented  of  such  a  sin,  and  am  at  peace  for  that;'  for  a  man 
ou^t  never  to  be  at  peace  with  sin,  nor  think  that  any  thing; 
we  can  do,  is  too  much :  our  repentance  for  sin  is  never  to  be 
at  an  end,  till  faith  itself  shall  be  no  more ;  for  faith  and  re- 
pentance are  but  the  same  covenant;  and  so  long  as  the  just 
does  live  by  faith  in  the  Son  of  God,  so  long  he  lives  by  re- 
pentance ;  for  by  that  faith  in  him  our  sins  are  pardoned^ 
that  is,  by  becoming  his  disciples  we  enter  into  the  cove- 
nant of  repentance.  And  he  undervalues  his  sin,  and.  over- 
values his  sorrow,  who  at  any  time  fears  he  shall  do*  too 
much,  or  make  his  pardon  too  secure, — and  therefore  sits  him 
down  and  says,  *  Now  I  have  repented.' 

71.  VL  Let  no  man  ever  say  he  hath  committed  the  sia 
against  the  Holy  Ghost,  or  the  unpardonable  sin  ;  for  there 
are  but  few  that  do  that ;  and  he  can  best  confute  himself, 
if  he  can  but  tell  that  he  is  sorrowful  for  it,  and  he^rs  for 
pardon,  and  hopes  for  it,  and  desires  to  make  amends ;  this 
man  hath  already  obtained  some  degrees  of  pardon :  and  St. 
Paul's  argument  in  this  case  also  is  a  demonstration ;  '^  If 
when  we  were  enemies,  we  were  reconciled  to  God  by  the 
death  of  his  Son,  much  more  being  reconciled,  we  shall  be 
saved  by  his  life*."  That  is,  if  God  to  enemies  gives  ihe  first 
grace,  much  more  will  he  give  tihe  second,  if  they  make,  use 
of  the  first.  For  from  none  to  a  little,  is  an  infinite  distance; 
but  from  a  little  to  a  great  deal,  is  hot  so  much.  And  there* 
fore,  since  God  hath  given  us  means  of  pardon  and  the  grace 
of  repentance,  we  may  certainly  expect  the  fruit  of  pardon : 
for  it  is  a  greater  tiling  to  give  repentance  to  a  sinner,  than  to 
give  pardon  to  the  penitent.  Whoever  repents,  hath  not  com- 
mitted the  great  sin,  the  unpardonable.  For  it  is  long  of  the 
man,  not  of  the  sin,  that  any  sin  is  unpardonable. 

•  Bom.  T,  10. 
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72.  VII.  Let  every  man  be  careful  of  entering  into  any 
great  states  of  sin,  lest  he  be  unawares  guilty  of  the  great 
offence :  every  resisting  of  a  holy  motion  calling  us  from 
sin,  every  act  against  a  clear  reason  or  revelation,  every  con- 
fident progression  in  sin,  every  resolution  to  commit  a  sin  in 
despite  of  conscience,  is  an  access  towards  the  great  sin  or 
fitate  oif  evil.  Therefore  concerning  such  a  man,  let  others 
fear  since  he  will  not,  and  save  him  with  fear,  plucking  him 
out  of  the  fire ;  but  when  he  begins  to  return,  that  great  fear 
is  over  in  many  degrees ;  for  even  in  Moses's  law  there  were 
expiations  appointed  not  only  for  error,  but  for  presumptu* 
ous  sins. 

The  Prayer. 

r. 

O  ETERNAL  God,  gracious  and  merciful,  I  adore  the  im- 
mensity and  deepest  abyss  of  thy  mercy  and  wisdom,  that 
thou  dost  pity  our  infirmities,  instruct  our  ignoi^nces,  pass 
by  thousands  of  our  follies,  invitest  us  to  repentance,  and 
dost  offer  pardon,  because  we  are  miserable,  and  because  we 
need  it,  and  because  tljou  art  good,  and  delightest  in  shew- 
ing mercy.  Blessed  be  thy  holy  name,  and  blessed  be  that 
infinite  mercy,  which  issues  forth  from  the  fountains  of  our 
Saviour,  to  refresh  our  weariness,  and  to  water  our  stony 
hearts,  and  to  cleanse  our  polluted  souls.  O  cause  that  these 
thy  mercies  may  not  run  in  vain,  but  may  redeem  my  lost 
soul,  and  recover  thy  own  inheritance,  and  sanctify  thy  por- 
tion, the  heart  of  thy  servant  and  all  my  faculties. 

II. 

Blessed  Jesus,  thou  becamest  a  little  lower  than  the  an- 
gels, but  thou  didst  make  us  greater,  doing  that  for  us  which 
thou  didst  not  do  for  them.  Thou  didst  not  pay  for  them 
one  drop  of  blood,  nor  endure  one  stripe  to  recover  the  fallen 
stars,  nor  give  one  groan  to  snatch  the  accursed  spirits  from 
their  fearful  prisons ;  but  thou  didst  empty  all  thy  veins  for 
me,  and  gavest  thy  heart  to  redeem  me  from  innumerable 
sins  and  an  intolerable  calamity.  O  my  Gpd,  let  all  this  heap 
of  excellences  and  glorious  mercies  be  effective  upon  thy 
servant,  and  work  in  me  a  sorrow  for  my  sins,  and  a  perfect 
hatred  of  them,  a  watchfulness  against  temptations,  severe 
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and  holy  resolutions,  active  and  effective  of  my  duty.  0  let 
me  never  fall  from  sin  to  sin,  nor  persevere  in  any,  nor  love 
any  thing  which  thou  hatest ;  but  give  me  thy  Holy  Spirit, 
to  conduct  and  rule  me  for  ever ;  and  make  me  obedient  to 
thy  good  Spirit,  never  to  grieve  him,  never  to  resist  him-, 
never  to  quench  him.  Keep  me,  O  Lord,  with  thy  mighty 
power,  from  falling  into  presumptuous  sins,  lest  they  get  the 
dominion  over  me :  so  shall  I  be  innocent  from  the  great  of- 
fence. Let  me  never  despair  of  thy  mercies  by  reason  of  my 
sinS;  nor  neglect  my  repentance  by  reason  of  thy  infinite 
loving-kindness ;  but  let  thy  goodness  bring  me  and  all  sin*- 
ners  to  repentance,  and  thy  mercies  give  us  pardon,  and  thy 
Holy  Spirit  give  us  perseverance,  and  thy  infinite  favour 
bring  us  to  glory,  through  Jesus  Christ  our  Lord.  Amen. 


CHAP.  X 

OF    ECCLESIASTICAL    PENANCE;    OR    THE    FRUITS    OP 

REPENTANCE. 


SECTION  L 

The  fruits  of  repentance  are  the  actions  of  spiritual  life ;  and 
signify  properly,  all  that  piety  and  obedience  which  we  pay 
to  God  in  the  days  of  our  return,  after  we  have  begun  to  fol- 
low sober  counsels.  For  since  all  the  duty  of  a  Christian  is 
a  state  of  repentance,  that  is,  of  contention  against  sin,  and 
the  parts  and  proper  periods  of  victory ;  and  repentance, 
which  includes  the  faith  of  a  Christian,  is  but  another  word 
to  express  the  same  grace,  or  mercies  of  the  evangelical  co- 
venant; it  follows,  that  whatsoever  is  the  duty  of  a  Christian, 
and  a  means  to  possess  that  grace,  is,  in  some  sense  or  other, 
a  repentance,  or  the  fruits  of  God's  mercy  and  our  endea- 
vours. And  in  this  sense  St.  John  the  Baptist  means  it,  say- 
ing, *'  Bring  forth  therefore  fruits  meet  for  repentance  ;*' 
that  is,  "  Since  now  the  great  expectation  of  the  world  is  to 
be  satisfied,  and  the  Lord's  Christ  will  open  the  gates  of 
mercy,  and  give  repentance  to  the  world,  ^ee  that  ye  live  ac- 
cordingly^ in  the  faith  and  obedience  of  God  through  Jesus 
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Christ."— That  did,  id  the  event  of  things,  prove  to  be  the 
effect  of  ^t  sersion. 

2.  But  although  $dl  the  parts  of  holy  life  are  fruits  of  re- 
pentance, when  it  is  taken  for  the  state  of  favour  published 
Uy  the  Gospel;  yet  when  repentance  is  a  particular  duty  or 
virtue, — the  integral  parts  of  holy  life  are  also  constituent 
part»  of  repentance  f  and  then,  by  the  fruits  of  repentance, 
must  be  meantithe  less,  necessary,  but  very  useful,  effects  and 
ministriea  of  repentance,  which  are  significationfk  and  exer- 
fiiaes  of  the  main-  duty.  And  these  are  sorrow  for  sins,  com-^ 
xnonly  called  contrition,  confession. of  them>  and  satisfactions ; 
by  which  ought  to  be  meant>  an  opposing  a  contrary  act  of 
virtue  to  the  precedent  act  of  sin,  and  a  punishing  of  our'- 
selves  out  of  sorrow  and  indignation  for  our  folly.  And  this  is 
best  done  by  all  those  acts  of  religion  by  which  God  is  pro- 
perly appeased,  and  sin  is  destroyed,— that  is,  by  those  acta 
which  signify  our  love  to  God,  and  oiJir  hatred  to  sin,  such 
as  are  prayer,  and  alms,  and  forgiving  injuries,  and  punish- 
ing ourselves,  that  is,  a  forgiving  every  one  but  ourselves. 

-3.  Many  of  these,  I  say,  are  not  essential  parts  of  repent- 
ance, without  the  actual  exercise  of  which  no  man  in  any 
case  can  be  said  to  be  truly  penitent ;  for  the  constituent 
parts  of  repentance,  are  nothing  but  the  essential  parts  of 
obedience  to  the  commiandinents  of  God,  that  is,  direct  ab- 
stinence, from,  evil,  and  doing  what  is  in  the  precept.  But 
they  are  fruits  and  significations,  exercises  and  blessed  pro* 
ductions,  of  repentance*  useful  to  excellent  purposes  of  it, 
and  such  frp^i \  wl^ich  a  man  cannot  be  excused,  but  by  great 
Occidents  and  rare  contingencies.  To  visit  prisoners,  and  to 
fedeem  captives^  and  to  instruct  the  ignorant,  are  acts  of 
jpharity ;  butrbe  that  does  not*  act  these  special  instances,  is 
x^ot  always  to  be  ^ondemined  for  want  of  charity,  because  by 
pthier  acts  of  grace  he  may  signify  and  exercise  his  duty :  he 
only  that  refuses  any  instances,  because  the  grace  is  not 
operative,  he  only  is  the  uncharitable;. but  to  the  particulars 
he  can  be  determined  only  by  soimething  from  without,  but 
it  is  sufficient  to  the  grace  itself,  that  it  works  where  it  can, 
or  where  it  is  prudently  chosen.  So  it  is  in  these  fruits  of 
repentance.  He  that  out  of  hatred  to  sin  abstains  from  it; 
and  out  of  love  to  God  endeavours  to  keep  his  command'* 
iaeAt^^:he  i&  a  true  penitent,  though  he  never  lie  upon  the 
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ground^  or  spend  whole  nights  in  prayer^  or  niake  himself 
«ick  with  fasting ;  but  he  that  in  all  circumstances  refuses 
any  or  all  of  these,  and  hath  not  hatred  enough  against  his 
sin  to  punish  it  in  himself,  when  to  do  so  may  accidentally 
be  necessary  or  enjoined,  he  hath  cause  to  suspect  himself 
not  to  be  a  true  penitent. 

4.  No  one  of  these  is  necessary  in  the  special  instance, 
except  those  which  are,  distinctly  and  upon  their  own  acr 
counts,  imder  another  precept,  as  prayer,  and  forgiving  in* 
juries,  and  self-affliction  in  general,  and  confession.  But 
those  which  are  only  apt  ministries  to  the  grace,  which  can 
be  ministered  unto  equally  by  other  instances,  those  are 
left  to  the  choice  of  every  one,  or  to  be  determined  or 
bound  upon  us  by  accidents  and  by  the  church.  But- every 
one  of  the  particulars  hath  in  it  something  of  special  consi- 
deration. 


SECTION    II. 
Of  Contrition,  or  godly  Sorrow. 


5.  In  all  repentances  it  is  necessary,  that  we  understand 
some  sorrow  ingredient,  or  appendant,  or  beginning.  To  re- 
pent, is  to  leave  a  sin  ;  which  because  it  must  have  a  cause 
to  effect  it,  can  begin  no  where  but  where  the  sin  is,  for  some 
reason  or  other,  disliked,  that  is,  because  it  does  a  mischief. 
It  is  enough  to  leave  it,  that  we  know  it  will  ruin  us  if  we 
abide  in  it ;  but  that  is  not  enough  to  make  us  grieve  for  it, 
when  it  is  past  and  quitted.  For  if  we  believe  that  as  soon 
as  ever  we  repent  of  it,  we  shall  be  accepted  to  pardon,  and 
that  infallibly,  and  that  being  once  forsaken  it  does  not,  and 
shall  not,  prejudice  us, — he  that  considers  this,  and  remem- 
bers it  was  pleasant  to  him,  will  scarce  find  cause  enough  to 
be  sorrowful  for  it.  Neither  is  it  enough  to  say,  he  must 
grieve  for  it,  or  else  it  will  do  him  mischief :  for  this  is  not 
true;  for  how  can  sorrow  prevent  the  mischief,  when  the 
sorrow  of  itself  is  not  an  essential  duty  ?  Or  if  it  were  so  in 
itself,  yet  by  accident  it  becomes  not  to  be  so  ;  for,  by.  being 
unreasonable  and  impossible,  it  becomes  also  not  necessary, 
not  a  duty.  To  be  sorrowful  is  not  always  in  our  power,  any 
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more  than  to  be  merry ;  and  both  of  them  are  the  natural  pro- 
ducts of  their  own  objects,  and  of  nothing  else ;  and  then  if  sin 
does  us  pleasure  at  first,  and  at  last  no  mischief  to  the  peni- 
tent»  to  bid  them  be  sorrowful  lest  it  should  do  mischief^  is 
as  improper  a  remedy,  as  if  we  were  commanded  to  be  hun- 
gry to  prevent  being  beaten.  He  that  felt  nothing  but  the 
pleasure  of  sin,  and  is  now  told  he  shall  feel  none  of  its  evils, 
and  that  it  can  no  more  hurt  him  when  it  is  forsaken,  than  a 
bee  when  the  sting,  is  out, — if  he  be  commanded  to  grieve,  may 
justly  return  in  answer,  that  as  yet  he  perceivea  no  cause. 

6.  If  it  be  told  him,  it  is  cause  enough  to  grieve  that  he 
hath  offended  God,  who  can  punish  him  with  sad,  insuffer- 
able, and  eternal  torments  : — This  is  very  true : — But  if  God 
be  not  angry  with  him,  and  he  be  told  that  God  will  not  pu- 
nish him  for  the  sin  he  repents  of,  then  to  grieve  for  having 
offended  God,  is  so  metaphysical  and  abstracted  a  spectila^- 
tion,  that  there  must  be  something  else  in  it,  before  a  sinner 
can  be  tied  to  it.  For  to  have  displeased  God  is  a  great  evil ; 
but  what  is  it  to  me,  if  it  will  bring  no  evil  to  me  f  It  is  a 
metaphysical  and  a  moral  evil ;  but  unless  it  be  also  natu- 
rally and  sensibly  so,  it  is  not  the  object  of  a  natural  and 
proper  grief.  It  follows  therefore,  that  the  state  of  a  repent- 
ing person  must  have  in  it  some  more  causes  of  sorrow  than 
are  usually  taught,  or  else  in  vain  can  they  be  called  upon 
to  weep  and  mourn  for  their  sins.  Well  may  they  wring 
their  faces  and  their  hands,  and  put  on  black,  those  disguises 
of  passion  and  curtains  of  joy,  those  ceremonies  and  shadows 
of  rich  widows  and  richer  heirs,  by  which  they  decently  hide 
their  secret  smiles :  well  may  they  '  rend  their  garments,'  but 
upon  this  account  they  can  never  'rend  their  hearts.' 

7.  For  the  stating  of  this  article  it  is  considerable,  that 
there  are  several  parts  or  periods  ol*  sorrow,  which  are  effect- 
ed by  several  principles.  In  the  beginning  of  our  repent- 
ance, sometimes  we  feel  cause  enough  to  grieve.  For  God 
smites  many  into  repentance ;  either  a  sharp  sickness  does 
awaken  us,  or  a  calamity  upon  our  house,  or  the  death  of  our 
dearest  relative ;  and  they  that  find  sin  so  heavily  incumbent, 
and  to  press  their  persons  or  fortunes  with  fee^t  of  lead,  will 
feel  cause  enough,  and  need  not  to  be  disputed  into  a  jpeni- 
tential  sorrow.  They  feel  God's  anger,  and  the  evil  effects 
bf  sin,  aad  that  it  brings  sorrow;  and  then  the  sorrow  is 
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jtiBtly  greats  because  we  have  done  that  evil  which  brings  so 
sad  a  judgment. 

8.  And  in  the  same  proportion,  there  is  always  a  natural 
cause  of  sorrow,  where  there  is  a  real  cause  of  fear;  and  sd 
it  is  ever  in  the  beginning  of  repentance ;  and  for  aught  we 
know,  it  is  for  ever  so ;  and  albeit  the  causes  of  fear  lessen 
as  the  repentance  does  proceed,  y6t  it  will  never  go  quite 
o£P,  till  hopis  itself  be  gone  and  passed  into  charity,  or  at 
least;  into  a7r£7rof0T|(nc  Koi  wapptitrla,  into  ^  that  fulness  of  con^^ 
fidence,'  which  is  given  to  few  as  the  reward  of  a  lasting  and 
conspicuous  holiness.  And  the  reason  is  plain.  For  though 
it  be  certain  in  religion,  that  whoever  repents  shall  be  par- 
doned, yet  it  is  a  long  time,  before  any  man  hath  repented 
woithily ;  and  it  is  as  uncertain  in  what  manner,  and  in  what 
measures,  and  in  what  time,  God  will  give  us  pardon.  It  id 
as  easy  to  tell  the  very  day,  in  which  a  man  first  comes  to 
the  use  of  reason,  as  to  tell  the  very  time,  in  which  we  are 
accepted  to  final  pardon ;  the  progressions  of  one  being  as 
divisible  as  the  other,  and  less  discernible.  For  reason  gives 
many  fair  indications  of  itself;  whereas  God  keeps  the  se- 
crets of  this  mercy  in  his  sanctuary,  and  draws  not  the  cur* 
tain  till  the  day  of  death  or  judgment. 

9.  Add  to  this,  that  our  very  repentances  have  many 
allays  and  imperfections,  and  so  hath  our  pardon. 

And  every  one  that  sins,  hath  so  displeased  God,  that  he 
is  become  the  subject  of  the  divine  anger.  "  Death  is  the 
wages ;"  what  death  God  may  please,  and  therefore  what  evil 
soever  God  will  inflict,  or  his  mortality  can  su£Per :  and  he 
that  knows  this,  hath  cause  to  fear ;  and  he  that  fears,  hath 
cause  to  be  grieved  that  he  is  fallen  from  that  state  of  di- 
vine favour,  in  which  he  stood  secured  with  the  guards  of 
angels,  and  covered  with  heaven  itself  as  with  a  shield,  in 
which  he  was  beloved  of  God  and  heir  of  all  his  glories. 

10.  But  they, — tha*t  describe  repentance  in  short  and  ob- 
scure characters,  and  make  repentance  and  pardon  to  be  the 
children  of  a  minute,  and  bom  and  grown  up  quickly  as  a 
fly,  or  a  mushroom,  with  the  dew  of  a  night,  or  the  tears  of 
a  morning,  making  Ihe  labours  of  the  one,  and  the  want  of 
the  other,  to  expire  sooner  than  the  pleasures  of  a  transient 
sin, — are  so  insensible  of  the  sting  of  sin,  that  indeed,  upon 
their  grounds,  it  will  be  impossible  to  have  a  real  godfy  sor« 

yoL.  IX.  Q 
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raw.  For  though  they  have  done  evil,  yet  by  this  dootfine 
they  feel  none;  and  nothing  remains  as  a  cause  of  gfibf^ 
unless  tliey  will  be  sorrowful  for  that  they  have  been  pleased 
formerly^  and  are  now  secured ;  nothing  remains  before  th^n. 
or  behind,  but  the  pleasure  that  they  had  and  the  present. 
(Hmfideaee  and  impunity :  and  that  is  no  good  instrument  of 
sorrow.  '^  ^curitas  d^icti  ettam  libido  est  ejus.'^  Sin  takes 
occasion  by  the  law  itself,  if  there  be  no  penalty  annexed. 

1 1 .  But  the  first  inlet  of  a  godly  sorrow,  which  is  the 
beginning  of  repentance,  is  upon  the  stock  of  their  prei^^t^t 
danger  and  stj^te  of  evil,  into  which  by  their  sin  they  ajre. 
fallen, — viz.  when  their  guilt  is  manifest,  they  see  that  ^ey. 
are  become  sons  of  death,  exposed  to  the  wrath  of  a  pro* 
voked  Deity,  whose  anger  will  express  itself  when  and  how 
it  please,    and,  for  aught  the  man  knows,  it  may  be  the 
greatest,  and  it  n»ay  be  intolerable :  and  though  his  danger 
is  imminent  and  certain,  yet  his  pardpn  is  a  great  way  off;.- 
it  may  be  yea,  it  may  be  no ;  it  must  be  hope4  for,  but  it. 
may  be  n>i6sed, — for  it  is  upon  conditions ;  and  they  are,  or 
will  seem,  very  hard. 

'Seit,  at  valea^y  malta  ^btemla  fetes: 

So  that  in  the  sum  of  affairs,  however  that  the  greatest  sin- 
ner and  the  smallest  penitent,  are  very  apt,  and  are  taught 
by  strange  doctrines,  to  flatter  themselves  into  confidence 
and  presumption,-^yet  he  will  have  reason  to  mourn  and 
Weep,  when  he  fthall.  consider  that  he  is  in  ao  sad  'a  condif^ 
tion,  that  beeause  his  life  is  uncertain,  it  is  also  unoeTtatn, 
whether  :or  no  he  shall  not  be  condemned  to.cui  eternal  pri- 
son of  flames :  ^o  that  every  sinner  hath  the  same  readon  to 
be  sorrowful,  as  he  hath,  who,  from  a  great  state  of  biessing^ 
and  i^onfidence,  is  fallen  into  great  fears  and  great  dangers, 
and  a  certain  guilt  and  liableness  of  losing  all  he  hathy  and 
sufibring  all  that  is  insufferable.  They  who  state  repentance 
otherwise,  <^annot  make  it  reasonable,  that  a  penitent  should  . 
shed  a,  tear.  And  therefore  it  is  no  wonder,  that  we  so 
edidily  observe  ia  ^eat  dulness  and  indifferenoy,  so  many  dry 
eyes<aiid  merpy  hearts,  in  persons  that  pretend  repentance, 
it  Caftnot  more  I'easonably  be  attributed  to  any  cause»  than 
to  4hose  trifling  and  easy  propositions  of  aieny  tJiat  de^^ 
sttoy  the  causes  of  sorrow,  by  lessening  and  taking  ojSf  the- 
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opmicti  of  danger.  But  now,  thdt  they  are  obserted  and 
reproved,  I  hope  the  evil  will  be  lessened*  But  to  pto- 
ceed. 

12.  Havinofnow  stated  thfe  reasonableness  and  causes  of 
penitential  sorrow ;  the  next  inquiry  is  into  the  nature  and 
constitution  of  that  sorrow.  For  it  is  to  be  observed,  that 
penitential  sorrow  is  not  seated  in  the  affections  directly,  but 
in  the  understanding  :  and  is  rather  '  odium^  than  '  dolor  ;* 
it  is  '  hatred^  of  sin,  and  detestation  of  it,  a  nolition,  a  re- 
nouncing and  disclaiming  it,  whose  expression  is  a  resolution 
never  to  sin, — and  a  pursuance  of  that  resolution,  by  abstain- 
ing from  the  occasions,  by^  praying  for  the  divine  aid,  by 
using  the  proper  remedies  for  its  mortification.  This  is 
essential  to  repentance,  and  must  be,  in  every  man,  in  the 
highest  kind.  For  he  that  does  not  hate  sin,  so  as  rather  to 
choose  to  suffer  any  evil,  than  to  do  any, — loves  himself  tnore 
than  he  loves  God;  because  he  fears  to  displease  himself  ra- 
ther than  to  displease  him,  and  therefore  is  not  a  true  pe- 
nitent. 

13.  But  although  this  be  not  grief,  or  sorrow  properly, 
but  hatred,— yet  in  hatred  there  is  ever  a  sorrow,  if  we 
have  done  or  suffered  what  we  hate ;  and  whether  it  be 
sorrow  or  no,  is  but  a  speculation  of  philosophy,  but  no  in- 
gredient of  duty.  It  is  that  which  will  destroy  sin,  and 
bring  us  to  God ;  and  that  is  the  purpose  of  repentance. 

14.  For  it  is  remarkable,  that  sorrow  is  indeed  an  excel- 
lent instrument  of  repentance,  apt  to  set  forward  many  of  its 
ministries,  and  without  which  men  ordinarily  will  not  leave 
their  sins  ;  but  if  the  thing  be  done,  though  wholly  upon  the 
discourses  of  reason,  upon  intuition  of  the  danger,  upon  con- 
templation of  the  unworthiness  of  sin,  or  only  upon  the  prin- 

.  ciple  of  hope,  or  fear, — it  matters  not  which  is  the  beginning 
of  repentance.  For  we  find  '  fear'  reckoned  to  be  *  the  be- 
ginning of  wisdom,'  that  is,  of  repentance,  of  wise  and  sober 
counsels,  by  Solomon.  We  find  *  sorrow'  to  be  reckoned  as 
the  beginning  of  fepentance  by  St.  Paul ;  "  Godly  sorrbw 
worketh  repentance  not  to  be  repented  of." — So  many  wayd 
as  there  are,  by  which  God  works  repentance  in  those  whom 
he  will  bring  unto  salvation,  to  all  the  kinds  of  these  there 
are  proper  apportioned  passions :  and  as  in  all  g6od  things 
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there  is  pleasure,  so  in  all  evil  there  is  pain,  some  way  or 
other  :  and  therefore  to  love  and  hatred,  or,  which  is  all  one, 
to  pleasure  and  displeasure,  all  passions  are  reducible,  as  all 
colours  are  to  black  and  white.  So  that  though,  in  all  re- 
pentances, there  is  not  in  every  person  felt  that  sharpness 
of  sensitive  compunction  and  sorrow,  that  is  usual  in  sad  ac- 
cidents of  the  world, — yet  if  the  sorrow  be  upon  the  intel- 
lectual account,,  though  it  be  not  much  perceived  by  inward 
sharpnesses,  but  chiefly  by  dereliction  andleavii^g  of  the  sin, 
it  is  that  sorrow  which  is  possible,  and  in  our  power,  and  that 
which  is  necessary  to  repentance. 

15.  For  in  all  inquiries  concerning  penitential  sorrow, 
if  we  will  avoid  scruple  and  vexatious  fancies,  we  must  be 
careful  not  to  account  of  our  sorrow  by  the  measures  of  sense, 
but  of  religion.  David  grieved  more  for  the  sickness  of  his 
child,  and  the  rebellion  of  his  son,  so  far  as  appears  in  the 
story :  and  the  prophet  Jeremy,  in  behalf  of  the  Jews,  for  the 
death  of  their  glorious  prince  Josiah ;  and  St.  Paula  Romana, 
at  the  death  of  her  children, — were  more  passionate  and  sen- 
sibly afflicted,  than  for  tlieir  sins  against  God  :  that  is,  they 
felt  more  sensitive  trouble  in  that  than  this,  and  yet  their  re- 
pentances were  not  to  be  reproved ;  because  our  penitential 
sorrow  is  from  another  cause,  and  seated  in  other  faculties, 
and  fixed  upon  differing  objects,  and  works  in  other  manners, 
and  hath  a  diverse  signification,  and  is  fitted  to  other  purposes; 
and  therefore  is  wholly  of  another  nature.  It  is  a  displeasure 
against  sin, — which  must  be  expressed  by  praying  against  it, 
and  fighting  against  it ;  but  all  other  expressions  are  extrin- 
sical to  it,  and  accidental,  and  are  no  parts  of  it,—- because 
they  cannot  be  under  a  command,  as  all  the  parts  and  neces- 
sary actions  of  repentance  are  most  certainly. 

16.  Indeed,  some  persons  can  command  their  tears  ;  so 
Gellia,  in  the  epigram  ; 

Si  qais  adest,  jussse  probiliant  lacrimaB  ^ ; 

''she. could  cry,  when  company  was  there  to  observe  her 
weeping, for  her  father;"  and  so  can  some  orators,  and  many 
hypocrites:  and  there  are  some  that  can  suppress  their  tears 
by  axt,«^nd  resolution ;  so  Ulysses  «  did,  when  he  saw  his  wife 
weep ;  ,he  pitied  her,  but 

'Marti..  34.  9  0d.  r.  211» 
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Intra  palpebran,  cea  corna,  inunota  tenebat 
Lamina,  vel  ferram,  lacriroas  aatuque  premebat ; 

•'  be  kept  his  tears  within  bis  eyelids,"  as  if  they  bad  been  a 
phial,  which  he  could  pour  forth  or  keep  shut  at  his  pleasure. 
But  although  some  can  do  this  at  pleasure,  yet  all  cannot. 
And  therefore  St.  John  Climacus  speaks  of  certain  penitents, 
oe  Si  inropovvreg  Saicpv(»)v  iavroifg  KariKOTrrov,  *'  who,  because 
they  could  not  weep,  expressed  their  repentance  by  beating 
their  breasts :"  and  yet  if  all  men  could  weep  when  they  list, 
yet  they  may  weep  and  not  be  sorrowful ;  and  though  they 
can  command  tears,  yet  sorrow  is  no  more  to  be  command- 
ed than  hunger, — and  therefore  is  not  a  part  or  necessary 
duty  of  repentance,  when  sorrow  is  taken  for  a  sensitive 
trouble. 

17.  But  yet  there  is  something  of  this  also  to  be  added  to 
our  duty.     If  our  constitution  be  such  as  to  be  apt  to  weep, 
and  sensitively  troubled  upon  other  intellectual  appreh^n^ 
sions  of  differing  objects ;  unless  also  they  find  the  same  eflfedt 
in  their  repentances,  there  will  be  some  cause  to  suspect, 
that  their  hatred  of  sin,  and  value. of  obedience  and  its  re^- 
wards,  are  not  so  great  as  they  ought  to  be.     The  masters  of 
spiritual  life  give  this  rule  :  "  Sciat  se  culpabiliter  durum,  qui 
deflet  damna  temporis  vel  mortem  amici, — dolprem  ver6  pro 
p^catis  lacrimis  non  ostendit :"  "  He  that  weeps  for  tempos 
ral  losses,  and  does  not  in  the  same  manner  express  his  sor- 
row for  his  sins,  is  culpably  obdurate  :" — which  proposition, 
though  piously  intended,  is  not  true.     For  tears  are  emans^ 
tions  of  a  sensitive  trouble  or  motion  of  the  heart,  and  not 
properly  subject  to  the  understanding;  and  therefore  a  inan 
may  innocently  weep  for  the  death  of  his  friend,  and  yet  ^hed 
no  tears  when  he  hath  told  a  lie,  and  still  be  in  that  state 
of  sorrow  and  displeasure,  that  he  had  rather  die  himself, 
than  chpose  to  tell  another  lie.  Therefore,  the  rule  only  hath 
some  proportions  of  probability,  in  the  effect  of  several  itt- 
tellectual  apprehensions.  As  he  that  is  apt  to  weep  when  be 
hath  done  an  unhajidsome  action  to  bis  friend,  who  ye^  will 
never  punish  him;  and  is  not  apt  to  express  his  sorrow  in 
the  same  manner,  when  hje  hath  offended  God :  I  «ayy  he  tntfy 
suspect  his  sorrow  not  to  be  so  great  orso-real^  but  yet  ab- 
stractedly from  this  circumstance,  to  weep  or  not  to  weep  is 
nothing  to  the  duty  of  repentance, .saye*  only  that  ut  id  that 
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ordinary  sign,  by  which  some  men  express  some  sort  of  sor- 
jrow.     And  therefore  I  understand  not  the  meaning  of  that 
prayer  of  St,  Austin;  "  Domine,  da  gratiam  lacripiaruna  ;'' 
/'Lord,  give  me  the  grace  of  tears  ;"  for  tears  are  no  duty, 
fnd  the  grei^test  sorrow  oftentimes  is  the  driest;  and  except- 
ing that  there  is  some  sweetness  and  ease  in  shedding  tears, 
:Wd  that  they  accompany  a  isoft  and  a  contemplative  person^ 
;4iua  Qasy  and  a  good  nature,  and  such  as  is  apt  for  religious; 
impressions^ — I  know  no  use  of  them,  but  to  signify,  in  an 
|ipt  and  a  disposed  nature,  what  kind  of  appreheasions  and 
•trouble  there  is  within.      For  weeping  upon  the  presence  of 
secular  troubles,  is  more  ready  and  easy,  because  it  is  an 
iBfiectsymbolical,  and  of  the  same  nature  with  its  proper  cau^e^ 
But  when  there  is  a  spiritual  cause,  although  its  proper  ef- 
fect mfty  be  greater  and  more  effective  of  better  purposes  ; 
yet  unless,  by  the  intermixture  of  some  material  and  natural 
■cause,  itbemore  apportioned  toamaterial  and  natural  product, 
it  is  not  to  be  charged  with  it,  or  expected  from  it.     Sin  is  a 
spiritual  evil ;  and  tears  are  the  sign  of  a  natural  or  physical 
•sorrow.  Smart,  and  sickness,  and  labour,  are  natural  or  phy- 
.sioal  evils;  and  hatred  and  nolition  are  a  spiritual  or  intellect- 
ual, fifiect*      Now  as  every  labour  and  every  smart  is  not  to 
b^  hated  or  rejected,  but  sometimes  chosen  by  the  underst^nd-r 
•iiig»  wHen  it  is  mingled  with  a  good  that  pleases  the  undev- 
4»tanclixig»  and  is  eligible  upon  the  accounts  of  reason :  so 
neither  can  every  sin,  which  is  the  intellectual  evil,  be  pro- 
duotive  of  ttars  or  sensitive  sorrow,  unless  it  be  mingled  with 
tfometbing  which  the  sense  and  affections,  that  is,  which  the 
io^er  man  hates,  and  which  will  properly  afflict  him  ;  such 
.1^  are*  ftar,  or  pain,  or  danger,  or  disgrace,  or  loss.    The 
.aensiiire  sorrow^  therefore,  which  is  usually  seen  in  new  pe- 
nitents* is  upon  the  account  of  those  horrible  apprehensions, 
which  are  declared  in  Holy  Scriptures  to  be  the  consequent 
.  of  sins ;  but  if  we  shall  also  preach  repentance,  as  to  warrant 
<  9,  freedom  and  a  perfect  escape  instantly  from  all  significations 
of  tbe  wrath  pf  God,  and  all  dangers  for  the  future  upoi^ 
4he  past  and  present  account,  I  know  not  upon  what  reck- 
-  Qaiog  ^»  thai  truly  leaves  his  sin,  can  be  commanded  to  be 
.  uprrpwful';  and  if  he  were  commanded,  how  he  can  possibly 

obey* 

13*  But  whan  repentance  hath  had  its  growth  and  pro- 
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gression,  and  is  increased  ii^to  a  habit  of  piety «-•— sorrow  and 
sensitive  trouble  may  come  in  upon  another  account ;  for 
great  and  permanent  changes  of  the  mind-  mak^  great  impres- 
sions upon  the  lower  floan.  When  we  loye  ah  object  intensely, 
our  very  body  receives  comfort  in  the  presence  of  it :  and 
there  are  friendly  spirits  which  have  a  natural  kindness  and 
cognation  to  each  other«  and  refresh  one  another,  passing 
from  eye  to  eye,  from  friend  to  friend :  and  the  prophet  David 
felt  it  in  the  matter  of  religion;  **  My  flesh  and  my  heart  re- 
joice in  the  living  Lord/'  For  if  a  grief  of  mind  is  a  con- 
sumption of  the  flesh,  and  a  cheerful  spirit  is  a  conservatory 
of  health,— it  is  certain  that  every  great  impression,  that  is 
made  upon  the  mind  and  dwells  there,  hath  its  effect  upon 
the  body,  and  the  lower  affections.  And  therefore  all  those 
excellent  penitents  who  consider  the  baseness  of  sin, — their 
own  danger,  though  now  past  in  some  degrees,— the  offence 
of  God, — the  secret  counsels  of  his  mercy ,*--his  various  man- 
ners of  dispensing  them, — the  fearful  judgments  which  God 
unexpectedly  sends  upon  some  men,-^the  dangers  of  our  own 
confidence, — the  weakness  of  our  repentance,— the  remains 
of  our  sin, — the  aptnesses  and  combustible  nature  of  our  con- 
cupiscence,— the  presence  of  temptation,  and  the  perils  of 
relapsing, — the  evil  state  of  things  which  our  former  s^ns  leave 
us  in, — our  difficulty  in  obeying,  and  our  longings  to  return 
to  Egypt, — and  the  fearful  anger  of  God,  which  will,  with 
greater  fierceness,  descend  if  we  chance  to  fall  back  : — those 
penitents,  I  say,  who  consider  these  things  frequently  and 
prudently,  will  find  their  whole  man  so  wrought  upon,  that 
every  faculty  shall  have  an  enmity  against  sin ;  and  therefore 
even  the  affections  of  the  lower  man  must,  in  their  way,  con- 
tribute to  its  mortification,  and  that  is,  by  a  real  and  effective 
sorrow. 

19.  But  in  this  whole  affair  the  whole  matter  of  question 
will  be  in  the  manner  of  operation,  or  signification  of  the 
dislike.  For  the  duty  is  done,  if  the  sin  be  accounted  an 
enemy;  that  is,  whether  the  dislike  be  only  in  the  intellect- 
ual and  rational  appetite,  or  also  in  the  sensitive.  For  al- 
though men  use  so  to.  speak,  and  distinguish  superior  from 
inferior  appetites;  yet  it  will  be  hard  in  nature  to  find  any 
real  distinct  faculties,  in  which  those  passions  are  subjected, 
and  from  which  they  have  emanation.     The  ihteliectudl  de- 
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ftire^  and  the  sensual  desire,  are  both  founded  in  the  s^mc 
faculty  ;  they  are  not  distinguished  by  their  subjects,  but  by 
their  objects  only :  they  are  but  several  motions  of  the  will 
to  or  from  several  objects.  When  a  man  desires  that  which 
is  most  reasonable,  and  perfective,  or  consonant  to  the  un- 
derstanding, that  we  call  an  intellectual,  or  rational  appe- 
tite; but  if  he  desires  a  thing  that  will  do  him  hurt  in  his 
soul,  or  to  his, best  interest,  and  yet  he  desires  it  because  it 
pleases  him, — this  is  fit  to  be  called  a  sensitive  appetite,  be- 
cause the  object  is  sensitive,  and  it  is  chosen  for  a  sensual 
reason.  But  it  is  rather  'appetitio'  than  '  appetitus.^  that  i^, 
'an  act'  rather  than 'a  principle  of  action.'  The  case  is 
plainer,  if  we  take  two  objects  of  several  interests,  both  of 
which  are  proportioned  to  the  understanding.  St.  Anthony 
in  the  desert,  and  St.  Bernard  in  the  pulpit,  were  tempted  by 
the  spirit  of  pride;  they  resisted  and  overcame  it,  because 
pride  was  unreasonable  and  foolish  as  to  themselves,  and  dis« 
pleasing  to  God.  If  they  had  listened  to  the  whispers  of  th^t 
spirit,  it  had  been  upon  the  accounts  of  pleasure, — because 
pride  is  that  deliciousness  of  spirit  which  entertains  a  vain 
man,  making  him  to  delight  in  his  own  images  and  reflec- 
tions ;  and  therefore  is  a  work  of  the  flesh,  but  yet  plainly 
founded  in  the  understanding.  And  therefore,  here  it  is 
jdain,  that  when  the  flesh  and  the  spirit  fight,  it  is  not  a  fight 
between  two  faculties  of  the  soul,  but  a  contest  in  the  soul 
concerniiig  the  election  of  two  objects^  It  is  no  otherwise  in 
ithis  than  in  every  deliberation,  when  arguments  from  several 
interests  contest  each  other.  Every  passion  of  the  man  is 
nothing  else  but  a  proper  manner  of  being  afiected  with  an 
object,  and  consequently  a  tendency  to  or  an  aversion  froip 
it,  that  is,  a  willing  or  a  nilling  of  it ;  which  willing  an4  niU- 
ing,  when  they  produce  several  permanent  impressions  upon 
the  mind  and  body,  receive  the  names  of  'divers  passions  :* 
the  object  itself,  first  striking  the  fancy  or  lower  apprehen- 
sions by  its  proper  energy,  makes  the  first  passion  or  tend- 
ency to  the  will,  that  is,  the  inclination  or  first  concupis- 
cence ;  but  when  the  will  upon  that  impression  is  set  on 
work,  and  chooses  the  sensual  object,  that  makes  the  abiding 
passion,  the  quality.  As  if  the  object  be  displeasing,  and 
yet  not  present,  it  effects  fear  or  hatred ;  if  good  and  not  pve,- 
sent,  it  is  called  desire ;  but  all  these  divert^iiications  are 
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merely  natural  effects ;  as  to  be  Avarm  is  before  the  fire,  and 
xannot  be   in  our  choice  directly  and  imfiaedrat^ly.     Hiat 
which  is  the  prime  and  proper  action  of  the  will,  that  ddly  is 
subject  to  a  command ;  that  is,  to  choose  or  refuse  the  sin. 
The  *  passion/  that  is,  the  proper  effect  or  impress  upon  the 
fancy  or  body,  that  is  natural,  and  is  determined  to  the  par- 
ticular by  the  mixture  of  something  natural  with  the  act  of 
the  will ;  as  if  an  apprehension  of  future  evils  be  mingled 
with  the  refusing  sin,  that  is,  if  it  be  the  cause  of  it :  then 
fear  is  the  passion  that  is  effected  by  it.     If  the  feeling  some 
«vil  be  the  cause  of  the  nolition,  then  sorrow  is  the  efiect; 
^nd  fear  also  may  produce  sorrow.  So  that  the  passion,  that 
is,  the  natural  impress  upon  the  man,  cannot  be  the  effect  of 
a  commandment,  but  the  principle  of  that  passion  is;  we 
are  commanded  to  refuse  sin,  ^  to  eschew  evil,'* — ^that  is  the 
word  of  the  Scripture:  but  because  we  usually  do  feel  the 
evils  of  sin,  and  we  have  reason  to  fear  worse,  and  sorrow  is 
the  natural  effect  of  such  a  feeling,  and  such  a  fear, — there- 
fore the  Scripture  calling  us  to  repentance,  that  is,  a  new 
life,  a  dying  unto  sin,  and  a  living  unto  righteousness,  ex- 
presses it  by  sorrow,  and  mourning,  and  weeping  ;  but  these 
are  not  the  duty,  but  the  expressions,  or  the  instruments  of 
that  which  is  a  duty.     So  that  if  any  man  who  hates  sin  tod 
leaves  it,  cannot  yet  find  the  sharpness  of  such  a  sorrow  as  he 
feels  in  other  sad  accidents,  there  can  nothing  be  said  to  it, 
but  that  the  duty  itself  is  not  clothed  with  those  circum- 
stances, which  are  apt  to  produce  that  passion ;  it  is  not  an 
eschewing  of  sin  upon  considerations  of  a  present  or  a  feared 
trouble,  but  upon  some  other  principle ;  or  that  the  consi- 
deration is  not  deep  and  pressing,  or  that  the  person  is  of  an 
unapt  disposition  to  those  sensible  effects.    The  Italian  and 
his  wife,  who  by  chance  espied  a  serpent  under  t;he  shade  of 
their  vines,  were  both  equal  haters  of  the  little  beast ;  but 
the  wife  only  cried  out, — and  the  man .  killed  it,  but  with  a^ 
great  a  regret  and  horror  at  the  sight  of  it  as  his  wife,  though 
he  did  not  so  express  it.     But  when  a  little  after  they  espied 
a  lizard,  and  she  cried  again,  he  told  her>  that  he  perceived 
her  trouble  was  not  always  derived  from  reasonable  appre- 
hensions, and  that  what  could  spring  only  from  images  of 
things  and  fancies  of  persons,  was  not  considera.ble  by  a  just 
value.    This  is  the  case  of  pur  sorrowing.     Some  express  it 
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by  t,eaf8«  some  by  penances  and  corporal  inflictions,  some  by 
.more  e.fleqtiye  anc}  material  mortifications  of  it :  but  he  that 
kilU  it«  19  the  greatest  enemy.  But  those  persons  who  can 
be  sgrrowfoi  and  violently  pioved  for  a  trifling  interest,  and 
upon  the  arrest^  of  fancy ,--*if  they  find  these  easy  meltings 
and  ^ensitiye  afflictions  upon  the  accounts  of  their  sins,  are 
not  to  please  themselves  at  all,  unless,  when  they  have  cried 
.out,  they  also  kill  the  serpent. 

2Q,  I  ca.nuot  therefore  at  $ill  suspect  that  man's  repent- 

^nee,  who  hates  sin,  and  chooses  righteousness,  and  walks  in 

it,  .though  be  do  not  weep,  or  feel  the  troubles  of  a  mother 

mQuming  over  the  hearse  of  her  only  son ;  but  yet  suoh  a 

sensitive  grief  is  of  gre^t  use  to  these  purposes. 

.!•  If  it  do  not  proceed  from  the  present  sense  of  the  di- 
vine judgment,  yet  it  supplies  that,  and  feels  an  evil  from  its 
QS^W  ai^prehension,  which  is  not  yet  felt  from  the  divine  in- 
fliMlQP. 

JL  It  prevents  God's  anger,  by  being  a  punishment  of 
ourselves,  A  condemnation  of  the  sinner,  and  a  taking  ven- 
geance of  ourselves,  for  our  having  offended  God.  And  there- 
fore it  is,  consequently  to  this,  agreed  on  all  hands,  that  the 
greater  tlie  sorrow  is,  the  less  necessity  there  is  of  any  out- 
ward affliptiou : 

Ut.  possit  laoriinig  aeqaare  laboreaK 

<  According  to  the  old  rule  of  the  penitentiaries. 

Sitque  tnodtis  cntpte  jasts  modemlio  pcense, 
QoBi  tanto  levior,  quaiito  oonlritio  loajer. 

Which  general  measure  of  repentances,  as  it  is  of  use  in  the 
particular  of  which  I  am  now  discoursing,  so  it  effects  this 
persuasion,  that  external  mortifications  and  austerities  are 
not  any  part  of  original  and  essential  duty,  but  significations 
of  the  inward  repentance  unto  men ;  and  suppletories  of  it 
before  God;  that  when  we  cannot  feel  the  trouble  of  mitid, 
"we  may  at  least  hate  sin  upon  another  account,  even  upon 
the  superinduced  evils  upon  our  bodies';  for  all  affliction  is 
nothing  but  sorrow ;  "  Gravis  animi  poena  est,  quera  post 
factum  pcemitet,"  said '  Publius :  *^  To  repent  is  a  grievous 
ptmiehment  ;'*  and  the  old  man  in  the  ^comedy  calls  it  so. 

C<ir  Qicam  senectatem  hiijus  solKciio  lunentii^  ?  uii 
Pro  hajus  egt)  ut  peccatib  sup|)lictinn  suffcram  r 

•'  Vlrg.  JEn^Z.  362.' 


•^VWhy  do  I  grieve  wy  oW  nge  for  hi$  madnesfi^  ibatJ«bo|itd 
.suffer  {Hmiflhca^nt  for  hi«  ain^'?"    Grieviog  waahis  pu^giUti- 

IH.  Thiars«ftsitive  sorrow  iff  ¥«ry  fiptto  Q^Uoguidb  8in«.it 
being  of  a  symboliqal  wture  to  jtbe  de^gn  of  God,  whea  be 
jjtriki^  a.  ^iaue?  for  bif^auaeodm^iat ;  it.maki^e  «in  to  bejuneasy 
iq  bim ;  *ttd  not  only  i;o  be  di^pl^a^tog  to  hU  Spirit^  bi|t  to 
h'm  sQo$e,  and  coasequ^^ily,  that  it  bfttb  oq  port  .to  epter 
aay  more. 

tV^  It  is, a  great  j^tisfaction.to  an  inquisitive  coascieoce^ 
to  whom  it  ii$  not  sufficient,  that  he  does  repent,  unless  he 
.  be  able  to  prove  it  by  signs  and  proper  indications, 

21.  The  sum  is  this. ,  1 .  No  man  can>  in  any  sense,  be  said 
,to  be  a  true  penitent,  unless  he,  wishes  be  had  never  done 
.tbe  sin«  2^  @)it  he  that  is  told:  that  bis  sin  is  presently  par- 
-doned  upon  repentance,  that  is,  uponleaving  it,  and  asking 

forgiveness ;  and  that  the  former  pleasure  shall  not  now  hurt 
him%  he  bath  no  reason  to  wish  that  he  bad  never  done  it. 
.  3v  But,,  to  make  it  reasonable  to  wish  thp,t  the  sin  had  never 
bi^en  done,  there  must  be  the  feeling  or  fear  of  some  evil. 

Conscia  mens  ot  coiqae  5tta  eitt,  ita  oonciph,  iniri 
Pectorm,  pr*  menih  t{ieiiiqoe  taetamqoe  toiii. 

4.  According  as  is  the  nature  of  that  evil  feared  or  ft4t,  so 
is  the  passion  effected,  of  hatred,  or  sorrow.  5.  Whatever 
the  passion  be,  it  must  be  totally  exclusive  of  all  affection  to 
sin,  and  produce  enmity  and  fighting  against  it,  until  it  be 
mortified.  6.  In  the  whole  progression  of  this  mortification, 
it  is  more  than  probable  that  some  degrees  of  sensitive 
trouble  will  come  in  at  some  angle  or  other.  7.  Though 
the  duty  of  penitential  sorrow  itself  be  (Completed  '  in  noli- 
tione  peccati,'  in  the  hating  of  sin,  and  ourselves  for  doing 
it, — yet  the  more  penal  that  hate  is,  the  more  it  ministers  to 
many  excellent  purposes  of  repentance. 

22.  But  because  some  persons  do  not  feel  this  sensitive 
sorrow,  they  begin  to  suspect  their  repentance,  and  therefore 
they  are  taught  to  supply  this  want  by  a  reflex  act,  that  is, 
to  be  sorrowful  because  they  are  not  sorrowful.  This  I  must 
needs  say  is  a  fine  device,  where  it  can  be  made  to  signify 
something  that  is  material.  But  I  fear,  it  will  not  often.  For 

*  Tercot.  Aadr>  v.  3. 16.  Scbmtedar. 
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how  can  a  man  be  sorrowful  for  not  being  gorrowful?  For 
either  he  hath  reason  at  first  to  be  sorrowful,  or  be  hath  not. 
If  he  hath  not,  why  should  he  be  sorrowful  for  not  doing  an 
unreasonable  act  i  If  he  hath  reason,  and  knows  it,  it  is  cer- 
tain he  will  be  as  sorrowful  as  that  cause  so  apprehended 
can  effect :  but  he  can  be  no  more,  and  so  much  he  cannot 
choose  but  be.    But  if  there  be  cause  to  be  sorrowful,  and 
the  man  knows  it  not,  then  he  cannot  yet  grieve  for  that ; 
for  he  knows  no  cause,  and  that  is  all  one  as  if  he  had  none. 
But  if  there  be  indeed  a  cause  which  be  hath  not  considered, 
then  let  him  be  called  upon  to  consider  that,  and  then  he 
will  be  directly  and  truly  sorrowful,  when  he  hath  considered 
it ;  and  hath  reason  to  be  sorrowful  because  he  had  not  con- 
sidered it  before,  that  is,  because  he  had   not  repented 
sooner;  but  to  be  sorrowful  because  he  is  not  sorrowful, 
can  have  no  other  good  meaning  but  this :  we  are  to  endea- 
vour to  be  displeased  at  sin,  and  to  use  all  the  means  we  can 
to  hate  it ;  that  is,  when  we  find  not  any  sensitive  sorrow  or 
pungency  of  spirit,  let  us  contend  to  make  our  intellectual 
sorrow  as  great  as  we  can.    And  if  we  perceive  or  suspect 
we  have  not  true  repentance,  let  us  beg  of  God  to  give  it ; 
and  let  us  use  the  proper  means  of  obtaining  the  grace  ;  and 
if  we  are  uncertain  concerning  the  actions  of  our  own  heart, 
let  us  supply  them  by  prayer,  and  holy  desires ;  that  if  we 
cannot  perceive  the  grace  in  the  proper  shape,  and  by  its  own 
symptoms  and  indications,  we  may  be  made,  in  some  mea- 
sure, humbly  confident  by  other  images  and  reflections,  by 
seeing  the  grace  in  another  shape :  so  David ;  "  Concupivi 
desiderare  justificationes  tuas;"  ''I  have  desired  to  desire 
thy  justifications;*'  that  is,  either  I  have  prayed  for  that 
grace,  or  I  have  seen  that  1  have  that  desire,  not  by  a  direct 
observation,  but  by  some  other  signification.     But  it  is  cer- 
tain, no  man  can  be  sorrowful  for  not  being  sorrowful,  if  lie 
means  the  same  kind  and  manner  of  sorrow ;  as  there  can- 
not be  two,  where  there  is  not  one;  and  there  cannot  be  a 
reflex  ray,  where  there  was  not  a  direct. 

23.  But  if  there  be  such  difficulty  in  the  questions  of 
bur  own  sorrow,  it  were  very  well,  that  even  this  part  of  re- 
pentance should  be  conducted,  as  all  the  other  ought, — by 
the  ministry  of  a  spiritual  man ;  that  it  may  be  better  in- 
structed, and  prudently  managed^  and  better  discerned,  and 
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led  on  to  its  propet  effects.  But  when  it  is  so  helped  for- 
ward, it  is  more  than  contrition,— -it  is  confession  also;  of 
which  I  am  yet  to  give  in  special  accounts. 


SECTION  III. 

Of  the  Natures  and  Difference  of  Attrition  and  Contrition. 

24.  All. the  passions  of  the  irascible  faculty  are  that  sorrow, 
in  some  sense  or  other,  which  will  produce  repentance.  Re- 
pentance cannot  kill  sin,  but  by  withdrawing  the  will  from 
it:  and  the  will  is  not  to  be  withdrawn,  but  by  complying 
'  with  the  contrary  affection  to  that,  which  before  did  accom- 
pany it  in  evil.  Now  whatever  that  affection  was,  pleasure 
was  the  product,  it  was  that  which  nursed  or  begot  the  sin: 
now  as  this  pleasure  might  proceed  from  hope,  from  posses- 
sion, from  sense,  from  fancy,  from  desire,  and  all  the  pas- 
sions of  the  concupiscible  appetite ;  so  when  there  is.a  dis- 
pleasure conceived,  it  will  help  to  destroy  sin,  from  what 
passion  soever,  of  what  faculty  soever,  that  displeasure  can 
be  produced. 

25.  If  the  displeasure  at  sin  proceeds  from  any  passion 
of  the  irascible  faculty,  it  is  that  which  those  divines,  who 
understand  the  meaning  of  their  own  words  of  art,  commonly 
call  'attrition,'  that  is,— a  resolving  against  sin,  the  resolu- 
tion proceeding  from  any  principle,  that  is  troublesome  and 
dolorous: — and  in  what  degree  of  good  that  is  (as  appears  in 
the  stating  of  this  question),  it  is  acceptable  to  God ;  not  an 
acceptable  repentance,  for  it  is  not  so  much ;  but  it  is  a  good  • 

•  beginning  of  it,  an  acceptable  introduction  to  it ;  and  must, 
in  its  very  nature,  suppose  a  sorrow,  or  displeasure> — in- 
which  although  according  to  the  quality  of  the  motives  of  at- 
trition, or  the  disposition  of  the  penitent,  there  is  more,  or 
less  sensitive  trouble  respectively,  yet  in  all  there  must  be  so 
much  sorrow  or  displeasure,  as  to  cause  a  dereliction  of  the . 
sin,  or  a  resolution,  at  least,  to  leave  it. 

26.  But  there  are  some  natures  so  ingenuous,  and  there 
are  some  periods  of  repentance  so  perfect,  and  some  peni- 
tents have  so  far  proceeded  in  the  methods  of  holiness,  and 
pardon, — that  they  are  fallen  out  with  sin  upon  the  stock  of 


29&  OP    ECCLESIASTICAL    rEKAWCti' 

Rome  priiici'ples  piroceedihg  fr6hi  th<i  cdhciipiscitl^  appcflrtfe ;  - 
such  are  love  ctod  hope  ;  and  if  these  hav6  for  their  object' 
God  or  the  divine  promises,  it  is  that  noblel^t  principle  of* 
repentance  or  holy  life,  which  divines  call  '  contrition/  For 
hope  cannot  be  without  love  of  that  which  is  hoped  for;  if 
therefore  this  hope  have  for  its  object  temporal  purchases, 
it  is  or  may  be  a  suflScietit  catise  of  leaving  sin,  according  as 
the  power  and  efficacy  of  the  hope  shall  be;  but  it  will  npt 
be  sufficient  towards  pardon,  unless,  in  its  progression,  it 
JQin  with  sotne  better  principle  of  a  spiritual  gracief.  '  Teoi-^ 
porel  hope  and  temporal  fear  may  l)egin  God's  work  upon^ 
our  spirits ;  but  till  it  be  gone  further,  we  are  not  in  the  first: 
step  of  an  aotiial  state  of  grace.     But  as  attrition  prdceedd' 
from  thef  motives  of  those  displeasing  objects,  which  are' 
threatened  by  God  to  be  the  evil  consequents  of  sin,  relating  < 
to  eternity;  86  contrition  proceeds  from  objects  and  mo- 
tives of  desire,  which  are  promises  and  benefits,  received  al^' 
ready,  ot  td  be  receivied  hereafter.     But  these  must  alio  be ' 
more  than  teniporal  good  things :  for  hopes  and  fears  rdating 
to  things  (though  promised  or  thredtened  in  Holy  Scripture), ' 
are  not  sufiicient  incentives  of  a  holy  and  acceptable  repent-* 
ance ;  which,  because  it  is  not  a  transient  act  biit  a  state  of 
holiness,  cannot  b^  supported  by  a  transitory  and  deficient 
cause,  but  must  wholly  rely  upon  expectation  and  love  of* 
things,  that  are  eternal  and  cannot  pass  away.     Attrition 
begins  with  fear;  contrition  hath  hope  and  love  iu  it.     The  • 
first  is  a  good  beginning,  but  it  is  no  more ;  before  a  man 
cat!  say  he  is  pardoned,  he  tnust  be  gone  beyond  the  first, 
and  arrived  at  this.    The  reacon  is  plain ;  because  although 
in  the  beginnings  of  repentance  there  is  a  great  fear,  yet  the 
causes  of  this  fear  wear  away  and  lessen,  according  as  the 
repentance  goes  on,  and  are  quite  extinguished,  when  the  pe>^ 
niteiithath  mortified  bis  sin,  and  hath  received  the  spirit  of 
adoption,  the  vXupof^opla,  *  the  confidence'  of  the  sons  of  God ; 
but  because^  repentance  must  be  perfect,  and  must  be  per- 
petual during  thk  life,  it  must  also  be  maintained,  and  sup- 
ported by  something  that  is  lasting,  add  will  not  Weat  ofi*, 
and  that  is  hope  and  love ;  according  to  that  of  St«  Austin  ^ 
'^  Poenitentiam  certain  non  facit,  nisi  odium  peccati  et  amor 
Dei :"  ''  Hatred  of  sin;  and  the  love  of  God,  make  repentance 

^  Serm.  7.  de  Temper. 
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firm  and  sure;*^  nothing  else  can  3o  Hi  but  thts  id  h  work  of 
time ;  but  such  a  work,  that  without  it  be  done,  our  pardon- 
is  not  perfect. 

.  27.  Now  of  this  contrition,  relying  upon  motives  of  pleasure^ 
and  objects  of  amability,  being  the  noblest  principle  of  action>* 
and  made  up  of  the  love  of  Qod,  and  holy  things,  and  holy 
expectations, — the  product  is  quite  differing  from  that  bf; 
attrition,  or  the  imperfect  repentance;  for  that  commencing 
upon  fear  or  displeasure,  is  only  apt  to  produce  a  derelictioii' 
or  quitting  of  our  sin,  and  all  the  servile  affections  of  frighted 
or  displeased  persons.     But  this  would  not  effect  a  Universal* 
obedience;  which  only  can  be  effected  by  the  love  and  the 
affection  of  sons;  which  is  also  the  product  of  those  objects,' 
which  are  the  incentives  of  the  divine  love,  arid  is  called  con- 
trition :  that  is,  a  hatred  against  sin,  as  being  an  enemy  to ' 
God,  and  all  our  hopes  of  enjoying  God ;  whom  because 
this  repenting  man  loves  and  delights  in,  he  also  hates  what- 
soever God  hates, — and  is  really  grieved,  for  ever  having  of-  '- 
fended  so  good  a  God,  and  for  having  endangered  his  hoped' 
of  dwelling  with  him  whom  be  so  loves ;  and  therefore,  uow^ 
does  the  quite  contrary. 

28.  Now  this  is  not  usually  the  beginning  of  repentance,' 
but  is  a  great  progression  in  it;  and  it  contains  in  it  obedi-* 
ence.  He  that  is  attrite,  leaves  his  sin  ;  but  he  that  is  con-* 
tnte>  obeys  God,  and  pursues  the  interests  and  acquists  of, 
virtue :  so  that  contrition  is  not  only  a  sorrow  for  having  of* ' 
fended  God,  whom  the  penitent  loves ;  that  is  hut  one  act  or  • 
effect  of  contrition  ;  but  contrition  loves  God,  and  hates  sin;; 
it  leaves  this,  and  adheres  to  him;  abstain^  from  evil,  and  does 
good  ;  dies  to  sin,  and  lives  to  righteousness ;  and  is  a  state 
of  pardon  and  acceptable  services. 

29.  .But  then  there  is  a  sorrow  also  proper  to  it;  for  as 
this  grace  comes  from  the  noblest  passions  and  apprehen- 
sions, so  it  does  operate  in  the  best  manner,  and  to  the  no- 
blest purposes.  It  hates  sin  upon  higher  contemplations,  than 
lie  that  hates  it  upon  the  stock  of  fear  :  he  hates  sin  as  being, 
against  God*  and  religion,  and  right  reason;  that  is,  he  is  gone 
further  from  him  :  he  hates  it  for  itself. 

P<BDitet,  6  si  quid  miseroram  or«ditiir  alli,  i 

Poeiiitet,  «t  facto  torqaeor  ipse  meo. 
Camqiic  sit  e^^Ilinm,  magin  est  inilii  culpa  dolori; 

Estqiie  pali  paenam  quam  meruisso  minus. 
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That  is,  not  only  the-cyil  effect  to  himself,  but  the  irregukrity 
and  the  displeasure  to  Almighty  Got},  are  the  incentives  of 
his  displeasure  against  sin ;  and  because  in  all  these  passions 
and  effective  motions  of  the  mind,  there  is  a  sorrow  under 
aome  shape  or  other,  this  sorrow  or  displeasure  is  that,  which 
is  a  very  acceptable  signification,  and  act  of  repentance ;  and 
yet  it  is  not  to  be  judged  of  by  sense,  but  by  reason,  by 
the  caution  and  enmity  against  sin :  to  which  this  also  is  to> 
be  added : 

30.  That  if  any  man  inquires,  whether  or  no  his  hatred 
against  sin  proceed  from  the  love  of  God  or  no;  that  is,  whe- 
ther it  be  attrition  or  contrition,^-he  is  only  to  observe  whe- 
ther he  does  endeavour  heartily  and  constantly  to  please  God 
by  obedience  ;  for  '  this  is  love,  that  we  keep  his  command- 
ments :'  and  although  sometimes  we  may  tell  concerning  our 
love  as  well  as  concerning  our  fear;  yet  when  the  direct 
principle  is  not  so  evident,  our  only  way  left  to  try,  is  by  the 
event :  that  is  contrition  which  makes  us  to  exterminate  and 
mortify  sin,  and  endeavour  to  keep  the  commandments  of 
God.     For  that  is  sorrow  proceeding  from  love. 

31.  And  now  it  is  no  wonder,  if  to  contrition  pardon  be 
sp  constantly  annexed,  in  all  the  discourses  of  divines :  but 
unless  contrition  be  thus  understood^  and  if  a  single  act  of 
something  like  it,  be  mistaken  for  the  whole  st&te  of  .this 
grace,  we  shall  be  deceived  by  applying  false  promises  to  a 
real  need,  or  true  promises  to  an  incompetent  and  incapable 
state  of  things.  But  when  it  is  thus  meant,  all  the  sorrows 
that  can  come  from  this  principle  are  the  signs  of  life* 

His  lacrirois  vitam  damus,  el  miserescimus  nltro. 

No  man  can  deny  pardon  to  such  penitents,  nor  cease  to  joy 
in  such  tears. 

32.  The  sum  of  the  present  inquiry  is  this  :  contrition  is 
sometimes  used  for  a  part  of  repentance,  isometimes  taken 
for  the  whole  duty.  As  it  is  a  part,  so  it  is  that  displeasure 
at  sin,  and  hatred  of  it^  which  is  commonly  expressed  in  sor- 
row, but  for  ever  in  the  leaving  of  it.  It  is  sometimes  begun 
with  fear,  sometimes  with  shame,  and  sometimes  with  kind- 
ness, with  thankfulness  and  love ;  but  love  and  obedience 
are  ever  at  the  latter  end  of  it,  though  it  were  not  at  the  be- 
gimiing  :  and  till  then  it  is  called  attrition.     But  when  it  is 
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thkeh  for  the  whole  du^  itself,  as'it  is  always  wbeti  it  is  effect! 
iyeof  pardon, — then  the  elements  of  it,  or  parts  of  the  <^onsti- 
tution,  are  '  fides  fnturi  saeculi  et  judicii,  fides  in  promissis 
et  passioniibus  Christi,  timor  DivinsD  majestatis,  amor  mise- 
ricordiae,  dolor  pro  peccatis,  spes  veniae,  p^titio  pro  gtatiA/ 
^  fjEdth  in  the  promises  and  sufferings  of  Christ,  an  ardent  to 
the  article  of  the  day  of  judgment,  and  the  world  to  come; 
with  all  the  consequent  persuasions  and  practices  efiected  on 
the  spirit,  fear  of  the  divine  majesty,  love  of  his  m^rcy,  grief 
for  our  sins,  begging  for  grace,  hope  of  pardon  ;'  and  in  this 
sense  it  is  true,  *  Cor  contritum  Deus  non  despiciet/  'God 
will  never  refuse  to  accept  of  a  heart  so  contrite/ 


SECTION  IV. 

Of  Confession. 

33.  The  modem  ischooltnen  make  contrition  to  include  in  it 
a  resolution  to  submit  to  the  keys  of  the  church ;  that  is,  that 
confession  to  a  priest  is  a  part  of  contrition,  as  contrition  is 
taken  for  a  part  of  repentdnce ;  for  it  is  incomplete  till  the 
church  hath  taken  notice  of  it,— but  by  submission  to  (he 
church-tribunal,  it  is  niade  complete ;  and  not  only  so,  but 
that  which  was  but  attrition,  is  nOw  turned  into  contrition,  or 
perfect  repentance.  In  the  examining  of  this,  I  shsdl^,  be- 
cause it  is  reasonable  so  to  do,  change  their  manner  of  speak- 
ing, that  the  inquiry  may  be  more  material  and  intelligible* 
That  contrition  does  include  in  it  a  resolution  to  submit  to 
the  church-tribunal,  must  either  mean,  that  godly  sorrow 
does  in  its  nature  include  a  desire  of  confession  to  a  priest, 
and  then  the  very  word  confutes  the  thing ;  or  else  by  con- 
trition they  meaning  so  much  of  repentance,  as  is  sufficient 
to  pardon,  mean  also,  that  to  submit  to  th^  keys,  or  to  con- 
fess to  a  priest,  is  a  necessary  or  integral  part  of  that  repent- 
ance, and  therefore  of  contrition*  Concerning  the  other 
part  of  their  affirmative,  that  attrition  is,  by  the  keys,  changed 
into  contrition ;  this  being  turned  into  words  fit  for  men  to 
speak, — such  men,  I  mean,  that  would  be  understood,— -signi- 
fies plainly  this  :  that  the  most  imperfect  repentance  towards 
God  is  sufficient,  if  it  be  brought  before  the  church ;  that  is, 

VOL.  IX.  R 
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a  little  on  the  penitent  man's  part,  and  a  little  on  the  priest's 
part,  is  disposition  enough  to  the  receiving  of  a  pardon:  so 
that,  provided  you  do  all  that  the  church  commands  you,  you 
may  make  the  bolder  to  leave  out  something  of  God's  com- 
mand, which  otherwise  you  might  not  do.  The  priest  may 
do  half  the  work  for  you.  These  thus  represented,  I  shall 
consider  apart. 

34.  I.  Confession  is  an  act  of  repentance  highly  requisite 
to  its  perfection :  and  in  that  regard,  particularly  called  upon 
in  Holy  Scripture.  But  concerning  this,  and  all  the  other 
great  exercises,  actions,  or  general  significations,  of  repent- 
ance, every  word^  singly  is  used  indefinitely  for  the  whole 
duty  of  repentance.  Thus  contrition  is  used  by  David ;  "  A 
broken  and  a  contrite  heart,  O  God,  thou  shalt  not  despise ;'' 
that  is,  a  penitent  heart  God  will  not  reject.  The  same  also  is 
the  usage  of  confession  by  St.  John:  'Mf  we  confess  our 
sins,  he  is  faithful  and  just  to  forgive  us  our  sins,  and  to 
cleanse  us  from  all  unrighteousness  ^ ;"  that  is,  if  we  repent, 
God  hath  promised  us  pardon  and  his  Holy  Spirit,  that 
he  will  justify  us,  and  that  he  will  sanctify  us.  And  in  pur- 
suance of  this,  the  church  called  ecclesiastical  repentance 
by  the  name  of  *  exomologesis,'  which  though  it  wa  a 
Greek  word,  yet  both  Greeks  and  Latins  used  it.  *  Exomo- 
logesis  est  humiliandi  hominis  disciplina ;'  so  Tertullian ; 
'  Confessionis  the  discipline  of  humiliation  for  a  man  for  hi& 
sins  :'  and  St.  Ambrose  calls  confession  '  poenarum  compen-* 
dium,'  *  the  sum  or  abbreviature  of  penance"".'  And  this  word 
was  sometimes  changed,  and  called  *  satisfaction :'  which  al- 
though the  Latin  church,  in  the  later  ages,  use  only  for  cor- 
poral austerities,  which  by  way  of  appropriation  they  are  pleas- 
ed also  to  call  penances,  yet  it  was  anciently  used  for  the 
whole  course  and  offices  of  ecclesiastical  repentance;  as  ap- 
pears in  the  council  of  °  Pari«,  of**  Agatho,  and  the  p  third 
council  of  Toledo.  The  result  and  effect  of  this  observation 
are,  that  no  more  be  put  upon  one  part  or  action  of  repentance 
than  upon  another,  to  serv^  ends.  For  pardon  of  sins  is* 
promised  to  the  penitient  under  single  words;  under  tjontrition,! 
under  sorrow,  under  alms,  under  judging  ourselves^  under 
confession;  but  no  one  of  these  alone  is  sufficient  for  par- 

»  1  John,  i.  9.  »  De  Abel  et  Cain,  I.  2.  c.  9. 

■  Lib.  1.  (5.  nit.    -  •  Cap.  57.  P  Cap.  11. 
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doa:  and  when  pardon  is* promised  to  kay  one,  theymusi^ 
mean  the  whole  duty ;  for  when  the  whole  effect  is  ascribed 
to  a  part,  that  part  stands  for  the  whole,  and  means  more 
than  a  part. 

35.  il.  But  concerning  confession  as  it  ii^  a  special  act 
of  repentance,  the  first  thing  that  is  to  bfe  sisiid  of  it,  is,  that 
it  is  due  bnly  to  God ;  for  he  is  the  person  injured ;  sin  is« 
the  prevarication  of  his  laws ;  he  is  our  judge,  and  he  only 
can  pardon,  as  he  only  can  punish  eternally.     "  Non  tibi  di- 
eo,  iittuapeccata,  tanquam  in  pompam,  in  publicum  proferas,. 
neijue  ut  te  accuses,  sed  ut  pareas  Prophet*  ^  dicenti,  Revela 
Domino  viam  tuam.    Apud  Deuto  ea  confitere,  apud  Judi* 
cem  cohfitere  peccata  tua,  orans  si  non  lingufi.,  saltem  me- 
moriftj  et  ita  roiga  tit  tili  fliiseteatur."     "  i  do  not  enjoin  thee 
to  betray  thyself  to  the  public  ^ar>  bHnging  thy  sins  as  ihto^ 
a  theatre,  but  obey  thte  Prophet,  saying.  Reveal  thy  way  unto' 
the  Lord*     Confess  to  Gcfdi  confess  ta  thy  judge;  praying  if 
not  with  thy  tongue,  yet  at  least  with  thy  mind,  and  pray  sor 
that  thou  mayestbe  heaM  :"  so  St.  Chrysostom(. — And  upon 
those  words  of  St.  Paul,  "  Let  a  mart  examine  himself,'*  he* 
saith,  "  Non  revelavit  ulcus,  non  in  cpniniiine  theatrum  ac- 
cusationem  produxit,"  &c.   "  He  did  not  revestl  liis  ulcer,  he 
did  not  bring  his  accusation  into  the  common  theatre ;  he 
made  none  witness  of  his  sins,  but  iti  his  conscience,  none 
standing  by,  God  only  excepted,  who  sees  all  things '.'' — And 
again,  upoh  that  of  the  psalm;  'My  sin  is  always  against 
me  ;' — '*  If  thou  art  s^hamed  to  speak  it  to  any  one,  say  them' 
daily  in  thy  mind:  I  do  not  ssiy,  that  thou  confess  them  to 
thy  fellow-servant. who  nt^ay  upibraid  thee  ;  say  them  to  God." 
^AfiipTvpov  i&ru}  to  SiKaariipiov,  Giog  bparu)  fiovog  i^ojitoXoyofi- 
litvbv. '  Let  this  judicatory  be  without  assessors  or  witnesses,- 
let  God  alone  see  thy  confession.f  ''  —  • '  Quod  si,  vere6un-' 
di^  retrahente,  revelare  fest  coram  hominibus  erubescis,  illi, 
quern  latere  non  possunt,  cbnfiteri  ea^ugi  supplicatione  noh* 
desinas,  ac  dicere,  *  Iniquitatem  meam  agnosco,'  &c.  qui  et^ 
absque  ullius  verecundiae  publicatione  curare,  et  sine  impro-- 
perio  peccata  donare  consuevit  * ;"  so  Cassian  in  the  imita-' 
tion  of  St.  Ambrose :  "  If  bashfiilness  call  thee  back,  and  thou ' 
art  shamed  to  reveal  them  before  men,  cease  not,  by  a  con- 

4  Psal.  xxxvl.  5.  **  In  Ep.  ad  Heb.  hom.  31. 
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tinual  supplication^  to  confess  thefh  to  him  from  whom  they 
cannot  be  concealed  ;  who,  without  any  pressing  upon  our 
modesty,  is  wont  to  cure,  and  without  upbraiding,  to  for- 
give us  our  sins."  And  the  fathers  of  the  council  of  Cabail- 
Ion,  advanced  thi^  duty  by  divers  sentences  of  Scripture ; — 
^'  Ita  duntaxat  ut  et  Deo,  qui  remissor  est  peccatorum,  con- 
fiteamur  peccata  nostra,  et  cum  David  dicamus.  Delictum 
meum  cognitum  tibi  feci,  et  injustitiam  meam  non  abscondi : 
Dixi,  confitebor  injustitias  meas  Domino,  et  tu  remisisti  im- 
pietatem  peccati  mei,"  &c.  "  God  is  the  pardoner  of  sins, 
9nd  therefore  let  us  confess  to  him,  and  say  with  David,  '  I 
have  made  my  sin  known  unto  thee,  and  mine. unrighteous- 
ness have  I  not  hid  ;  I  said,  I  will  confers  mine  iniquity  unto 
the  Lord,  and  thou  forgavest  the  wickedness  of  my  sin*/  " 
But  this  thing  is  pressed  most  earnestly  by  Lauren  tins  No- 
Tarriensis,  who  because  he  was  a  father  of  the  fifth  age,  his 
words  are  of  more  use,  by  being  a  testimony  that  the.  eccle- 
siastical repentance,  which  we  find  to.be  now  pressed  by 
Stome  as  simply  necessary,  was  not  the  doctrine  of  those 
times.  "  From  that  day  in  which  thou  goest  out  of  the  font, 
thou  becomest  to  thyself  a  continual  font,  and  a  daily  re- 
mission. There  is  no  absolute  necessity,  of  the  priest's  right 
hand ;  from  thenceforward  God  hath  appointed  thee  to  be 
thy  own  judge,  thy  own  arbiter,  and  hath  given  thee  know- 
ledge whereby  of  thyself  thou  mayest  discern  good  and  evil ; 
and  because  while  thou  remainest  in  the  body,  thou  canst 
i)ot  be  free  from  sin,  God  hath,  after  baptism,  placed  thy  re- 
inedy  within  thyself;  he  hath  placed  pardon  within  thy  own 
choice,  so  that  thou  art  not,  in  the  day  of  thy  necessity,  indis- 
pensably tied  to  seek  a  priest ;  but  thou  thyself,  as  if  thou  wert 
a  most  skilful  doctor  and  master,  mayest  amend  thy  error 
within  thee,  and  wash  away  thy  sin  by  repentance.  Tbe 
fountain  is  never  dry,  the  water  is  within  thee ;  absolution  is 
ip  thy  choice,  sanctific^tion  is  in  thy  diligence,  pardon  is 
within  the  dew  of  thine  own  tears.  Do  not  thou  therefore 
look  either  for  John  or  Jordan;  be  thou  thy  own  baptist, 
viz.  in  the  baptism  of  repentance.  Tbou^rt  defiled  after 
tjxpu  art  washed,  thy  bowels  are  defiled,  thy  soul  is  polluted ; 
plunge  thyself  in  the  waters  of  repentance,  cleanse  thyself 
by  abundance  of  tears,  let  compunction  be  plentifully  in  thy 

»  Cap.3§.  ctjiabetnr  d^  Panil,  diKt.  1.  cap.  ^Ov 
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bowels, — and  the  Lord  himself  shall  baptize  thee  with  the 
Holy  Ghost  and  with  fire,  and  shall  heap  the  fruits  of  repent- 
ance, and  lay  them  up  like  wheat ;  but  the  chaff  of  thy  sins 
he  shall  bum  with  unquenchable  fire"."  Many  testimonies 
out  of  antiquity  to  the  same  purpose,  are  to  be  seen  ready 
collected  by  Gratian,  under  the  title  *  De  PoetiitentiS,.' 

36.  Now  if  any  one  shall  inquire,  to  what  purpose  it  is 
that  we  should  confess  our  sins  to  God,  who  already  knowi^ 
them  all,  especially  since  to  do  so  can  be  no  part  of  mprtifi-^ 
cation  to  the  man's  spirit:  for  if  I  steal  in  the  presence  of 
my  brother,  afterward  to  tell  him  who  saw  me,  that  I  did 
that  which  he  saw  me  do,  is  no  confusion  of  face: — that 
which  will  be  an  answer  to  this,  and  make  it  appear  neces- 
sary to  confess  to  God,  will  also  make  it  appear,  not  to  be 
necessary  to  cohfess  to  men,  in  respect,  I  say,  of  any  abso- 
lute necessity  of  the  thing,  or  essential  obligation  of  thi^ 
person. 

37.  I  answer,  that  confession  of  sins,  as  it  is  simply  takeii 
for  enumeration  of  the  actions  and  kinds  of  sin,  can  signify 
nothing  as  to  God,  for  the  reasons  now  mentioned  in  the  in- 
quiry. But  when  we  are  commanded  to  confess  our  sins,  it 
is  nothing  else  but  another  expression  or  word  for  the  com- 
mandment of  repentance.  For,  '  Confess  your  sins,*  means; 
acknowledge  that  you  have  done  amiss,  that  you  were  in  the 
wrong  way,  that  you  were  a  miserable  person,  wandering  out 
of  the  paths  of  God,  and  the  methods  of  heaven  and  happi- 
ness, that  you  ought  not  to  have  done  so,  tBat  you  have  sin- 
ned against  God,  and  broken  his  holy  laws,  and  therefore  ar^ 
liable  and  exposed  to  all  that  wrath  of  God  which  he  will 
inflict  upon  you,  or  which  he  threatened.  Confession  of  sinef 
is  a  justification  of  God,  and  a  sentencing  of  ourselves. — - 
This  is  not  only  certain  in  the  nature  of  the  thing  itself;  but 
apparent  also  in  the  words  of  David  ;  ''Against  thee  only 
have  I  done  this  evil ;  'uttujustificeris,*  ^that  thou  might- 
est  be  justified'  in  thy  saying,  and  clear  when  thou  art  judg- 
ed*:" that  is,  if  I  be  a  sinner,  then  art  thou  righteous  and 
just  in  all  the  evils  thou  inflictest. — So  that  confession  of 
sins  is  like  confession  of  faith,  nothing  but  a  signification  of 
our  conviction  ;  it  is  a  publication  of  our  dislike  of  sip,  and 
a  submission  to  the  law  of  God,  and  a  deprecati()n  df  the  con- 

)>  De  Poenit.  iiom.  1.  fiibliotb.  pp.  torn.  2.  «  Pnl.  li.  4. 
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sequept  evil-  "  Confessio  erroris,  professio  e$t  desinjfendi/' 
jMiid  St.  Hilary  ^ :  "  A  confession  of  our  sin,  is  a  ptofes^iop 
^hat  we  will  leave  H ;"  and  again  ;  "  Copfessio  peccati  eapst^ 
lit  id  quod  a  te  gestum  est,  per  confessionem  peccati  confix 
tearis  esse  peccatuip."  That  is  confession  of  sins^  nftthaj: 
we  enumerate  the  particularSi  and  tell  the  matter  pf  fact  to 
pirn  that  remember^  them  better  than  we  can,  but  it  is  a  con* 
demning  of  the  sin  itself,  an  acknowledging  that  we  b&V? 
done  foolishly>  a  bringing  it  forth  to  be  crucified  and  kill^, 
^i'his  is  apparent  also  in  the  case  of  Achan,  who  was  suffix 
pien^ly  convictof  the  matter  of  fact  by  the  divine  disposlpgof 
Jots,  which  was  one  of  the  ways  by  which  God  answered  t|ie 
jsecret  inquiries  of  the  Jews;  but  when  he  was  brought  forth 
to  punishment,  *  Joshua  said  unto  him.  My  son,  give,  I  pray 
thee,  glory  to  the  Lqrd  God  of  Israel^and  make  confession 
unto  him ;'  that  is,  acknowledge  tli^e  answer  of  God  to  h^ 
true,  and  his  judgment  upon  us  not  to  be  causeless,  .To  this 
answers  that  part  of  Achan's  reply  ;  *  Indeed  I  hayip  sinned 
against  the  Lord  God  of  Israel/  There  God  was  justified* 
and  the  glory  was  given  to  him,  that  is,  the  glory  of  his  trut)]L 
and  his  justice;  but  then  Joshua  adds,  *  And  tell  me  now 
"vyhat  thou  hast  done ;  hide  it  not  from  me.'  Here  it  was  fit 
he  should  make  a  particular  enumeration  of  the  fact ;  apd  so 
be  did  to  Joshua,  saying, '  Thus  and  thus  have  I  done  *.'  Foif 
(o  confess  to  man,  is  another  thing  than  to  confess  to  God, 
j|VIen  need  to  be  informed,  God  needs  it  not ;  but  God  is  to 
be  justified  ai^d  glorified  in  the  sentence  and  condemnation 
of  the  sin  or  the  sinner :  and,  in  order  tp  it,  we  must  confess 
9ur  sin,  that  i,s,  condemn  it,  confess  it  to  be  a  sin,  and  ou]:^ 
^plves  guilty,  and  standing  at  God's  mercy.  St.  Chrysostom 
upon  those  words  of  St.  Paul,  *  If  we  would  judge  ourselves, 
^eshould  not  be  judged,'  hath  these  words ;  "  ILe  saith  not, 
if  we  would  chastise  ours^elves,  if  we  would  punish  ourselves; 
but  only,  if  we  would,  acknowledge,  oui^  sins,  if  we  would 
condemn  ourselves,  if  we  would  give  sentence  against  orur 
sins,  we  should  be  freed  fron^i  that  punisbn^ent  which  is  due 
both  here  and  there.  For  he  that  hath^  condemned  himself, 
appeases  God  upon  a  double  account,  both  because  he  hatl^ 
acknowledged  the  sins  past,  and  is  more  careful  for  the  fix- 
ture ^."    To  this  confession  of  sins  is  opposed,  the  denying 

y  In  PmI,  oxxxt.  s  Joshua,  yii.  19,  20.  »  Inl  Cor. bom.  28. 


OP    £CCLESIASTICAL    FENAXCE.  247 

our  sin^  our  hiding  it  frbm  God  as  Adam  did^  that  is,  either 
by  proceeding  in  it,  or  by  not  considering  it,  or  by  excustng 
it,  or  by  justifying  it,  or  by  glorying  in  it :  all  these  are  high 
provocations  of  God's  anger :  but  this  anger  is  taken  off  fay 
confession.  '  Praeveniamus  faciem  ejus  in  confessione,'  said 
the  Psalmist  ^ :  '  Let  us  come  "before  his  presence  ivith  thknks- 
giving ;'  so  we  read  it ;  'Let  us  prevent  his  anger  ;'  or,  *  Let 
us  go  before  his  face  with  confession  f  so  the  old  LatinJU- 
bles :  which  is  a  doing  as  the  prodigal  did ;  '  I  wiU  go  unAo 
my  father,  and  say  unto  him.  Father,  I  have  sinned  againit 
heaven  and  against  thee:'  and  this  is  the  first  act  of  exterior 
repentance :  but  it  is  of  that  repentance  that  is  indispensa- 
bly necessary  to  salvation ;  this  is  *  repentance  towards  God/ 
which  the  Apostle^  preached  in  the  first  publication  of 
Christianity. 

38.  But  then,  besides  this,  there  is  a  repentance  towards 
men,  and  a  confession  in  order  to  it.  If  I  have  sinned  against 
my  brother,  I  must  ask  his  pardon  and  confess  my  error-; 
that  is,  I  must  repent  or  confess  to  him  ;  for  he  that  is  th^ 
injured  person,  hath  a  right  over  me ;  I  am  hi^  debtor,  and 
obliged ;  and  he  can  forgive  me  if  he  please,  and  he  may 
ehoose :  that  is,  I  must  pay  him  the  debt  I  owe  him,  unless 
he  will  be  pleased  to  remit  it.  For  God,  in  his  infinite  wis^ 
dom,  and  goodness,  and  justice,  hath  taken  care  to  secure 
every  man's  interest ;  and  he  that  takes  any  thing  firom  me, 
is  bound  by  God's  law  to  restore  it,  and  to  restore  me  to 
that  state  of  good  things,  from  whence  he  forced  me.  Now 
because  for  the  injury  which  I  havtf  already  suffered,  he  can- 
not make  me  equal  amends,  because  whatever  he  does  to  me 
for  the  future^  still  it  is  true  that  Ldid  suffer  evil  from  him 
formerly ; — therefore,  it  is  necessary  that  I  do  what  I  can,  i^ 
the  reparation  of  that ;  but  because  what  is  done  and  past, 
cannot  be  undone,  I  must  make  it  up  as  well  as  I  can  ;  that 
is,  I  must  confess  my  sin,  and  be  sorry  for  it,  and  submit  to 
the  judgment  of  the  offended  party,  and  he  is  bound  to  for- 
give me  the  sin ;  and  I  am  bound  to  make  just  and  prudent 
amends  according  to  my  power;  for  here  every  one  is  bound 
to  do  his  share.  If  the  offending  person  hath  done  bis  part 
of  duty,  the  offended  must  do  his ;  that  is,  he  must  forgive 
him  that  wronged  him ;  if  he  will  not,  G6d  will  untie  the 

»>  PsaJ.  xcT.  2.  «  Acts,  xx.  21. 
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penitent  man,  and  with  the  same  chain  fast  bind  him  that  is 
uncharitable. 

39.  But  my  brother  may  be  hurt  by  me,  though  I  have 
taken  nothing  from  him,  nor  intended  him  injury.    He  may 
be  scandalized  by  my  sin,  that  is,  tempted  to  siti,  encouraged 
in  his  vileness,  or  discontented  and  made  sorrowful  for  my 
unwQrthiness  and  transgression.     In  all  these  cases  it  is  ne- 
cessary that  we  repent  to  them  also  ;  that  is,  that  we  make 
amends,  not  only  by  confession  to  God,  but  to  our  brethren 
also.    For  when  we  JEicknowledge  our  folly;  we  affright  them 
from  it;  and  by  repentance  we  give  them  caution,  that  they 
may  not  descend  into  the  same  state  of  infelicity.     And 
Upon  this  account  all  public  criminals  were  tied  to  a  public 
^  exomologesis,'  or  repentance  in  the  church,  who,  by  con- 
fession of  their  sins,  acknowledged  their  error,  and  entered 
iiito  the  state  of  repentance;  and  by  their  being  separate 
from  the  pajrticipation  and  communion  of  the  mysteries, 
were  declared  unworthy  of  a  communion  with  Christ,  and  a 
participation  of  hjs  promises, — till  by  repentance  and  the 
fruits  worthy  of  it,  they  were  adjudged  capable  of  God's 
pardon,  .  ^ 

40.  At  the  first,  this  was  as  the  nature  of  the  thing  ex-* 
acted  it,  in  case  of  public  and  notorious  crimes,  such  which 
bad  done  injury,  and  wrought  public  scandal :  and  so  far 
was  necessary,  that  the  church  should  be  repaired,  if  she 
have  been  injured:  if  public  satisfaction  be  demanded,  it 
must  be  done ;  if  private  be  required  only,  then  that  is  i^uft 
ficient;  though  in  case  of  notorious  crimes  it  were  very  well, 
if  the  penitent  would  make  his  repentance  as  exemplary, 
as  modesty  and  his  own  and  the  public  circumstances  can 
permit. 

41.  In  pursuance  of  this  in  the  primitive  church,  the  bi-^ 
shop  and  whom  he  deputed,  did  minister  to  these  public  sa- 
tisfactions aad  amends ;  which  custom  of  theirs  admitted  of 
variety  and  change,  according  as  new  scandals  or  new  neces- 
sities .did  arise.  For  though,  by  the  nature  of  the  thing, 
they  only  could  be  necessarily  and  essentially  obliged,  who 
had  done  public  and  notorious  offences ;  yet  some  observing 
the  advantages  of  that  way  of  repentance,  the  prayers  of  the 
church,  the  tears  of  the  bishop,  the  compassion  of  the  faith- 
ful, the  joy  of  absolution  and  reconciliation,  d^l  come  in  vo-^ 
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luntarlly^  and  to  do  that  by  choice,  which  the  notorious  <3ri- 
minals  were  to  do  of  necessity. 

Then  the  priests  which  the  penitents  had  chosen,  did 
publish  or  enjoin,  them  to  publish  their  sins  in  the  face  of 
the  church;  but  this  grew  intolerable,  and  was  left  off,  be^ 
cause  it  grew  to  be  a  matter  of  accusation  before  the  cri> 
minal  judge,  and  of  upbraiding  in  private  conrersation^ 
and  of  confidence  to  them  that  sought  for  occasion  and  hard« 
ness  of  heart  and  face;  and  therefore  l^ey  appointed  one 
only  priest  to  hear  the  cases,  and  receive  the  addresses  of 
the  penitents ;  and  he  did  publish  the  sins  of  them  that  came, 
only  in  geiieral,  and  by  the  publication  of  their  penances^ 
and  their  separation  from  the  mysteries;  and  this  also 
changed  into  the  more  private ;  and  by  several  steps  of  pro* 
gression  dwindled  away  into  private  repentance  towards  men, 
that  is,  confession  to  a  priest  in  private,  and  private  satis- 
factions, or  amends  and  fruits  of  repentance :  and  now, 
*  auricular  confession'  is  nothing  less  but  the  public  '  exo- 
mologesis/  or  repentance  ecclesiastical  reduced  to  ashes ;  it 
is  the  relics  of  that  excellent  discipline,  which  was  in  some 
cases  necessary,  as  I  have  declared,  and  in  very  many  cases 
useful,  until,  by  the  dissolution  of  manners  and  the  extinc- 
tion of  charity,  it  became  insufferable,  and  a  bigger  scandal 
than  those  which  it  did  intend  to  remedy.  The  result  is  this. 
That  to  enumerate  our  sins  before  the  holy  man  that  minis- 
ters in  holy  things,  that  is,  confession  to  a  priest,  is  not  vir- 
tually included  in  the  duty  of  contrition;  for  it  not  being 
necessary  by  the  nature  of  the  thing,  nor  the  Divine  com- 
mandment, is  not  necessary,  absolutely  and  properly,  in  or- 
der to  pardon;  and  therefore  is  no  part  of  contrition,  which 
without  this  may  be  a  sufficient  disposition  towards  pardon, 
unless  by  accident,  as  in  the  case  of  scandal,  the  criminal 
Gome  to  be  obliged.  Only  this  one  advantage  is  to  be  made< 
of  their  doctrine,  who  speak  otherwise  in  this  article.  The; 
divines  in  the  council  of  Trent**  affirm,  that  they  that  are 
contrite,  are  reconciled  to  God  before  they  receive  the  sa- 
crament of  penance  (as  they  use  to  speak),  that  is,  before' 
priestly  absolution.-r-If  then  a  man  can  be  contrite  before 
the  priest  absolves  him,  as  their  saying  supposes;  and  as  it  is 
certain  they  may,— -and  if  the  desire'  of  absolution  be,  as  they 

^  Stt»»  14.  c.  4. 
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fiay,  included  in  contrition,  and  consequently  that  nothing  is 
wanting  to  obtain  pardon  to  the  penitent  even  before  the 
])riest  absolves  him ; — it  follows,  that  the  priest's  absolution, 
following  this  perfect  disposition  and  this  actual  pardon,  can 
effect  nothing  really ;  the  man  is  pardoned  beforehand,  and 
therefore  his  absolution  is  only  declarative.     God  pardons 
the  man ;  and  the  priest  by  his  office  is  to  tell  him  so,  when 
he  sees  causie  for  it,  and  observes  the  conditions  completed. 
Indeed,  if  absolution  by  the  minister  of  the  church  were  ne- 
cessary, then  to  desire  it  also  would  be  necessary^  and  an 
act  of  duty  and  obedience;  but  thai  if  the  desire,  in  case  it 
were  necessary  to  desire  it,  would  make  contrition  to  be 
complete  and  perfect,  and  if  perfect  contrition  does  actually 
procure  a  pardon, — then  the  priestly  absolution  is  only  a  so- 
lemn and  legal  publication  of  God's  pardon  already  actually 
passed  in  the  court  of  heaven.   For  an  effect  cannot  proceed 
from  causes,  which  are  not  yet  in  being;  and  therefore  the 
pardon  of  the  sins  for  which  the  penitent  is  contrite,  cannot 
come  from  the  priest's  ministration, — which  is  not  in  some 
eases  to   be  obtained,   but  desired  only, — and  afterward, 
when  it  can  be  obtained,  comes  when  the  work  is  done.  God, 
it  may  be,  accepts  the  desire ;  but  the  priest's  ministry  after- 
Ward  is  not,  cannot  be,  the  cause,  why  God  did  accept  of 
that  desire;  because  the  desire  is  accepted,  before  the  abso- 
tion  is  in  being. 

42.  But  now,  although  this  cannot  be  a  necessary  duty 
for  the  reasons  before  reckoned,  because  the  priest  is  not 
the  injured  person,  and  therefore  cannot  have  the  power  -of 
giving  pardon  properly,  and  sufficientiy,  and  effectively ; 
and  confession  is  not  an  amends  to  him,  and  the  duty  itself 
of  confession  is  not  an  enumeration  of  particulars,  but  a  con- 
demnation of  the  sin,  which  is  an  humiliation  before  the  of- 
fended party ;  yet  confession  to  a  priest,  the  minister  of 
pardon  and  reconciliation,  the  curate  of  sonls,  and  the  guide 
of  consciences,  is  of  so  great  use  and  benefit,  to  all  that 
are  heavy  laden  with  their  sins,  that  they  who  carelessly 
and  causelessly  neglect  it,  are  neither  lovers  of  the  peace 
of  consciences,  nor  are  careful  for  the  advantages  of  their 
souls. 

43.  For  £be  publication  of  our  sins  to  the  minister  of 
holy  things,  tovtov  ixeirov  \6yov,  Sv  ?x^t  ri  IrrlSti^ig  tCjv 
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moifMTiKwvircfiSfv,  Batd  Ba6il%  ''isjast  like  tbe  manifestation 
jof  the  diseases  of  our  body  to  the  physician ;"  for  God  faat^ 
appointed  them  as  spiritual  physicians;  ifiaprwXoifg  li(iSfmi 
Koi  Siipairevav  rdig  t?}c  fitravoloQ  ^apfiakoig,  *  to  heal  dinners 
by  the  antidote  of  repentance/  said  tite  fatliers  in  the  first  Ro* 
m^n  council  under  Simplicius.     Their  office  is  'to  comfort 
ihe  comfortless^  to  instruct  the  ignorant^  to   reduce  the 
wanderers^  to  restore  them  that  are  overtaken  in  a  faulty  to 
reconcile  the  penitent,  to'  strengthen  the  weak,  and  to  en* 
courage  their  labours,  to  advise  remedies  against  sins,  and 
to  separate  the  vile  from  the  precious,  to  drive  scandals  far 
from  the  church,  and,  as  much  as  may  be,  to  secure  the  inno- 
cent lambs  from  the  pollutions  of  the  infected.' — Now  ib  aM 
these  regards,  the  penitent  may  have  advantages  from  the 
ecclesiastical  ministrations.     There  are  many  cases  of  con- 
Science,  which  the  penitent  cannot  determine,  many  neces- 
sities which  he  does  not  perceive,  many  duties  which  he 
t)mits,  many  abatements  of  duty  which  he  ignorantly  or  pre- 
sumptuously does  make ;  much  partiality  in  the  determina- 
tion of  his  own  interests ;  and  to  build  up  a  soul  requires  so 
much  wisdom,  so  much  severity,  so  many  arts,  such  caution 
and  observance,  such  variety  of  notices,  great  learning,  great 
prudence,  great  piety ;  that  as  all  ministers  are  not  worthy 
of  that  charge,   and   secret  employment,  and  conduct  of 
others  in  the  more  mysterious  and  difficult  parts  of  religion; 
so  it  is  certain,  there  are  not  many  of  the  people  that  can 
worthily  and  sufficiently  do  it  themselves :  and  therefore,  al- 
though we  are  not  to  tell  a  lie  for  a  good  end,  and  that  it 
cannot  be  said  that  God  hath  by  an  express  law  required  it, 
or  that  it  is  necessary  in  the  nature  of  things;  yet  to  some 
persons  it  hath  put  on  so  many  degrees  of  charity  and  pru- 
dence, and  is  so  apt  to  minister  to  their  superinduced  needs; 
that  although  to  do  it  is  not  a  necessary  obedience,  yet  it  id 
a  necessary  charity ;  it  is  not  necessary  in  respect  of  a  po- 
sitive express  commandment,  y^  it  is  in  order  to  certain 
ends,  which  cannot  be  so  well  provided  for  by  any  other  in- 
strument: it  hath  not  in  it  an  absolute,  but  it  may  have  a 
relative  and  a  superinduced  necessity. 

Coelestiqae  viro,  qais  te  deceperit  error, 
DiciU ;  pro  culpa  ne  seelos  esse.patet  ^ 

«  Regal.  Brev.  229.  ^  Ofid«lib«  1.  Trist.  eleg.  3.  37.  Harlet. 
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Now  here  a  particular  enumeration  is  the  confession  that  is 
proper  to  this  ministry ;  because  the  minister  must  be  instruct- 
ed first  in  the  particulars :  which  also  points  out  to  us  the 
manner  of  his  assistances^  and  of  our  obligation ;  it  is  that 
we  may  receive  helps  by  his  ofiice  and  abilities,  which  can  be 
better  applied,  by  how  much  more  minute  and  particular  the 
enumeration  or  confession  is;  and  of  this  circumstance  there 
cap  be  no  other  consideration  :  excepting  that  the  enumerar" 
tion  of  shames  and  follies  before  a  holy  man,  is  a  very  great 
restraint  to  the  gaieties  of  a  confident,  or  of  a  tempted  per- 
son :  for  though  a  man  dares  sin  in  the  presence  of  God,  yet 
he  dares  not  let  his  friend  or  his  enemy  see  him  do  a  foul 
act; 

Tam  facile  et  pronmii  est  guperos  contemnere  testen^ 
Si  mortalia  idem  nemo  sciat  ■  i. 

And  therefore,  that  a  reverend  man  shall  see  his  shame,  and 
with  a  severe  and  a  broad  eye  look  and  stare  upon  his  d\9^ 
honour,  must  needs  bei  a  great  part  of  God's  restraining 
grace,  and  of  great  use  to  the  mortification  and  prevention 
of  sin. 

44.  One  thing  more  there  is,  which  is  highly  considerable 
in  this  part  or  ministry  of  repentance;  it  is  a  great  part  of  that 
preparation,  which  is  necessary  for  him  who  needs,  and  for 
him  who  desires,  absolution  ecclesiastical.  Some  do  need, 
and  some  do  desire  it ;  and  it  is  of  advantage  to  both.  They 
that  need  it,  and  are  bound  to  seek  it,  are  such,  who,  being 
publicly  noted  by.  the  church,  are  bound  by  her  censurei^ 
and  discipline:  that  is,  such  who  because  they  have  given 
evil  example  to  all,  and  encouragement  in  evil  to  some,  to 
them  that  are  easy  and  apt  to  take ;  are  tied  by  the  publica-^ 
tion  of  their  repentance,  their  open  return,  and  public  amends, 
to  restore  the  church,  so  far  as  they  can,  to  that  state  of 
good  things,  from  whence  their  sin  did  or  was  apt  to  draw 
her.  This  indeed  is  necessary,  and  can  in  no  regard  be  ex-^ 
cused,  if  particular  persons  do  not  submit  themselves  to  it, 
unless  the  church  herself  will  not  demand  it,  or  advise  it ; 
and  then  if  there  be  an  error,  or  a  possibility  to  have  it  other- 
wise, the  governors  of.the  church  are  only  answerable.  And 
in  this  sense  are  those  decretory  sayings,  and  earnest  advices 
of  the  ancient  doctors,  to  be  understood.  "  Laicus  si  peccet, 

C  Javen.  13. 75.  Roperti.  "  * 
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ipse  suum  non  potest  auferre  peccatum^  sed  indiget  sacer- 
dote^utpossitremissionem  peccatorumaccipere/'said  Origen: 
*'  If  any  of  the  people  sin,  himself  cannot  take  a^ay  hisown 
sin,  but  must  shew  himself  to  the  priest,  that  he  may  obtain 
pardon  •'." — :"  For  they  who  are  spotted  with  sins,  unless 
they  be  cured  with  the  priestly  authority,  cannot  be  in  the 
bosom  of  the  church,"  said  Fabianus  Martyr.— rAnd  as  ex- 
press are  those  words  of  St.  Basil ;  Ac?  rwv  rerayfiivtov  ^Kaarov 
fiflSlv  filv  T^c  "^^X^^  Klvri/ia  aTToicpv^ov  ^Xa<ra'€£v,  aXX'  airoyvpL*' 
vovv  TO  icpvTrra  r^c  KapStag  TOig  TriarevofjLivoig  liri/icXcTadcu  rwv 
dtr^ivovvTiov.  And,  'AvayKoiov  l^OfHokoyHfrSicu  ra  afxafyrfifitera 
Toig  ireiruTTsvfiivobg  rfiv  oiKOvofklav  twv  fivartipltov  tov   Gfcov. 
'*  It  behoveth  every  one  that  is  under  authority,  to  keep* 
no  motion  of  their  hearts  secret,  but  to  lay  the   secrets 
of  their  heart  naked  before  them,  who  are  intrusted  to  take 
care  of  them  that  are  weak  or  sick  *."     That  is,  the  rcray- 
fiivoi,   the  public  penitents,'  who  are  placed  in  '  the  sta- 
tion of  the  mourners,'  must  not  do  their  business  imper- 
fectly,* but  make  a  perfect  narrative  of  their  whole  case  to 
the  penitentiary  minister :    and  such  persons  who  are  under - 
discipline,  or  under  notorious  sins,  '  must  make  their  exo- 
mologesis,  that  is,  do  ecclesiastical  repentance  before  them 
who  are  the  trustees  and  stewards  of  the  mysteries  of  Ood:' 
"  qua  sine  nullus  remissione  potietur,"  said  a  father  to  St. 
John  de  Gradibus  :  "without  which  exomologesis,  or  public 
ecclesiastical  confession,   or  amends,  no  man  shall  obtain 
pardon :"  meaning,  the  p^ace  of  the  church.     For  to  this 
sense  we  are  to  understand  the  doctrine  of  the  holy  fathers, 
and  we  learn  it  from  St.  Austin  :  "  Rect^  constituuntur  ab 
iis,  qui  ecclesisB  praesunt,  tempora  poBnitenttse;  ut  fiat  etiam 
satis  ecclesiee,  in  qu&  remittuntur  ipsa  peccata :  extra  earn 
quippe  non  remittuntur:"  "The  times  of  penance  are,  with 
great  reason,  appointed  by  ecclesiastical  governors,  that  the 
church,  in.  whose  communion  sins  are  forgiven,  may  be  satis- 
fied :  for  out  of  her,  there  is  no  forgiveness  ^" 

45.  For  in  this  case,  the  church  hath  a  power  of  binding 
and.  retaining  sins  and  sinners  ;  that  is,  a  denying  to  them 
the  privileges  of  the  faithful,  till  they,  by  public  repentance 
and  satisfaction,  have  given  testimony  of  their  return  to  God's 

ti  0om.  lOi  in  Numb.  *  Regul.fa».  explic.et  Regal.  Bre?.  218." 

^  Bpchirid,  .o.  65. 
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favour  and  service.  The  church  may  deny  to  pray  publicly 
for  some  persons,  and  refuse  to  admit  them  into  the  society 
of  those  that  do  pray,  and  refuse  till  she  is  satisfied  concern'- 
ing  them,  by  such  signs  and  indications  as  she  ^rill  appoint 
and  choose*  For  it  appears  in  both  Testaments,  that  thbse, 
who  are  appointed  to  pray  for  others,  to  stand  between  God 
and  the  people, — ^had  it  left  in  their  choice  sometimes,  and 
sometimes  were  forbidden  to  pray  for  certain  criminals.  Thus 
God  gave  to  the  Prophet  charge  concerning  Ephraim:  "  Ptay 
not.  thou  for  this  people,  neither  lift  up  cry  nor  prayer  for 
them,  neither  make  intercession  for  them,  for  I  will  not  hear, 
thee  K"  Like  to  this  was  thAt  of  St.  John :  "  There  is  a  sin. 
unto  death-  1 .6ay  not  that  ye  pray  for  him,  that  sins  unto 
death  ;*'  that  is,  do  not  admit  such  persons  to  the  communion 
of  prayers  and  holy  offices  ;-rat  least  the  church  may  choose,  > 
whether  she  will  or  no.     > 

46.  The. church  in  her  government  and  discipline  had  two 
ends^--rand  her  power  was,  accordingly,  apt  to  minister  to. 
these  end^  ;  h  By  condemning  and  punishing  the  sin,  she 
was  to  do  what  she  could  to  save  the  criminal ;  that  is,  by 
bringing  him  to  repentance  and  a  holy  life,  to  bring  him  to 
pardon  :  2.  And  if  she  could,  or  if  she  could  not,  effect  this,. . 
yet  she  was  to  remove  the  scandal,  and  secure  the  flock  from, 
infection ;  this  was  all  that  was  needful,  this  was  all  that  was 
possible  to  be  done.  In  order  to  the  first  the  apostles  had 
some  powers  extraordinary,  which  were  indeed  necessary  at 
the  beginning  of  the  religion,  not  only  for  this,  but  for  other 
ministrations.  The  apostles  had  power  to  ^  bind  sinners ;' 
tb»t  is, '.  to  deliver  them  over  to  Satan,'  and  id  sad  diseases, 
or  death  itself:  and  they  had  *  power  to  loose  sinners,'  that^ 
lAf  to  cure  their  diseases,  to  '  unloose  Satan's  bands,'  to  re- 
store them  to  God's  favour  and  pardon. 

•  47.  This  manner  of  speaking  was  used  by  our  blessed  Sa-; 
vioiir  in  this  very  case  of  sickness  and  infirmity:  "  Ought 
not  this  woman,  a  daughter  of  Abraham,,  whom  Satan  hath 
bound,  lo  these  eighteen  years,  be  loosed  from  this  band  on 
the  sabbath-day  ?"  The  apostles  had  this,  power  of  binding 
and  loosing:  and  that  this  is  the  power  of  remitting  and  re- 
taining sins,  appears  without  exception,  in  the  words  of  our- 
blessed  Saviour  to  the  Jews,  who  best  understood  the  po\ver 
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of  forgiving  sins,  by  seeing  the  evil,  which  sin  brought  on  the 
guilty  person,  taken  away.  "  That  ye  may  know  that  the  Son 
of  man  hath  power  on  earth  to  forgive  sins;  he  saith  to  the 
man  sick  of  the  palsy.  Arise,  take  up  thy  bed  and  walk."  For 
there  is 'a  power  in  heaven,  and  a  power  on  earth,  to  forgive 
sins.  The  power  that  is  in  heaVen,  is  the  public  absolutioa 
of  a  sinner  at  the  day  of  judgment.  The  power  on  earth  to 
forgive  sins,  is  a  taking  off  those  intermedial  evils  which  are 
inflicted  in  the  way  ;  sicknesses,  temporal  death,  loss  of  the 
divine  grace,  and  of  the  privileges  of  the  faithful.  These 
Christ  could  take  off  when  he  was  upon  earth,  and  his  hea- 
venly Father  sent  him  to  do  all  this,  to  heal  all  sicknesses, 
and  to  cure  all  infirmities,  and  to  take  away  our  sins,  and  to 
preach  glad  tidings  to  the  poor,  and  comfort  to  the  afflicted^ 
and  rest  to  the  weary  and  heavy  laden.  The  other  judg- 
ment is  to  be  performed  by  Christ  at  his  second  coming. 

48.  Now  as  God  the  Father  sent  his  Son,  so  his  holy  Son- 
sent  his  apostles  with  the  same  power  on  earth,  to  bind  and 
loose  sinners,  to  pardon  sins  by  taking  away  the  material' 
evil  effects,  which  sin  should  superinduce ;  or  to  retain  sin- 
ners by  binding  them  in  sad  and  hard  bands,  to  bring  them 
to  reason,  or  to  make  others  afraid.  Thus  St.  Peter  sen- 
tenced Ananias  and  Sapphira  to  a  temporal  death  :  and 
St.  Paul  struck  Elymas  with  blindness,  and  delivered  over 
the  incestuous  Corinthians  to  be  beaten  by  an  evil  spirit; 
and  so  also  he  did  to  Hymenaeus  and  Alexander. 

49.  But  this  was  an  extraordinary  power,  and  not  to  de- 
scend upon  the  succeeding  ages  of  the  church  :  but  it  was  in 
this  as  in  all  other  ministries  ;  something  miraculous  and 
extraordinary  was  for  ever  to  consign  a  lasting  truth  and  mi- 
nistry in  ordinary.  The  preaching  of  the  Gospel,  that  is^ 
faith  itself,  at  first  was  proved  by  miracles ;  and  the  Holy 
Ghost  was  given  by  signs  and  wonders,  and  sins  were  par- 
doned by  the  gifts  of  healing ;  and  sins  were  retained  by  the 
hands  of  an  angel,  and  the  very  visitation  of  the  sick  was 
blessed  with  sensible  and  strange  recoveries ;  and  every  thing 
was  accompanied  with  a  miracle,  excepting  the  two  sacra- 
ments, in  the  administration  of  which  we  do  not  find  any 
mention  of  any  thing  visibly  miraculous  in  the  records  of 
Holy  Scripture;  and  the  reason  is  plain,  because  these  two  sa- 
craments were  to  be  for  ever  the  ordinary  ministries  of  those- 
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graces,  which  at  first  were  consigned  by  signs  and  wondefs 
extraordinary.  For  in  all  ages  of  the  church,  reckoning  ex- 
clusively from  the  days  of  the  apostles, — all  the  graces  of  the 
Gospel,  all  the  promises  of  God,  were  conveyed,  or  consign- 
ed, or  fully  ministered,  by  these  sacraments,  and  by  nothing 
else  but  what  was  in  order  to  them.  These  were  the  inlets 
and  doors  by  which  all  the  faithful  were  admitted  into  the 
outer  courts  of  the  Lord's  temple,  or  into  the  secrets  of  the 
kingdom  ;  and  the  solemnities  themselves  were  the  keys  of 
these  doors  ;  and  they  that  had  the  power  of  ministration  of 
them,  they  had  the  power  of  the  keys. 

60.  These  then  being  the  whole  ecclesiastical  power,  and 
the  sum  of  their  ministrations,  were  to  be  dispensed  accord- 
ing to  the  necessities  and  differing  capacities  of  the  sons  and 
daughters  of  the  church.  The  Thessalonians,  who  were  not 
furnished  with  a  competent  number  of  ecclesiastical  govern- 
ors, were  commanded  to  '*  abstain  from  the  company  of  the 
brethren  that  walked  disorderly."  St.  John  wrote  to  the 
*  elect  lady,'  that  she  should  not  entertain  in  her  house  false 
apostles  :  and  when  the  former  way  did  expire  of  itself,  and 
by  the  change  of  things,  and  the  second  advice  was  not  prac- 
ticable and  prudent,  they  were  reduced  to  the  only  ordinary 
ministry  of  remitting  and  retaining  sins,  by  a  direct  admit- 
ting, or  refusing  and  deferring  to  admit,  criminals  to  their 
ministriesof  pardon,  which  were  now  only  left  in  the  church, 
as  their  ordinary  power  and  administration.  For  since  in 
this  world  all  our  sins  are  pardoned  by  those  ways  and  in- 
struments, which  God  hath  constituted  in  the  church ;  and 
there  are  no  other  external  rites  appointed  by  Christ  but  the 
s,acraments,  it  follows,  that  as  they  are  worthily  communi- 
cated or  justly  denied,  so  that  pardon  is  or  is  not  minis- 
tered. ^ 

And,  therefore,  when  the  church  did  bind  any  sinner  by 
the  bands  of  discipline,  she  did  remove  him  from  the  mys- 
teries, and  sometimes  enjoined  external  or  internal  acts  of 
repentance,  to  testify  and  to  exercise  the  grace,  and  so  to 
dispose  them  to  pardon  ;  and  when  the  penitents  had  given 
such  testimonies  which  the  church  demanded,  then  they  were 
absolved,  that  is,  they  were  admitted  to  the  mysteries.  For 
in  the  primitive  records  of  the  church,  there  was  no  form  of 
absolution  judicial,  nothing  but  giving  them  the  holy  com- 
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miinion,  admitting  them  to  the  peace  of  the  church,  to  thfe 
society  and  privileges  of  the  faithfuL  For  this  was  giving 
them  pardon,  by  virtue^of  those  words  of  Christ,  '^Whose 
sins  ye  remit,  they  are  riemitted ;"  that  is^  if  ye  who  are  the 
stewards  of  nay  femily,  shall  admit  any  one  to  the  kingdoA 
of  Christ  on  earth,  they  shall  be  admitted  to  the  participation 
of  Christ's  kingdom  in  heaven  ;  and  what  ye  bind  here,  shall 
be  bound  there  ;  that  is,  if  they  be  unworthy  to  partake  of 
•Christ  here,  they  shall  be  accounted  unworthy  to  partake  of 
Christ  hereafter ;  if  they  Separate  from  Christ's  members, 
they  also  shall  be  separate  from  the  head ;  and  this  is  the 
fiill  sense  of  the  power  given  by  Christ  to  his  church  concern- 
ing sins  and  sinners,  called  by  St.  Paul,  *  the  wordT'of  recon- 
ciliation.' 

51.  For  as  for  the  other  later  and  superinduced  ministry 
of  pardon  in  judicial  forms  of  absolution;  that  is  wholly 
upon  other  accounts,  of  good  use  indeed,  to  all  them  that 
desire  it,  by  reason  of  their  present  persuasions.and  scruples, 
fears  and  jealousies,  concerning  the  event  of  things.     For 
sometimes  it  happens  what  one  said  of  old;  'Mens  nostr^ 
difficillim^  sedatur ;  Deus  facilius  :'  '  God  is  sooner  atpeacie 
with  us,  than  we  are  at  peace  with  our  own  minds ;'  and  be- 
cause our  repentances  are  always  imperfect ;  and  he  who 
repents  most  excellently,  and  hates  his  sin  with  the  greatest 
detestation,  may,  possibly,  by  his  sense  of  the  foulness  oif 
his  sin,  undervalue  his  repentance,  and  suspect  his  sortow,— 
and  because  every  thing  is  too  little  to  deserve  pardon,  he 
may  think  it  is  too  little  to  obtain  it ; — and  the  man  may  be 
melancholy,  and  melancholy  is  fearful,  and  fear  is  scrupu- 
lous, and  scruples  are  not  to  be  satisfied  at  home«  and  not 
very  easily  abroad  ; — in  the  midst  of  these  and  many  other 
disadvantages,  it  will  be  necessary  that  he  whose  office  it  is 
to  separate  the  vile  from  the  precious,  and  to  judge  of  lepro- 
sy, should  be  made  able  to  judge  of  the  state  of  this  man's 
repentance,  and,  upon  notice  of  particulars,  to  speak  comfort 
to  him  or  something  for  institution.     For  then  if  the  minis- 
ter of  holy  things  shall  think  fit  to  pronounce  absolution, 
that  is,  to  declare  that  he  believes  him  to  be  a  true  penitent 
and  in  the  state  of  grace,  it  must  needs  add  much  comfort  to 
him  and  hope  of  pardon,  not  only  upon  the  confidence  of 
his  wisdom  and  spiritual  learning,  but  even  from  the  prayers 

VOL.    IX.  s 
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of  the  holy  man,  and  the  solemnity  of  his  ministration  j  to 
pronounce  absolution  in  this  case,  is  to  warrant  him  so  far 
as  his  case  is  warrantable  :  that  is,  to  speak  comfort  to  him 
that  is  in  need :  to  give  sentence  in  a  case  which  is  laid  be- 
fore him ;  in  which  the   party  interested   either  hath  no 
skill,  or  no  confidence,  or  no  comfort.    Now  in  this  ca8e>  to- 
dispute  whether  the  priest's  power  be  judicial,  or  optative^ 
or  declarative,  is  so  wholly  to  no  purpose ;  that  this  sentence 
is  no  part  of  any  power  at  all;  but  it  is  his  office  to  do  it, 
and  is  an  effect  of  wisdom,  not  of  power ;  it  is  like  the  an- 
swering of  a  question,  which  indeed  ought  to  be  asked  of 
him ;  as  every  man  prudently  is  to  inquire  in  every  matter  af 
concernment,  from  him  who  is  skilled,  and  experienced,  and 
professed,  in  the  faculty.     But  the  priest's  proper  power  of 
absolving,  that  is,  of  pardoning  (which  is,  in  no  case,  com- 
municable to  any  man,  who  is  not  consecrated  to  the  minis- 
try), is  a  giving  the  penitent  the  means  of  eternal  pardon,  the 
admitting  him  to  the  sacraments  of  the  church,  and  the  peace 
and  communion  of  the  faithful ;  because  that  is  the  only  way 
really  to  obtain  pardon  of  God  ;  there  being,  in  ordinary,  no 
way  to  heaven  but  by  serving  God  in  the  way,  which  he  hath 
commanded  us  by  his  Son,  that  is,  in  the  way  of  the  church, 
which  is  his  body,  whereof  he  is  prince  and  head.  The  priest 
is  the  minister  of  holy  things ;  he  does  that  by  his  ministry, 
which  God  effects  by  real  dispensation;  and  as  he  gives^the 
Spirit,  not  by  authority  and  proper  efflux,  but  by  assisting 
and  dispensing  those  rites,  and  promoting  those  graces,  which 
are  certain  dispositions  to  the  receiving  of  him:  just  so  he 
gives  pardon ;  not  as  a  king  does  it ;  nor  yet  as  a  messenger ; 
that  is,  not  by  way  of  authority  and  real  donation ;  not  yet 
only  by  declaration  :  but  as  a  physician  gives  health  ;  that 
is,  he  gives  the  remedy  which  God  appoints  ;  and  if  he  does 
so,  and  if  God  blesses  the  medicines,  the  person  recovers, 
and  God  gives  the  health. 

62.  For  it  is  certain  that  the  holy  man,  who  ministers  in 
repentance,  hath  no  other  proper  power  of  giving  pardon, 
than  what  is  now  described.  Because  be  cannot  pardon  them, 
who  are  not  truly  penitent ;  and  if  the  sinner  be,  God  will 
pardon  him,  whether  the  priest  does  or  no ;  and  what  can  be 
the  effect  of  these  things,  but  this  ;  that  the  priest  does  only 
minister  to  the  pardon,  as  he  ministers  to  repentance  ?    He 
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tells  us  upon  what  conditions  God  does  pardon,  and  judgeilJ 
best  when  the  conditions  are  performed,  and  sets  forward 
those  conditions  by  his  proper  ministry ;  and  ministers  to  us 
the  instruments  of  grace ;  but  first  takes  accounts  of  our 
souls;  and  helps  us,  who  are  otherwise  too  partial,  to  judge 
severe  and  righteous  "judgment  concerning  our  eternal  in* 
terest,  and  he  judges  for  us,  and  does  exhort  or  reprove,  ad»- 
monish  6r  correct,  comfort  or  humble,  loose  or  bind*  So  the 
minister  of  God  is  the  minister  of  reconciliation :  that  is^ 
he  is  the  minister  of  the  Grospel ;  for  that  is  the  '  word  of  re- 
conciliation,' which  St.  Paul  affirms  to  he  intrusted  to  him  t 
in  every  office  by  which  the  holy  man  ministers  to  the  Gos- 
pel, in  every  of  them  he  is  the  minister  of  pardon. 

53.  But  concerning  that  which  we  call  absolution,  that 
is,  a  pronouncing  the  person  to  be  absolved ;  it  is  certain  that 
the  forms  of  the  present  use,  were  not  used  for  many  ages  of 
the  church :  in  the  Greek  church,  they  were  never  used ;  and 
for  the  Latin  church,  in  Thomas  Aquinas's  time,  they  were 
so  new,  that  he  put  it  into  one  of  his  *  quaestiones  disputatse/ 
whether  form  were  more  fit,  the  optative  or  the  judicial  ( 
tvhether  it  were  better  to  say,  '  God  of  his  mercy  pardon 
thee/  or  'By  his  authority  committed  to  me,  I  absolve  thee;* 
and  in  Peter  Lombard's  days,  when  it  was  esteemed  an  inno:^ 
cent  doctrine  to  say,  that  Uie  priest's  power  was  only  declar- 
ative, it  is  likely  the  form  of  absolution  would  be  according 
to  the  power  believed ;  which  not  being  then  universally  be- 
lieved to  be  judicial,  the  judicial  form  could  not  be  of  uni- 
versal use ;- and  in  the  Pontifical  there  is  no  judicial  form  at 
all;  but  only  optative,  or  by  way  of  prayer.  But  in  this  afiair, 
besides  what  is  already  mentioned ;  I  have  two  great  things 
to  say,  which  are  a  sufficient  determination  of  this  whole 
article. 

54.  The  first  is,  that,  in  the  primitive  church,  there  was 
no  such  thing,  as  a  judicial  absolution  of  sins,  used  in  any 
liturgy,  or  church,  so  far  as  can  appear;  but  all  the  ab- 
solution of  penitents  which  is  recorded,  was  the  mere  admit- 
ting them  to  the  mysteries  and  society  of  the  faithful  in  reli- 
gious offices,  the  sum  and  perfection  of  which  were  the  holy 
sacrament  of  the  Lord's  supper.  So  the  fourth  council  of 
Carthage  ™  makes  provision  for  a  penitent  that  is  near  death ; 

«  Can.  76. 
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*  Reconcilietur  per  manus  impositionem,  et  infundatur  ori  ejus 
eucharistia :'  *  Let  him  be  reconciled  by  the  imposition  of 
hands^  and  let  the  eucharist  be  poured  into  his  mouth  :*  that 
uras  all  the  solemnity :  even  when  there  was  the  greatest 
need  of  the  church's  ministry ;  that  is,  before  their  pienances 
and  satisfactions  were  completed,  the  priest  or  bishop  laid 
his  hands  upon  him,  and  prayed,  and  gave  him  the  commu- 
nion. For  that  this  was  the  whole  purpose  of  imposition  of 
hands,  we  are  taught  expressly  by  St.  Austin,  who  being  to 
prove  that  imposition  of  hands,  viz.  in  repentance,  might  be 
repeated,  though  baptism  might  not,  uses  this  for  an  argu- 
ment ;  '  Quid  enim  est  aliud  nisi  oratio  super  hominem  ?'  *  It 
is  nothing  else  but  a  prayer  said  over  the  mr.n  ^J — And  in- 
deed this  is  evident  and  notorious  in  matter  of  fact ;  for  in 
the  beginning  and  in  the  progression,  in  the  several  periods 
of  public  repentance,  and  in  the  consummation  of  it,  the  bi- 
shop or  the  priest  did  very  often  impose  hands,  that  is,  pray 
over  the  penitent;  as  appears  in  Is.  Ling,  from  the  authority 
of  the  Gallican  councils :  'Omni  tempore,  jejuniis  manus  pcBni- 
tentibus  d  sacerdotibus  imponantur**:'  and  again, '  Criminalia 
peccata  multis  j  ej  uniis,  et  crebris  manus  sacerdotum  impositio- 
nibus,eorumque  supplicationibus,  juxtacanonum  statuta,pla- 
cuitpurgari :'  '  Criminal  (that  is,  great)  sins  must,  according 
to  the  canons,  be  purged  with  much  fasting,  and  frequent  im- 
positions of  the  priests'  hands,  and  their  supplications.  In 
every  time  or  period  of  their  fast,  let  the  priests'  hands  be 
laid  up6n  the  penitents :'  that  is,  let  the  priests  frequently 
pray  with  him,  and  for  him,  or  over  him.  The  same  with 
that  which  he  also  observes  out  of  the  Nicene  council  p  ;* 

*  Vultu  et  capite  humiliate,  humilit^r  et  ex  corde  veniam  pos- 
tulent,  et  pro  so  orare  exposcant :'  that  is  the  intent  of  im- 
position of  hands;  '  Let  the  penitent  humbly  ask  pardon,' 
that  is,  desire  that  the  holy  man  and  all  the  church  would 
pray  for  him  :  this,  in  every  stage  or  period  of  repentance, 
was  a  degree  of  reconciliation :  for  as  God  pardons  a  sinner 
when  he  gives  him  time  to  repent ;  he  pardons  him  in  one 
degree,  that  is,  he  hath  taken  off  that  anger,  which  might 
justly  and  instantly  crush  him  all  in  pieces;  and  God  par- 
dons him  yet  more  wheri  he  exhorts  him  to  repentance,  and 

"  Lib.  3.  de  Baptism,  cap.  16.  ^  Tertio  tomo  Con.  Gall.  c.  8.  11. 
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yet  more  when  he  inclines  him;   and  as  he  proceeds^  S0| 
does  God ;  but  the  pardon  is  not  Cull  and  final  till  the  rer. 
pentance  is  so  too ;  so  does  the  minister  of  repentance  and; 
pardon :  those  only  are  in  the  unpardoned  state^^  who  are  cut 
off  from  all  intercourse  in  holy  things,  with  holy  persons,  io^ 
holy  offices ;  when  they  are  admitted  to  do  repentance,  they 
are  admitted  to  the  state  of  pardon :  and  every  time  the  bi- 
shop, or  minister,  prays  for  him,  he  still  sets  him  forwarder 
towards  the  final  pardon ;  but  then  the  p^enitent  is  fully  le^ 
conciled  on  earth,  when  having  done  his  repentance  towards 
men,  that  is,  by  the  commands  of  the  churchy  he  is  admitted 
to  the  holy  communion :  and  if  that  be  sincerely  done  oq 
the  penitent's  part,  and  this  be  maturely  and  prudently  done 
on  the  priest's  part ;  as  the  repentance  towards  men  was  a 
repentance  also  towards  God,  so  the  absolution  before  men,, 
is  a  certain  indication  of  absolution  before  God.     But  as  to 
the  main  question  ;  then  the  church  only  did  reconcile  pen\- 
tents,  when  she  admitted  them  to  the  communion ;  and  there- 
fore, in  the  second  council  of  Carthage  S  *  absolution'  is  call- 
ed, '  reconciliari  Divinis  altaribus,' '  a  being  reconciled  to  the. 
altar  of  God :'  and  in  the  council  of  Eliberis,  *  communione  re- 
conciliari,' '  a  being  reconciled  by  receiving  the  communion,' 
opposite  to  which  in  the  same  canon "  is, '  communionem  non 
accipiat,'  '  he  may  not  receive  the  communion,'  that  is,  he 
shall  not  be  absolved.  The  same  is-  to  be  seen  in  the  eighth  ca- 
non of  the  council  of  Ancyra,  in  the  second  canon  of  the  coun- 
cil of  Laodicea,  in  the  eighty-fifth  epistle  of  P.  Leo  ;  and  the 
first  epistle  of  P.  Vigilius,  and  in  the  third  council  of  Toledo  % 
we  find  the  whole  process  of  binding  and  loosing  described, 
in  these  words  : ''  Because  we  find,  that,  in  certain  churches* 
of  Spain,  men  do  not  according  to  the  canons,  but  unworthi- 
ly repent  them  of  their  sins,  that  so  often  as  they  please  to 
sin,  so  often  they  desire  of  the  priest  to  be  reconciled :  there- 
fore, for  the  restraining  so  execrable  a  presumption,  it  is 
commanded  by  the  holy  council,  that  repentance  should  be 
given  according  to  the  form  of  the  ancient  canons ;  that  is, 
that  he  who  repents  him  of  his  doings,  being  first  suspended 
fjom  the  communion,  he  should  amongst  the  other  penitents 
often  run  to  the  imposition  of  hands,  that  is,  to  the  prayers 
of  the  bishop  and  the  church) :  but  when  the  time  of  his  sa- 

4  Can.  ^  '  Can.  72^  •  Caiv  lit 
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tbfaction  is  completed,  according  as  the  priest's  prudence 
shall  approve,  let  him  restore  him  to  the  communion/* — ^That 
is  the  absolution,  as  the  rejecting  him  from  it  was  the  bind-» 
ing  him,  it  was  an  excommunication ;  from  which,  when  he 
was  restored  to  the  communion,  he  was  loosed :  and  this  was; 
80  known,  so  universal  a  practice,  and  process  of  ecclesias-* 
tical  repentance,  that  without  any  alteration  (as  to  the  main 
inquiry)  it  continued^o  in  the  church  to  very  many  ages  suc- 
ceeding ;  and  it  was  for  a  long  while  together  the  custom  of 
penitent  people  in  the  beginning  of  Lent,  to  come  voluntarily 
to  receive  injunctioos  of  discipline  and  penitential  offices 
from  the  priest,  and  to  abstain  from  the  holy  communion 
till  they  had  done  their  penances,  and  then  by  ceremonies  and 
prayers  to  be  restored  to  the  communion  at  Easter ;  without 
any  other  form  of  judicial  absolution,  as  is  to  be  seen  in 
Albinus  and  in  the  Roman  Pontifical  *.  To  which  this  consi-^ 
deration  may  be  added  ;  that  the  reconciling  of  penitents,  in 
the  primitive  church,  was  not  done  by  the  bishop  or  priest 
only ;  but  sometimes  by  deacons,  as  appears  in  St.  Cyprian  ^; 
and  sometimes  by  the  people,  as  it  was  allowed  by  St.  Paul 
in  the  case  of  the  incestuous  Corinthians*;  and  was  fre- 
quently permitted  to  the  confessors  in  the  times  of  persecun 
tion  ;  and  may  be  done  by  an  unbaptized  catechumen,  as  St. 
Austin  affirms  ^.    The  result  of  which  is,  that  this  absolution 
of  penitents  in  the  court  Christian,  was  not  an  act  of  priestly 
power  incommunicably ;  it  was  not  a  dispensation  of  the  pro- 
per power  of  the  keys,  but  to  give,  or  not  to  give,  the  com- 
munion;  that  was  an  effisct  of  the  power  of  the  keys ;  that 
was  really,,  properly,  and  in  effect,  the  ecclesiastical  absplxi- 
tion ;  for  that  which  the  deacons  or  confessors,  the  laicks  or 
catechumens  did,  was  all  that,  and  only  that,  which  was  of 
rite  or  ceremony  before  the  giving  the  communion :  there- 
fbre,  that  which  was  besides  this  giving  the  communion,  was 
no  proper  absolution ;  it  was  not  a  priestly  act  indispensably ; 
it  might  be  done  by  them  that  were  no  priests  :  but  the  giv- 
ing of  the  communion,  that  was  a  sacerdotal  act,  I  mean  the 
consecration  of  it;  though  the  tradition  of  it  was  sometimes 
by  deacons,  sometimes  by  themselves  at  home  :  this  there- 
fore was  the  dispensation  of  the  keys ;  this  was  the  effect  of 

*  De  Divert.  Offio.  c.  13. 16.      ^  Lib.  3.ep.  17. 
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the  powers  of  T)inding  and  loosing,  of  remitting  or  retaining 
sins,  according  as  the  sense  and  |)ractice  of  the  church  ex- 
pounded her  own  power.  The  prayers  of  the  priest,  going 
before  his  ministration  of  the  communion,  were  called  abso- 
lution ;  that  is,  the  beginning  and  one  of  the  first  portions 
of  it ;  '  absolutio  sacerdotalium  precum ;'  so  it  was  called 
in  ancient  councils ' ;  the  priest  imposed  hands,  and  prayed^ 
and  then  gave  the  communion.  This  was  the  ordinary  way* 
But  there  was  an  extraordinary. 

55.  For  in  some  cases  the  imposition  of  hands  was  omit* 
ted ;  that  is,  when  the  bishop  or  priest  was  absent ;  and  the 
deacon  prayed,  or  the  confessor:  h\xi  this  was,  1.  by  the 
leave  of  the  bishop  or  priest,  for  to  them  it  belonged  in  or- 
dinary. And,  2.  this  was  nothing  else  but  a  taking  them  from 
the  station  of  the  penitents,  and  a  placing  them  amongst  the 
faithful  communicants ;  either  by  declaring  that  their  pe- 
nances were  performed,  or  not  to  be  exacted. 

56.  For  by  this  we  shall  be  clear  of  an  objection,  which 
might  arise  from  the  case  of  dying  penitents ;  to  whom  the 
communion  was  given,  and  they  restored  to  the  peace  of  the 
church,  that  is,  as  they  supposed,  to  God's  mercy  and  the  par- 
don of  sins ;  for  they  would  not  choose  to  give  the  commu- 
nion to  such  persons,  whom  they  did  not  believe  God  Bad 
pardoned :  but  these  persons,  though  communicated,  '  non 
tamen  se  credant  absolutos  sine  manus  impositione,  si  super- 
vixerint,' '  were  not  to  suppose  themselves  absolved,  if  they 
recovered  that  sickness,  without  imposition  of  hands  ;'  said 
the  fathers  of  the  fourth  council  of  Carthage  %  by  which  it 
should  seem,  absolution  was  a  thing  distinct  from  giving  the 
communion. 

67.  To  this  I  answer,  that  the  dying  penitent  was  fully 
absolved,  in  case  he  had  received  the  first  imposition  of  hands 
for  repentance  ;  that  is,  if,  in  his  health,  he  submitted  him- 
self to  penance,  and  public  amends,  and  was  prevented  from 
finishing  the  impositions,  they  supposed  that  desire  and  en- 
deavour of  the  penitent  man,  was  a  worthy  disposition  to  the 
receiving  the  holy  communion,  and  both  together  sufficient 
for  pardon :  but  because  this  was  only  to  be  in  the  case  of 
such  intervening  necessity,  and  God  will  not  accept  of  the 
will  for  the  deed,  but  in  such  cases  where  the  deed  cannot  be 

»  Isaac  Uo.  Ut.  1.  c  16,  »  Can.  78. 
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accomplished,-:— therefore  they  bound  such  penitents  to  re-, 
turp  to  their  first  obligation,  in  case  they  should  recover,  since 
God  had  taken  off  their  necessity,  and  restored  them  to  llieir 
first  capacity.  And  by  this  we  understand  the  meaning  of 
the  third  canon  of  the  first  Arausican  council.  '*  They  wha 
haying  received  penance,  depart  from  the  body,  it  pleases  th^% 
they  shall  be  communicated  '  sine  reconciliatorist  manus  im- 
positione,'  '  without  the  reconciling  imposition  of  hands  ;' " 
that  is',  because  the  penitential  imposition  of  hands  was  im- 
posed upon  them,  and  they  did  what  they  could,  though  the 
last  imposition  was  not,  though  the  last  hand  was  not,  put  oa 
them,  declaring  that  they  had  done  their  penances,  and  com- 
pleted their  satisfactions,  yet  they  might  be  communicated, 
that  is,  absolved ;  ^'  Quod  morientis  sufficit  consolationi/' 
"  This  is  enough  to  the  comfort  of  the  dying  man,"  accord- 
ing to  the  definition  of  the  fathers,  who,  conveniently  enough, 
called  such  a  communion  their  '  viaticum,'  their  passport 
QV  'provision  for  their  way.'  For  there  were  two  solemn  impo- 
sitions of  hands  in  repentance  ;  the  first  and  greatest  was  ia 
the  first  admission  of  them,  and  in  the  imposition  of  the  dis-t 
cipline  or  manner  of  performing  penances :  and  this  was  the 
bishop's  office  ;  and  of  great  consideration  amongst  the  holy 
primitives ;  and  was  never  done  but  by  the  superior  clergy,  aa 
is  evident  in  ecclesiastical  story.  The  second  solemn  imposi- 
tion of  hands,  was  immediately  before  their  absolution  or 
communion ;  and  it  was  a  holy  prayer  and  publication  that 
be  was  accepted  and  had  finished  that  process  :  this  was  the 
less  solemn,  and  was  ordinaxily  done  by  the  superior  clergy ; 
but  sometimes  by  others,  as  I  have  remonstrated :  other  in- 
termedial impositions  there  were,  as  appears  by  the  *  creber 
riecursus,'  mentioned  in  the  third  council  of  Toledo  above 
cited;  the  penitents  were  often  to  beg  the  bishop's  pardon,  or 
the  priest's  prayers,  ai^d  the  advojcations  and  intercessions  of 
the  &ithful  >  but  the  peace  of  the  church,  that  is,  that  pardon 
which  she  could  minister,  and  which  she  had  a  promise  that 
God  would  confirm  in  h^ven,  was  the  ministry  of  pardon  in, 
the  dispensation  of  Uie  sacrament  of  that  body,  that  W9.S 
broken,  and  that  blood  that  was  poured  forth,  for  the  remis- 
sion of  pur  sins. 

58.  The  result  is ;  that  the  absolution  of  sins,  wbici^  in. 
the  later  forms  and  usages  of  the  church  is  introduced,  can 
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be  nothing  but  declarative ;  the  offioe  of  the  preacher  and 
the  guide  of  souls ;  of  great  use  to  timorous  persons,  and  to 
the  greatest  penitents,  full  of  comfort,  full  of  usefulness,  and 
institution  ;  and  therefore,  although  this  very  declaration  of 
pardon  may  truly,  and  according  to  the  style  of  Scripture, 
be  called  '  pardon ;'  and  the  power  and  office  of  pronouncing 
the  penitent's  pardon  is,  in  th^  sense  of  the  Scripture  and 
ihe  church,  a  good  sense  and  signification  of  power;  as  the 
Pharisees  are  said  '  to  justify  God,'  when  they  declare  his 
justice ;  and  as  the  preacher  that '  converts  a  sinner,'  is  said 
(TivZuv,  'to  save  a  soul  from  death;'  yet  if  we  would  speak 
properly,  and  as  things  are  in  their  own  nature  and  institu- 
tion, this  declarative  absolution  is  only  an  act' of  preaching,  or 
opening  and  reading  the  commission ;  an  effect  of  the  spi- 
rit of  prudence  and  government  entering  upon  the  church  ; 
but  the  power  of  the  keys  is  another  thing;  it  is  the  dis- 
pensing all  those  rites  and  ministries  by  which  heaven  is 
opened :  and  that  is,  the  word  and  baptism  at  the  first,  and 
ever  after,  the  holy  sacrament  of  the  supper  of  the  Lord,  and 
all  the  parts  of  the  bishops'  and  priests'  advocation  and  in- 
tercession in  holy  prayers  and  offices. 

59.  But  as  for  the  declarative  absolution,  although  it  is 
rather  an  act  of  wisdom  than  of  power,  it  being  true,  as  St. 
Jierome  said  ^  that  as  the  priests  of  the  law  could  only  dis- 
cern, and  neither  cause  nor  remove  leprosies ;  so  the  mi- 
msters  of  the  Gospel,  when  they  retain  or  remit  sins,  do  but 
in  the  one,  judge  how  long  we  continue  guilty, — and  in  the 
other,  declare  when  we  are  clear  and  free ;  yet  this  very  de- 
claration is  of  great  use,  and,  in  many  cases,  of  great  effect. 
For  as  God  did,  in  the  case  of  David,  give  to  the  prophet 
Nathan  a  particular,  special,  and  extraordinary  commiHsion  : 
so  to  the  ministers  of  the  Gospel  he  gives  one,  that  is  ordi- 
nary and  perpetual.  He  had  a  prophetical  evidence ;  but 
these  have  a  certainty  of  faith  as  to  one  of  the  proposttiouN, 
— and  as  to  the  other^  some  parts  of  human  experience  to  as- 
sure them,  1.  of  God's  gracious  pardon  to  the  penitent,  and, 
2.  of  the  sincerity  of  their  repentance :  and  therefore  can 
with  great  effect  minister  to  the  comfort  of  sad  and  aiUicted 
penitents  :  this  does  declare  the  pardon  upon  observation  of 
the  just  grounds  and  dispositions:  but  the  dispensutioa  of 
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ecclesiastical  sacraments  does  really  minister  to  it,  not  only 
by  consigning  it ;  but  as  instruments,  of  the  divine  appoint- 
ment, to  convey  proper  mercies  to  ^rorthily-disposed  persons. 

60.  But  the  other  great  thing,  which  I  was  to  say  in  this 
article,  is  this,  that  the  judicial  absolution  of  the  priest 
does  effect  no  material  event  or  change  in  the  penitent  as 
to  the  giving  the  pardon,  and  therefore  cannot  be  it  which 
Christ  intended  in  the  giving  those  excellent  powers  of 
remitting  and  retaining  sins.  Now  upon  this  will  the  whole 
issue  depend.  Does  the  priest  absolve  him  whom  God  con- 
demns 7  God  is  the  supreme  judge ;  and  though  we  may  mi- 
nister to  his  judgment,  yet  we  cannot  contradict  it; — or  can 
the  priest  condemn  him  whom  God  absolves  i  That  also  is 
impossible,  *  He  is  near  that  justifieth  me,  who  will  contend 
with  me ;'  and  *  If  God  be  with  us,  who  can  be  against  us  ?'  Or 
will  not  God  pardon  unless  the  priest  absolves  us?  That 
may  become  a  sad  story:  for  he  may  be  malicious,  or  igno- 
rant, or  interested,  or  covetous,  and  desirous  to  serve  his  own 
ends  upon  the  ruin  of  my  soul, — and  therefore  God  dis- 
penses his  mercies  by  more  regular,  just,  and  equal  measures^ 
than  the  accidental  sentences  of  unknowing  or  imprudent 
men :  if  then  the  priest  ministers  only  to  repentance,  by  say- 
ing, •!  absolve  thee/  what  is  it  that  he  eflfects?  For  since 
God's  pardon  does  not  go  by  his  measures,  his  must  go  by 
God's  measures ;  and  the  effect  of  that  will  be  this^  God 
works  his  own  work  in  us ;  and  when  his  minister  observes 
the  effects  of  the  Divine  grace,  he  can  and  ought  to  publish 
and  declare,  to  all  the  purposes  of  comfort  and  institution, 
that  the  person  is  absolved;  that  is,  he  is  in  the  state  of 
grace  and  divine  favour,  in  which  if  he  perseveres,  he  shall  be 
saved.  But  all  this  while  the  work  is  supposed  to  be  done 
before ;  and  if  it  be,  the  priest  hath  nothing  left  for  him  to 
do,  but  to  approve,  to  warrant,  and  to  publish.— And  the  case 
in  shoft  is  this  : 

61.  Either  the  sinner  hath  repented  worthily,  or  he  hath 
not.  If  he  hath,  then  God  hath  pardoned  him  already,  by 
virtue  of  all  the  promises  evangelical :  if  he  hath  not  repent- 
ed worthily,  the  priest  cannot,  ought  not  to  absolve  him; 
and  therefore  can,  by  this  absolution,  effect  no  new  thing. 
The  work  is  done  before  the  priestly  absolution,  and  there- 
fore cannot  depend  upon  it.  Against  this,  no  sect  of  men  op* 
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j>oses  any  thing  that  I  know  of,  excepting  only  the  Roman 
doctors;  who  yet  confess  the  argument  of  value,  if  the  peni- 
tent be  contrite.  But  they  add  this,  that  there  is  an  imper- 
fect contrition,  which  by  a  distinct  word  they  call '  attrition,' 
which  is  a  natural  grief,  or  a  grief  proceeding  wholly  from 
fear  or  smart,  and  hath  in  it  nothing  of  love ;  and  this,  they 
say,  does  not  justify  the  man,  nor  pardon  the  sin  of  itself.  But 
if  this  man  come  to  the  priest,  and  confess  and  be  absolved^ 
that  absolution  makes  this  attrition  to  become  contrition,  or, 
which  is  all  one,  it  pardons  the  man's  sins  ;  and  though  this 
imperfect  penitent  cannot  hope  for  pardon  upon  the  confi- 
dence of  that  indisposition,  yet,  by  the  sacrament  of  penance 
or  priestly  absolution,  he  may  hope  it,  and  shall  not  be  de« 
ceived. 

62.  Indeed,  if  this  were  true,  it  were  a  great  advantage 
to  some  persons,  who  need  it  mightily.  But  they  are  the 
worst  sort  of  penitents,  and  such  which  though  they  have 
been  very  bad,  yet  now  resolve  not  to  be  very  good,  if  they 
can  any  other  way  escape  it ;  and  by  this  means  the  priest's 
power  is  highly  advanced ;  and  to  submit  to  it,  would  be 
highly  necessary  to  most  men,  and  safest  to  all.  But  if  this 
be  not  true,  then  to  hope  it,  is  a  false  confidence,  and  of 
danger  to  the  event  of  souls ;  it  is  a  nurse  of  carelessness, 
and  gives  boldness  to  imperfect  penitents,  and  makes  them 
to  slacken  their  own  piety,  because  they  look  for  security 
upon  confidence  of  that,  which  will  be  had  without  trouble, 
or  mortification ;  even  the  priest's  absolution.  This  therefore 
I  am  to  examine,  as  being  of  very  great  concernment  in  the 
whole  article  of  repentance,  and  promised  to  be  considered 
in  the  beginning  of  this  paragraph. 


SECTION  V. 

Attrition,  or  the  imperfect  Repentance,  though  with  Absolution, 

is  not  sufficient • 

63.  By  attrition  they  mean  the  most  imperfect  repentance ; 
that  is^  a  sorrow  proceeding  from  fear  of  hell,  a  sorrow  not 
mingled  with  the  love  of  God :  this  sorrow  newly  begun, 
they  say,  is  sufficient  for  pardon,  if  the  sins  be  confessed, 
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and  the  party  absolved  by  the  priest.  This  indeed  is  a  short 
process;  and  very  easy ;  but  if  it  be  not  effectual  and  valid, 
the  persons  that  rely  upon  it,  are  miserably  undone.  Here 
therefore  I  consider, 

64.  I.  Attrition  being  a  word  of  the  schools,  not  of  the 
Scripture,  or  of  antiquity,  means  what  they  please  to  have  it ; 
and  although  they  differ  in  assigning  its  definition,  yet  it 
being  the  least  and  the  worst  part  of  repentance,  every  ac- 
tion of  any  man,  that  can,  in  any  sense,  be  said  to  repent 
upon  consideration  of  any  the  most  affrighting  threatenings 
in  the  Gospel,  cannot  be  denied  to  have  attrition.  Now 
such  a  person,  who  being  scared,  comes  to  confess  his  sin,, 
may  still  retain  his  affections  to  it ;  for  nothing  but  love  to 
God  can  take  away  his  love  from  evil ;  and  if  there  be  love 
in  it,  it  is  contrition,  not  attrition.  From  these  premises  it 
follows,  that  if  the  priest  can  absolve  him  that  is  attrite,  he 
may  pardon  him  who  hath  affections  to  sin  still  remaining ; 
that  is,  one  who  fears  hell,  but  does  not  love  God.  If  it  be 
said,  that  absolution  changes  fear  into  love,  attrition  into 
contrition,  ^  Saul  into  a  David,  a  Judas  into  a  John,  a  Si- 
mon Magus  into  Simon  Peter ;  then  the  greatest  conversions 
and  miracles  of  change  may  be  wrought,  in  an  instant,  by  an 
ordinary  ministry ;  and  when  Simon  Magus  was  affrighted 
by  St.  Peter  about  the  horror  of  his  sin,  and  told  that  he 
was  in  the  gall  of  bitterness,  and  thereupon  desired  the  Apo- 
stle to  pray  for  him, — if  St.  Peter  had  but  absolved  him, 
which  he  certainly  might  upon  that  affright  he  put  the  sor- 
cerer in, — he  had  made  him  a  saint  presently,  and  needed  not 
to  have  spoken  so  uncertainly  concerning  him ;  *  Pray,  if, 
peradventure,  the  thought  of  thy  heart  may  be  forgiven  thee.* 
For  without  jperadvenfwre  he  might  have  made  a  quicker  dis- 
patch, and  a  surer  work,  by  giving  him  absolution  upon  his 
present  submission,  and  the  desire  of  his  prayers,  and  his 
visible  apparent  fear  of  being  in  the  gall  of  bitterness; — all 
which  must  needs  be  as  much  or  more  than  the  Roman 
schools  define  attrition  to  be.  But, 

65.  II.  The  priest  pardons  upon  no  other  terms  than 
thosQ,  upon  which  God  pardons ;  for  if  he  does,  then  he  is 
not  the  minister  of  Oo4>  but  the  supren^e  lord,  apd  mu^t  do 
it  by  hi3  own  measures,  if  he  does  it  not  by  the  measures  of 
God.    For  God  does  never  pardon  him  that  is  only  attrite  ; 
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and  this  is  confessed,  in  that  they  require  the  man  to  go  to 
the  priest,  that  he  may  be  made  contrite :  which  is  all  one, 
as  if  he  were  bidden  to  go  to  the  priest  to  be  made  chaste 
or  liberal,  temperate  or  humble,  in  an  instant. 

66.  III.  And  if  it  be  said,  that  although  Grod  does  not 
pardon  him  that  is  attrite,  unless  it  be  together  with  the 
keys,  that  is,  unless  the  priest  absolves  him;  but  then,  it 
being  all  that  God  requires  in  that  case,  the  priest  does  no 
more  than  God  warrants ;  it  is  done  by  God's  measures ;  the 
attrition  or  imperfect  repentance  of  the  penitent,  and  the 
keys  of  the  church,  being  all  which  God  requires :  this  in- 
deed, if  it  could  be  proved,  were  something,  but  there  is  no 
tittle  of  it  in  Scripture  or  antiquity  ;  it  being  no  where  said, 
that  attrition  and  absolution  alone  are  sufficient,  and  is  an 
unreasonable  dream  but  of  yesterday. 

67.  IV.  For  if  attrition  be  good  of  itself,  and  a  sufficient 
disposition  to  receive  pardon  from  the  church,  then  it  is  also 
sufficient  to  obtain  pardon  of  God  without  the  church,  in 
case  of  necessity.  For  unless  it  be  for  him,  in  case  of  ne- 
cessity, sufficient  to  desire  absolution,  then  the  •utward  act 
does  more  than  the  inward ;  and  the  ceremony  were  more 
than  thd  grace  ;  and  the  priest  could  do  more  than  God 
would;  for  the  priest  would  and  could  pardon  him,  whom 
God  would  not  pardon  without  the  priest;  and  the  will 
could  not  be  accepted  for  the  deed,  when  the  deed  were 
impossible  to  be  done ;  and  God  would  require  of  us  more 
than  we  have,  more  than  he  hath  given  us ;  and  a  man  should 
live  or  die  not  by  himself,  but  should  be  judged  by  the  ac- 
tions of  others.  AH  which  contain  in  them  impossible  affirm^ 
atives,  and  therefore  proceed  from  a  false  principle. 

68.  V.  But  then  if  attrition,  in  some  cases,  without  the 
sacrament,  were  good,  it  is  as  good  to  all  intents  and  pur- 
poses of  pardon,  as  contrition  ;  for  contrition  (say  the  Roman 
ischools)  is  not  sufficient  of  itself  without  the  keys  ;  that  is, 
unless  it  contain  in  it  a  resolution  to  confess  and  beg  abso- 
lution. Now  this  resolution  is  no  resolution,  unless  it  be  re- 
duced to  act,  when  it  can ;  it  is  a  mockery,  if  it  does  not; 
and  it  is  to  be  excused  in  no  case,  but  in  that  of  necessity. 
And  just  so  it  is  in  attrition,  as  I  have  proved.  In  vain  there- 
fore it  is  for  any  good  man  to  persuade  his  penitent  to 
heighten  his  repentance,  and  to  be  contrite;  for  he  may,  at 
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a  cheaper  rate^  be  assured  of  his  pardon,  if  he  makes  the  priest 
his  friend  :  but  as  for  contrition,  by  his  doctrine,  it  is  more 
than  needs. 

69.  VI.  But  then  it  is  strange,  that  attrition,  which^ 
of  itself,  is  insufficient,  shall  yet  do  the  work  of  pardon 
with  the  priest's  absolution ;  and  yet  that  which  is  sufficient 
(as  contrition  is  affirmed  to  be  in  the  council  of  Trent ^X 
shall  not  do  it  without  absolution,  in  act  or  desire )  that  i^ 
in  act  always,  unless  it  be  impossible :  this  encourages  the 
imperfect,  and  discourages  the  perfect,  tying  them  both  to 
equal  laws,  whether  they  need  it,  or  need  it  not. 

70.  VIL  But  I  demand ;  can  the  priest  hearing  of  a  pe-^ 
nitent  man's  confession,  whom  he,  justly  and  without  error, 
perceives  only  to  be  attrite,  can  he,  I  say,  refuse  to  absolve 
him  ?  can  he  retain  his  sins,  till  he  perceives  him  to  be  con- 
trite ?  Certainly  in  the  primitive  church,  when  they  deferred 
to  give  him  the  peace  for  three,  for  seven,  for  ten,  for  thir- 
teen years  together,  their  purpose  then  was  to  work  in  him 
contrition,  or  the  most  excellent  repentance.     But  however, 
if  he  can  refuse  to  absolve  such  a  man,  then  it  is,  because 
absolution  will  not  work  for  him  what  is  defective  in  him  ; 
it  will  not  change  it  into  contrition ;  for  if  it  could,  then  to 
refuse  to  absolve  him,  were  highly  uncharitable  and  unrea- 
sonable.   But  if  he  cannot  refuse  to  absolve  such.a  person, 
it  is  because  he  is  sufficiently  disposed;  he  hath  done  all  that 
God  requires  of  him  to  dispose  himself  to  it ;  and  if  so,  then 
the  sacrament,  as  they  call  it,  that  is,  the  priest's  absolution^ 
does  nothing  to  the  increasing  his  disposition;  it  is  sufficient 
already*    Add  to  this,  if,  in  the  case  of  attrition,  the  priest 
may  not  deny  to  absolve  the  imperfect  penitent,  then  it  is 
certain  God  will  absolve  him,  in  case  the  priest  does  not; 
for  if  the  priest  be  bound  and  refuses  to  do  it,  this  ought  not, 
it  cannot,  prejudice  the  penitent,  but  himself  only.  He  there- 
fore shall  not  perish  for  want  of  the  priest's  absolution  ;  and 
if  it  could  be  otherwise,  then  the  parishioner  might  be  damn- 
ed for  the  curate's  fault ;  which  to  affirm  were  certain  blas- 
phemy and  heresy.     What  the  priest  is  bound  to  do,  God 
will  do,  if  the  priest  will  not.     The  result  is  this.     That  if 
this  imperfect  repentance,  which  they  call  attrition,  be  a  suf- 
ficient disposition  to  absolution,  then  the  priest's  ministry  is 

«  Seat.  14.  e.  4. 
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XLCA  operatlire  for  the  making  it  sufficient;  and  indeed  it 
Were  strange  it  should,  that  absolution  should  make  contri- 
tion, and  yet  contrition  be  necessary  in  order  to  absolution ; 
that  the  form  should  make  the  matter,  that  one  essential  or 
integral  part  should  make  another ;  that  what  is  to  be  before, 
must  be  made  by  that  which  comes  after.  But  if  this  attri- 
tion be  not  a  sufficient  disposition  to  absolution,  then  the 
priest  may  not  absolve  such  imperfect  penitents.  So  that 
the  priest  cannot  make  it  sufficient,  if  of  itself  it  be  insuffi- 
cient;  and  if  it  be  of  itself  sufficient,  then  his  absolution  does 
but  declare  it  so,  it  effects  it  not. 

71,  VIII.  And  after  all,  it  is  certain  that  the  words  of 
absolution  effect  no  more  than  they  signify.  If  therefore 
they  do  pardon  the  sin,  yet  they  do  not  naturally  change  the 
disposition  or  the  real  habit  of  the  sinner.  And  if  the  word$ 
can  effect  more,  they  may  be  changed  to  signify  what  they 
do  effect ;  for  to  signify  is  less  than  to  effect.  Can  therefore 
the  church  use  this  form  of  absolution, — ^'I  do,  by  the  power 
committed  unto  me,  change  thy  attrition  into  contrition." 
The  answer  to  this  is  not  yet  made ;  for  their  pretence  is  so 
new,  and  so  wholly  unexamined,  that  they  have  not  yet  con- 
sidered any  thing  of  it.  It  will  therefore  suffice  for  our  in- 
stitution in  this  useful,  material,  and  practical  question,  that 
no  such  words  were  instituted  by  Christ,  nor  any  thing  like 
them  ;  no  such  were  used  by  the  primitive  church,  no  such 
power  pretended.  And  as  this  new  doctrine  of  the  Roman 
church  contains  in  it  huge  estrangements  and  distances  from 
the  spirit  of  Christianity,  and  is  another  kind  of  thing  than  the 
doctrine  and  practice  of  the  apostolical  and  succeeding  ages 
of  the  church  did  publish  or  exercise  ;  so  it  is  a  perfect  de- 
struction to  the  necessity  of  holy  life,  it  is  a  device  only  to 
advance  the  priest's  office,  and  to  depress  the  necessity  of 
holy  dispositions ;  it  is  a  trick  to  make  the  graces  of  God's 
Holy  Spirit  to  be  bought  and  sold ;  and  that  a  man  may,  at  a 
price,  become  holy  in  an  instant;  just  as  if  a  teacher  of  mu- 
sic should  undertake  to  convey  skill  to  his  scholar,  and  sell 
the  art  and  transmit  it  in  an  hour;  it  is  a  device  to  make 
dispositions  by  art,  and  in  effect  requires  little  or  nothing 
of  duty  to  God,  so  they  pay  regard  to  the  priest.  But  I  shall 
need  to  oppose  no  more  against  it,  but  those  excellent  words, 
and  pioiis  meditation  of  Salvian :  ''  Non  levi  agendum  est 
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contritione,  ut  de1)ita  ilia  redimantur,  quibus  mors  8§terna 
debetur ;  nee  transitori^  opus  est  satisfactione  pro  malis 
illis,  propter  quae  paratus  est  ignis  setemus :"  ^*  It  is  not  a 
light  contrition,  by  which  those  debts  can  be  redeemed  to 
which  eternal  death  is  due ;  neither  can  a  transitory  satisfac- 
tion serve  for  those  evils,  for  which  God  hath  prepared  the 
vengeance  of  eternal  fire/' 


SECTION  VI. 

Of  Penances,  or  Satisfactions. 

72.  In  the  primitive  church,  the  word  'satisfaction/  was 
the  whole  word  for  all  the  parts  and  exercises  of  repentance; 
according  to  those  words  of  Lactantius;  '^  Poenitentiam 
proposuit,  ut,  si  peccata  nostra  confessi  Deo  satisfecerimus^ 
veniam  consequamur :"  "  He  propounded  repentance,  that  if 
"we,  confessing  our  sins  to  God,  make  amends  or  satisfac** 
tion,  we  may  obtain  pardon." — Where  it  is  evident  that  *  satis- 
faction' does  not  signify  in  the  modern  sense  of  the  word,  a  full 
payment  to  the  divine  justice ;  but,  by  the  exercises  of  re- 
pentance, a  deprecation  of  our  fault,  and  a  begging  pardon. 
Satisfaction  and  pardon  are  not  consistent,  if  satisfaction 
signify  rigorously.  When  the  whole  debt  is  paid,  there  is 
nothing  to  be  forgiven.  The  bishops  and  priests,  in  the 
primitive  church,  would  never  give  pardon,  till  their  satisfac- 
tions were  performed.  To  confess  their  sins,  to  be  sorrow- 
ful for  thfiia,  to  express  their  sorrow,  to  punish  the  guilty 
person,  to  do  actions  contrary  to  their  former  sins,  this  was 
their  amends  or  satisfaction ;  and  this  ought  to  be  ours.  So 
we  find  the  word  used  in  best  classic  authors.  So  Plautus 
brings  in  Alcmena  angry  with  Amphitruo. 


QaiD  ego  illam  ant  deseram, 


Ant  ialisfaciat  mihi  ille,  atqae  adjaret  insuper. 
Nolle  esse  dicta,  quae  in  me  insontem  protalit'*. 

i.  e.  "  I  will  leave  him,  unless  he  give  me  satisfaction,  and 
swear  that  he  wishes  that  to  be  unsaid,  which  he  spake  against 
my  innocence  :"  for  that  was  the  form  of  giving  satisfaction,  to 
wish  it  undone,  or  unspoken, — and  to  add  an  oath  that  they 

*i  Act  S.  seen.  2.  7.  Sehmieder.  p.  55. 
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believe  the  person  did  not  deserve  that  wrong :  as  we  find  it 
in  Terence : 

NoTi  ego  Teslra  faseo:  noUem  factom  :  jasja  random  dabitor^te  esse 
Indignom  injiiri&  h&c  *• 

Concerning  which^  who  please  to  see  inore  testimonies  of 
iiie  true  sense  and  use  of  the  word  'satisfactions/  may  please 
to  look  upon  Lambinus  in  '  Plauti  Amphitr.'  and  Torrentius 
upon  Suetonius  '  in  Julio/ 

'  Exomologesis/  or  '  confession/  was  the  word  which,  as 
I  noted  formerly,  was  of  most  frequent  use  in  the  church. . 
^'  &i  de  exomologesi  retractas^  gehennam  in  corde  considera 
quam  tibi  exomologesis  exstinguet :"  *'  He  that  retracts  his 
sins  by  confessing  and  condemning  them,  extinguishes  the 
flames  of  hell  :'*  so  TertuUian  ^ — The  same  with  that  of  St. 
Cyprian  :  "  Deo  patri,  et  misericordi,  precibus  et  operibus 
suis  satisfacere  possunt :"  "  They  may  satisfy  God  our  Father ' 
and  merciful,  by  prayers  and  good  works :"  that  is,  they  may 
by  these  deprecate  their  fault,  and  obtain  mercy  and  pardon 
for  their  sins ;  *'  peccatum  suum  satisfactione  humili  et  sim- 
plici  confitentes  /'  so  Cyprian  ^  "  confessing  their  sins  witU 
humble  and  simple  satisfaction  :"  plainly  intimating,  diat 
'  confession'  or '  exomologesis'  was  the  same  with  that  which 
they  called  *  satisfaction/ — And  both  of  them  were  nothing 
but  the  public  exercise  of  repentance,  according  to  the  jpre- 
sent  usages  of  their  churches;  as  appears  evidently  in  those 
words  of  Gennadius  ^ :  '*  PoenitentisB  satisfactionem  esse 
causas  peccatorum  exscindere,  nee  eorum  suggestionibus 
aditum  indulgere :"  **  To  cut  off  the  causes  of  sins,  and  no 
more  to  entertain  their  whispers  and  temptations,  is  the  sa-  v 
tisfaction  of  repentance :" — and  like  this  is  that  of  Lactan- 
tins  :  '*  Potest  reduci  et  liberari,  si  eum  poeniteat  actorum, 
et  ad  meliora  conversus  satisfaciat  Deo :"  "  The  sinner  may 
be  brought  back  and  freed,  if  he  repents  of  what  is  done,  and 
satisfies  or  makes  amends  to  God  by  being  turned  to  better 
courses." — And  the  whole  process  of  this  is  well  described 
by  TertuUian^:  "Exomologesis  est,  qui  delictum  Domino 
nostrum  confitemur,  non  quidem  ut  ignaro,  sed  quatenus  sa- 
tisfactio  confessione  disponitur,  confessione  poenitentia  nas-» 

«  Adelph.  2.  1.  11.  '  De  Posnit.  c.  12.  ff  De  Upsis. 

^  L.  de  Dogm.  Socles.  ^  De  Popnit.  e.  9. 
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citur,  pcenitentia  Deus  mitigatui  :^ ''  We  must  confess  ovtr  emU 
to  God^  not  as  if  he  did  not  know  them  already^  but  becaasei 
our  satisfaction  is  disposed  and  ordered  by  confession;  by 
confession  our  repentance  hath  birth  and  production,  and  by 
repentance  God  is  appeased." 

73.  Things  being  thus,  we  need  not  immerge  ourselves 
in  the  trifling  controversies  of  our  later  schools,  about  the 
just  value  of  every  work, — and  how  much  every  penance 
weighs, — and  whether  God  is  so  satisfied  with  our  penal 
works, — that  in  justice  he  must  take  off  so  much  as  we  put 
•on,  and  is  tied  also  to  take  our  accounts.     Certain  it  is,  it 

God  should  weigh  our  sins  with  the  same  value  as  we  weigh 
our  own  good  works,  all  our  actions  and  sufferings  would  be* 
found  infinitely  too  light  in  the  balance.  Therefore,  it  were 
better  that  we  should  do  what  we  can,^and  humbly  beg  of 
God  to  weigh  them  both  with  vast  allowances  of  mercy.  All 
that  we  can  do,  is  to  be  sorrowful  for  our  sins,  and  to  leave 
them,  and  to  endeavour  to  obey  God  in  the  time  to  follow  ; 
and  to  take  care,  ^  ut  aliquo  actii  administretur  poenitentia,^ 
'  that  our  repentance  be  exercised  with  certain  acts  proper 
to  it^.*  Of  which  these  are  usually  reckoned  as  the  princi- 
pal, 

Sorrow  and  Mourning. 

74.  So  St.  Cyprian  :  *'  Satisfactionibus  et  lamentation!- 
bus  peccata  redimuntur  :"  *'  Our  sins  are  redeemed  or  wash- 
ed off  by  the  satisfactions  of  just  sorrow  or  mourning/' — 
And  Pacianus  ™  gives  the  same  advice :  "  Behold,  I  promise,, 
that,  if  you  return  to  your  Father  by  a  true  satisfaction,  wan- 
dering no  more,  adding  nothing  to  your  former  sins,  and  say- 
ing something  humble,  and  mournful — '  We  have  sinned  in 
thy  sight,  O  Father,  we  are  not  worthy  of  the  name  of  sons^' 
-7-presently  the  unclean  beast  shall  depart  from  thee,  and 
thou  shalt  no  longer  be  fed  with  the  filthy  nourishment  of 
husks/' — And  St.  Maximus  °  calls  this  mourning  and  weep- 
ing of  our  sins,  ^  moestam  poenitentisB  satisfactionem,' '  the 
sorrowful  amends  or  satisfaction  of  repentance.'  The  mean- 
ing of  this  is ;  that  when  we  are  grieved  for  our  sins  atid  de- 
plore them,  we  hate  them,  and  go  from  them,  and  CQUvert  to 
God  who  only  can  give  us  remedy. 

^  Tertul.  de  Poemt^  ^  Serm.  de  Lapsis. 

^  Panen.  ad  PoBoit.  °  Horn,  in  die  Ciner. 


Corporai  J^jfiiciHfmt 
75.  Such  a&  are>  fastibga;  watchings;  haii'^'clotli  up^B 
oup  naked  bodies ;  lyings  upon  the  groiind ;  JQurneys  on  fool^ 
doing  mean  offices;  serving  sick  and  wounded  person^;  sQt- 
litariness ;  silence ;  voluntary  restraints  of  liberty  ;  refusing 
lawful  pleasure ;   choosing  at  certain  times  the  less  pleasing 
meats ;  laborious  postures  in  pirayer ;  saying  many  and  de- 
Tout  prayers  with  our  arms  extended^  in  iike  fashion  of  Christ 
hanging  on  the  cross ;  which  indeed  is  a  painful  and  afflictine 
posture,  but  safe  and  without  detriment  to  our  body :  add  tp 
these  the  austerities  used  by  son^e  of  the  ancients  in  their 
ascetic  devotions^  who  sometimes  rolled  themselves  nfiked 
upon  nettles^  or  thorns^  shut  themselves  in  tombs^  bound 
themselves  to  pillars^  endured  heats  and  colds  in  great  ex- 
tremity^ chastisements  of  the  body,  and  all  ways  of  subduing 
it  to  the  empire  of  the  soul.     Of  which,  antiquity  is  infinitely 
full ;  and  of  which  at  last  they  grew  so  fond  and  enamoured, 
that  the  greatest  part  of  their  religion  was  self-affliction ;  but 
I  choose  to  propound  only  such  prudent  severities,  as  were 
apt  to  signify  a  godly  sorrow,  to  destroy  sin,  and  to  depre- 
cate God's  angei:  in  such  ways^of  whicl^  they  had  experience, 
or  warrant  express,  or  authentic  precedents ;  their  '  exomo- 
logesis'  being,  as  Tertullian  ®  describes  it,  a  discipline  of  hum- 
bling and  tjirowing  a  man  down, '  conversationem  injungens 
ipisericordiae  illicem,'  'enjoining a  life  that  will  allure  to  pity :' 
'de  ipso  quoque  habitu  atque  victu  mandat,  sacco  et  cineri 
incubare,  corpus  sordibus  obscurare.'     Penitential  sorrow 
expresses  itself  in  the  very  clothes  and  gestures  of  the  body ; 
that  is,  a  great  sorrow  is  apt  to  express  itself  in  every  thing, 
and  infects  every  part  of  a  man  with  its  contact.  "  Ut  Alex- 
andrum  regem  videmus,  qui  cum  interemisset  Clitum  famili- 
arem  suum;  vix  a  se  manus  abstinuit :  tanta  vis  fuit  poeni- 
tendi :"  "  When  Alexander  had  killed  his  friend  Clytus,  he 
scarce  abstained  from  killing  himself :  so  great  are  the  effort 
and  violence  of  repentance  p  :"  and  this  is  no  other  thing 
than  what  the  Apostle  said ;  "  If  one  member  of  the  body  is 
afflicted,  all  the  rest  suffer  with  it:"  and  if  the  heart  be  trou- 
bled, he  that  is  gay  in  any  other  part,  goes  about  to  lessen 
his  trouble  ;  and  that  takes  off,  it  does  not  promote^  repent- 
ance. 

«  D9  Ppenit.  c.  9.  F  Cieeron.  Tascal.  4.  37.  Rath.  p.  369. 

T   2 


276  OP    £CCLESIASTICAt   PENANCE. 

76.  But  the  use  of  this  is  material ;  it  is  a  direct  'judging 
of  ourselves/  and  a  perverting  the  wrath  of  God  ;  not  that 
these  penanc«)s  are  a  payment  for  the  reserve  of  the  temporal 
guilty  remaining  after  the  sin  is  pardoned.  That  is  but  a 
dream ;  for  the  guilt  and  punishment  are  not  to  be  distin- 
guished in  any  material  event :  so  long  as  a  man  is  liable  to 
punishment,  so  long  he  is  guilty  :  and  so  long  he  is  unpar- 
doned, as  he  is  obnoxious  to  the  divine  anger.  God  cannot, 
will  not,  punish  him  that  is  innocent ;  and  he  that  is  wholly 
pardoned,  is  in  the  place  and  state  of  a  guiltless  person*  In- 
deed, God  punishes  as  he  pleases,  and  pardons  as  he  pleases, 
by  parts,  and  as  he  is  appeased,  or  as  he  inclines  to  mercy  ; 
l}ut  our  general  measure  is, — As  our  repentance  is,  so  is  our 
pardon ; — and  every  action  of  repentance  does  something  of 
help  to  us ;  and  this  of  self-affliction,  when  it  proceeds  from  a 
hearty  detestation  of  sin,  and  indignation  against  ourselves 
for  having  provoked  God,  is  a  very  good  exercise  of  repent- 
ance; of  itself  it  profits  little,  but  as  it  is  a  fruit  of  repent- 
ance ;  in  the  virtue  of  it,  it  is  accepted  towards  its  part  of  ex- 
piation, and  they  that  have  refused  this,  have  felt  worse ;. 

Et  qai  BOD  talerat  Terbein,  tela  talit^. 

But  when  God  sees  us  smite  ourselves  in  indignation  for  our 
sins,  because  we  have  no  better  way  to  express  and  act  our 
repentances,  God  hath  accepted  it,  and  hath  himself  for- 
borne to  smite  us,  and  we  have  reason  to  believe  he  will  do 
80  again.  For  these  expressions  extinguish  the  delicacies  of 
the  flesh,  from  whence  our  sins  have  too  often  had  their 
spring:  and  when  the  offending  party  accuses  himself  first,  and 
smites  first,  and  calls  for  pardon,  there  is  nothing  left  to  the 
offended  person  to  do,  but  to  pity  and  pardon.  For  we  see 
that  sometimes  God  smites  a  sinner  with  a  temporal  curse^ 
and  brings  the  man  to  repentance,  and  pardons  all  the  rest ; 
and  therefore  much  rather  will  he  do  it,  when  we  smite 
ourselves.  For  this  is  the  highest  process  of  confession. 
God  is  pleased  that  we  are  ashamed  of  our  sin>  that  we  jus- 
tify God,  and  give  sentence  against  ourselves,  that  we  ac- 
cuse ourselves,  and  acknowledge  ourselves  worthy  of  his  se- 
verest wrath:  if  therefore  we  go  on  and  punish  the  sinner 
too,  it  is  all,  it  is  the  greatest  thing,  we  can  do:  and  although 

4  Mart.  Sped.  10. 
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it  be  not  necessary  in  any  one  instance  to  be  done,  unless 
where  the  authority  of  our  superior  does  intervene  ;  yet  it  i^ 
accepted  in  every  instance^  if  the  principle  be  good,  that  is,  if 
it  proceeds  from  our  indignation  against  sin,  and  if  it  be  not 
rested  in  as  a  thing  of  itself,  and  singly  a  service  of  God,  whicl^ 
indeed  he  hath  no  where  in  particular  required;  and  lastly,  if 
it  be  done  prudently  and  temperately.  If  these  cautions  be 
observed  in  all  things  else,  it  is  true  that  the  most  laborious 
repentance,  if  other  things  be  answerable,  is  the  best,  for  it 
takes  off  the  softness  of  flesh,  and  the  tenderness  of  the  lower 
man;  it  abates  the  love  of  the  world,  and  enkindles  the  love  of 
heaven ;  it  is  ever  the  best  token  of  sincerity  and  an  humble 
repentance  ;  and  does  promote  it  too,  still  in  better  degrees 
effecting  what  it  doth  signify.  As  music  in  a  banquet  of 
wine,  and  caresses  and  indications  of  joy  and  festivity,  are 
seasonable  and  proper  expressions  at  a  solemnity  of  joy :  so 
are  all  the  sad  accidents,  and  circumstances,  and  effects,  and 
instruments,  of  sorrow  proper  in  a  day  of  mourning.  All  na- 
tions weep  not  in  the  same  manner,  and  have  not  the  same 
interjections  of  sorrow :  but  as  every  one  of  us  use  to  mourn 
in  our  greatest  losses,  and  in  the  death  of  our  dearest  rela- 
tives, so  it  is  fit  we  should  mourn  in  the  dangers  and  death 
of  our  souls  ;  that  they,  may,  being  refreshed  by  such  salu- 
tary and  medicinal  showers,  spring  up  to  life  eternal. 

77.  In  the  several  ages  of  the  church,  they  had  several 
methods  of  these  satisfactions;  and  they,  requiring  a  longer 
proof  of  their  repentance  than  we  usually  do,  did  also,  by 
consequent,  enjoin  and  expect  greater  and  longer  penitential 
severities :  concerning  which  these  two  things  are  certain  : — 

78.  The  one  is,  that  they  did  not  believe  them  simply 
necessary  to  the  procuring  of  pardon  from  God ;  which  ap- 
pears in  this ;  that  they  did  absolve  persons  in  the  article  of 
death,  though  they  had  not  done  their  satisfactions.  They 
would  absolve  none  that  did  not  express  his  repentance  some 
way  or  other;  but  they  did  absolve  them,  that  could  do  no 
exterior  penances  ;  by  which  it  is  plain,  that  they  made  a 
separation  of  that,  which  was  useful  and  profitable  only,  from 
that  which  is  necessary. 

79.  The  other  thing  which  I  was  to  say,  is  this.  That 
though  these  corporal  severities  were  not  esteemed  by  then* 
simply  necessary,  but  such  which  might,  in  any  and  in  every 
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mstance,  be  omitted  in  ordihaty  cases,  and  commuted  iTor 
others  inbre  fit  and  nseitil :  yet  they  chose  these  austerities 
as  the  best  signification  of  their  repentance  towards  men ; 
snch  in  whmh  there  is  the  greatest  lik^ihood  of  sincerity 
tod  a  hearty  sorrow,  such  which  hare  in  them  the  least  ob- 
jeclion ;  isuch  in  which  a  man  hath  the  clearest  power  and 
the  most  frequent  opportunity ;  such  ^hich  evelrj^  tnan  can 
d.o,  which  have  in  them  the  least  inlet  to  temptation,  abdthe 
l6ast  powers  to  abuse  a  man;  and  they  are  such  which  do 
hot  only  >signify,  but  effect  and  promote,  repentance.  But 
yet  they  are  acts  of  repentance,  just  as  beating  the  breasts, 
^  smiting  the  thigh>  or  sighing,  or  tears,  or  tearing  the  hair, 
6t  reftising  our  mieat,  are  acts  of  sorrow:  if  God  should 
command  us  to  be  sorrowful,  this  might  be  done  (when 
it  oould  be  done  at  all),  though  none  of  these  were  in  the 
expression  and  signification.  The  Jews  did,  in  all  great  sor- 
tows  or  trouble  of  mind,  rend  their  garmeiits.  As  we  may 
be  as  much  troubled  as  they,  though  we  do  not  tear  our 
clothes ;  so  we  may  be  as  true  penitents  as  were  the  holy 
primitives,  though  vre  do  not  use  that  inckripayei>yta,  '  that 
hardship,'  which  was  then  the  manner  cf  their  penitential 
golemnities.  But  then  the  repentance  muiSt  he  exercised  by 
some  other  acts  proper  to  the  grace. 

Pmi/ers: 

80;  '  Preces  undique  et  undecunque  lucrum,*  says  one. 
Prayers  are  useful  upon  all  occasions ;  but  especially  in  re*- 
pentances  and  afflictive  duties  or  accidents.  '*  Is  ahy  man 
afflicted  ?  let  him  pray,"  saith  St.  James :  and  since  nothing 
can  deserve  pardon,  all  the  good  works  in  the  world,  done 
by  God's  enemy,  cannot  reconcile  him  to  God ;  but  pardoii 
t)f  sins  is  as  much  a  gift,  as  eternal  life  is ;  there  is  no  way 
more  proper  to  obtain  pardon,  than  a  devout,  humble,  perse-- 
vering  prayer.    And  this  also  is  fi  part  of  repentance : 

pKBoaeqae  genag  vidisse  precaotem* 


When  we  confess  our  sins,  and  when  we  pray  for  pardon,  we 
concentre  many  acts  of  virtue  together.  There  is  the  hatred 
of  ^in,  and  the  shame  for  having  committed  it ;  there  is  the 
mstification  of  God,  and  the  humiliation  of  ourselves ;  there 
%8  cotifessionof  isins,  and  hope  of  pardon ;  tket^  id  fear  and 
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lore,  sense  of  cmr  infinnity^  and  confidence  of  the  divinie 
goodness,  sorrow  for  the  past,  and  holy  piirposes-and  desires 
and  vows  of  living  better  ia  titne  to  come.  Unless  all  this 
be  in  it,  the  prayers  are  not  worthy  fruits  of  a  holy  repent- 
ance. But  such  prayers  are  a  part  of  amends,  it  is  a  satis- 
faction to  God  in  the  true  and  modest  sense  of  the  word :  so 
.St,  Cyprian  affirms,  speaking  of  the  three  children  inihe 
'fiery  furnace i  "Domino  satisfacere,  nee  inter  ipsa  gloriosa 
yirtutum  suarum  martyria,  destiterunt :"  "  They  did  not  cease 
•to  satisfy  the  Lord,  in  the  very  midst ,  of  their  glorious  mar- 
tyrdoms'.*'  For  so  saith  the  Scripture.  "Stans  Azarias 
j)recattts  est,"  "  Azarias  standing  in  the  flames  did  pray," 
and  made  his  ^  exomologesis,'  or  penitential  confession,  to 
God  with  his  two  partners. — Thus  also  TertuUian  describes 
the  manner  of.  the  primitive  repentance  :  *' Animum  mcero- 
ribus  dejicere,  ilia  quas  peccavit,  tristi  tractatione  mutare, 
cseterum  pastum  et  potum  pura  nosse,  non  ventris  soil,  sed 
.animsB  causa :  plerumque  ver6  jejuniis  preces  alere,  ingemi- 
scere,  lacrimari,  et  mugire  dies  noctesque  ad  Dominum  Deum 
suum  :  presbyteris  advolvi  et  caris  Dei  adgeniculari ;  omni- 
bus fratribus  legationes  deprecationis  suae  injungere :''  "To 
have  our  minds  cast  down  with  sorrow,  to  change  our  sins 
into  severity,  to  take  meat  and  drink  without  art,  simple  and 
pure,  viz,  bread  and  water,  not  for  the  belly's  sake,  but  for 
the  so.ul ;  to  nourish  our  prayers  most  commonly  with  fast- 
ing, to  sigh  and  cry,  and  roar  to  God  our  Lord  day  and 
night ;  to  be  prostrate  before  the  ministers  and  priests,  to 
kneel  before  all  the  servants  of  God,  and  to  desire  all  the 
brethren  to  pray  to  God  for  them*." — "  Oportet  orareimpen- 
siiis  et  rogare  ;"  so  St.  Cyprian :  "  We  must  pray  and  beg 
more  earnestly ;"  and  as  Pacianus  adds,  according  to  the 
words  of  Tertullian  before  cited,  '  multorum  precibus  adju- 
vare;'  ^we  must  help  our  prayers  with  the  assistance  of 
others.' — "  Pray  to  God,"  said  Simon  Peter  to  Simon  Magus, 
"  if,  peradventure,  the  thought  of  thy  heart  may  be  forgiven 
thee :"  "  Pray  for  me,"  said  Simon  Magus  to  Simon  Peter, 
"  that  the  things  which  thou  hast  spoken,  may  not  happen 
to  me."  And  in  this  case,  the  prayers  of  the  churchy  and  of 
the  holy  men  that  minister  to  the  church,  as  they  are  of  great 
avail  in  themselves,  so  they  were  highly  valued  and  earnest- 
ly Serin,  de  Lapsis.  *  IH  Poenil.  c.  9. 
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ly  desired  and  obtained  by  the  penitents  in  the  6rst  ages  of 
the  church. 

Alms. 

81.  Alms  and  fasting  are  the  wings  of  prayer^  and  make 
it  pierce  the  clouds ;  that  is^  humility  and  charity  are  the 
best  advantages  and  sanctification  of  our  desires  to  God. 
This  was  the  counsel  of  Daniel  to  Nebuchadnezzar ;  "  Elee- 
mosynis  peccata  tua  redime  * ;"  "  Redeem  thy  sin  by  alms," 
80  the  Vulgar  Latin  reads  it ;  not  that  money  can  be  the  price 
of  a  soul,  for  '  we  are  not  redeemed  with  silver  and  gold  ;* 
but  that  the  charity  of  alms  is  that,  which  God  delights  in, 
and  accepts  as  done  to  himself,  and  procures  his  pardon,  ac* 
cording  to  the  words  of  Solomon  ;  "  In  veritate  et  misericor- 
dia  expiatur  iniquitas ;"  '^  In  truth  and  mercy  iniquity  is 
pardoned  ^ :"  that  is,  in  the  confession  and  alms  of  a  penitent 
there  is  pardon  :  "  for  water  will  quench  a  flaming  fire ;  and 
alms  maketh  an  atonement  for  sin^ ;"  this  is  that  love,  which, 
as  St.  Peter  ej^presses  it,  "hideth  a  multitude  of  sins  V — 
"  Alms  deliver  from  death,  and  shall  purge  away  every  sin. 
Those  that  exercise  alms  and  righteousness,  shall  be  filled 
with  life,"  said  old  Tobias  * ;  which  truly  explicates  the  me- 
thod of  this  repentance.  To  give  alms  for  what  is  past,  and 
to  sin  no  more,  but  to  work  righteousness,  is  an  excellent 
state  and  exercise  of  repentance  ;  for  he  that  sins  and  gives 
alms,  spends  his  money  upon  sin,  not  upon  God  ;  and,  like 
a  man  in  a  calenture,  drinks  deep  of  the  vintage,  even  when  , 
he  bleeds  for  cure. 

82.  But  this  command,  and  the  affirmation  of  this  efiect 
of  alms,  we  have  best  from  our  blessed  Saviour.  "  Give  alms, 
and  all  things  are  clean  unto  you :"  repentance  does  KaOapi" 
Ziiv  TO  ivTog, '  it  cleanses  that  which  is  within  ;'  for  to  that 
purpose  did  our  blessed  Saviour  speak  that  parable  to  the 
Pharisees  of  cleansing  cups  and  platters.  The  parallel  to  it 
is  here  in  St.  Luke^  Alms  do  also  cleanse  the  inside  of  a 
man;  for  it  is  an  excellent  act  and  exercise  of  repentance  **. 
*'  Magna  est  misericordiaB  merces,  cui  Deus  poUicetur  se 
omnia  peccata  remissurum :"  "  Great  is  the  reward  of  mer- 
cy, to  which  God  hath  promised  that  he  will  forgive  all  sins"^." 

<  Dan.  IT.  u  ProT.  xvi,  6.  ^  Eoolas.  iii.  30. 

y  1  Pet.  IT.  8.  *  Tob.  niu  9.  *  Lake,  xi.  41. 

^  \i&%  Rale  of  Holj  J)fin%y  ohsp.  12.  sect.  S.  «  i«aol,  lib.  ^. 
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To  this  of  alms  is  reduced  all  actions  of  piety^  and  a  zealous 
kindness^  kottoc  ayavrig,  '  the  labour  of  love/  all  studious 
endearing  of  others^  and  obliging  them  by  kindness,  a  going 
about  seeking  to  do  good ;  such  which  are  called  in  Scrip- 
ture, 'opera  jus  titiae/  'the  works  of  righteousness/  that  is, 
such  works,  in  which  a  righteous  and  good  man  loves  to  be 
exercised  and  employed.  But  there  is  another  instance  of 
mercy  besides  alms,  which  is  exceeding  proper  to  the  exer- 
cise of  repentance  ;  and  that  is, 

Forgiving  Injuries* 

83,  ' Ut  absolvaris,  ignosce /  'Pardon  thy  brother,  that 
God  may  pardon  thee :'  "  Forgive,  and  thou  shalt  be  for- 
given :"  so  says  the  Gospel ;  and  this  Christ  did  press  with 
many  words  and  arguments,  because  there  is  a  great  mercy 
and  a  great  effect  consequent  to  it ;  he  put  a  great  empha- 
sis and  earnestness  of  commandment  upon  it.  And  there  is 
in  it  a  great  necessity;  for  we  all  have  need  of  pardon,  and 
it  is  impudence  to  ask  pardon,  if  we  refuse  to  give  pardon  to 
them  that  ask  it  of  us :  and  therefore  the  apostles,  to  whom 
Christ  gave  so  large  powers  of  forgiving  or  retaining  sinners, 
were  also  qualified  for  such  powers,  by  having  given  them  a 
deep  sense,  and  a  lasting  sorrow,  and  a  perpetual  repentance 
for,  and  detestation  of,  their  sins ;  their  repentance  lasting 
even  after  their  sin  was  dead.  Therefore,  St.  Paul  calls  him- 
self the  chiefest  or  first  of  sinners;  and  in  the  epistle  of  St. 
Barnabas,  the  Apostle  affirms,  ori  iZeXi^aro  robg  iSfovc  'Airo- 
OToXovg  'Ii|<TOuc  ovrag  vwlp  iraaav  avofiiav  avofioyripovg,  "  that 
Jesus  chose  for  his  own  apostles  men  more  wicked  than  any 
wickedness;"  and  by  such  humility  and  apprehensions  of 
their  own  needs  of  mercy,  they  were  made  sensible  of  the 
needs  of  others,  and  fitted  to  a  merciful  and  prudent  dispen- 
sation of  pardon. 

Restitution. 

84.  This  is  an  act  of  repentance  indispensably  necessary ; 
an  integral  part  of  it,  if  it  be  taken  for  a  restitution  of  the 
simple  or  original  theft  or  debt :  for  it  is  an  abstinence  from 
evil,  or  a  leaving  off  to  commit  a  sin :  the  crime  of  theft 
being  injurious  by  a  continual  efflux  and  emanation ;  and 
therefore  not  repented  of,  till  the  progression  of  it  be  stop- 
ped.    But  then  there  is  a  restitution  also,  which  is  to  be 
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redM>iied  amongst  the  fruits  of  repentance,  or  p^iahces 
and  satis&ctioDs.  Such  as  was  thdit  of  Zja^cchenB;  ''  If  I  have 
wronged  any  man  by  false  accusation,  I  restore  him  four- 
fold.'' In  the  law  of  Moses,  thieres  convicted  by  law 
were  tied  to  it;  but  if  a  thief,  or  an  injurious  person,  did 
repent  before  his  conviction,  and  made  restitution  of  the 
wrong ;  he  was  tied  only  to  the  payment  of  one  fifth  part 
above  the  principal,  by  way  of  amends  ibr  the  injury ;  and 
to  do  this,  is  an  excellent  fruit  of  repentance,  and. a  part  of 
self-judicature,  'a  judging  ourselves,  that  we  be  not  judged 
of  the  Lord :'  and  if  the  injured  person  be  satisfied  with  the 
simple  restitution,  then  this  fruit  of  repentance  is  to  t)e  ga- 
thered for  the  poor, 

85.  These  are  the  fruits  of  repentance,  which  grow  ia 
iParadise,  and  will  bring  health  to  the  nations,  for  these  are 
a  just  deletory  to  the  state  of  sin ;  they  oppose  a  g66d 
against  every  evil;  they  make  amends  to  our  brother  ex- 
actly ;  and  to  the  church  competently,  and  to  God  accept- 
ably, through  his  mercy  in  Jesus  Christ.  These  are  all  we 
can  do  in  relation  to  what  is  past;  some  of  themi  are  parts 
of  direct  obedience,  and  consequently  of  return  to  God, 
Itnd  tlie  others  are  p^rts,  and  exercises,  and  acts,  of  turning 
from  the  sin.  Now  although,  so  we  turn  from  sin,  it  matters 
not  by  what  instruments  so  excellent  a  conversion  is  effect- 
ed; yet  there  must  care  betaken  that  in  our  return,  there 
be,  1.  hatred  of  sin ;  and,  2.  love  of  God ;  and,  3.  love  of  our 
brother.  The  first  is  served  by  all  or  any  penal  duty  internal 
or  external :  but  sin  must  be  confessed,  and  it  must  be  left. 
.The  second  is  served  by  future  obedience,  by  prayer,  and  by 
hope  of  pardon ;  and  the  last  by  alms  and  forgiveness  :  and 
we  have  no  liberty  or  choice  but  in  the  exercise  of  the  penal 
or  punitive  part  of  repentance :  but  in  that  every  man  is  left 
to  himself,  and  hath  no  necessity  upon  him^  unless  where  he 
hath  first  submitted  to  a  spiritual  guide ;  or  is  noted  public- 
ly by  the  church.  But  if  our  sorrow  be  so  trifling,  or  our 
6ins  so  slightly  hated,  or  our  flesh  so  tender,  or  our  sensual- 
ity so  unmortified,  that  we  will  endure  nothing  of  exterior 
severity  to  mortify  our  sin,  or  to  punish  it,  to  prevent  God's 
anger,  or  to  allay  it ;  we  may.  chance  to  feel  the  load  of  our 
sins  in  temporal  judgments,  and  have  cause  to  suspect  the 
sincerity  of  out  repentance,  and  consequently  to  &ar  the 
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et^thal.  "  We  fed  five  bittferfttoairt  of  thfi*  rod  and  scourge 
[^f  Ood];  because  there  is  in  us  neithfer  cate  to  please  him 
with  our  good  deeds^  nor  to  satisfy  him,  or  make  amends  for 
0|Ur  evil  ^  ;'*  that  is,  we  neither  Uv«  innocently  nor  penitently. 
Let  the  delicate,  and  the  effeminate,  do  tlieir  penances  in 
starlet,  *  and  Tyrilan  purple,  and  fine  linen,  and  faring  deli- 
^usly  evet'y  day;'  but  he  that. passionately  desires  pardon^ 
and  with  sad  ftpprehension*  fears  the  event  of  his  sins  and 
(SocTs  displeasure, — will  not  refuse  to  suffer  any  thing  that 
ittay  procure  a  mercy,  and  endear  God's  fevoui*  to  him;  no 
man  is  a  true  penitent,  but  he  tiiat,  tipon  any  terms,  is  will- 
ing to  accept  his  pardon.  I  end  this  with  the  words  of  St, 
Austin :  **  It  suffices  not  to  change  our  life  from  worse  to 
better,  unless  we  make  amends,  and  do  our  satisfactions  for 
^at  is  past  *.'*  That  is,  no  man  shall  be  pardoned  but  he 
ifcat  turns  firom  sin,  and  mortifies  it;  that  confesses  it  humbly, 
ii!nd  forsakes  it^  that  accuses  himself,  and  justifies  Ood;  that 
(>rays  for  pardon,  and  pardons  his  offending  brother :  that 
will  rather  punish  his  flesh,  than  nurse  his  sin  ;  that  judges 
himself,  that  he  may  be  acquitted  by  God :  so  these  things 
be  done,  let  every  man  choose  his  own  instruments  of  mor- 
tification, and  the  instances  and  indications  of  his  peniten- 
tial borrow. 


SECTION   VII. 

%  

The  former  Doctrine  reduced  to  Practice. 

86. 1.  He  that  will  judge  of  his  repentance  by  his  sorrow,  must 
not  judge  of  his  sorrow  by  his  tears,  or  by  any  one  manner 
of  expression.  For  sorrow  puts  on  divers  shapes,  according 
to  the  temper  of  the  body,  or  the  natural  or  accidental  af- 
fections of  the  mind,  or  to  the  present  consideration  of 
tilings.  Wise  men  and  women  do  not  very  often  grieve  in 
the  same  manner,  or  signify  the  trouble  of  intellectual  ap- 
prehensions by  the  same  indications.  But  if  sin  does  equally 
smart,  it  may  be  equally  complained  of  in  all  persons,  whose 
natures  are  alike  querulous  and  complaining ;  that  is,  when 
men  are  forced  into  repentance,  they  are  very  apprehensive 

'  St.  CjpriaB.  epUt  8.  et  epbt  26.  •  Homil.  50.  c.  15. 
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of  their  present  evils^  and  consequent  dangers,  and  past 
follies ;  but  if  they  repent  more  wisely,  and  upon  higher 
considerations  than  the  affrights  of  women  and  weak  per- 
sons, they  will  put  on  such  affections,  as  are  the  proper  ef- 
fects of  those  apprehensions  by  which  they  were  moved. 
But  although  this  be  true  in  the  nature,  and  secret,  and  pro- 
portioned causes,  of  things,  yet  there  is  no  such  simplicity 
and  purity  of  apprehensions  in  any  person,  or  any  instance 
whatsoever,  but  there  is  something  of  sense  mingled  with 
every  tittle  of  reason,  and  the  consideration  of  ourselves 
mingles  with  our  apprehensions  of  God  ;  and  when  philoso- 
phy does  something,  our  interest  does  more  ;  and  there  are 
so  few  that  leave  their  sins  upon  immaterial  speculations, 
that  even  of  them  that  pretend  to  do  it,  there  is  oftentimes 
no  other  reason  inducing  them  to  believe  they  do  so,  than 
because  they  do  not  know  the  secrets  of  their  own  hearts, 
and  cannot  discern  their  intentions:  and  therefore,  when 
there  is  not  a  material,  sensible  grief  in  penitents,  there  is 
too  often  a  just  cause  of  suspecting  their  repentances;  it 
does  not  always  proceed  from  an  innocent  or  a  laudable" 
cause,  unless  the  penitent  be  indisposed,  in  all  accidents,  to 
such  effects  and  impresses  of  passion. 

87.  II.  He  that  cannot  find  any  sensitive  and  pungent, 
material  grief  for  his  sins,  may  suspect  himself,  because  so ' 
doing,  he  may  serve  some  good  ends  :  but  on  no  wise  may 
we  suspect  another  upon  that  account :  for  we  may  be  judges 
of  ourselves,  but  not  of  others ;  and  although  we  know 
enough  of  ourselves  to  suspect  every  thing  of  ourselves,  yet 
we  do  not  know  so  much  of  others,  but  that  there  may,  for 
aught  we  know,  be  enough  to  excuse  or  acquit  them  in  their 
inquiries  after  the  worthiness  of  their  repentance* 

88.  III.  He  that  inquires  after  his  own  repentance,  and 
finds  no  sharpnesses  of  grief  or  active,  sensitive  sorrow,  is 
only  so  far  to  suspect  his  repentance,  that  he  use  all  means 
to  improve  it ;  which  is  to  be  done  by  a  long,  serious,  and 
lasting  conversation  with  arguments  of  sorrow,  which,  like 
a  continual  dropping,  will  intenerate  the  spirit,  and  make  it 
malleable  to  the  first  motives  of  repentance.  No  man  repents 
but  he  that  fears  some  evil  to  stand  at  the  end  of  his  evil 
course ;  and  whoever  feareth,  unless  he  be  abused  by  som§ 
colUteral  false  persuasion,  will  be  troubled  for  putting  him- 
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self  into  so  evil  a  condition  and  state  of  things :  and  hot  to 
^be  moved  with  sad  apprehensions,  is  nothing  else  but  not 
to  have  considered,  or  to  have  promised  to  himself  pardon 
upon  easier  conditions  than  God  hath  promised.  Therefore, 
let  the  penitent  often  meditate  of  the  four  last  things,  death 
and  the  day  of  judgment;  the  portion  of  the  godly,  and  the 
sad,  intolerable  portion  of  accursed  souls ;  of  the  greatness 
and  extension  of  the  duty  of  repentance,  and  the  intention 
of  its  acts,  or  the  spirit  and  manner  of  its  performance ;  of 
the  uncertainty  of  pardon  in  respect  of  his  own  secret,  and 
sometimes  undiscemed  defects;  the  sad  evils  that  God  hath 
inflicted  sometimes  even  upon  penitent  persons;  the  volar 
tile  nature  of  pleasure,  and  the  shame  of  being  a  fool  in  the 
eyes  of  God  and  good  mien :  the  unworthy  usages  of  our- 
selves, and  evil  returns  to  God  for  his  great  kindnesses ;  let 
him  consider,  that  the  last  night's  pleasure  is  not  now  at  all, 
and  how  infinite  a  folly  it  is  to  die  for  that  which  hath  no 
being  ;  that  one  of  the  greatest  torments  of  hell  will  be  the 
very  indignation  at  their  own  folly,  for  that  foolish  exchange 
which  they  have  made ;  and  there  is  nothing  to  allay  the 
misery,  or  to  support  the  spirit,  of  a  man,  who  shall  so  ex- 
tremely suffier,  for  so  very  a  nothing :  that  it  is  an  unspeak- 
able horror,  for  a  man  eternally  to  be  restless  in  the  vexations 
of  an  everlasting  fever,  and  that  such  a  fever  is  as  much 
short  of  the  eternal  anger  of  God,  as  a  single  sigh  is  of  that 
fever ;  that  a  man  cannot  think  what  eternity  is,  nor  suffer 
with  patience,  for  one  minute,  the  pains  which  are  provided 
for  that  eternity ;  and  to  apply  all  this  to  himself,  for  aught 
every  great  sinner  knows,  this  shall  be  in  his  lot ;  and  if  he 
dies  before  his  sin  is  pardoned,  he  is  too  sure  it  shall  be  so : 
and  whether  his  sin  is  pardoned  or  no,  few  men  ever  know 
till  they  be  dead ;  but  very  many  men  presume ;  and  they 
commonly,  who  have  the  least  reason.  He  that  often  and 
long  considers  these  things,  will  not  have  cause  to  complain 
of  too  merry  a  heart :  but  when  men  repent  only  in  feasts, 
and  company,  and  open  house,  and  carelessness,  and  incon- 
sideration,  they  will  have  cause  to  repent  that  they  have  not 
repented. 

89.  IV.  Every  true  penitential  sorrow  is  rather  natural 
than  solemn ;  that  is,  it  is  the  product  of  our  internal  appre- 
hensions,, rather  than  outward  order  and  command.     He  that 
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repents  only  by  ftOlemQity;  at  a  certain  period;  hy  the  eatpM* 
tation  of  to-morrow's  mn,  may  indeed  act  a  sorrow^bnt  «s^ 
not  be  sure  that  he  shall  then  be  Borro\vfttU  Other  aots  of 
repentance  may  be  done  in  their  proper  period,  by  order,  and 
command,  npon  set  days,  and  indicted  solemnities ;  such  ai 
is,  fasting,  and  prayer,  and  alms,  and  oonfession,  anddiscii- 
plines,  and  all  the  instances  of  humiliie^tion ;  but  sorroiilr  i» 
not  to  be  reckoned  in  this  account,  unlesa  it  dwells  there 
before.  When  there  is  a  natural  abiding  sorrow  for  our  aihs^ 
any  public  day  of  humiliation  can  bring  it  forth,  and  put  ft 
into  activity ;  but  when  a  sinner  is  gay  and  intemperately 
merry  upon  Shrove-Tuesday,  and  resolves  to  mourn  upon 
Ash* Wednesday ;  his  sorrow  hd.th  in  it  more  of  the  theatre 
than  of  the  temple,  and  is  not  at  all  to  be  relied  upon  by 
him,  that  resolves  to  take  severe  accounts  of  himself. 

90.  V.  In  taking  accounts  of  our  penitential  sorrow,  we 
must  be  careful  that  we  do  not  compare  it  with  secular  sor- 
row, and  the  passions  effected  by  natural  or  sad  accidents. 
For  he  that  measures  the  passions  of  the  mind  by  dispropor- 
tionate objects,  may  as  well  compare  musio  and  a  rose,  and 
measure  weights  by  the  bushel,  and  think  that  every  great 
man  must  have  a  great  understanding,  or  that  an  ox  hath  a 
great  courage,  because  he  hath  a  great  heart.  He  that  finds 
fault  M-ith  his  repentance,  because  his  sorrow  is  not  so  great 
in  it,  as  in  the  saddest  accidents  of  the  worid,  should  do  well 
to  make  them  equal  if  he  can ;  if  he  can^  or  if  he  cannot,  his 
work  is  done.  If  he  can,  let  it  be  done,  and  then  the  in- 
quiry and  the  scruple  are  at  an  end.  If  he  cannot,  let  him 
not  trouble  himself;  for  what  cannot  be  done,  God  never 
requiresof  us  to  do. 

91.  VI.  Let  no  man  overvalue  a  single  act  of  sorrow,  and 
call  it  repentance,  or  be  at  rest  as  soon  as  he  hath  wiped  his 
eyes.  For  to  be  sorrowful  (which  is  in  the  commandment) 
is  something  more  than  an  act  of  sorrow  ;  it  is  a  permanent 
effect,  and  must  abide  as  long  as  its  cause  is  in  being ;  hot 
always  actual  and  pungent,  but  habitual  and  ready,  apt  to 
pass  into  its  symbolical  expressions  upon  all  just  occasions, 
and  it  must  always  have  this  signification,  viz, 

92.  VII.  No  man  can  be  said  ever  truly  to  have  grieved 
for  his  sins,  if  he,  at  any  time  after,  does  remember  them  with 
pleasure.    Such  a  man  might  indeed  have  had  an  act  of  sor- 
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low,  but  be  was  not  aonowful,  except  cmly  for  that  time ; 
but  there  was  no  permanent  effect,  by  which  he  became  an 
enemy  to  sin;  and  when  the  act  ii^  j^LSt,  the  love  to  sin  re^ 
tumsy  at  least  in  that  degi^,  that  the  memory  of  it  ifi  plea- 
sant. No  man  tells  it  as  a  merry  story » that  he  once  broka 
bis  leg;  or  laughs  when  he  recounts  the  sad  groans  and  in*, 
tolerable  sharpnesses  of  the  stone.  If  there  be  pleasure  ii^ 
the  telling  it,  there  is  still  remaining  too  much  kindness  tOT 
wards  it,  and  then  the  sinner  cannot  justly  pretend,  that  evec 
be  was  a  hearty  enemy  to  it :  for  the  great  effect  of  that  is  tq 
hate  it ;  to  leave  it,  and  to  hate  it.  Indeed,  when  the  peni-» 
tent  inquires  Qonceming  himself,  and  looks  after  a  sign  that 
be  may  discern,  whether  h^  be,  as  be  thinks  bo  isi  really  a 
hater  of  sin ;  the  greatest  and  most  infallible  mark  which  we 
have  to  judge  by,  is  the  leaving  it  utterly.  But  yet  in  thi&( 
thing  there  is  $oi^f  difference..    For, 

93.  Some  do  leave  sin,  but  do  not  hate  it ;  they  will  not 
do  it,  but  they  \vish  it  were  lawful  to  do  it ;  and  this,  although 
it  hath  in  it  a  great  imperfection,  yet  it  is  not  always  directly 
criminal ;  for  it  only  supposes  a  love  to  the  natural  part  of 
the  action,  and  ^hatred  of  the  irregularity,  The  thing  tl^ey 
love,  but  they  hate  the  sin  of  it^  But  other's  are  not  so  inn(Vf 
cent  in  their  leaving  of  sin ;  they  leave  it,  because  they  dare 
not  do  it,  or  are  restrained  by  some  overruling  accident ; 
but  like  the  heifers  that  drew  the  aik,  they  went  lowing  after 
their  calves  lefl  in  their  stalls  ;  so  do  these  leave  their  heart 
behind;  and  if  they  still  love  the  sin,  their  leaving  it  is  but 
an  imperfect  and  unacceptable  service,  e^  sacrifice  without  % 
heart.  Therefore  ^in  must  be  hated  too,  that  is,  it  must  be 
left  out  of  hatred  to  it ;  and  consequently  must  be  used  as 
naturally  we  do  what  w^  do  really  bate:  that  is,  do  ^vil  to  it^ 
and  always  speak  evil  of  it,  and  $epretly  have  no  kindness 
for  it.  .    . 

94.  VIII.  Let  every  penitent  be  careful,  that  hip  sorrow 
be  a  cure  to  his  soul,  but  no  disease  to  his  body ;  an  enemy 
to  his  sin,  but  not  to  his  health. 


Exigit  aalera 


loterdam  iUe  dolor  pliifl,  qu«m  lex  oU»  dolori 
Cooce»»it  — " % 

For  although  no  sorrow  is  greater  than  our  sin ;  yet  som« 

'  Juv.  10. 31.4.  Rpperti*  . 
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greatness  of  sorrow  may  destroy  those  powers  of  senrin^ 
God,  which  ought  to  be  preserved  to  all  the  purposes  of  char 
rity  and  religion.  This  caution  was  not  to  be  omitted^  air 
though  very  few  will  have  use  of  it :  because  if  any  should 
be  transported  into  a  pertinacious  sorrow,  by  great  consider^ 
ations  of  their  sin,  and  that  sorrow  meet  with  an  ill  temper 
of  body,  apt  to  sorrow  and  afflictive  thoughts,  it  would  make 
religion  to  be  a  burden,  and  all  passions  turn  into  sorrow, 
and  the  service  of  God  to  consist  but  of  one  duty,  and  would 
naturally  tend  to  very  evil  consequents.  For  whoever,  upon 
the  conditions  of  the  Gospel,  can  hope  for  pardon,  he  cannot 
maintain  a  too  great  actual  sorrow  long  upon  the  stock  of 
his  sins.  It  will  be  allayed  with  hope,  and  ohange  into  new 
shapes,  and  be  a  sorrow  in  other  faculties  than  where  it  first 
began,  and  to  other  purposes  than  those  to  which  it  did  thea 
ministej.  But  if  his  sorrow  be  too  great,  it  is  because  the' 
man  hath  little  or  no  hope.  -      . 

95.  IX.  But  if  it  happens  that  any  man  falls  into  an  ex- 
cessive sorrow,  his  cure  must  be  attempted,  not  directly,  but 
collaterally ;  not  by  lessening  the  consideration  of  his  sins; 
nor  yet  by  comparing  them  with  the  greater  sins  of  others; 
like  the  grave  man  in  the  satire. 

Si  Dallam  in  terris  tarn  detestabile  factom 
Ostendis,  laceo ;  neo  pag^s  caedere  pectus 
Te  veto,  nee  p1an&  faciem  oontondere  palro& : 
Qaandoqaidem  accepto  olaudenda  est  janua  damno  f • 

For  this  is  but  an  instance  of  the  other,  this  lessens. the  sin 
indirectly :  but  let  it  be  done  by  heightening  the  coQsider- 
ation  of  the  divine  mercy  and  clemency;  for  even  yet  thi» 
will  far  exceed,  and  this  is  highly  to  be  taken  heed  of.  For^r 
besides  that  there  is  no  need  of  taking  off  his  opinion  from 
the  greatness  of  the  sin ;  it  is  dangerous  to  teach  a  man  ta 
despise  a  sin  at  any  hand.  For  if,  after  his  great  sorrow,  he 
can^be  brought  to  think  his  sin  little,  he  will  be  the  sooner 
brought  to  commit  it  again,  and  think  it  none  at  all :  and  when 
he  shall  think  his  sorrow  to  have  been  unreasonable,  he  will 
not  so  soonbe  brought  to  an  excellent  repentaace  another  time. 
But  the  Prophet's  great  comfort  may  safely  be  applied  :  "  Mi- 
sericordia  Dei  prsevalitura  est  super  omnem  malitiam  homi- 
nis  ;'*  "  God's  mercy  is  greater  than  all  the  malice  of  mep, 

r  Jbt.  is.  126.  Rap«rti. 
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ixkA  will  prevail  over  it/'  But  this  is  to  be  applied  so  as  to 
cure  only  the  wounds  of  a  conscience  that  ought  to  be  heal- 
ed, that  is,  so  as  to  advance  the  reputation  and  glories  of  the 
divine  mercy :  but,  at  no  hand,  to  create  confidences  in  per- 
sons incompetent*  If  the  man  be  worthy^  and  capable,  and 
yet  tempted  to  a  prevailing  and  excessive  sorrow ;  to  him, 
in  this  case,  and  so  far,  the  application  is  to  be  made.  In  other 
cases  there  is  no  need,  but  some  danger.  •  , 

96.  X.  Although  sorrow  for  sin  must  be  constant  and  ha- 
bitual, yet  to  particular  acts  of  sin,  when  a  special  sorrow  is 
apportioned,  it  cannot  be  expected  to  be  of  the  same  manner 
and  continuance,  as  it  ought  to  be  in  general  repentances, 
for  our  many  sins,  and  our  evil  habits.  For  every  single  folly 
of  swearing  rashly,  or  vainly,  or  falsely^  there  ought  to  be  a 
particular  sorrow,  and  a  special  deprecation;  but,  it  may  be, 
another  will  intervene,  and  a  third  will  steal  in  upon  you,  or 
you  are  surprised  in  another  instance  ;  or  you  are  angry  with 
yourself  for  doing  so,  arid  that  anger  transports  you  to  some 
indecent  expression ;  and  as  a  wave  follows  a  wave,  we  shall 
find  instances  of  folly  crowd  in  upon  us.  If  we  observe 
strictly,  we  shall  prevent  some,  but  we  shall  observe  too 
many  to  press  us;  if  we  observe  not,  they  will  multiply 
without  notice  and  without  number.  But,  in  either  case,  it 
will  be  impossible  to  attend  to  every  one  of  them  with  a  spe- 
cial, lasting  sorrow  :  and  yet  one  act  of  sorrow  is  too  little 
for  any  one  chosen  sin,  as  I  have  proved  formerly.  In  this 
case,  when  we  have  prayed  for  pardon  of  each,  confessed  it, 
acknowledged  the  folly  of.  it,  deprecated  the  punishment, 
suffered  the  shame,  and  endured  the  sorrow,  and  begged  for 
«aids  against  it,  and  renewed  our  force  ;  it  will  fall  into  the 
heap  of  the  state  and  generality  of  repentance ;  that  is,  it 
will  be  added  to  the  portentous  number  of  follies,  for  which, 
in  general  and  indefinite  comprehensions,  we  must  beg  for 
pardon,  humbly  and  earnestly,  all  the  days  of  our  life.  And 
I  have  no  caution  to  be  added  here,  but  this  only:  vife.  That 
we  be  not  too  hasty  to  put  it  into  the  general  heap,  but  ac- 
cording to  the  greatness,  or  the  danger,  or  its  mischief,  or  its 
approach  towards  a  habit,  so  it  is  to  be  kept  in  fetters  by  it- 
self alone.  For  he  that  (quickly  passes  it  into  the  general 
heap,  either  cares  too  little  for  it,  or  is  too  soon  surprisedby 

VOL.  IX.  V 
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a  new  One ;.  which  would  not  so  easily  have  happened,  if  l^e 
had  been  more  sey ere  to  the  first. 

97.  XI.  It  is  a  great  matter,  that>  in  our  inquiries  concern- 
ing our  penitential  sorrow,  we  be  able  to  discern  what  is  the 
present  motive  and  incentive  of  it : .  whether  fear  or  love, 
whether  it  be  attrition  or  contrition.  For  by  this  we  can  tell 
best,  in  what  state  or  period  of  pardon  we  stand.  I  do  not 
say,  we  are  to  inquire  what  motive  began  our  sorrow :  for 
fear  begins  most  commonly  ;  but  we  are  to  regard  what  is 
the  present  inducement,  which  continues  the  hatred;  that  i^, 
whither  our  first  fears  have  borne  usf  If  fear  only  be  the  agent, 
at  the  best  it  is  still  imperfect ;  and  our  pardon  a  great  w&y 
off  from  being  finished  ;  and  our  repentance,  or  state  of  re- 
formation, nothing  promoted.  But  of  these  things  I  have,  in 
the  former  doctrine,  given  accounts*  To  which  I  only  add 
this,  aa  being  an  advice  or  caution  flowing  from  the  former 
discourses. 

98.  XII.  He  that,  upon  any  pretence  whatsoever,  puts  off 
his  repentance  to  the  last  or  the  wbrst  :of  his  days,  hath  just . 
reason  to  suspect,  that  even  when  he  doth  repent,  he  hath  not 
the  grace  of  contrition,  that  is,  that  he  repents  for  fear,  not 
for  love :  and  that  his  affections  to  sin  remain.  The  reason 
is,  because  what  proceeds  from  an  intolerable  and  a  violent 
caese,  as  repentance  in  sickness  and  danger  of  deaths  or  in 
the  day  of  bur  calamity,  does, —  is,  of  itself  for  the  present,  de- 
fective in  a  main  part,  and  cannot  arrive  at  pardon,  till  the 
love  of  Ood  be  in  it :  so  Christ  said  of  Mary  Magdalen ; 
"Much  hath  been  forgiven  her,  because  she  loved  much  ;•' 
bat  from  a  great  fear  to  pass  into  love  is  a  work  of  time,  the 
effect  of  a  long  progression  in  repentance,  and  is  not  easy  to 
be  done  in  those  straitnesses  of  time  and  grace,  which  is  pact 
of  the  evil  portion  of  dying  sinners.  Therefore^  besides  those 
many  and  great  considerations,  which  I  have  before  repre- 
sented,'— upon  this  account  alone,  repentance  must  not  be  put 
off  to.  our:death-bed,  because  our  fear  must  pass  into  love, 
before  our  sins  are  taken  off  by  pardon*  .       r 


proponTmaft  iltao 


Xre,  fatigMiU  Q.^i.DsBdnlm  exvit  il^sl'* 

Weihaye  fr  great  way  to. go,  a  hqge  progreission  to  make^  a 
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nitghty  work  to  be  doile^  (o  which  time  i»  as  "neoessaty  aa 
labotir  and  observation  ;  and  therefore  we  must  not  put  it 
off,  till  what  begins  in  fear»  caaliot  pass  into  k)ve>  and  there- 
fore it  is  too  likely  to  end  in  sorrow;  their  fears  overtake 
sach  men;  it  is  too  ituch  to  be  feared>  that  what  they  fear^- 
will  happen  to  them. 

99.  XIII.  And  after  all,  it  is  to  be  remembered,  that  sor- 
row for  sins  is  not  repentance^  but  a  sign,  an  instrument  of 
it,  an  inlet  to  it ;  without  which,  indeed,  repentance  cannot 
be  supposed  ;  as  manhood  must  suppose  childhood  ;  perfect 
suppose!^  that  it  was  imperfect :  but  repentance  is  after  sin, 
of  the  same  extent  of  signification,  and  contains  more  duties 
and  labour  to  the  perfection  of  its  parts,  than  innocence^ 
Repentance  is  like  the  sun,  which  enlightens  not  only  the 
lop$  of  the  eastern  hills,  or  warms  the  wall-fruits  of  Italy ; 
it  undoes  the  little  balsam-tree  to  weep  precious  tears,  with 
staring  upon  its  beauties ;  it  produces  rich  spices  in  Arabia, 
tnd  warms  the  cold  hermit  in  his  grot,  and  calls  the  religious 
man  from  his  dorter  in  all  the  parts  of  the  world  where  holy  re- 
ligion dwells;  at  the  same  time  it  digests  the  American  gold, 
and  melts  the  snows  from  the  Riphaean  mountains,  because 
he  darts  his  rays  inavery  portion  of  the  air ;  and  the  smallest 
atom  that  dances  in  the  air,  is  tied  to  a  little  thread  of  light, 
which  by  equal  emanations  fills  all  the  capacities  of  every 
region:  so  is  repentance;  it  scatters  its  beams  and  holy 
influences;  it  kills  the  lust  of  the  eyes>  and  mortifies  the 
pride  of  life ;  it  crucifies  the  desires  of  the  flesh,  and  brings 
the  understanding  to  the  obedience  ol  Jesus ;  the  fear  of  it 
bid^  vfnr  against  the  sin,  and  the  sorrow  breaks  tbei  heart  ef 
it :  the  hope  that  is  mingled  with  contrition,  enkindles  ourde-^ 
sires  to  return ;  and  the  love  that  is  in  it,  procures  our  pardon; 
and  thef  confidence  of  that  pardon  does  increase  our  love,  and 
that  love  is  obedience,  and  tliat  obedience  is^  sanctificatiori, 
tctti  diatt  sanctification  supposes  the  man  tb  be  justified  be^ 
fore;  and  he  that  is  justified,  must  be  justified  still;  and 
thus  repentance  is  a  holy  life.  But  the  little  drops  of  a  be^ 
ginning  sorrow,  and  the  pert  resolution  to  live  better,  never 
{Massing  into  act  and  habit ;  the  quick  and  rash  vows  of  the 
newly-returning  man,  and  the  confusion  efface  espied  ia  the 
convicted  sinner ; — if  they  proceed  no  further,  are  but  like  tile 
sudden  fires  of  the  night,  which  glare  for  awhile  within  a  little 

vZ 
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contiDent  of  air  big  enough  to  make  a  fire-ball,  or  tbe  re« 
▼olution  of  a  minute's.  v,'Ml.  Theee  when  they  are  alone^ 
and  do  not  actually  and  with  effect  minister  to  the  wise 
counsels  and  firm  progressions  of  a  holy  life,  are  as  far  from 
procuring  pardon,  as  they  are  irom  a  life  of  piety  and  holi- 
ness. 


SECTION  VIIL 


.  I 


100.  XIV.  In  the  making  confession  of  our  sins,  let  us  bib 
most  careful  to  do  it  so,  as  may  most  glorify  God,  and  advance 
the  reputation  of  his  wisdom,  his  justice,  and  his  mercy.  For 
if  w0  consider  it,  in  alljndicatoriesof  theworld;and  inall  th6 
arts  and  violences  of  men  which  have  been  used  to  extort 
confessions,  their  purposes  have  been,  that  justice  should  be 
done,  that  the  public  wisdom  and  authority  should  not  be 
dishonoured ;  that  public  criminals  should  not  be  defended 
or  assisted  by  public  pity,  or  the  voice  of  the  people  sharp- 
ened against  the  public  rods  and  axes,  by  supposing  they 
have  smitten  the  innocent.  Confession  of  the  crime  prevents 
all  these  evils,  and  does  well  serve  all  these  good  ends. 

Goosias  bsBo  Rbftdamanthoi  habet  doritsimft  regna, 
Caatigatque  aQditqoe  dolos ;  sobigitqoe  lateri  *  t 

So  the  heathens  did  suppose  was  done  in  the  lower  regions. 
*  The  judge  did  examine  and  hear  their  crimes  and  crafts^  and 
even  there  compelled  them  to  confess,'  that  the  eternal  justice 
may  be  publicly  acknowledged ;  for  all  the  honour  that  we  can 
do  to  the  divine  attributes,  is  publicly  to  confess  them^  and 
make  others  so  to  do ;  for  so  God  is  pleased  to  receive  ho- 
nour from  us.  Therefore,  repentance  being  a  return  to  God, 
a  ceasing  to  dishonour  him  any  more»  and  a  restoring  him, 
so  far  ajs  we  can,  to  the  honour  we  deprived  him  of ;— it  oujght 
to  bo  done  with  as  much  humility  and  sorrow,  with  as  clear 
glorifications  of  God  and  condemnations  of  ourselves^  as  we 
can.    To  which  purpose, 

101.  XV.  He  that  confesseth  his  sins,  must  do  it  with 
all.fiiAiiOerity  and  simplicity  of  spirit,  not  to  serve  endsj  or  to 
muke  religion  the  minister  of  design ;  but  to  destroy  our 

«  Ma.  6. 6ite.  Heync. 
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sin,  to  shame  and  punish  ourselves,  to  obtain  pardon  and 
institution ;  always  telling  our  sad  stpry  just  as  it  was  in  its 
acting,  excepting  where  the  manner  of  it#  and  its  nature  or 
circumstances,  require  a  veil ;  and  then  the  isin  must  not  be 
concealed,  nor  jet  so  represented  as  to  keep  the  first  imnKH 
desty  alive  in  him  that  acted  it,  or  to  become  a  new  tempta- 
tion in  him  that  hear3  it.  But  this  last  caution  is  only  of 
use  incur  confessions  to  the  minister  of  holy  things;  for 
our  confession  to  God,  as.it  is  to  other  purposes^  so  must  be 
in  other  manners :  but  I  have  already  given  accounts  of  this. 
I  only  add,  that, 

102.  XVI.  All  our  confessions  must  be  accusations  of 
cmrselves,  and  not  of  others.  For  if  we  confess  to  Ood,  then 
to  accuse  another  may  spoil  our  own  duty,  but  it  can  serve 
no  end ;  for  Ood  already  knows  all  that  we  can  say  tQ  lessen, 
cr  to  .aggravate  the  sin :  if  we  confess  to  men» — then  to  name 
another,  or  by  any  way  to  signify  or  reveal  him,  is  a  direct 
defamation ;  and  unless  the  naming  of  the  sin  do,  of  itself, 
declare  the  assisting  party,  it  is  at  no  hand  to  be  done,  pr  to 
be  inquired  into :  hxii  if  a  man  hath  committed  incesti  a^d 
there  is  but  one  person  in  the  world  with  whom  be  could 
commit  it.;  in  this  case,  the  confessing  his  sin  does  accuse 
another;  but  then  such  a  guide  of  souls  is  to  be  chosen,  to 
whom  that  person  is  not  known;  but  if,  by  this  or  some 
other  expedient,  the  fame  of  others  be  not  secured,  it  ii^  best 
to  confess  that  thing  to  God  only ;  and  so  much  of  the  sin  as 
may  aggravate  it  to  an  equal  height  with  its  own  kind  in 
special,  may  be  communicated  to  him,  of  whom  we  ask  com- 
fort,  and  counsel,  and  institution.  If  to  confess  to  a  priest 
were  a  divine  commandment,  this  caution  would  have  in  it 
some  difficulty,  and  much  variety;  but  since  the  practice  is 
recommended  to  us  wholly  upon  the  stock  of  pradence^  an^ 
great  charity ;  the  doing  it  ought  not,  in  any  sense,  to  be 
uncharitable  to  others. 

103.  XVII.  He  that  hath  injured  his  neighbour,  must 
confess  to  him ;  and  he  that  hath  sinned  against  die  church, 
must  make  amends  and  confess  to  the  church,  when  she  de- 
clares herself  to  be  offended.  For  when  a  fact  is  done  which 
cannot  naturally  be  undone,  the  only  duty  that  can  remain,  is 
to  rescind  it  morally,  and  make  it  not  to  be  any  longer  or 
any  more.    For  as  our  conservatipn  is  a  continual  creation. 
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80  is  the  perpetuating  of  ft  sina  continuation  of  itslkeiDg  aod 
actings ;  and  therefore^  to  cease  from  it»  is  the  death  gI  Ae 
sin  for  the  present  and  for  the  future ;  but  to  confes9  it»  ta 
hate  it^  to  wish  it  had  never  been  done,  is  all  the  possibiMy 
that  is  left  to  annihilate  the  act»  which  naturally  can  nevier 
be  undone ;  and  therefore  to  all  persons  that  are  injured^  to 
confess  the  sin,  must  needs  be  a  duty,  because  it  is  the  first 
part  of  amends,  and  sometimes  all  that  is  left;  but  it  is  that 
which  God  and  man  require,  before  they  are  willmg  to  par- 
don the  ofiend^.  For  ,until  the  erring  man  confesaesy  it 
does  not  appear  who  is  innocent,  and  who  is  guilty,  or  wher 
ther  the  offended  person  have  any  thing  to  forgive.  And  this 
is  the  meaning  of  these  preceptive  words  of  St.  James ; ''  Con-^ 
fess  your  sins  one  to  another  ^ ;"  that  is,  to  the  diurch  who 
are  scandalized,  and  who  can  forgive  and  pray  for  die  tepemt^ 
ing  dinner ;  and  confess  to  him  that  is  injured,  that  you  may 
do  him  right,  that  so  you  may  cease  to  do  wrong,  that  you 
may  make  your  way  for  pardon,  and  <}fier  amends.  This 
only,  and  all  of  this,  is  the  meaning  of  the  precept.  Aei  imv^ 
ra  vurrhv  Xiyuv  T&g  Im/rou  ajuM^riaQ,  koI  iitoT&rre^^M,  jSi^  t^ 
iamhv  ScoXlyxcev,  rau  in  firi  wouXv  ra  ovrd,  ic<it&  rb  ^^jiivov* 
Aiy€  m9  rag  afiapriag  aov  wp&rog,  Iva  ducmwO^g'  koL  to,  A/icaioc 
idwov  Korfiyopog  Iv  TrpoiroXoyf^,  say  the  GredL  commentaries 
upon  Acts  xix.  1 8.  "  Every  faithful  man  must  declare  or  con- 
fess his  sins,  and  must  stand  in  separation,  that  he  may  be 
reproved,  and  that  he  may  promise  he  will  not  do  the  same 
again,  according  to  that  which  was  said.  Bo  thou  first  de^ 
clare  thy  sins,  that  thou  mayest  be  justified ;  (and  again),  A 
just  man  in  the  beginning  of  his  speech  is  an  accuser  of  him- 
self.'' No  man  is  a  true  penitent,  if  he  refuses  or  neglects 
to  confess  his  sins  to  God  in  all  cases,  or  to  his  brother  if  he 
liave  injured  him,  or  to  the  church  if  she  be  offended,  or 
where  she  requires  it ;  for  wheresoever  a  man  is  bound  to  re- 
pent, there  he  is  bound  to  confession ;  which  is  an  acknow- 
ledgment of  the  injury,  and  the  first  instance  and  publica- 
tion of  repentance.  In  other  cases,  confession  may  be  of 
great  advantage ;  in  these  it  is  duty. 

104.  XVIII.  Let  no  man  think  it  a  shame  to  confess  his 
sin ;  or  if  he  does,  yet  let  not  that  shame  deter  him  from  it. 
There  is  indeed  a  shame  in  confession,  because  nakedness  is 

*  Jam.  T.  16. 
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discovered ;  but  there  is  also  a  glory  in  it,  because  there  is  a- 
cure  too :  there  is  repentance  and  amendment.  This  advice 
is  like  that,  which  is  given  to  persons  giving  their  lives  in  a 
good  cause,  requiring  them  not  to  be  afraid ;  that  is,  not  to 
leafier  such  a  fear,  as  to  be  hindered  from  dying.'  For  if  they 
suffer  a  great  natural  fear*  and  yet,  in  despite  of  that  fear,  die 
constantly  and  patiently,  that  fear^  as  it  increasea  their  suf« 
fering,  may  also  accidentally  increase  their  glory,  provided 
that  the  fear  be  not  criminal  in  its  cause,  nor.  effective  of 
any  unworthy  comportment  So  is  tlie  shame  in  confession ; 
^  great  mortification  of  the  man.  and  highly  punitive  of  the 
^in ;  and  such  that,  unless  it  hinders  the  duty,  is  not  to  he 
directly  reproved :  but  it  must  be  taken  care  of,  that  it  he  a 
shame  only  for  the  sin, :  which  by  how  much  greater  it  is,  by 
so  much  the  more  earnestly  the  man  ought  to  fly  to  all  the 
means  of  remedy  and  instruments  of  expiation :  and  then  the 
greater  the  shame  is,  which  the  sinner  suffers^ — the  more  ex- 
cellent is  the  repentance,  which  suffers  so  much  for  the  ex- 
tinction of  his  sin.  But,  at  no  hand,  let  the  shame  affright 
the  duty ;  but  let  it  be  remembered,  that  this  confession  la 
but  the  memory  of  the  shame,  which  began,  when  the  bin 
was  acted, — and  abode  but  as  a  handmaid  of  the  guilt,  aild 
goes  away  with  it :  confession  of  sins  opens  them  tQ  mw» 
but  draws  a  veil  before  them,  that  God  will  th^  less,  behold 
them.  And  it  is  a  material  consideration,  that,  if  a  man  be 
impatient  of  the  shame  here,  when  it  is  reveajed  but  to  one 
man,  who  is  also,  by  all  the  ties  of  religion,  and  by  common 
honesty,  obliged  to  conceal  them;  or  if  he  account  itintor 
lerable  that  a  sin,  public  in  the  scandal  and  the,  infs(p(iy» 
should  be  made  public  by  solemnity  to  punish  and  to  e^^tin- 
guish  it,  the  man  will  be  no  gainer  by  refusing  to  confess, 
when  he  shall  remember,  that  sins  nnconfesse4  are  most  com- 
pionly  unpardqned;  and  unpardoned  sinp  will  be  made  pub- 
lic before  all  angels,  and  all  the  wise  and  good  men  of  the 
world,  when  their  shame  shall  have  nothing  to  mal^e  it  tole- 
rable. 

105.  XIX.  When  a  penitent  confesses  his  sin,  the  holy 
man  that  ministers  to  hi&  repentance,  and  hears  hi^  confesr 
sion,  must  not,  without  great  cause,  lessen  the  shame  of  the 
repenting  man ;  he  must  directly  encourage  the  duty,  .but 
not  add  confidence  to  the  sinner.    For  whatsoever  directly 
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lessens  the  shame,  lessens  also  the  hatred  of  sin,  and  his 
future  caution,  and  the  reward  of  his  repentance ;  and  takes 
off  that  which  was  an  excellent  diefensative  against  the  sin.  But 
with  the  shame;  the  minister  of  religion  is  to  do  as  he  i(^  to  do{ 
with  the  man's  sorrow:  so  long  ad  it  is  a  good  instrument  ^f* 
repentance,  so  long  it  is  to  be  permitted  and  assisted,  but 
when  it  becomes  irregular,  or  disposed  to  evil  erentSy  it  is  to* 
be  taken  off.  And  so  must  the  shame  of  the  penitent  maiiy 
when  there  is  danger,  lest  the  man  be  swallowed  up  by  tod 
much  sorrow  and  shame,  or  when  it  is  perceired,  tlm^  the 
shame  alone  is  a  hinderance  to  the  duty.  In  these  cases,  i€ 
the  penitent  man  can  be  persuaded,  directly  and  by  choice, 
forends  of  piety  and  religion,  to  suffer  the  shame, — ^thenlet  bis 
spirit  be  supported  by  other  means ;  but  if  he  cannot^  let 
there  be  such  a  confidence  wrought  in  him,  which  is  derived 
from  the  circumstances  of  the  person,  or  the  universal  cda^ 
mity  and  iniquity  of  man,  or  theexample  of  great  sinners  like 
himself,  that  have  willingly  undergone  the  yoke  of  the  Lord, 
pr  from  consideration  of  the  divine  mercies,  or  from  the  ea- 
siness and  advantages  of  the  duty ;  but  let  nothing  be  offered 
to  lessen  the  hatred  or  the  greatness  of  the  sin ;  lest  a  temp^ 
tation  to  sin  hereafter  be  sowed  in  the  furrows  of  the  present 
repentance. 

'  106.  XX.  He  4;hat  confesseth  his  sitis  tath'e  miinist^r  of 
religion,  must  be  Sure  to  express  all  the  great  lines  of 'his 
folly  and  calamity  ;  that  is,  all  that  by  which  h^  may  make  a 
66mpetent  judgment  of  the  state  of  his  sOuL  Ndw  if  the  man 
be  of  a  good  life,  and  yet  in  his  tendency  to  perfection,  is 
willing  to  pass  under  the  method  and  disciplikie  of  greater 
sinners,  there  is  no  advice  to  be  given  to  him,  but  that  he  do 
not  curiously  tell  those  lesser  irregularities,  whiich  ve^  his 
peace,  rather  than  discompose  his  oonscienc^e :  but  what  is 
most  remarkable  in  his  infirmities,  or  the  wholie  state>  and 
this  greatest  marks  and  instances,  and  returns  of  them,  he 
ought  to  signify ;  for  else  he  can  serve  no  prudent  end  in  his 
confession. 

^  '  107.  But,  secondly;  if  the  man  have  committed  a  great 
sin,  it  is  a  high  prudence,  and  an  excellent  instance  of  bis 
repentance,  that  he  confess  it, — declaring  the  kind  of  it,  if  it 
be  of  that' natiire,  that  the  spiritual  man  may  conceal  it. 
But  if,  upon  any  other  account,  he  be  bound  to  reveal  every 
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notice  of  the  fact,  let  him  transact  that  affair  wholly  between 
God  and  his  own  soul.  And  this  of  declaring  a  single  action* 
as  it  is  of  great  use  in  the  repentance  of  every  man,  so  it 
puts  on  some  degrees  of  nece9sity,  if  the  man.be  of  a  sad, 
amased,  and  an  a£3icted  conscience.  For  there,  are  some  unr 
fortunate  persons,  who  have  committed  some  secret  fisicts.  of 
shame  and  horror,  at  the  remembrance  of  which  they  are 
amazed^  of  the  pardon  of  which  they  have  no  sign,  for  the 
expiation  of  which  they  use  no  instrument^— -and  they  walk 
up  and  down  like  distracted  persons,  to  whom  reason  is  use-* 
less,  and  company  is  unpleasant; — and  their  soirpw  is.  not 
holy,  but  very  great ;  and  they  know  not  what  to  do,  because 
they  will  not  ask.  I  have  observed  some  such :  and  the  only 
remedy  that  was  fit  to  be  prescribed  to  such  persons,  was 
to  reveal  their  sin  to  a  spiritual  man,  and  by  him  to  be  put 
into  such  a  state  of  remedy  and  comfort,  .as  is  proper  for 
their  condition.  It  is  certain,  thatmanyperspns  have  perished 
for  want  of  counsel  aad  copoiort,  which  were  ready  for  them> 
if  they  would  have  confessed  their  sin ;  for  he  that  conceal- 
eth  his  sin,  'non dirigetur,'  saith §olomon«  'he shall  notbe^ 
counselled  or '  directed.'. 

108.  And  it  is  a  very  great  fault  amongst  a  very  great 
part  of  Christians,  that,  in  their  inquiries  of  religion,  eveii 
the  best  of  them  ordinarily  ask  but  these  two  questions :  *  Is 
it  lawful?  Is  it  necessary?'  If  they  find  it  lawful,  they  will 
do  it  without  scruple  or  restraint;  and  then  they  suffer  im^ 
perfection,  or  receive  the  reward  of  folly.  For  it  may  be 
lawful,  and  yet  not  fit  to  be  done.  It  may  be,  it  is  not  ex- 
pedient. And  he  that  will  do  all  that  he  c^an  do  lawfully, 
would,  if  he  durst,  do  something  that  is  not  lawful.  And 
a^  great  an  error  is,  on  the  other  hand,  in  the  other  question. 
He  that  too  strictly  inquires  of  an  action,  whether  it  be  ne-> 
cessary  or  no,  would  do  well  to  ask  also  whether  it  be  good? 
Whether  it  be  of  advantage  to  the  interest  of  his  soul  i  For 
if  a  Christian  man  or  woman,-— that  is,  a  redeemed,  blessed, 
obliged  person,  a  great  beneficiary,  endeared  to  God  beyond 
all  the  comprehensions  of  a  man's  imagination,  one  that  is 
.less  than  the  least  of  all  God's  mercies,  and  yet  hath  re* 
ceived  many  great  ones,  an4  hopes  for  more, — if  he  should  do 
nothing  but  what  is  necessary,  that  is,  nothing  but  what  he 
is  compelled  tp,;  then  heh^th  the  pWgiatipns  of  ie^  son^  am^ 
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the  affections  of  a  slave, — which  is  the  greatest  indecency 
.of  the  world  in  the  accounts  of  Christianity.  If  a  Christian 
will  do  no  more  than  what  is  necessary,  he  will  quickly  be 
tempted  to  omit  something  of  that  also.  And  it  is  highly 
considerable,  that^  in  the  matter  of  souls,  necessity  is  a  di- 
yisible  word,  and  that  which,  in  disputation,  is  not  neces- 
sary, may  be  necessary,  in  practice :  it  may  be  but  charity 
to  one  and  duty  to  another;  that  is,  when  it  is  not  a  neces- 
Uafy  duty,  it  may  be  a  necessary  charity.  And  therefore,  it 
were  much  the  better,  if  every  inan,  without  further  inquiry. 
Would,  in  the  accounts  of  his  soul,  consult  a  spiritual  guide, 
—and  whether  it  be  necessary  or  no,  yet  let  him  do  it  be- 
cause it  is  good ;  and  even  they  who  will  not,  for  God's  sake, 
do  thiett  which  is  simply  the  best,  yet  for  their' own  sakes, 
Ihey  will,  or  ought  to,  do  that  which  -is  profitable,  and  of 
^reat  advantage.  Let  men  do  thai  which  is  best  to  them- 
selves ;  for  it  is  all  one  to  God,  save  only  that  he  is  pleased 
to  take  such  instances  of  duty  and  forwardness  of  obedience, 
as  the  best  significations  of  the  best  love.  And  of  this  nature 
18  confession  of  siiis  to  a  minister  of  religion,  it  is  one  of  the 
most  charitable  works  in  the  world  to  ourselves  ;  and  in  this 
sense,  we  may  use  the  words  of  David ;  *'  If  thou  doest  well 
unto  thyself,  men  [and  God]  will  speak  good  of  thee,''  and 
do  good  to  thee.  He  that  will  do  every  thing  that  is  lawful, 
and  nothing  but  what  is  necessary,  will  be  an  enemy,  when 
he  dares,' — and  a  friend,  when  he  cannot  help  it. 

109.  But  if  the  penitent  person  hath  been  an  habitual  sin- 
ner,  in  his  confessions  he  is  to  take  care,  that  the  minister  of 
religion  understand  the  degrees  of  his  wickedness,  the  time 
of  his  abode  in  sin,  the  greatness  of  his  desires,  the  frequency 
of  his  acting  them,  not  told  by  numbers,  but  by  general  sig* 
nifications  of  the  time,  and  particular  significations  of  the 
earnestness  of  his  choice.  For  this  transaction  being  wholly 
In  order  to  the  benefit  and  conduct  of  his  soul,  the  good 
frian  that  ministers,  must  have  as  perfect  moral  accounts  as 
he  can ;  but  he  is  not  to  be  reckoned  withal  by  natural  num- 
bers and  measures,  save  only  so  far  as  they  may  declare  the 
violence  of  desires,  and  the  pleasures  and  choice  of  the  sin. 
The  purpose  of  this  advice  is  this ;  that  since  the  transaction 
of  this  affair  is  for  counsel  and  comfort,  in  order  to  pardon, 
and  the  perfections  of  repentaiiGe,<— 4here  li^auld  be  ao  sornple 
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in  the  partieular  circumstafices  of  it,  but  that  it  be  dono 
heartily  and  wisely ;  that  is/  so  aift  may  best  &erwe  the  €tids 
to  vhieh  it  is  designed:  aad  that  no  man  do  H  in  despite 
of  himself,  or  against  his  will ;  for  the  thing  itself  is  aot  a 
diroQt. service  of  God'immediiately  enjoined,  but  is  a  flerrioc 
to  ourselves  to  enable  lis  to  do  our  duty  to  God,  and  to  rer 
ceive  a  more  ready  and  easy  and  certain  pardon  from  bim« 
'They  indeed,  who  pretend  it  as  a  necessary  duty,  hame,  by 
a£Gixing  rules  and  measi:^es  to  it  of  their  own,  niade  that, 
which  they  call  necessary,  to  be  intolerable  and  impossible. 
Indeed  it  is  certain,  that  when  God  hath  appointed  a  duty, 
he  also  will  describe  the  measures,  or  else  leave  us  to  the 
conduct  of. our  own  choice  and  ceason  in  it.  But  where 
God  hath  not  described  the  measures,  we  are  to  d0  tbaty 
which  is  most  agreeable  to  the  analogy  of  the  command- 
ment, or  the  principal  duty,  in  case  it  be  under  a  command : 
but  if  it  be  not,^  then  we  are  only  to  choose  the  particulars 
so  as  may  best  minister  to  the  ei^d*  which  is  designed  in 
the  whole  ministraticm. 

110.  XXI.  It  is  a  very  pious  preparation  to  the  holy 
sacrament,  that  we  confess  our  «ins  to  the  minister  of  reli- 
gion :  for  since  it  is  necessary,  that  a  man  be  examined, 
and  a  self-examination  was  ptiescribed  to  the  Cprinthiitnik  in 
the  time  of  their  lapsed  discipline,  that  though  there  were 
divisions  amongst  them,  and  no  established  governors,  yet 
from  this  duty  they  were  not  to  be  excused ;  and  they  must, 
in  destitution  of  a  public  minister,  do  it  themselves  (but  this 
is  in  case  only  of  such  necessity);  the  o^her  is  better ;  that 
is,  it  is  of  better  order  and  more  advantage,  that  tfiis  pairt  of 
repentance  and  holy  preparation  be  performed  under  the 
conduct  of  a  spiritual  guide.  And  the  reason  i«  pressing. 
For  since  it  is  life  or  death,  that  is  there  administered,  and 
the  great  dispensation  of  the  keys  is  in  that  ministry  ,-^it  were 
^ery  well,  if  he  that  ministers,  did  know  whether  the  persoa 
presented  were  fit  to  communicate  or  no :  and  if  he  be  not, 
it  is  charity  to  reject  him,  and  charity  to  assist  him  that  he 
may  be  fitted.  There  are  many  sad  contingencies  in  the 
constitution  of  ecclesiastical  affairs,  in  which  every  man 
•that  needs  this  help,  and  would  fain  make  use  of  it,  cannot ; 
but  when  he  can  meet  with  the  blessing,  it  were  well,  it 
were  more  frequently  med,  and  more  readily  entertained.  I 
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end  these  advices  with  the  words  of  Origen:  '' Extra  veniam 
estf  qui  peccatum  cognovit^  nee  cognitum  confitetur.  Ckmfi- 
tendnm  aut«n  semper  est,  non  quod  peccatum  supersit*  ut 
semper  sit  confitendum ;  sed  quia  peccati  veteris  et  antiqui 
milis  sit  indefessa  confessio :"  **  He  shall  have  no  pardon^  who 
knows  bis  sin  and  confesses  it  not :  but  we  must  confess  al-r 
ways,  not  that  the. sin  always  remains,  but  that  of  aa  old 
sin  an  unwearied  confession  is  useful  and  profitable  V  But 
ihis  is  to  be  understood  of  a  general  accusation,  or  of  a  con^ 
fession  to  God.  For  in  confessions  to  men,  there  is  no  oiher 
usefulness  of  repeating  our  confessions,  excepting  where  such 
repetition  does  aggravate  die  fault  of  relapsing  and  ingratir 
iude,  in  case  the  man  returns  to  those  sins,  for  which,  be 
hoped,  thctt,  before,  he  did  receive  a  pardon. 


SECTION  IX. 


But  because,  in  all  repentances,  there  is  spi^ething  penaU 
it  is  not  amiss  that  there  be.  some  inquiries  after  the  mea* 
sures  and  rules  of  acting  that  part  of  repentance,  which  con- 
sists in  corporal  austerities,  and  are- commonly  called  pe- 
nances. 

11 1  •  I.  He  that  hath  a  great  sorrow,  need  neither  be  invited 
nor  instructed  in  the  matter  of  his  austerities.  For  a  great 
sorrow  and  its  own  natural  expressions  and  significations, 
such  as  are  fjststings,  and  abstinence,  and  tears,  and  indigna- 
tion, and  restlessness  of  mind,  and  prayers  for  pardon,  and 
mortification  of  the  sin,  are  all  that,  which  will  perfect  this 
part  of  repientance.  Only,  son^etime,  they  need  caution  foir 
the  degrees.    Therefore, 

112.  II.  Let  the  penitent  be  careful,  that  he  do  not  in- 
jure.his  health,  or  oppress  his  spirit,  by  the  zeal  of  this  paxt 
of  repentance.  **  Sic  enim  peccata  compescenda  sunt,  ut  su- 
persint  quos  peccasse  poeniteat."  For  all  such  fierce  proceed- 
ings are  either  superstitious,  or  desperate,  or  indiscreet ;  or 
the  efiect  of  a  false  persuasion  concerning  them,  that  they 
are  a  direct  service  of  God,  that  they  are  simply  necessary, 
and  ^severely  enjoined.    AH  which  sure  to  be  resdnded;  cff 

>  Ib  PsU.  S6.  Horn.  1. 
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else  the  penances  mil  be  df  more  hurt  than  usefiilneBS; 
Those  actions  iare  to  ministef  to  repentance ;  atid  therefore 
if  they  contradict  any  duty«  they  destroy  what  they  pretend 
to  sdrve.  For  penances^  as  they  relate  to  the  sin  that  is  com'* 
mitted,  are  just  to  be  measured  as  penitential  sorrow  is,  of 
which  it  is  a  signification  and  expression.  When  the  sorrow 
IS  natural^  sensitiye,  pungent,  and  material,  the  penances 
imXi  be  so  too.  A  great  sorrow  refuses'  to  eat,  to  sleep,  to 
be  cheerful,  to  be  in  company,  according  as  the  degree  is^ 
and  as  the  circumstances  of  the  persons  are.  But  some- 
times sorrow  is  to  be  chosen,  and  invited  by  arts,  and  minis- 
tered to  by  external  instruments,  and  arguments  of  imrita* 
tidn;  and  just  so  ^re  the  penances,  they  are  then  to  be 
chosen,  so  as  may  make  the  person  a  sorrowful  mourner,  to 
make  him  take  no  delight  in  sin,  but  to  conceive,  and  to 
feel  a  just  displeasure:  for  if  men  feel  no  smart,  no  real  sor- 
row or  pain  for  their  sins,  they  will  be  too  much  in  love 
with  it:  impunity  is  dipopfifi  rwv  afictprrifiaTwif,  'the  occasion 
and  opportunily  of  sin,'  as  the  Apostle  intimates :  and  they 
use  to  proceed  in  finishing  the  methods  of  sin  and  death,  who 

Nob  BD^oan  npatant,  qiuuili  sibi  gaadia  constent"", 

reckon  their  pleasures,  but  never  put  any  smart,  or  danger, 
or  fears,  or  sorrows,  into  the  balance.  But  the  injunction  or 
susception  of  penances  is  a  good  instrument  of  repentance, 
because  a  little  evil  takes  off  the  pleasure  of  the  biggest  sin  in 
many  instances,  and  we  are  too  apprehensive  of  the  present, 
that  this  also  becomes  a  great  advantage  to  this  ministry : 
we  refuse  great  and  infinite  pleasures  hereafter,  so  we  may 
enjoy  little,  and  few,  and  inconsiderable  ones,  at  present ; 
and  we  fear  not  the  horrible  pains  of  hell«  so  we  may  avoid  a 
little  trouble  in  our  persons,  or  our  interest.  Therefore,  it  is 
to  be  supposed,  that  this  way  of  undertaking  a  present  pu- 
nishment and  smart  for  our  sins  (unless  every  thing,  when  it 
becomes  religious,  is  despoiled  of  all  its.  powers  which  it  had 
in  nature, — and  what  is  reason  here,  is  not  reason  there),  will 
be  of  great  effect  and  power  against  sin,  and  be  an  excellent  in- 
strument of  repentance.  But  it  must  be  so  much,  and  it  must 
be  no  more;  for  penances  are  like  fire  and  water,  good  so  long 
as  they  are  made  to  serve  our  needs ;  but  when  they  gO  be* 

n  Juf,  6.  365.  Roperti. 
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yond  thalitbey  are  not  to  be  endured.  For  since  God,  in  the; 
severest  of  his  anger^  does  not  punish  one  sin  with  another, 
let  not  us  do  worse  to  ourselves  than  the  greatest  wrath  of 
God  in  thii^  world  will  inflict  upon  us.  A  sin  csmnot  be  a 
punislnnent  from  God.  For  then  it  would  be,  that  God  should 
be  the  author  of  sin  ;  for  he  is^  of  punishment.  If  then  any 
punishment  be  a  Am,  that  sia  was  unavoidable,  derived  from 
God ;  and  indeed  it  would  be  a  contradiction  to  the  nature 
of  tilings  to  say,  that  the  same  thing  can,  in  the  same  form-' 
ality,  be  ajpunishment  and  a  sin> — that  is,  an  action,  and  a 
pajBsion, — voluntary^  as  every  sin  is,  and  involuntary  as  every 
pufiishinent  is ;  that  it  should  be  done  by  us,  and  yet  against 
us,  by  us  and  by  another,  and  by  both  entirely  :  and  since 
punishment  is  the  compensation  or  the  expiation  of  sin,  not 
the  aggravation  of  the  divine  anger ;  it  were  very  strange,  if 
God,  by  punishing  us^  should  more  provoke  himself,  and,  in- 
stead of  satisfying  his  justice  or  curing  the  man,  make  his 
own  anger  jnfinite,  and  the  patient  much  the  worsen  Indeed, 
it  msKy  happen  that  o<ie  sin  may  cause  or  procure  another, 
not  by  the  efficiency  of  God,  or  any  direct  action  of  his :  but, 
1.  By  withdrawing  those  assistances,  which  would  have  re* 
strained  a  sinful  progression.  2.  By  suffering  him  to  fall  into 
evil  temptation,  which  is  too  hard  for. him,  consisting  in  lis 
preseiift  voluntary  indisposition^  3^  !^  the  nature  ofsiirit(^lfi 
which  may  eithet  (1 .)  e^ct  a  sin  by  accident ;  as  a  great  anger 
nvay,  by  tbe^witlj^awing  God's  restriiinihg  grace^.  foe  per-^ 
iMttedto  plisB  to  an  act  of  murder ;  or  (2^>it  may  dispose  to 
0ih^rj»'6f  like  nature,  ^s  one  degree  of  lust  brings  in  ahotheif ; 
0r  (8.)  it  may  minister  matter  of  fuel  to  anotber  sin,  as  iMem- 
pevance  to  uncleanness ;  or  (4.)  one  sin*  inay  be  the  end  of 
sde4yher,as  covetousness  maybe  the  servant  of  hixnty.  In  all 
th0se  tt^ys,  one  sin  may  be  effected  by  another  ;  but  ifii  all 
the^^^  God  ifS  only  conniving,  or  at  most,  takes  off  ftoaHe  of 
those  helps,  trbicb.  the  man  hath  forfeited,  and  Qod  was  not 
4>bllged  tocontinne.  Thus  God  hardened  Pharaoh'ij  heart,  even 
by  'Way  of  object  and  '•  occasion  ;  Qod  hardened  him,  by 
shewing  him  a  mercy,  by  taking  off  his  fears  when  be  rettiov- 
ed  the  judgment;  and  God  ministered  to  him  some  hope, 
thttt k  be  so  still.  But  God  does  not  inflict  the  sin:  the 
mab's  own  jimpious  hands  do  that,  not  because  be  cabnot 

■  \i^e  cbap.  6,  n.  4!?. 
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help  it,  but  because  he  chooses  and  delights  in.it.  Now  if 
God,  injustice  to  us,  will  not  punish  one  sin  directly  by  an*- 
other :  let  not  us,  in  our  penitential  inflictions,  commit  a  sin 
in  indignation  against  our  sin  ;  for  that  is  just  as  if  a  mao^ 
out  of  impatience  of  pain  in  his  side,  should  dash  his  head 
against  a  wall. 

113.  III.  But  if  God  pleases  to  inflict  a  punishment,  let 
us  be.  careful  to  exchange  it  into  a  penance,  by  kissing  the 
rod,  and  entertaining  the  issues  of  the  divine  justice  by 
approbation  of  God's  proceeding,  and  confession  of  our 
demerit  and  justification  of  God.  It  was  a  pretty  accir 
dent  and  mixture  of  pravidence  and  penance,  that  hap- 
pened to  the  three  accusers  of  Narcissus,  bishop  of  Jeru^ 
salem  ^ ;  they  accused  him  falsely  of  some  horrid  crimes,  but 
in  verification  of  their  indictment,  bound  themselves  by  a 
curse :  the  £rst,  that  if  his  accusation  were  false,  he  might 
be  burned  to  death :  the  second,  that  he  might  die  of  the 
king's  evil :  the  third,  that  he  might  be  blind.  €rod  in  hit 
anger  found  out  the  two  first,  and  their  curse  happened  to 
them  that  delighted  in  cursing  and  lies.  The  first  was  burnt 
alive  in  his  own  house :  and  the  sefcond  perished  by  the  loath- 
some disease :  which  when  the  third  espied,  and  found  God's 
anger  so  hasty  and  so  heavy,  so  pressing  and  so  certain,  he 
ran  out  to  meet  the  rod  of  God  ;  and  repented  of  his  sin  s^ 
deeply,  and  wept  so  bitterly,  so  coatinually,  that  he  became 
blind  with  weeping :  and  the  anger  of  God  became  an  in- 
stance of  repentance;  the  judgment  was  sanctified,  and  so 
passed  into  mercy  and  a  pardon :  he  did  indeed  meet  with  hia 
curse,  but  by  the  arts  of  repentance  the  curse  became  a  bless- 
ing. And  so  it  may  be  to  us :  **  Preeveniamus  faciem  ejus^ 
in  confessione  :"  **  Let  us  prevent  his  anger  by  sentencing 
ourselves:"  or  if  we  do  not,  let  us  follow  the  sad  accents 
of  the  angry  voice  of  God,  and  imitate  his  justice,  by  conr 
demning  that  which  God  condemns,  and  l9ufiering  willingly 
what  he  imposes;  and  turning  his  judgments  into  voluntary 
executions,  by  applying,  the  suffering  to  our  sins,  and  pray* 
ing  it  may  be  sanctified.  For  since  God  smiths  us  that  we 
may  repent^^ — if  we  repent  then,  we  serve  the  end  of  the  di^ 
vine  judgment :  and  when  we  perceive  God  smites  our  sin,  \S 
we  submit  to  it,  and  are  pleased  that  our  sin  is  smitten,  w^ 

•  Bastb.  lib.  6.  o.  7. 
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are  enemies  to  ii,  after  tbe  example  of  God;  and'tbat  is  i 
good  act  of  repentance*  -^ .' 

114.  IV.  For  the  quality  or  kind  of  penances,  this  is  the. 
I)estmeai3are ;  those  are  tbe  best,  which  serve  most  ends;  not 
those  which  most  vex  us,  but  such  which  will  most  please 
God.  If  they  be  only  actions  punitive  and  vindictive,  they 
do  indeed  punish  the  man,  and  help,  so  far  as  they  can,  to  de^- 
stroy  the  sin ;  but  of  these  alone,  St.  Paul  said  well^ '  Bodily 
exercise  profiteth  but  little ;'  but  of  the  latter  sort,  he  added, 
*  but  godliness  is  profitable  to  all  things,  having  the  promise 
of  the  life  that  now  is,  and  that  which  is  to  come  :'  and  tiiis 
indeed  is  our  exactest  measure.  Fastings  alone,  lyings  upoa 
the  ground,  disciplines  and  direct  chastisements  of  the. body, 
which  have  nothing  in  them  but  toleration  aad  revenge,  are 
of  some  use ;  they  vex  the  body,  and  crucify  the  sinner,  but 
the  sin  lives  for  all  them :  but  if  we  add  prayer,  or  any  ac- 
tion symbolical,  as  meditation,  reading,  solitariness,  silence, 
there  is  much  more  done  towards  the  extinction  of  the  sin. 
But  he  that  adds  alms,  or  something  that  not  only  is  an  act 
contrary  to  a  former  state  of  sin,  but  such  which  is  apt  to  de- 
precate the  fault,  to  obey  God,  and  to  do  good  to  men,  'be 
jiath  chosen  the  better  part,  which  will  not  easily  be  taken 
from  bim.*  Fasting,  prayer,  and  alms  together,  are  the. best 
penances  or  acts  of  exterior  repentance  in  the  world*  if  they 
be  single,  fasting  is  of  the  lea^t  force ;  and  alms,  done  in 
obedience  and  the  love  of  God,  is  the  best.  *    .  . 

115.  V.  For  the  quantity  of  penances,  the  old  rule  is  the 
best  that  I  know,  but  that  it  is  too  general  and  indefinite. 
It  is  St.  Cyprian's  : ''  Qu^  magna  deliquimus,  tam  grandi- 
ter  defieamus :"  "  If  our  sins  were  great,  so  must  our  soixow 
or  penances  be." — As  one  is,  so  must  be  the  other.  For  sor- 
row and  penances  I  reckon  as  the  same  thing  iii  .this  ques- 
tion ;  save  only,  that,  in  some  instances  of  corporal  inflictions, 
the  sin  is  opposed  in  its  proper  matter ;  as  intemperance  is, 
by  fasting ;  effeminacy,  by  suffering  hardships ;  whereas  sorr 
row  opposes  it  only  in  general ;  an.d,  in  some  other  instances 
of  penances,  there  is  a  duty  distinctly  and  directly  served, 
as  in  prayer  and  alms.  But  although  this  rule  be  indefinite 
and  unlimited,  we  find  it  made  more  minute  by  Hugo  de  St. 
Victore.  *'  Si  in  correctione  minor  est  afflictio  quam  in 
culp^  fuit  delectatio,  non  est  dignus  po^nitentise  tuse  fructus :" 
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*•  Our  sorrow,  either  in  the  direct  passion/ or  in  its  rolontary 
expressions,  distinctly  or  conjunctly^  must  at  least  equal  the 
pleasure  we  took  in  die  committing  of  a  sin/'  And  this  rule 
is  indeed  very  good,  if  we  use  it  with  these  cautions*  Binst : 
that  this  be  understood  principally  in  our  repentances  for 
sipgle  sins ;  for  in  these  only  the  rule  can  be  property  and 
without  scruple  applied,  where  the  measures  can  be  best  ob- 
Bery«d.  For  in  habitual  and  long  courses  of  sin,  there  is  no 
oflier  measures  but  to  do  very  much,  and  very  long,  and  until 
we  die,  and  never  think  ourselves  safe,  but  while  we  are  doing 
'our  repentances.  Secondly :  that  this  measure  be  not  thought 
equal  commutation  for  the  sin,  but  be  only  used  as  ah  act 
of  deprecation  and  repentance,  of  the  hatred  of  sin,  and  op- 
position to  it ;  for  he  that  sets  a  value  upon  his  punitive  ac- 
tions of  repentance,  and  rests  in  them,  will  be  hasty  in  finish- 
ing the  repentance,  and  leaving  it  off,  even  while  the  sin  is 
aUve :  for  in  these  cases  it  is  to  be  regarded,  that  penances, 
or  the  punitive  actions  of  repentance,  are  not  for  the  extinc- 
tion of  the  punishment  immediately,  but  for  the  guilt.  That 
is,  there  are  no  remains  of  punishment,  after  the  whole  guilt 
is  taken  off:  but  the  guilt  itself  goes  away  by  parts,  and  these 
external  actions  of  repentance  have  the  same  effect,  in  their 
proportion,  which  is  wrought  by  the  internal.  Therefore,  as 
no  man  can  say,  that  he  hath  sufficiently  repented  of  his  sins 
by  an  inward  sorrow  and  hatred ;  so  neither  can  he  be  se- 
cure, that  he  hath  made  compensation  by  the  suffering  pe- 
nances ;  for  if  one  sin  deserves  an  eternal  hell,  it  is  well,  if, 
upon  the  account  of  any  actions  and  any  sufferings,  we  be  at 
last  accepted  and  acquitted. 

H6.  VI.  In  the  performing  the  punitive  parts  of  exter- 
nal repentance,  it  is  prudent,  tliat  we  rather  extend  them 
than  intend  them :  that  is,  let  us  rather  do  many  single  acts 
of  several  instances,  than  dwell  upon  one  with  such  inten* 
sion  of  spirit  as  may  be  apt  to  produce  any  violent  effects 
upon  the  body  or  the  spirit.  In  all  these  cases,  prudence 
and  proportion  to  the  end  are  our  best  measures.  Foj  these 
outward  significations  of  repentance,  are  not,  in  any  kind  or 
instance,  necessary  to  the  constitution  of  repentance ;  but 
apt  and  excellent  expressions  and  signifipations,  exprcisei 
and  ministries,  of  repentance.  Prayer  and  alms  are  of  them- 
selves distinct  duties,  and  therefore  come  not  in  their  whole 
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nature  to  this  reckoning :  but  the  precise  acts  of  corporal 
punishment  are  here  intended.  And  thdt  these  were  not  ne- 
cessary parts  of  repentance,  the  primitive  church  believed, 
and  declared,  by  absolving  dying  persons,  though  they  did 
not  survive  the  beginnings  of  their  public  repentance.  But 
that  she  enjoined  them  to  suffer  such  severities. in  case  they 
did  recover,  she  declared  that  these  were  useful,  and  projper 
exercises  ieind  ministries  of  the  grac6  itself.  And^  althoagb 
inward  repentance  did  expiate  all  sinsy  even  in  the  Moeato^ 
covenant ,  yet  they  had  also  a  time  and  manner  of  its  so^ 
lemnity,  their  day  of  expiatidn ;  and  so  must  we  faavemanyw 
But  if  any  man  will  refuse  this  way  of  repetitEince>  I  hIbM 
only. say  to  him  thti  words  of  St.  Paul  to  them,  who  rejected' 
the  ecclesiastical  customs  and  usages:  '^We  have  no  sneli 
cusf  om,.  nei^r  thd  churches  of  God."  But  let  him  be  sure^ 
that  be  pierfdrm:  bis  internal  repentance  with  the  more  eJckct^ 
ness,;  as  he  had  need  look  to  his  own  strengths,  that  re$- 
fiises  the  assistance  of  auxiliaries*.  But  it  is  not  good  to  be> 
too  nice  and  mquisitive,  whcfn  the  whole  article  is  matter  of 
practice — For  tvlmt  doth  God  demand  of  us  but  inward  sin^ 
cerity  of  a  returning,  penitent,  obedient  heart,  and  that  this 
be  exercised  and  ministered  unto  by  fit  and  convenient 
offices  to  that  purpose  ?  This  is  all^  and  from  this  we  are  to 
make  no  abatements.  v. 

•  * '    . 

The  Prayer, 

Q  ^TGRNAii  God^  gracious  and  merciful,  the  fountain  oi 
parddn  and. holiness,  hear  the  cries,  and  regard  the  supplica- 
tions, of  thy  servant.  I  have  gone  astray  all  my  days>  and 
1  will  for  ever  pray  unto  thee,  and  cry  mightily  for  pardon. 
Woik  in  thy  servant  such  a  sorrow^  that  may  be  deadly  milor 
the  whole  body  of  sin,  but  the  parent  of  an  excellent  repnitt 
ance. .  O  suffer,  me  not  any  more  to  do  an  act  of  shaime  f  nolr 
to  undergo  the  shame  and  confusion -of  fatce^  which  are  the 
portion  of  the  impenitent  and  persevering  sinners,  at  the  day 
of  sad  accounts.  I  humbly  confess  my  sins  to  thee,  do  thoa 
hide  them  from  all  the  world ;  and  while  I  mourn  for  tbeta, 
let  the  angels  rejoice;  and  while  I  am  killing  them  by  the 
aids  of,  thy.  Spirit,  let  me  be  written  in  the  book  of  lifcaixd 
my  sins  be  blotted  out  of  the  black  registers  of  deaths  that, 
my  sins  being  >  covered  and  cured,  dead  and  buried  in  the 


gravB.  of  Jesus,  I  may  Hv^  to  ti^^  itiy  O^aid  tt^  life  bf  iri^yC 
eou6iiess^  and  groir  in  k,  till  i  sNlLftitive  tt^  di.  »m&  of 
glory. 

IL 

•  ■  '     •       ■    . 

I  have  often  begun  to  return  to  tk^j  but  i  tUlmed  SlkfM 
again^  and  looked  back  upon  Sodom,  and  loved  to  dwell  in 
the  neighbourhood  of  the  horrible  regions."  Now,  O  my  God, 
hear ;  now  let  me  finish  the  work  of  a  holy  repentance.  Let 
thy  grace  be  present  with  me,  that  this  day  I  may  repent  ac- 
ceptably, and  to-morrow,  and  all  my  days ;  not  weeping 
over  my  returning  sins,  nor  deploring  new  instances;  but 
weeping  bitterly  for  the  old ;  loathing  them  infinitely,  de- 
nouncing war  against  them  hastily,  prosecuting  that  war  vi- 
gorously ;  resisting  them  every  hour,  crucifying  them  every 
day,  praying  perpetually,  watching  assiduously,  consulting 
spiritual  guides  and  helps  frequently,  obeying  humbly,  and 
crying  mightily,  I  may  do  every  thing,  by  which  I  can  please 
thee ;  that  I  may  be  rescued  from  the  powers  of  darkness, 
and  the  sad  portions  of  eternity,  which  I  have  deserved. 

III. 

O  give  unto  thy  servant  intentions  so  real,  a  resolution 
so  strong,  a  repentance  so  holy,  a  sorrow  so  deep,  a  hope  so 
pure,  a  charity  so  sublime,  that  no  temptation  or  time,  no 
health  or  sickness,  no  accident  or  interest,  may  be  able,  in 
any  circumstance  of  things  or  persons,  to  tempt  me  from 
thee  and  prevail.  Work  in  me  a  holy  and  an  irreprovable 
faith,  whereby  I  may  overcome  the  world,  and  crucify  the 
flesh,  and  quench  the  fiery  darts  of  the  devil ;  and  let  this 
faith  produce  charity,  and  my  sorrow  cause  amendment,  and 
my  fear  produce  caution,  and  that  caution  beget  a  holy 
hope:  let  my  repentance  be  perfect  and  acceptable,  and 
my  affliction  bring  forth  joy,  and  the  pleasant  fruit  of  right- 
eousness. Let  my  Jiatred  of  sin  pass  into  the  love  of  God, 
and  this  love  be  obedience,  and  this  obedience  be  universal, 
and  that  universality  be  lasting  and  perpetual ;  that  I  may 
rejoice  in  my  recovery,  and  may  live  in  health,  and  proceed 
in  holiness,  and  abide  in  thy  favour,  afkd  die  with  a  blessing, 
the  death  of  the  righteous,  and  may  r^^  in  the  arms  of  the 
Lord  Jesus ;  and,  at  the  day  of  judgi^ent,  may  have  my  por- 
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tion  in  the  resurrection  of  the  just;  and  may  enter  into  the 
joy  of  my  Lord,  to  reap  from  the  mercies  of  Ood  in  the  har- 
vest of  a  blessed  eternity,  what  is  here  sown  in  tears  and 
penitential  sorrow,  being  pardoned  and  accepted,  and  saved 
by  the  mercies  of  Ood  in  our  Lord  and  Saviour  Jesus  Christ. 
Amen.    Amen.    Amen. 

lurti^  rS  9tS  hfMif  jmI  rS  *Aftiw. 
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TO 


THE  RIGHT  HONOURABLE 


AND  RELIGIOUS  LADY, 


THE   LADY    CHRISTIAN, 


COUNTESS  DOWAGER  OF 


DEVONSHIRE. 


MADAM, 

When  I  reflect  upon  the  infinite  disputes,  which 
have  troubled  the  public  meetings  of  Christendom 
concerning  original  sin,  and  how  impatient  and  vexed 
some  men  lately  have  been,  when  I  offered  to  them 
my  endeavours  and  conjectures  concerning  that  ques- 
tion, with  purposes  very  differing  from  what  were 
seen  in  the  face  of  other  men  s  designs,  and  had 
handled  it  so,  that  God  might  be  glorified  in  the  arti- 
cle, and  men  might  be  instructed  and  edified  in  order 
to  good  life ;  I  could  not  but  think  that  wise  heathen 
said  rarely  well  in  his  little  adagy,  relating  to  the 
present  subject ;  Elc  irapaSogmv  it^vfi^v.  *  Mankind  was 
born  to  be  a  riddle,'  and  our  nativity  is  in  the  dark ; 
for  men  have  taken  the  liberty  to  think  what  they 
please^  and  to  say  what  they  think ;  and  they  affirm 
many  things,  and  can  prove  but  few  things ;  and 
take  the  sayings  of  men  for  the  oracles  of  God,  and 
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bold  affirmatives  for  convincing  arguments ;  and  St. 
Paul's  text  must  be  understood  by  St.  Austin's  com- 
mentary, and  St.  Austin  shall  be  heard  in  all,  because 
he  spake  against  such  men  who  in  some  things  were 
not  to  be  heard ;  and  after  all,  because  his  doctrine 
was  tak^n  for  granted  by  ignorant  ages,  and  being 
received  so  long,  was  incorporated  into  the  reserved 
doctrine  of  the  church,  with  so  great  a  firmness ;  it 
became  almost  a  shame  to  examine  what  the  world 
believed  so  unsuspectingly ;  and  he  that  shall  first 
attempt  it,  must  resolve  to  give  up  a  great  portion 
of  his  reputation  to  be  torn  in  pieces  by  the  ignorant 
and  by  the  zealous,  by  some  of  the  learned,  and  by 
gill  the  envious ;  and  they  who  love  to  teach  in  quiet, 
being  at  rest  in  their  chairs  and  pulpiits,  will  be  fro* 
ward  when  they  are  awakened ;  and  rather  than  they 
will  be  suspected  to  have  taught  amiss,  will  justify 
an  error  by  the  reproaching  of  him  that  tells  them 
truthj»  y^\kicl\  they  axe  pleased  to  call  new. 

Ifany  man  differs  from  me  in  opinion,  I  am  not 
troubled  at  it,  but  tell  him  that  truth  is  in  the  under- 
stan^ipgf  and  charity  is  in  the  will,  and  is  or  ought 
to  be  there,  before  either  his  or  my  opinion  in  these 
controversies  gai^  eater,  and  therefore  that  w?  .ought 
tQ  lovp  alike,  though  we  do  not  understand  alike; 
bpt  when  I  find  that  men  are  ajngry  at  my  ingenuity 
a^d  openpe^s  of  discourse,  and  Qqdeavour  tq  hinder 
jthe  event  of  my  labours  in  the  ministry  of  souls,  and 
are  impaitient  of  contradiction  or  variety  of  expliea- 
tiori,>a¥ul  understaadipg  of; questions,  I, think  myself 
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concerned  to  defend  the  truth  which  I  have  pub-^ 
lished,  to  acquit  it  from  the  suspicion  of  evil  append- 
ages, to  demonstrate  not  only  the  truth  but  the 
piety  of  it>  andthe  necessity,  and  those  great  ad  van-" 
tages  which  by  this  doctrine  so  understood  tnay  be 
reaped,  if  men  will  be  quiet  and  patient,  void  of 
prejudice,  and  not  void  of  charity. 

.  This,  Madam,  is  reason  sufficient  why  I  oifer  so 
many  justifications  of  my  doctrine,  before  any  man 
appears  in  public  against  it ;  but  because  there  are 
many  who  do  enter  into  the  houses  of  the  rich  and 
the  honourable,  and  whisper  secret  oppositions  and 
accusations  rather  than  arguments  against .  my  ddc« 
trine;  the  good  women  that  are  zealous  for  religion, 
and  make  up  in  the  passions  of  one  faculty  what  is 
not  so  visible  in  the  actions  and  op^ations  of  an- 
other, }are  sure  to  be  affrighted  before  they  be  in- 
structed, and  men  enter  caveats  in  that  court  before 
they  try  the  cause :  but  that  is  not  all ;  for  I  have 
found,  that  some  men,  to  whom  I  gave  and  designed 
my  labours,  and  for  whose  sake  I  was  willing  to  suf^ 
fer  the  persecution  of  a  suspected  truth,  have  been 
so  unjust  to  me,  and  so  unserviceable  to  yourself. 
Madam,  and  to  some  other  excdlent  and  rare  j)er- 
sonages,  as  to  tell  stories,  and  give  names  to  my  pro- 
position, and  by  secret  murmurs  hinder  you  from 
receiving  that  good  which  your  wisdom  and  your 
piety  would  have  discerned  there,  if  they  had  not 
affrighted  you  with  telling,  that  a  snake  lay  under 
the  plantain,  and  that  this  doctrine,  which  is  as  whole- 
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somp  as  the  fmits  of  Paradise,  was  enwrapped  with 
tbeipfoidiDgs  of  a  serpeat,  subtile  and  iallacious. 

.Madam^  Lkni:iw  the  artsof  these  men;  and  they 
often  put  iqe  in  mind  of  ?what  was  told  me  >by  Mr. 
Backville,  the  late  Earl  of  .Dorset'.^,  uncle ;  that  th« 
cunning  sects  oi  the  wo^ld  (he  named  ithe  Jesuits  and 
the  Presbyterians)  ,did  more  prevail  by  whispering 
ta  ladies,  than  all  the  ehur^oh  of  England , and  the 
mor>e  sober  Fuotestants  could  do  by  fine  force  and 
strength .  of  argument,  ,Eorthey,  by  prejudice  or 
fioars,  terrible  things  and  ^zealous  nothings^  confident 
sayings  and  little  stories,  governing  the  ladies' ^con^ 
sciences,  wiu)  ,oan  persu^tde  their  lords^  their  lords 
will, convert  their  tenants,  and  so  the  world  is  all 
their  own.  J  should  wish  thpm  all  good  of  their 
profits  and  purchases,  if  4iie  case  wereotherwise  than 
it  is:  bufbecause  they  are  questions  of  souls,  of  their 
interest  and  advantages;  I  cannot  wish  they  may 
prevail  with,  the  more  -  religicms  and  zealous  person- 
ages :  and  tliere&^re,  Madam,  I  have  taken  the  bold- 
ness to  write  this  tedious  -letter  to  you,  that  I  may 
give  you  a  right  understanding  and  an  easy  explica- 
tion of  this  great  question;  as  conceiving  myself  the 
more  bound  to  do  it  to  your  satisfaction,  not  only 
bec^tuseyou  are  zealots  for  the  religion  of  this  church^f 
and  are  a  person,  as  well  of  reason  as  of  religion,  but 
also  because  you  have  passed  divers  obligations 
upon  me,  for  which  all  my  services  are4oo  little  a 
return. 


VINDICATION 


OP   THE 


GLOBY   OF  THE  DIVINE  ATTRIBUTES, 

]N  THE  QUESTION  OF 

ORIGINAL   SIN. 


L  In  order  to  which,  I  infill  plainly  describe  the  great  lines 
of  difference  and  danger,  which^  are  in  the  errors  and  mis- 
takes about  this  question. 

2.  I  will  prove  the  truth  and  necessity  of  my  own,  toge- 
ther with  the  usefulness  and  reasonableness  of  it. 

3.  I  will  answer  those  little  murmurs,  by  which  (so  fai^ 
^s  I  can  yet  learn)  these  men  seek  to  invade  the  understand-; 
ings  of  those,  who  hare  not  leisure  or  will  to  examine  th^ 
thing  itself,  in  my  own  words  and  arguments. 

4.  And  if  any  thing  else  falls  in  by  and  by,  in  which  I 
can  i^ive  satisfaction  to  a  person  of  your  great  worthiness,  I 
will  not  omit  it,  as  being  desirous  to  have  this  doctrine  stand 
as  fair  in  your  eyes,  as  it  is  in  all  its  own  colours  and  pro- 
portiotis. 

Bdt  first.  Madam,  be  pleased  to  remember,  that  the  ques^ 
tion  is  not,  whether  there  be  any  such  thing  as  original  sin  ; 
for  it  is  certain,  and  confessed  on  all  hands  almost.  For  my 
part,  I  cannot  but  confess  that  to  be,  which  I  feel,  and  groan 
under,  and  by  which  all  the  world  is  miserable. 

Adam  turned  his  back  upon  the  sun,  and  dwelt  in  the  dark 
and  the  shadow  ;  he  sinned,  and  fell  into  God's  displeasure, 
and  was  made  naked  of  all  hi&  supernatural  endowments,  and 
was  ashamed,  and  sentenced  to  death,^  and  deprived  of  the 
means  of  long  life,  and  of  the  sacrament  and  instrument  of 
immprtality,  I  mean  the  tree  of  life;  he  then  fell  under  the 
evils  of  a  sickly  body,  and  a  passiodate^  ignorant,  uninstruct- 
ed  soul ;  bis  sin  made  him  sickly,  his  sickness  made  him 
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peevish,  his  sin  lefl  him  ignorant,  bis  ignorance  made  him 
foolish  and  unreasonable :  his  sin  left  him  to  bis  nature;  and 
by  his  nature,  whoever  was  to  be  born  at  all,  was  to  be  bom 
a  child,  and  to  do  before  he  could  understand,  and  be  bred 
under  laws,  to  which  he  was  always  bound,  but  which  could 
not  always  be  exacted ;  and  he  was  to  choose,  when  he  could 
not  reason, — and  had  passions  most  strong,  when  he  had  his 
understanding  most  weak, — and  was  to  ride  a  wild  horse  with- 
out a  bridle, — and  the  more  need  he  had  of  a  curb,  the  less 
strength  he  had  to  use  it ;  and  this  being  the  case  of  all  the 
world,  what  was  every  man's  evil,  became  all  men's  greater 
evil ;  and  though  alone  it  was  very  bad,  yet  when  they  came 
together,  it  was  made  much  worse ;  like  ships  in  a  storm, 
every  one  alone  hath  enough  to  do  to  outride  it ;  but  when 
they  meet,  besides  the  evils  of  the  storm,  they  find  the  into- 
lerable calamity  of  their  mutual  concussion,  and  every  ship 
that  is  ready  to  be  oppressed  with  die  tempest,  is  a  worse 
tempest  to  every  vessel,  against  which  it  is  violently  dashed. 
So  it  is  in  iQs^nkind,  every  man  hath  evil  enough  of  his  own ; 
and  it  is  hard  for  a  man  to  live  soberly,  temperately,  and  reli- 
giously;  but  when  he  hath  parents  and  children,  brothers  and 
sisters,  friends  and  enemies,  buyers  and  sellers,  lawyers  and 
physicians,  a  family  and  a  neighbourhood,  a  king  over  him, 
or  tenants  under  him,  a  bishop  to  rule  in  matters  of  govern^ 
m.ent  spiritual,  and  a  people  to  be  ruled  by  him  in  the  affairs 
pf  their  souls ;  then  it  is  that  every  man  dashes  against  ano- 
ther, and  one  relation  requires  what  another  denies  3  and  when 
one  speaks,  another  will  contradict  him ;  and  that  which  is 
well  spoken,  is  sometimes  innocently  mistaken,  and  that  upon 
a  gpod  cause  produces  an  evil  effect ;  and  by  these,  and  ten 
thousand  other  concurrent  causes,  man  is  made  more  than 
most  miserable.       '      , 

B  ut  the  main  thing  is  this;  when  God  was  angry  with  Adam, 
the 'man  fell  from  the  state  of  grace  ;  for  God  withdrew  his 
gn^ce,  and  w6  returned  to  the  state  of  mere  nature,  of  our 
prime  creation.  And  although  I  am  not  of  PetrusDiaconus's 
mind,  who  said,  'that  when  we  all  fell  in  Adam,  we  fell  into  the 
dirt;  and  not  only  so,  but  we  fell  also  upon  a  heap  of  stones ; 
so'  that  we  not  only  were  made  naked,  but  defiled  also,  and 
broken  all  in  pieces ;'  yet  this  I  believe  to  be  certain, — ^that 
we,  by  hii  fall,  received  evil  enough  to  undo  us,  and  ruin  us 
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all ;  but  yet  the  evil  did  so  descend  upon  us,  that  we  were 
left  in  powers  and  capacities  to  serve  and  glorify  God :  Ood's 
service  was  made  much  harder,  but  not  impossible ;  mankind 
were  made  miserable,  but  hot  desperate :  we  contracted  aii 
actual  mortality,  but  we  were  redeemable  from  the  power  of 
death ;  sin  was  easy  and  ready  at  the  door,  but  it  was  resist^ 
ible ;  our  will  was  abused,  but  yet  not  destroyed ;  our  un- 
derstanding was  cozened,  but  yet  still  capable  of  the  best  in- 
structions ;  add  though  the  devil  had  wounded  us,  yet  God 
sent  his  Son^  who,  like  the  good  Samaritan,  poured  oil  and 
wine  into  our  woundis,— and  we  were  cured  before  we  felt  the 
hurt,  that  might  have  ruined  us  upon  that  occasion.  It  is* 
sad  enough,  but  not  altogether  so  intolerable,  and  decretory,* 
as  some  would  make  it,  which  the  Sibylline  oracle  describes 
to  be  the  effect  of  Adam's  sin.  '.  . 

■  • 

ToC  bavarwt  yvStcn  n  XA/?f7y  iyoBw  vt  luuu/u  n. 

Mao  wu  the  work  of  God.  fnm'd  bj  bis  hands, 
Him  did  tho  lerpant  cheat,  that  to  deatii's  bands 
He  was  subjected  for  his  sin :  for  this  wa#  all. 
He  tasted  good  and  evil  hy  his  fall. 

But  to  this  we  may  superadd  that,  which  Plutarch  found ' 
to  be  experimentally  true, ''  Mirum,  quod  pedes  moverunt  ad 
uaum  rationis,— nullo  autem  frseno  passiones :"  "  The  foot 
moves  at  the  command  of  the  will  and  by  the  empire  of  rea* 
son,  but  the  passions  are  stiff  even  then  when  the  knee  bends, 
and  no  bridle  can  make  the  pa3sions  regular  and  temperate/' 
And  indeed.  Madam,  this  is,  in  a  manner,  the  sum  total  of 
the  evil  of  our  abused  and  corrupted  nature  ;  our  soul  is  in . 
the  body  as  in  a  prison ;  it  is  there  *  tanquam  in  aliens  domo,' 
'it  is  a  sojourner,'  and  lives  by  the  body's  measures^  and^ 
loyes  and  hates  by  the  body's  interests  and  inclinations  ;  that 
which  is  pleasing  and  nourishing  to  the  body,  the  soul 
chooses  and  delights  in  :  that  which  is  vexatious  and  trou- 
blesome, it  abhors,  and  hath  motions  accordingly ;  for  pas« 
sions  are  nothing  else  but  acts  of  the  will,  carried  to  or  from 
material  objects,  and  effects  and  impresses  upon  the  mao, 
made  by  such  acts  ;  consequent  motions  and  productions 
from  the  .will.  It  is  a  useless  and  a  groundless  proposition 
in  pliilosopby,  to  make  the  passions  to  be  the  emanations  of 
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distinct  faculties,  and  seated  ill  a  diSeHng  region  ;'fdri»  ih^ 
.reasonable  soul  is  both  sensitiire  andTegetotiTe,  so ia  tjie  wiU 
.elective  and  passionate,  the  tegidn  both  of  dioice  ftnd  pas<« 
sions^  that  is,  when  the  object  is.  immaterial,  or  the  m4ittv«8 
such,  the  act  of  the  will  is  so  merely  iiit^llectual^  tbat  i^  it 
then  spiritual,  and  thei  acts  are  proper  and  sytnboli^^  Md 
the  act  of  it  we  call  election  or  volition }  h^%  iftbe  0bjett4S^ 
material  or  corpotal,  the  acts  of  the  will  are  pttd^lcm^  ik^t  is-^ 
sidhesion  and  aversation,  and  these  it  re<$eiV^s  byt&e  lAH^H 
and  inclinations  of  the  body ;  an  t9bje<H;cah  divei^ifyfld  aisfj 
but  never  distinguish  faculties. :   and  if  we  tiiake  it  €ke  fk- 
culty  that  chooses  a  reasonarble  dbject^  mft  anotlfev-  l&ftt 
chooses  the  sensual ;  We  may  as  Well  aissigfi  ^  llurd  f^hUf 
for.  the  supernatural  and  religious;  and  When  le'€b<)()Sc^  « 
sensual  object  is  always  either-  reasonable  or  utire^seilaMe, 
and  every  adherence  to  pleasure,  and  mortification  or  refus- 
ing of  it,  is  subject  to  a  command  and  the  matter  of  duty, 
it  will  follow,  tlmt  even  the  passions  also  are  the  issues  of  the 
will :  by  '  passions^  meaning  the  acitionS  of  prosecution  or 
refusal  of  sensitive  objects,  the  acts  of  the  confeujpiscible  and 
irascible  appetite,  liot  the  impresses  made  by  these  upon  the 
body,  as  trembling,  redness,  paleness,  heaviness,  and  the 
like  :  and  therefore  to  say,  the  passioiis  rule  the  wilU  i^  an 
improper  saying  ;  but  it  hath  no'  truth  in  its  meaning  but 
this;  that  the  will  is  more  passionate  than  wise ;  it  is  more 
delighted  with  bodily  pleasures  than  spiritual :  but  as  the 
understanding  considers  both,,  and  the  disp4itation   about 
them  is  in  that  faculty  alone ;  so  the  choice  of  both  is  in  the 
will  alone  t  now  because  many  of  the  body's  iieeds  are  tiatu- 
rally  necessary,  and  the  rest  are  made  so  by  being  thought 
needs,  and  by  being  so  naturally  pleasant,  and  thslt  this  is 
the  body's  d&y,  and  it  rules  here  in  its  own  place  and  tkite,-^ 
thex'efore  it  is  that  the  will  is  so  great  a  scene  of  passiOB,  and 
we  so  great  servants  of  our  bodies. 

-  This  was  the  great  effect  of  Adam's  sin,  which  became 
therefore  to  us  a  punishment,  because  of  the  appendant  in- 
finnity,  that  went  along  with  it ;  for  Adam  being  spoiled  of 
all  the  rectitudes  and  supernatural  heights  of  grace,  and 
thrust  back  to  the  form  of  nature,  and  left  to  derive  grace  to 
biBiself  by  a  new  economy,  or  to  be  without  it ;  and  his  pos- 
terity.  left  just  so  as  he  was  leib  himself; — he  was  permitted 
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to  the  pbwer  of  his  eneiray  thiit  betrlEkyed  him,  and  put  uhdSr 
the  power  of  his;  body,  .whbto  appetitesiwouki  govern  him;, 
and  when  they  wbuld  grow  irregular,  conld  not  be  mastered 
by  iany  thing  that  was  about  bim»  or  born  with  him ;  so  that 
bis  casi^  was  misi^rable  and  naked,  and  his  state  of  things  was 
imperfect,  iand  woiild  be  disordered; 

But  nowy  Madam,  things,  being  thus  bad^  are  made  worse 
by  the  superinduced  doctrines  of  men^  which  when  I  have 
represented  to  your  Ladyship^  and  told  upon  what  accountfl^ 
I  have  reprdred  t&em,yott  will  find  that  I  have  reaiabn. . 

There  dre  one  sort  of  Cdlirin'^  sch(darsi  Whom  we  for  dis- 
tinction's sakercall  Saprilapsarkms,  who  are  ko  fierce  in  their 
^ent^nces  of  predestination  iand  re|irobation,  that  they  say 
God  looked  upon  manliind^  only  as  his  crea1;ioti  and .  his- 
sl^veS)  over  whom  he  havin]g  absolute  power,  was  veryj^ra* 
cious^  that  he  was  pledged  to  take  some  few,  and  save  them, 
absolutely;  and  to  the  other  greater  part  he  did  no  isrong^ 
though  be  was  pleased  to  danUi  them  eternally,  only  because 
he  pleased ;  for  they  wei^e  his.  owh ;  ahd  *  Qui  jure  suo  utitui\ 
nemini Tacit  iu^iam/  says  the  law  of  reason ;.  'Every  one 
may  do  what  he  please  with  his  own.'  But  this  bloody  and; 
horrible  opinion  is  heM  hvA  by  a  few;  as:  tending  direetl]^  tOF 
the  dishonour  of  God,  charging  on  him  alone,  that  he  is  the 
cause  of  men's  siiis  on  earth,  and  of  men's  eternal  torme»to 
in  hell ;  it  makes  God  to  be  powerful,  but  his  power  not  to 
be  good ;  it  makes  him  more  criiel  to  men,  than  good  men^ 
can  be  to  dogs  and  sheep ;  it  makes  him  give  the  final  sen- 
tence of  hell  without  ahy  pretence  or  colour  of  justice;  ii 
represents  him  to  be  th^  which  all  the  world  must  naturally 
fear,  and  naturally  hate,  as  being  a  God  delighting  in  the 
death  of  innocebts ;  for  so  they  arb,  when  fie  resolves  U^ 
damn  them :  ai^d  then  most  tyrannically  crueli  and  unrea- 
sonable; for  it  says,  that  to  make  a  postnate  pretence  of  jus- 
tice, it  decrees  that  men  inevitably  shall  sin,  that  they  may 
inevitably,  but  justly,  be  darfmed;  like  the  Roman  lictors, 
who  because  they  could  not  put  to  death  SejanUs's  daught^rs^^ 
as  being  virgins,  deflowered  th^m  after  sentence,  that,  by  that 
barbarity,  they  might  be  capable  of  the  utmost  cruelty ;  it 
makes  God  to  be  all  that  for  which  any  other  thing  or  peirson 
is  or/csm  be  hated ;  for  it  niakes  him  neither  to  be  good>  nor 
juat,  nor  reasonable ;  but  a  mighty  enemy  to  the  biggest  part 
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of  mankind  ;  it  makes  him  to  hate  what  himself  hath  rnade^ 
and  to  punish  that  in  another,  which,  in  himself,  he  decreed 
should  not  be  avoided  :  it  charges  the  wisdom  of  God  with 
folly,  as  having  no  means  to  glorify  his  justice,  but  by  doing 
unjustly,  by  bringing  in  that  which  himself  hateS;  that  he 
might  do  what  himself  loves :  doing  as  Tiberius  did  to  Bru*^ 
tus  and  Nero  the  sons  of  Germanicus :  **  vari&  fraude  induxit 
ut  et  concitarentur  ad  convicia,  et  concitati  proderentur ;" 
'provoking  them  to  rail,  that  he  might  punish  their  reproach- 
ingsP/    This  opinion  reproaches  the  words  of  the  Spirit  of 
Scripture ;   it  charges  God  with  hypocrisy  and  want  of 
mercy,  making  him  a  father  of  cruelties,  not  of  mercy ;  and 
is  a  perfect  overthrow  of  all  religion,  and  all.  laws,  and  all 
government ;  it  destroys  the  very  being  and  nature  of  all 
election,  thrusting  a  man  down  to  the  lowest  form  of  beasts 
and  birds,  to  whom  a  spontaneity  of  doing  certain  actions  is 
given  by  God ;  but  it  is  in  them  so  natural,  that  it  is  un- 
avoidable.    Now,  concerning  this  horrid  opinion,  I,  for  my 
part,  shall  say  nothing  but  this ;  that  he  that  says  there  was 
no  such  man  as  Alexander,  would  tell  a  horrible  lie,  and 
be  injurious  to  all  story,  and  to  the  memory  and  fame  of 
that  great  prince ;  but  he  that  should  say.  It  is  true  there 
was  such  a  man  as  Alexander,  but  he  was  a  tyrant,  and  a 
bloodsucker,  cruel  and  injurious,  false  and  dissembling,  an 
enemy  of  mankind,  and  for  all  the  reasons  of  the  world  to  be 
hated  and  reproached,  would  certainly  dishonour  Alexander 
more,  and  be  his  greatest  enemy  :  so  I  think  in  this,  that  the 
Atheists  who  deny  there  is  a  God,  do  not  so  impiously 
against  God,  as  they  that  charge  him  with  foul  appellatives, 
or  maintain  such  sentences  :  which  if  they  were  true,  God 
could' not  be  true.     But  these  men.  Madam,  have  nothing 
to  do  in  the  question  of  original  sin,  save  only,  that  they  say 
that  God  did  decree  that  Adam  should  fall,  and  all  the  sins 
that  he  sinned,  and  all  the  world  after  him,  are  no  effects  of 
choice,  but  of  predestination,  that  is,  they  were  the  actions 
of  God,  rather  than  man. 

But  because  these  men,  even  to  their  brethren,  seem  to 
gpeak  evil  things  of  Gqd,  therefore  the  more  wary  and  tem- 
perate of  the  Calvinists  bring  down  the  order  of  reprobation 
lower ;  affirming,  that  God  looked  upon  all  mankind  in  Ad^m. 

F  So«toB.  in  Vita  Tib«r.  e.  54^  B.  Crasii.  vol.  1.  p;  452. 
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aS  fallen  into  his  displeasure,  hated  by  God,  truly  guilty  of 
hid  sin>  liable  to  eternal  damnation;  and  they  being  all 
equally  cbndemned,  he  was  pleased  to  separate  some,  the 
smaller  number  far,  and  irresistibly  bring  them  to  heaven ; 
but  the  far  greater  number  he  passed  over,  leaving  them  to 
be  damned  for  the  sin  of  Adam;  and  so  they  think  they 
salve  God's  justice ;  and  this  wa^  the  design  and  device  of 
the  synod  of  Dort. 

Now  to  bring  this  to  pass,  they  teach  concerning  ori- 
gind  sin^ 

1.  That,  by  this  sin,  our  first  parents  fell  from  their  orir 
ginal  righteousness  and  communion  with  God;  and  so  ber 
came  dead  in  sin,  and  wholly  defiled  in  all  the  faculties  and 
parts  of  soul  and  body. 

2.  That  whatsoever  death  was  due  to  our  first  parents 
for  their  sin^  thefy  being  the  root  of  all  mankind,  and  the 
guilt  of  this  sin  being  imputed,  the  same  is  conveyed  to  all 
their  posterity  by  ordinary  generation. 

3.  That  by  this  original  corruption  we  are  utterly  indisr 
posed,  disabled,  and  made  opposite  to  all  good,  and  wholly 
injclined  to  all  evil ;  and  that  from  hence  proceed  all  actual 
transgressibns. 

4.  This  corruption  of  nature  remains  in  the  regene^te, 
and  although  it  be,  through  Christ,  pardoned  and  mortified, 
yet  both  itself  and  all  the  motions  thereof,  are  truly  and  pro- 
perly  sin. 

5.  Original  sin,  being  a  transgression  of  the  righteous 
law  of  God,  and  contrary  thereunto,  doth,  in  its  own  nature, 
bring  guilt  upon  the  sinner,  whereby  he  is  bound  over  to 
the  wrath  of  God  and  curse  of  the  law,  and  so  made  subject 
to  death,  with  all  miseries,  spiritual,  temporal,  and  eternaL 
These  are  the  sayings  of  the  late  assembly  at  Westminster. 

Against  this  heap  of  errors  and  dangerous  propositions, 
I  have  made  my  former  discoursings,  and  statings  of  the 
question  of  original  sin.  These  are  the  doctrines  of  the 
Presbyterian,  whose  fjice  is  towards  us,  but  it  is  over-against 
us  in  this  and  many  other  questions  of  great  concernment. 

Nemo  est  tam  p^ope,  tarn  proealqae  nobis  <l. 

*  He  is  nearest  to  us  and  furthest  from  us ;'  but  because  I 

H  Martiftl.  1.  St.  10. 
VOL.  IX.  Y 
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have  as  great  a  love  to  their  persons,  as  I  have  a  dislike  to 
some  of  their  doctrines;  I  shall  endeavour  to  serve  truth 
and  them,  by  reproving  those  propositions,  which  make 
truth  and  them  to  stand  at  distance. 

Now  I  shall,  first,  speak  to  the  thing  in  general,  and  its 
designs;  then  I  shall  make  some  observations  upon  the  par-^ 
ticulars. 

1.  This  device  of  our  Presbyterians,  and  of  the  synod  of 
Dort,  is  but  an  artifice  to  save  their  propositions  harmless, 
and  to  stop  the  outcries  of  Scripture  and  reason,  and  of  all 
the  world,  against  them.  But  this  way  of  stating  the  article 
of  reprobation,  is  as  horrid  in  the  effect  as  the  other.  For, 

Is  it  by  a  natural  consequent,  that  we  are  guilty  of 
Adam's  sin, — or  is  it  by  the  decree  of  God  ?  Naturally  it  can- 
not be;  for  then  the  sins  of  all  our  forefathers,  who  ate  to 
their  posterity  the  same  that  Adam  was  to  his,  must  be  ours ; 
and  not  only  Adam's  first  sin,  but  his  others  are  ours  upon 
the  same  account.  But  if  it  be  by  the  decree  of  God,  by 
his  choice  and  constitution,  that  it  should  be  so,  as  Mr.  Cal- 
vin and  Dr.  Twi  sse  (that  I  may  name  no  more  for  that 
side)  do  expressly  teach,  it  follows,  that  God  is  the  author 
of  our  sin ;  so  that  I  may  use  Mr.  Calvin's  words ;  **  How 
is  it,  that  so  many  nations  with  their  children  should  be  in- 
volved in  the  fell  without  remedy,  but  because  *G:od  would 
have  it  so/?"  And  if  that  be  the  matter,  then  to  God,  as  to 
the  cause,  must  that  sin,  and  that  damnation,  be  accounted. 

Arid  let  it  then  be  considered,  whether  this  be  riot  as  bad 
as  the  worst ;  for  the  Supralapsarians  say,  God  did  decree  that 
the  greatest  part  of  mankind  should  perish  only  because  he 
would : — the  Sublapsarians  say,  that  God  made  it  by  his  de- 
cree necessary,  that  all  we,  who  were  bom  of  Adam,  should 
be  born  guilty  of  original  sin, — and  he  it  was  who  decreed 
to  damn  vrtipm  he  pleased  for  that  sin,  in  which  he  decreed 
they  should  be  bom ;  and  both  these  he  did  for  no  other  con- 
.  sideration,  but  because  he  would.  Is  it  not  therefore  evi- 
dent, that  he  absolutely  decreed  damnation  to  these  persons? 
For  he  that  decrees  the  end,  and  he  that  decrees  the  only 
necessary  and  effective  means  to  the  end,  and  decrees  that 
it  shall  be  the  end  of  that  means,  does  decree  absolutely 
alike;  though  by  several  dispensations :  and  then  all  the 

'  iQstU.  ].  3.  0.  23.  seot.^.  Yiod;  Grat.  1. 1.  p.  digres.  4.  c.  3. 
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evil  consequents,  which  I  reckoned  before  to  be  the  nion- 
strous  productions  of  the  first  way,  are  all  daughters  of  the 
other ;  and  if  Solomon  were  here,  he  could  not  tell  which 
were  the  truer  mother. 

Now  that  the  case  is  equal  between  them,  some  of  their 
own  chiefest  do  confess ;  so  Dr.  Twisse.  If  God  may  ordaih 
men  to  hell  for  Adam's  sin,  which  is  derived  unto  them  by 
God's  only  constitution ;  he  may  as  well  do  it  absolutely 
without  any  such  constitutions :  the  same  also  is  affirmed  by 
Maccovius,  and  by  Mr.  Calvin  * :  and  the  reason  is  plain;  for 
he  that  does  a  thing  for  a  reason  which  himself  meies,  may 
as  well  do  it  without  a  reason  ;  or  he  may  make  his  own  will 
to  be  the  reason,  because  the  thing,  and  the  motive  of  the 
thing,  come  in  both  cases,  equally  from  the  same  principle, 
and  from  that  alone. 

Now,  Madam,  be  pleased  to  say,  whether  I  had  not  rea- 
son and  necessity  for  what  I  have  taught :  you  are  a  happy 
mother  of  a  fair  and  hopeful  posterity,  your  children  and  ne- 
phews are  dear  to  you  as  your  right  eye,  and  yet  you  cannot 
love  them  so  well  as  God  loves  them,  and  it  is  possible  that 
a  mother  should  forget  her  children,  yet  God  even  then  will 
not,  cannot;  but  if  our  father  and  mother  forsake  us,  God 
tdceth  us  up  :  now.  Madam,  consider,  could  you  have  found 
in  your  heart,  when  the  nurses  and  midwives  had  bound      /> 
up  the  heads  of  any  of  your  children,  when  you  had  borne 
them  with  pain  and  joy  upon  your  knees,  could  you  have 
been  tempted  to  give  command,  that  murderers  should  be 
brought  to  flay  them  alive,  to  put  them  to  exquisite  tortures, 
and  then,  in  the  midst  of  their  saddest  groans,  throw  any  one 
of  them  into  the  flames  of  a  fierce  fire,  for  no  other  reason, 
but  because  he  was  born  at  London, — or  upon  a  Friday,-^ 
when  the  moon  was  in  her  prime, — or  for  what  other  reason 
you  had  made,  and  they  could  never  avoid  i  Could  you  have 
been  delighted  in  their  horrid  shrieks  and  outcries,  or  have 
taken  pleasure  in  their  unavoidable  and  their  intolerable  ca- 
lamity P  Could  you  have  smiled,  if  the  hangman  had  snatched 
your  eldest  son  from  his  nurse's  breasts,  and  dashed  his 
brains  out  against  the  pavement ;  and  would  you  not  hate 
wondered,:  that  any  father  or  mother  could  espy  the  inno- 
cence and  pretty  smiles  of  your  sweet  babes,  aiid  yet  teiar 

•  Disp.  18.  loft.  lib.  3.  cap.  25«  sect.  23.  ^  ^ 
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their  limbs  in  pieces,  or  devise  devilish  artiiiees  to  make 
them  roar  with  intolerable  convulsions?  Could  you  desire 
to  be  thought  good,  and  yet  have  delighted  in  such  cruelty  t 
I  know,  I  may  answer  for  you ;  you  would  first  have  died 
yourself.  And  yet  I  say  again,  God  loves  mankind  better 
than  we  can  love  one  another;  and  he  is  essentially  just; 
and  he  is  infinitely  merciful ;  and  he  is  all  goodness ;  and 
therefore,  though  we  might  possibly  do  evil  things,  yet  he 
cannot ;  and  yet  this  doctrine  of  the  Presbyterian  reprobation 
says,  he  both  can  and  does  things,  the  very  apprehension  ^ 
of  which^  hath  caused  many  in  despair  to  drown  or  hang 
themselves. 

Now  if  the  doctrine  of  absolute  reprobation  be  so  horrid, 
so  intolerable  a  proposition,  so  unjust  and  blasphemous  to 
God,  so  injurious  and  cruel  to  men,  and  that  there  is  no 
colour  or  pretence  to  justify  it,  but  by  pretending  our  guilt 
of  Adam's  sin,  and  damnation  to  be  the  punishment : — then 
because  from  truth  nothing  but  truth  can  issue,  that  must 
needs  be  a. lie,  from  which  such  horrid  consequences  do  pro- 
ceed. For  the  cflise,  in  short,  is  this  ;  If  it  be  just  for  God 
to  damn  any  one  of  Adam's  posterity  for  Adam's  sin,  then  it 
is  just  in  him  to  damn  all;  for  all  his  children  are  equally 
guilty ;  and  then  if  he  spares  any,  it  is  mercy :  and  the  rest 
who  perish,  have  no  cause  to  complain.  But  if  all  these 
fearful  consequences,  which  reason  and  religion  so  much  ab- 
hor, do  so  certainly  follow  from  such  doctrines  of  reproba- 
tion, and  these  doctrines  wholly  rely  upon  this  pretence, — it 
follows,  that  the  pretence  is  infinitely  false  and  intolerable ; 
and  that  (so  far  as  we  understand  the  rules  and  measures  of 
justice)  it  cannot  be  just  for  God  to  damn  us  for  being  in  a 
Btate  of  calamity ;  to  which  state  we  entered  no  way,  but  by 
his  constitution  and  decree. 

You  see,  Madam,  I  had  reason  to  reprove  that  doctrine, 
which  said,  '  It  was  just  in  God  to  damn  us  for  the  sin  of 
Adam/ 

Though  this  be  the  main  error ;  yet  there  are  some  other 
collateral  things,  which  I  can  by  no  means  approve;  such  is 
that,  I,  That,  by  the  sin  of  Adam,  our  parents  became  wholly 
-defiled  in  all  the  faculties  and  powers  of  their  souls  and  bo- 
dies. And,  2.  That  by  this  we  al«o  are  disabled,  and  made 
opposite  to  all  good^  and  wholly,  inclined  to  all  evil.    And, 
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3:  That  from  hence  proceed  all  actual  transgressions.  And, 
4.  That  our  natural  corruption  in  the  regenerate  still  re- 
mains, though  it  be  pardoned,  and  mortified,  and  is  still  pror 
perly  a  sin. 

Against  this,  I  opposed  these  propositions;  that,  the 
effect  of  Adam's  sin  was  in  himself  bad  enough ;  for  it  dir 
vested  him  of  that  state  of  grace  and  favour,  where  God 
placed  him ;  it  threw  him  from  Paradise,  and  all  the  advan- 
tages of  that  place ;  k  left  him  in  the  state  of  nature ;  but 
yet  his  nature  was  not  spoiled  by  that  sin;  he  was  not 
wholly  inclined  to  all  evil,  neither  was  he  disabled  and  made 
opposite  to  ail  good ;  only  his  good  was  imperfect,  it  was 
natural  and  fell  short  of  heaven ;  for  till  his  nature  was  in- 
vested with  a  new  nature,  he  could  go  no  further  than  the 
design  of  his  first  nature, — that  is,  without  Christ,  without 
the  spirit  of  Christ,  he  could  never  arrive  at  heaven,  which 
is  his  supernatural  condition ;  but,  1.  There  still  remained:  in 
him  a  natural  freedom  of  doing  good  or  evil.  2.  In  every 
one  that  was  bom^  there  are  great  inclinations  to  some  good. 
3.  Where  our  nature  was  averse  to  good,  it  is  not  the  direct 
sin  of  nature,  but  the  imperfection  of  it ;  the  reason  beipg^ 
because  God  superinduced  laws  against  our  natural  inclina- 
tion, and  yet  there  was,  in  nature,  nothing  sufficient  to  make 
us  contradict  our  nature  in  obedience  to  <jod ;  all  that  being 
to  come  from  a  supernatural  and  divine  principle.  These  I 
shall  prove  together,  for  one  depends  upon  another. 

And  first.  That  the  liberty  of  will  did  not  perish  to  man- 
kind by  the  fall  of  Adam,  is  so  evident,  that  St.  Austin,  who 
is  an  adversary  in  some  parts  of  this  question^  but  not  yet, 
by  way  of  question  and  confidence  asks,  "  Quis  autem  nos- 
trftm  dicat,  quod,  primi  hominis  peccato,  peri^rit  liberum  ar- 
bitrium  de  humano  genere  ?"  *'  Which  of  us  can  say,  that 
the  liberty  of  our  will  did  perish  by  the  sin  of  the  first  man*?" 
And  he  adds  a  rare  reason ;  for  i(  is  so  certain,  that  it  did 
not  perish  in  a  sinner,  th?(,t  this  thing  ojaly  is  it  by  which 
they  do  sin,  especially  when  they  delight  in  their  sin,  and  by 
the  love  of  sin,  that  thing  is  pleasing  to  them  which  they 
list  to  do.  And  therefore,  when  we  are  charged  with  sip,  U 
is  worthy  of  inquiry,  whence  it  is  that  we  are  sinners  i  Is  it 
by  the  necessity  of  nature,  or  by  the  liberty  of  our  wiU  ?,  If 

•  Lib.  MdBoaifice.  f. 
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by  nature  and  not  choice,  then  it  is  good  and  not  evil ;  for 
whatsoever  is  our  nature,  is  of  God's  making,  and  conse- 
quently is  good ;  but  if  we  are  sinners  by  choice  and  liberty 
of  will,  whence  had  we  this  liberty?  If  from  Adam,  then  we 
have  not  lost  it;  but  if  we  had  it  not  from  him,  then  from 
him  we  do  not  derive  all  our  sin ;  for  by  this"  liberty  alone 
we  sin. 

If  it  be  replied,  that  we  are  free  to  sin,  but  not  to  good ; 
it  is  such  a  foolery,  and  the  cause  of  the  mistake  so  evident, 
and  so  ignorant,  that  I  wonder  any  man  of  learning  or  com- 
mon sense  should  own  it.  For  if  I  be  free  to  evil,  then  I 
can  choose  evil,  or  refuse  it ;  if  I  can  refuse  it,  then  I  can 
do  good ;  for  to  refuse  that  evil  is  good,  and  it  is  in  the  com^ 
mandment,  *  Eschew  evil ;'  but  if  I  cannot  choose  or  refuse 
it,  how  am  I  free  to  evil  ?  For  '  voluntas  and  libertas,*  *  will 
and  liberty,'  in  philosophy,  are  not  the  same  :  I  may  will  it, 
when  I  cannot  will  the  contrary ;  as  the  saints  in  heaven, 
and  God  himself  wills  good;  they  cannot  will  evil;  because 
to  do  so  is  imperfection,  and  contrary  to  felicity ;  but  here  is 
no  liberty :  for  liberty  is  with  power,  to  do  or  not  to  do  ;  to 
do  this  or  the  contrary ;  and  if  this  liberty  be  not  in  us,  we 
are  not  in  the  state  of  obedience,  or  of  disobedience ;  which 
is  the  state  of  all  them  who  are  alive,  who  are  neither  In  hell 
nor  heaven.  For  it  is  to  many  purposes  useful,  that  wie  con- 
sider, that  in  natural  things  to  be  determined  shews  a  nar- 
rowness of  being ;  and  therefore,  liberty  of  action  is  better, 
because  it  approaches  nearer  to  infinity.  But  in  moral  things, 
liberty  is  a  direct  imperfection,  a  state  of  weakness,  and  sup- 
poses weakness  of  reason  and  weakness  of  love ;  the  imper-^ 
fection  of  the  agent,  or  the  un  worthiness  of  the  object;  li- 
berty of  will  is  like  the  motion  of  a  magnetic  needle  towards 
the  north,  full  of  trepidation,  till  it  be  fixed  where  it  would 
fain  dwell  for  ever.  Either  the  object  is  but  good  in  one 
regard,  or  we  have  but  an  uncertain  apprehension,  or  but 
a  beginning-love  to  it,  or  it  could  never  be,  that  we  could 
be  free  to  choose,  that  is,  to  love  it  or  not  to  love  it.  And 
iherefore,  it  is  *so  far  from  being  true,  that  by  the  fall  of 
Adam,  we  lost  our  liberty, — that  it  is  more  likely  to  be  the 
.consequent  of  it;  as  being  a  state  of  imperfection, — pro- 
per indeed  to  them  who  are  to  live  under  laws,  and  to 
such  who  are  to  work  for  a  reward,  and  may  fail  of  it ;-  but 
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cannot  go  away,  till  we  either  lose  all  hopes  of  good  by 
descending  into  hell,  or  are  past  all  fear  or  possibility  of 
evil  by  going  to  heaven.     But  that  this  is  our  case,  if  I  had 
no  other  argument  in  the  world,  and  were  never  so  pre- 
judicate  and  obstinate  a  person,  I  think  I  should  be  per- 
fectly convinced  by  those  words  of  St.  Paul :  the  Apostle 
speaks  of  a  good  act  tending  not  only  to  the  keeping  of 
a  precept,  but  to  a  counsel  of  perfection ;  and  concerning 
that,  he  hath  these  words ;  *'  Nevertheless,  he  that  stand- 
eth  steadfast  in  his  heart,   having  no  necessity,  but  hath 
power  over  his  own  will,  and  hath  so  decreed  in  his  heart 
that  he  will  keep  his  virgin,  doth  well";"  the  words  are 
plain,  and  need  no  explication.    If  this  be  not  a  plain  li- 
berty of  choice,  and  a  power  of  will,  those  words  mean  no- 
thing, and  we  can  never  hope  to  understand  one  another's 
meaning.     But  if  sin  be  avoidable,  then  we  have  liberty  of 
choice.  If  it  be  unavoidable,  it  is  not  imputable  by  the  mea- 
sures of  laws  and  justice ;  what  it  is  by  empire  and  tyranny, 
let  the  adversaries  inquire  and  prove  :  but  since  all  theology, 
all  schools  of  learning  consent  in  this,  that  an  invincible  or 
unavoidable  ignorance  does  wholly  excuse  from  sin ;.  why 
an  invincible  and  an  unavoidable  necessity  shall  not  also 
excuse,  I  confess  I  have  not  yet  been  taught. 

But  if,  by  Adam's  sin,  we  be  so  utterly  indisposed,  disa- 
bled, and  opposite  to  all  good,  wholly  inclined  to  evil,  and 
from  hence  come  all  actual  sins, — tliat  is,  that  by  Adam  we 
are  brought  to  that  pass,  that  we  cannot  choose  but  sin : 
it  is  a  strange  severity,  that  this  should  descend  upon 
persons  otherwise  most  innocent,  this  which  is  the  most 
grievous  of  all  evils  ;  for  '*  Prima  et  maxima  peccantium 
poena  est  pecc&sse,"  said  Seneca.  To  be  given  over  to  sin, 
is  the  worst  calamity,  the  most  extreme  anger, — never  inflict- 
ed directly  at  all  for  any  sin,  as  I  have  otherwhere  proved  % 
and  not  indirectly,  but  upon  the  extremest  anger ;  which  can- 
not be  supposed,  unless  God  be  more  angry  with  us  for  being, 
bom  men,  than  for  choosing  to  be  sinners* 

The  consequent  of  these  arguments  is  this ;  that  our  fa- 
culties are  not  so  wholly  spoiled  by  Adam's  fall,  but  that  we 
can  choose  good  or  evil :  that  our  nature  is  not  wholly  dis^ 
abled  and  made  opposite  to  all  good  :  but  to  nature  are  left 

u  1  Cor.  vii.  37.  ^  DoqU.  wad  Prtct.  ol  Rep«nt. 
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and  given  as  much  as  to  the. handmaid  Agar  \  ne^ture  hath 
nothing  to  do  with  the  ipheritance,  but  she  and  her  sops 
have  gifts  given  them  ;  and  by  piature  we  have  laws  of  virtue, 
and  inclinations  to  virtue, — and  naturally  we  love  God,  and 
worship  him,  and  speak  good  things  of  him,— and  love  our 
parents,— and  abstain  from  incestuous  mixtures, — and  are 
pleased  >yhen  we  do  well,  and  affrighted  within  when  we  sin  in 
horrid  instances  against  God  ;  all  this  is  in  nati^re,  and  much 
good  comes  from  nature;  "  Neque  enim  quasi lassa  et  effceta 
natura  est,  ut  nihil  jam  laudabile  pariat^ ;"  "  Nature  is  not  so 
old,  so  obsolete  and  dried  a  trunk,  as  to  bring  no  good  fruits 
vpon  its  own  stopk  :"  and  the  Frenchmen  have  a  good  pro7 
verb;  f  Bonus  sanguis  non  ipentitur,"  "  A  good  blood  never 
lies  :''  and  some  men  ar^  naturally  chaste,  and  some  are  abste- 
mious, and  many  are  just,  and  friendly,  and  noble,  and  chari- 
table :  and  therefore,  all  actual  sins  do  not  proceed  from  this 
sin  of  Adam ;  for  if  the  sin  of  Adam  left  us  in  liberty  to  sin, 
^nd  that  this  liberty  was  before  Adam's  fall}  then  it  is  not 
long  of  Adam's  fall  that  we  sin  ;  by  his  fall  it  should  rather 
be,  istccording  to  their  principles,  that  we  cannot  choose  but 
do  this  or  that,  and  then  it  is  no  sin  :  but  to  say,  that  our 
actual  sinp  should  any  paore  proceed  from  Adam's  fall,  than 
Adam's  fall  should  proceed  from  itself,  is  not  to  be  imagined; 
for  what  made  Adam  sip  When  he  fell?  If  a  fatal  decree  qiade 
him  sin,  then  he  wks  t\Qthipg  to  blame. 

Fall  ista  culpa  est,  nemo  fit  fato  oocen^. 

No  gailt  npon  mankind  eanjie 
For  what!8  the  fault  uf.destiny  >. 

And  Adam  might,,  with  just  reason,  lay  the  blame  from 
himself,  and  say,  as  Agamemnon  did  in  Homer  *^, 


*AXX^  Ztvt,  KM  Moi^etf  xat  ht^o^Xrtf  *Epm6i, 

'  It  was  DO^  I  that  ginned,  but  it  was  fate  or.  a  fury,  it  was 
Ood  and  pot  I ;'  it  was  not  my  act,  but  tjie  effect  of  the  di- 
vine decree ;  and  then  the  san(ie  decree  may  make  us  sin,  and 
not  the  sin  of  Adajn  be  the  cause  of  it.  But  if  a  liberty  of 
ivill  made  Ads^m  sin^  then,  this  liberty  to  sin  being  still  left 
iis»  this  liberty,  ^nd  not  Adam's  sin^  is  the  cause  of  all  our 
actual  sin. 

y  Plinins  Ep.  6. 21.  1.  Glerig.  vol.  2.  p.  71. 

*  Seo.  OBdip.  1019.  Schnieder.  p.  583.  *  II.  r.  86. 
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Ooncerning  the  otker  clauste  in.  the  Presbyterian  article, 
that  our  natural  corruption  in  the  regenerate  still  remaini^, 
and  is  still  a  sin,  and  properly  a  sin  ;  I  have,  I  confess,  b^art* 
ily  opposed  it ;  and  shall,  besides  my  arguments,  confute  it 
with  my  blood  if  God  shall  call  me  ;  for  it  is  so  great  a  re- 
proach to  the  spirit  and  power  of  Christ,  and  to  the  effects  of 
baptism,  to  Scripture  and  to  right  reason,  that  all  good  peo- 
ple are  bound  in  conscience  to  be  zealous  against  it. 

For  when  Christ  came  to  reconcile  us  to  his  Father,  he 
came  to  take  away  our  sins,  not  only  to  pardon  them,  but  to 
destroy  them ;  and  if  the  regenerate,  in  whom  the  spirit  of 
Christ  rules,  and  in  whom  all  their  habitual  sins  are  dead, 
are  still  under  the  servitude  and  in  the  stocks  of  original 
sin, — then  it  follows,  not  only  that  our  guilt  of  Adam's  sin  is 
greater  than  our  own  actual, — the  sin  that  we  never  consented 
to,  is  of  a  deeper  grain  than  that  which  we  have  chosen  and 
delighted  in ;  and  God  was  more  angry  with  Cain  th?^t  he 
was  born  of  Adam,  than  that  he  killed  his  brother ;  and  Ju- 
das,  by  descent  from  the  first  Adam,  contracted  that  sin  which 
he  could  never  be  quit  of,  but  he  might  have  been  quit  of  his 
betraying  the  second  Adam,  if  he  would  not  have  despair- 
ed ; — I  say,  not  only  these  horrid  consequences  do  follow, 
but  this  also  will  follow ;  that  Adam's  sin  hath  done  some 
mischief,  that  the  grace  of  Christ  can  never  cure ;  and  ge- 
neration stains  so  much,  that  regeneration  cannot  wash  it 
clean.  Besides  all  this,  if  the  natural  corruption  remains  in 
the  regenerate,  and  be  properly  a  sin,  then  either  God  hates 
the  regenerate,  or  loves  the  sinner ;  and  when  he  dies,  he  must 
enter  into  heaven  with  that  sin,  which  he  cannot  lay  down 
but  in  the  grave  :  as  the  vilest  sinner  lays  down  every  sin  : 
and  then  ah  unclean  thing  can  go  to  heaven,  of  else  no  man 
can  :  And  lastly,  to  say  that  this  natural  corruption,  though 
it  be  pardoned  and  mortified,  yet  still  remains,  and  is  still  a 
sin,  is  perfect  nonsense ;  for  if  it  be  mortified,  it  is  not,  it 
hath  no  being ;  if  it  is  pardoned,  it  was  indeed,  but  now  is 
no  sin;  for  till  a  man  can  be  guilty  of  sin  without  obligation 
to  punishment,  a  sin  cannot  be  a  sin  that  is  pardoned  ;  that 
is,  if  the  obligation  to  punishment  or  the  guilt  be  taken  away; 
a  man  is  not  guilty.  Thus  far.  Madam,  I  hope  you  will  think 
I  had  reason. 

One  thing  more  I  did  and  do  reprove  in  their  Westmin- 
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ster  articles  ;  and  that  is,  that  original  sin,  meaning  our  sin 
derived  from  Adam,  is  contrary  to  the  law  of  God,  and  doth, 
in  its  own  nature,  bring  guilt  upon  the  sinner;  binding  him 
over  to  God's  wrath,  &c.  that  is,  that  the  sin  of  Adam  imputed 
to  us,  is  properly,  formally,  and  inherently,  a  sin.  If  it  were 
properly  a  sin  in  us,  our  sin,— it  might  indeed  be  damnable ; 
for  every  transgression  of  the  divine  commandment  is  so:  but 
because  I  have  proved  it  cannot  bring  eternal  damnation>  I 
can  as  well  argue  thus  :  This  sin  cannot  justly  bring  us  to 
damnation,  therefore  it  is  not  properly  a  sjn :  as  to  say.  This 
is  properly  a  sin,  therefore  it  can  bring  us  to  damnation. 
Either  of  them  both  follow  well  :  but  because  they  cannot 
prove  it  to  be  a  sin  properly,  or  any  other  ways  but  by  a  li- 
mited imputation  to  certain  purposes ;  they  cannot  say  it  in-r 
fers  damnation.  But  because  I  have  proved,  it  cannot  infer 
damnation,  I  can  safely  conclude,  it  is  not  formally,  proper-^ 
ly,  and  inherently,  a  sin  in  us. 

Nee  placet,  6  soperi,  cam  vobis  vertere  conola 
Propottitam,  iiostris  erroribas  addere  crimen. 

Nor  did  it  please  oar  God,  when  that  oor  state 
Was  cbang'd,  to  add  a  crime  onto  oar  fate  ^. 

I  have  now.  Madam,  though  much  to  your  trouble,  quit- 
ted myself  of  my  Presbyterian  opponents,  so  far  as  I  can  judge 
letting  for  the  present :  but  my  friends  also  take  some  excep- 
tions ;  and  there  are  some  objections  made,  and  blows  given 
me,  8^s  it  happened  to  our  blessed  Saviour, — '  in  domo  illorum 
qui  diligebant  me  ;'  ^  in  the  house  of  my  mother  and  in  the 
societies  of  some  of  my  dearest  brethren.'  For  the  case  is 
this. 

They  join  with  me  in  all  tl^is  that  I  have  said ;  viz.  That 
priginal  sin  is  ours  only  by  imputation ;  that  it  leaves  us 
still  in  our  natural  liberty,  and  though  it  fiath  divested  us  of 
pur  sup^rnaturals,  yet  that  Our  mature  is  almost  the  same, 
4ind,  by  the  grace  of  Je^us,  as  capable  of  heaven  as  it  could 
ever  be,  by  derivation  of  original  righteousnes^s  from  Adam. 
In  the  conduct  and  in  the  description  of  this  question,  being 
psually  esteemed  to  be  only  scholastical,  I  ponfess  they,  a^  all 
-  men  else,  do  usually  differ;  for  it  was  long  ago  observed, 
that  there  are  sixteen  several  famous  opinions  in  tiiis  one   ^ 

^  Lncan.  7. 58.  Oadendorp.  p.  511. 
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question  of  original  sin.  But  my  brethren  are  willing  to  con- 
fess, that  for  Adam's  sin  alone,  no  man  did  or  shall  ever  pe- 
rish :  and  that  it  is  rather  to  be  called  a  stain  than  a  sin.  If 
they  were  all  of  one  mind  and  one  voice  in  this  article,  tho^gh 
but  thus. far,  I  would  not  move  a  stone  to  disturb  it,  but 
some  draw  one  way  and  son^e  another  ;  and  they  that  are 
aptest  to  understand  the  whole  secret,  do  put  fetters  and  bars 
upon  their  own  understanding  by  an  importune  regard  to  the 
great  names  of  some  dead  men,  who  are  called  '  masters  upon 
earth,'  and  whose  authority  is  as  apt  to  mislead  us  into  some 
propositions,  as  their  learning  is  useful  to  guide  us  in  others: 
but  so  it  happens,  that  because  all  are  not  of  a  mind,  I  can- 
not  give  account  of  every  disagreeing  man ;  butof  that  which 
is  most  material,  I  shall.  Some  learned  persons  are  content 
I  should  say,  no  man  is  damned  for  the  sin  of  Adam  alone ; 
but  yet  that  we  stand  guilty  in  Adam^  and  redeemed  from 
this  damnation  by  Christ;  and  if  that  the  article  were  so. 
stated,  it  would  not  intrench  upon  the  justice  or  the  goodness 
of  God;  for  his  justice  would  be  sufficiently  declared,  be- 
cause no  man  can  complain  of  wrong  done  him,  when  the  evil 
that  he  fell  into  by  Adam,  is  taken  off  by  Christ ;  and  his 
goodness  is  manifest  in  making  a  new  census  for  us,  taxing 
and  numbering  us  in  Christ,  and  giving  us  free  redemption 
by  the  blood  of  Jesus :  but  yet  that  we  ought  to  confess, 
that  we  are  liable  to  damnation  by  Adam,  and  saved  from 
thence  by  Christ;  that  God's  justice,  may  be  glorified  in 
that^  and  his  goodness  in  this,  but  that  we  are  still  real  sin- 
ners, till  washed  in  the  blood  of  the  Lamb;  and  without  God» 
and  without  hopes  of  heaven,  till  then :  and  that  if  this  arti* 
cle  be  thus  handled,  the  Presbyterian  fancy  will  disappear ; 
for  they  can  be  confuted  without  denying  Adam's  sin  to  be 
damnable ;  by  saying  it  is  pardoned  in  Christ,  and  in  Christ 
all  men  are  restored,  and  he  is  the  head  of  the  predestina- 
tion; for  in  htm  God  looked  upon  us,  when  he  designed  ub 
to  our  final  state ;  and  this,  say  they,  is  much  for  the  honour 
of  Christ's  redemption. 

To  these  things.  Madam,  I  have  much  to  say ;  something 
I  will  trouble  your  Ladyship  withal  at  this  time,  that  you, 
and  all  that  consider  the  particulars,  may  see  I  could  not  do 
the  work  of  God  and  truth,  if  I  had  proceeded  in  that  me- 
thod.    For,  .    . 
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1.  It  is  observable,  that  those  wiser  persons,  who  will  by 
no  means  admit,  that  any  one  is  or  ever  shall  be  damned  for 
original  sin,  do,  by  this  means^  hope  to  salve  the  justice  of 
God  ;  by  which  they  plainly  imply,  that  to  damn  us  for  this, 
is  hard  and  intolerable  ;  and  therefore,  they  suppose  they 
have  declared  a  remedy.  But  then  this  also  is  to  be  con- 
sidered,— if  it  be  intolemble  to  damn  children  for  the  sin  of 
Adam,  then  it  is  intolerable' to  say  it  is  damnable ;  if  that  be 
not  just  or  reasonable,  then  this  is  also  unjust  and  unrea- 
sonable ;  for  the  sentence  and  the  execution  of  the  sentence, 
are  the  same  emanation  and  issue  of  justice,  and  are  to  be 
equally  accounted  of.    For, 

2.  I  demand.  Had  it  been  just  in  God  to  damn  all  man- 
kind  to  the  eternal  pains  of  bell  for  Adam's  sin,  committed 
before  they  had  a  being,  or  could  consent  to  it,  or  knov<^  of 
it?  If  it  could  be  just,  then  any  thing  in  the  wotld  can  be 
just;  and  it  is  no  matter  who  is  innocent,  or  Who  is  crin^ii- 
Hal,  directly  and  by  choice,  since  they  may  turn  devils  in 
their  mothers'  bellies  ;  and  it  matters  not  whether  ther6  be 
any  laws  or  no,  $ince  it  is  all  one  that  there  be  no  law  ;  and 
that  we  do  not  know,  whether  there  be  or  no  :  and  H  matters 
not,  whether  there  be  any  judicial  process;  for  we  n>ay  as 
well  be  damned  without  judgment,  as  be  guilty  without  ac- 
tion :  and  besides,  all  those  arguments  will  press  here,  which 
I  urged  in  my  first  discourse.  Now  if  it  had  been  unjust 
actually  t6  damn  us  all  for  the  sin  of  one,  it  was  unjust  to 
sentence  us  to  it ;  for  if  he  did  give  sentence  against  us 
justly,  he  could  justly  have  executed  the  sentence;  and  this 
is  just,  if  that  be.     But, 

3.  God  did  put  this  sentence  in  execution ;  for  if  that  be 
true,  which  thede  learned  men  suppose,  that,  by  Adam's,  sin, 
we  fell  into  a  damnable  condition,  but,  by  Christ,  we  are  res- 
cued from  an  actual  damnation  for  it ; — then  it  will  foJlofW, 
that  when  he  sent  the  holy  Jesus  into  the  world,  to  die  for 
us  and  to  redeem  us,  he  satisfied  his  Father's  ai^ger  for  ori- 
ginal sin  as  well  as  for  actual ;  he  paid  for  our  ^hate  as  well 
as  for  Adam's;  for  our  share  of  that  sin  whiqh  be  committed, 
as  well  as  for  those  which  we  committed,  ^nd  not  he ;  h"e 
paid  all  the  price  of  the^t  as  well  as  of  t^is  damnation ;  and 
the  horrible  sentence  was  bought  off :  and  God  was  so  sa^ 
tisfied,  that  his  justice  had  full  measure  for  the  damnation. 
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to  which  we  stood  linble*  Qod,  I  say,  had  full  measure  for 
all  i  for  so  all  men  say,  who  spedk  the  voice  of  the  church 
ifi  the  matter  of  Christ's  satisfaction:  so  that  now,  although 
there  was  the  goodness  of  God  in  taking  the  evil  from  us ; 
yet  how  to  reconcile  this  process  with  his  justice,  viz.  Thati 
jfor  the  sin  of  another,  God  should  sentence  all  the  world  to 
the  portion  of  devils  to  etern?il  ages>  and  that  he  would  not 
be  reconciled  to  us,  or  take  off  this  horrible  sentence,  with- 
out a  full  price  to  be  paid  to  hid  justice  by  the  Saviour  of  the 
world,  this,  this  is  it  that  I  require,  may  be  reconciled  to  that 
notion,  which  we  have  of  the  divine  justice. 

4.  If  no  man  shall  ever  be  damned  for  the  sin  of  Adam 
alone,  then  I  demand,  whether  are  they  bom  quit  from  the 
guilt  ?  or  when  are  they  quitted  ?  If  they  be  born  free,  I 
agree  to  it :  but  then  they  were  never  charged  with  it,  so  fat 
as  to  make  them  liable  to  damnation*  If  they  be  not  bom 
free,  when  are  they  quitted  i  By  baptism,  before  or  after  ? 
He  that  says  before  or  after,  must  speak  wholly  by  chance* 
and  without  pretence  of  Scripture  or  tradition,  or  any  suffi-^ 
cient  warrant ;  and  he  cannot  guess  when  it  is.  If  in  bap-» 
tism  he  is  quitted,  then  he  that  dies  before  baptism,  is  still 
under  the  sentence^  and  what  shall  become  of  him  i  If  it  be 
answered,  that  God  will  pardon  him  some  way  or  other,  at 
some  time  or  other,  I  reply,  yea,  but  who  said  so  ?  For  if  the 
Scriptures  have  said,  that  we  are  all>  in  Adam,  guilty  of  sin 
and  damnation,  and  the  Scriptures  have  told  us  no  ways  of 
being  quit  of  it,  but  by  baptism  and  faith  in  Christ ;  is  it  not 
plainly  consequent,  that,  till  we  believe  in  Christ,  or  at  least 
till,  in  the  faith  of  others,  we  are  baptized  into  Christ,  we  are 
reckoned  still  in  Adam,  not  in  Christ ;  that  is,  still  we  are 
under  damnation,  and  not  beir»  of  heaven,  but  of  wrath 
only  ? 

6.  How  can  any  one  bring  himself  into  a  belief,  that  none 
can  be  damned  for  original  sin,  if  he  be  of  this  persuasion, 
that  it  makes  us  liable  to  damnation ;  for  if  you  say  as  I  say, 
that  it  is  against  God's  justice  tadamn  us  for  the  fault  of  an- 
other, then  it  is  also  against  his  justice  to  sentence  u&  to  that 
suffering,  which  to  inflict  is  injustice.  If  you  say,  it  is  be- 
lieved upon  this  account,  because  Christ  was  promised  to 
all  mankind;  I  reply,  that  yet  all  mankind  shall  not  be 
saved  ;  and  there  are  couditions  required  on  our  part ;  and 
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no  man  can  be  saved  but  by  Christ,  and  he  must  come  to 
him,  or  be  brought  to  him ;  or  it  is  not  told  us,  how  any  one 
can  have  a  part  in  him,  arid  therefore  that  will  not  give  us 
the  confidence  which  is  looked  for.     If  it  be  at  last  said,  that 
We  hope  in  God's  goodness,  that  he  will  take  care  of  inno- 
cents, and  tbat  they  shall  not  perish ;  I  a.nswer,  that  if  they 
be  innocents,  we  need  not  appeal  to  his  goodness,  for  his 
justice  will  secure  them.  If  they  be  guilty  and  not  innocents, 
thien  it  is  but  vain  to  run  to  God's  goodness,  which,  in  this 
particular,  is  not  revealed  ;  when  to  condemn  them  is  not 
against  his  justice  which  is  revealed  :  and  to  hope  God  will 
save  them  whom  he  hates,  who  are  gone  from  him  in  Adam, 
who  are  born  heirs  of  his  wrath,  slaves  of  the  devil.  Servants 
of  sin  (for  these  epithets  are  given  to  all  the  children  of  Adam, 
by  the  opponents  in  this  question),  is  to  hope  for  that,  against 
which  his  justice  visibly  is  engaged,  and  for  which  hope 
there  is  no  ground,  unless  this  instance  of  divine  goodness 
ivere  expressed  in  revelation  ;  for  so  even  wicked  persons  on 
their  death-bed  are  bidden  to  hope  without  rule,  and  without 
reason,  or  sufficient  grounds  of  trust.     But  besides,  that  we 
hope  in  God's  goodness  in  this  case  is  not  ill,  but  I  ask,  is  it 
against  God's  goodness  that  any  oiie  should  perish  for  ori- 
ginal sin?  If  it  be  against  God's  goodness,  it  is  also  against 
his  justice  ;  for  nothing  is  just  that  is  not  also  good.     God's 
goodness  may  cause  his  justice  to  forbear  a  sentence,  but 
>ivhatsoever  is  against  God's  goodness,  is  against  God,  and 
therefore  against  his  justice  alsO;  because  every  attribute  in 
Ck)d  is  God  himself:  for  it  is  not  always  true  to  say, '  This  is 
against   God's   goodness,'  because   '  the   contradictory'   is 
'agreeable  to  God's  goodness.'     Neither  is  it  always  false  to 
say,  that  two  contradictories  may  both  be  agreeable  to  God's 
goodness :  God's  goodness  is  of  such  a  latitude  that  it  may 
take  in  both  patts  of  the  contradiction :  contradictories  can- 
not both  be  against  God's  goodness,  but  they  may  both  be  in 
with  it :  whatsoei^er  is  against  the  goodness  of  God,  is  es- 
sentially evil :  but  a  thing  may  be  agreeable  to  God's  good- 
ness, and  yet  the  other  part  not  be  against  it.     For  exam- 
ple, it  is  against  the  goodness  of  God  to  hate  fools  and 
ideots :  and  therefore  he  can  never  hate  them.     But  it  is 
agreeable  to  God's  goodness  to  give  heaven  to  them  and  the 
joys  beatifical :  and  if  he  does  n<>tgive  them  so  much^  yet  if 
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he  does  no  evil  to  them  l^ereafter,  it  is  also  agreeable  to  hia 
goodness :  to  gire  them  heaven^  or  not  to  give  them  heaven^ 
though  they  be  contradictories^  yet  both  are  agreeable  to  his 
goodness.  But  in  contraries  the  case  is  otherwise :  for 
though  not  to  give  them  heaven  is  consistent  with  the  divine 
goodness,  yet  to  send  them  to  hell  is  not.  The  reason  of 
the  .difference  is  this.  Because  to  do  contrary  things  must 
come  from  contrary  principles,  and  whatsoever  is  contrary  to 
the  divine  goodness  is  essentially  evil.  But  to  do  or  not  to 
do,  supposes  but  one  positive  principle;  and  the  other  ne« 
gative^  not  having  a  contrary  cause,  may  be  wholly  innocent, 
as  proceeding  from  a  negative.  But  to  speak  more  plain;  is 
it  against  God's  goodness,  that  infants  should  be  damned 
for  original  sin  ?  then  it  could  never  have  been  done ;  it  was 
essentially  evil,  and  therefore  could  never  have  been  decreed 
or  sentenced.  But  if  it  be  not  against  God's  goodness,  that 
they  should  perish  in  hell, — then  it  may  consist  with  God's 
goodness ;  and  then  to  hope  that  God's  goodness  will  rescue 
them  from  his  justice,  when  the  thing  may  agree  with  both, 
is  to  hope  without  ground ;  God  may  be  good,  though  they 
perish  for  Adam's  sin ;  and  if  so,  and  that  he  can  be  just 
too, — upon  the  account  of  what  attribute  shall  these  inno- 
cents be  rescued,  and  we  hope  for  mercy  for  them  f 

6.  If  Adam's  posterity  be  only  liable  to  damnation,  but  shall 
never  be  damned  for  Adam's  sin,  then  all  the  children  of  hea- 
thens, dying  in  their  infancy,  shall  escape  as  well  as  baptized 
Christian  children :  which  if  any  of  my  disagreeing  brethren 
shall  affirm,  he  will  indeed  seem  to  magnify  God's  goodness, 
but  he  must  fall  out  with  some  great  doctors  of  the  church, 
whom  he  would  pretend  to  follow ;  and  besides,  he  will  be 
hard  put  to  it,  to  tell  what  advantage  Christian  children 
have  over  heathens,  supposing  them  all  to  die  young :  for 
being  bred  up  iii  the  Christian  religion  is  accidental,  and 
may  happen  to  the  children  of  unbelievers,  or  may  hot  hap- 
pen to  the  children  of  believers;  and  if  baptism  adds  no- 
thing to  their  present  state,  there  is  no  reason  infants  should 
be  baptized ;  but  if  it  does  add  to  their  present  capacity  (as 
most  certainly  it  does  very  much),  then  that  heathen  infants 
should  be  in  a  condition  of  being  rescued  from  the  wrath  of 
God,  as  well  as  Christian  infants,  is  a  strange  unlooked-for 
affirmative,  and  can  no  way  be  justified  or  made  probable. 
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but  by  aflBrming  it  to  be  against  the  justice  of  Qod  to  con^ 
demn  any  for  Adam's  sin.  Indeed,  if  it  be  unjust  (as  I  have 
proved  it  is),  then  it  will  follow,  that  hone  shall  sufier  damna- 
tion by  it.  But  if  the  hopes  of  the  salvation  of  heathen  infants 
be  to  be  derived  only  from  God's  goodness,  though  God's 
goodness  cannot  fail,  yet  ou^  argument  may  fail;  for  it  will  not 
follow,  because  God  is  good,  therefore  heathen  infants  shall 
be  saved ;  for  it  might  as  well  follow,  God  is  good,  therefore 
heathens  shall  be  no  heathens,  but  all  turn  Christians ;  thes^ 
things  do  not  follow  aflGirmatively,  but  negatively  they  do. 
For  if  it  were  against  God's  goodness  that  they  should  be 
reckoned  in  Adam  unto  eternal  death,  then  it  is  also  against 
his  justice^  and  against  God  all  the  way  ;  and  then  they  who 
affirm  they  were  so  reckoned,  must  shew  some  revelation  to 
assure  us,  that  although  it  be  just  in  God  to  damn  all  hea- 
thens, yet  that  hie  is  so  good  that  he  will  not.  For  so  long 
as  there  is  no  revelation  of  any  such  goodness,  there  is  this 
principle  to  contest  against  it,  I  mean,  their  affirming  that 
they  are  in  Adam  justly  liable  to  damnation;  and  therefore, 
without  disparagement  to  the  infinite  goodness  of  God,  hea-. 
then  infants  may  perish :  for  it  is  never  against  God's  good- 
ness to  throw  a  sinner  into  hell. 

7.  But  to  come  yet  closer  to  the  question,  some  good 
men  and  wise  suppose,  that  the  Sublapsarian  Presbyterians 
ean  be  confuted  in  their  pretended  grounds  of  absolute  re- 
probation, although  we  grant  that  Adam's  sin  is  damnable 
to  his  posterity,  provided  we  say,  that  though  it  was  damna- 
ble, yet  it  shall  nev^r  damn  us.  Now  though  I  wish  it  could 
be  done,  that  they  and  I  might  not  differ  so  much  as  in  a  cir- 
eamstance,  yet  first  it  is  certain  that  j;he  men  they  speak  of, 
can  never  be  confuted  upon  the  stock  of  God's  justice,  be- 
cause as  the  one  says,  'It  is  just  that  God  should  actually 
damn  all  for  the  sin  of  Adam :'  so  the  other  says,  '  It  is  just 
that  God  should  actually  sentence  all  to  damnation ;'  and 
»o  there  the  case  is  equal:  secondly,  they  cannot  be  confuted 
upon  the  stock  of  God's  goodness ;  because  the  emanations 
of  that  are  wholly  arbitrary,  and  though  there  are  negative 
measures  of  it,  as  there  are  of  God's  infinity,  and  we  know 
God's  goodness  to  be  inconsistent  with  some  things,  yet 
there  are  no  positive  measures  of  this  goodness;  and'  no 
man  can  tell  how  much  it  will  do  for  us :  and  therefore  with- 
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ont  d  revelatioDi  things  may  be  sometimes  hoped,  T<rhich  yet 
may  not  be  presumed  ;  and  therefore,  here  also  they  are  not 
to  be  confuted  :  and  ias  for  the  particular  scriptures,  unless 
we  have  the  advantage  of  essential  reason  taken  from  the  di^ 
vine  attributes,  they  will  oppose  scripture  to  scripture,  and 
have  as  much  advantage  to  expound  the  opposite  places,  as 
the  Jews  have  in  their  questions  of  the  Messias ;  and  there^ 
fore,  '  si  meos  ipse  corymbos  necterem/  if  I  might  make 
mine  own  arguments  in  their  society,  and  with  their  leave ; 
I  would,  upon  that  very  account,  suspect  the  usual  dis->- 
courses  of  the  effects  and  economy  of  original  sin. 

8.  For  where  will  they  reckon  the  beginning  of  pr^destina* 
tion  ?  Will  they  reckon  it  in  Adam  after  the  fall^  or  in  Christ 
immediately  promised?  If  in  Adam,  then  they  return  to  the 
Priesbyterian.way,  and  run  upon  all  the  rocks  before  reckon- 
ed, enough  to  break  all  the  world  in  pieces.  If  in  Christ 
they  reckon  it  (and  so  they  do),  then  I  argue  thus.  If  we  are 
all  reckoned  in  Christ  before  we  were  bom,  then  how  can  we 
be  reckoned  in  Adam  when  we  are  born  (I  speak  as  to  the 
matter  of  predestination  to  salvation  or  damnation)  ?  For  as 
for  the.  intermedial  temporal  evils,  and  dangers  spiritual,  and 
sad  infirmities,  they  are  our  nature  ;  and  might,  with  justice^ 
have  been  all  the  portion  God  had  given  to  Adam;  and 
therefore^  may  be  so  to  us,  and  consequently  not  at  all  to  be 
reckoned  in  this  inquiry  :  but  certainly  as  to  the  main* 

9.  If  God  looks  upon  us  all  in  Christ,  then  by  him  we 
are  rescued  from  Adam ;  so  much  is  done  for  us  before  we 
were  born.  For  if  this  is  not  to  be  reckoned  till  after  we 
were  born,  then  Adam's  sin  prevailed  really  in  some  periods, 
and  to  some  effects,  for  which  God  in  Christ  had  provided 
no  remedy :  for  it  gave  no  remedy  to  children  till  after  they 
were  born,  but  irremediably  they  were  born  children  of 
wrath ;  but  if  a  remedy  were  given  to  children  before  they 
were  born,  then  they  are  bom  in  Christ,  not  in  Adam :  but  if 
this  remedy  was  not  given  to  children  before  they  were  born, 
then  it  follows,  that  we  were  not  at  fir^t  looked  upon  in 
Christ,  but  in  Adam,  and  consequently  he  was  '  caput  prae- 
destinationis,'  'the  head  of  predestination,'  or  else  there 
were  two,  the  one  before  we  were  born,  the  other  after.  So 
that '  haeret  letalis  arundo,'  '  the  arrow  sticks  fast,'  and  it 
cannot  be  pulled  out,  unless  by  other  instruments  than  ate 
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commonly  in  fashion.    However  it  be,  yet,  methinks,  this  is 
a  very  good  probable  argument. 

As  Adam  sinned  before  any  child  was  bom,  so  was 
Christ  promised  before ;  and  that  our  Redeemer  shall  not 
have  more  force  upoi^  children,  that  they  should  be  bom  be- 
loved and  quitted  from  wrath,  than  Adam  our  piogepitor 
shall  have  to  cause  that  we  be  bom  hated  and  in  a  damnable 
condition, — wants  so  many  degrees  of  probability,  that  it 
seems  to  dishonour  the  mercy  of  God,  and  the  reputation  of 
his  goodness,  and  the  power  of  his  redemption. 

For  this  serves  as  an  antidote  and  antinomy  of  their 
great  objection  pretended  by  these  learned  persons :  for 
whereas  they  say,  they  the  rather  affirm  this,  because  it  is 
an  honour  to  the  redemption  which  our  Saviour  wrought  for 
us,  that  it  rescued  us  from  the  sentence  of  damnation,  which 
we  had  incurred.  To  this  I  say,  that  the  honour  of  our 
blessed  Saviour  does  no  way  depend  upon  our  imaginations 
and  weak  propositions  :  and  neither  can  the  reputation  and 
honour  of  the  Divine  goodness  borrow  aids  and  artificial 
supports  from  the  dishonour  of  his  justice  ;  and  it  is  no  re- 
putation to  a  physician  to  say,  he  hath  cured  us  of  an  evil 
which  we  never  had:  and  shall  we  accuse  the  Father  of  mer- 
cies to  have  wounded  us  for  no  other  reason,  but  that  the 
Son  may  have  the  honour  to  have  cured  us  ?  I  understand 
not  that.  He  that  makes  a  necessity  that  he  may  find  a 
remedy,  is  like  the  Roman  whom  Cato  found  fault  withal ; 
he  would  commit  a  fault  that  he  might  beg  a  pardon ;  he 
had  rather  write  bad  Greek,  that  he  might  make  an  apo- 
logy, than  write  good  Latin,  and  need  none.  But  however, 
Christ  hath  done  enough  for  us,  even  all  that  we  did  need  ; 
and  since  it  is  all  the  reason  in  the  world  we  should  pay  him 
all  honour,  we  may  remember,  that  it  is  a  greater  favour  to 
us,  that  by  the  benefit  of  our  blessed  Saviour,  who  was  the 
Lamb  slain  from  the  beginning  of  the  world,  we  were  reck- 
oned in  Christ,  and  born  in  the  accounts  of  the  divine  fa- 
vour; I  say,  it  is  a  greater  favour,  that  we  were  born  under 
the  redemption  of  Christ,  than  under  the  sentence  and  dam- 
nation of  Adam ;  and  to  prevent  an  evil  is  a  greater  favour 
than  to  cure  it ;  so  that,  if  to  do  honour  to  God's  goodness 
and  to  the  graces  of  our  Redeemer,  we  will  suppose  a  need, 
we  may  do  him  more  honour  to  suppose,  that  the  promised 
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seed  of  the  woman  did  do  us  as'  eMy  a  good^  as  the'  sin  of 
Adam  could  do  us  mischief ;  and  therefore^  that  in  Christ  we 
are  born  quitted  from  any  such  supposed  sentence ;  and  not 
that  we  bring 'it  upon  out  shoulders  into  the  world  with  us* 
But  this  thing  relies  only  upon  their  suppositions. 

For  if  we  will  speak  of  what  is  really  true  and  plainly  re- 
vealed ;  from  all  the  sins  of  all  mankind  Christ  came  to  re- 
deem us ;  he  came  to  give  us  a  supernatural  birth ;  to  tell  us 
all  his  Father's  will ;  to  reveal  to  us  those  glorious  promises^ 
upon  the  expectation  of  which  we  might  be  enabled  to  do 
every  thing  that  is  required :  he  came  to  bring  us  grace,  and 
life>  and  spirit ;  to  strengthen  us  against  all  the  powers  of  hell 
and  earth ;  to  sanctify  our  afflictions^  which  from  Adam  by 
natural  generation  descended  on  us ;  to  take  out  the  sting 
of  death,  to  make  it  an  entrance  to  immortal  life  ;  to  assure 
us  of  resurrection,  to  intercede  for  us,  and  to  be  an  advocate 
for  us,  when  we  by  infirmity  commit  sin ;  to  pardon  us  when 
we  repent.  Nothing  of  which  could  be  derived  to  us  from 
Adam  by  our  natural  generation  ;  mankind,  now  taken  in 
his  whole  constitution  and  design,  are  like  the  birds  of  Para-  ^ 
dise,  which  travellers  tell  us  of  in  the  Moluccas  Islands ; 
bom  without  legs;  but  by  a  celestial  power  they  havie  a  re* 
compense  made  to  them  for  that  defect ;  and  they  always 
hbver  in  the  air,  and  feed  on  the  dew  of  heaven :  so  are  we 
birds  of  Paradise,  but  cast  out  from  thence,  and  bom  with- 
out legs,  without  strength  to  walk  in  the  laws  of  God,  or  to 
go  to  heaven ;  but  by  a  power  from  above,  we  are  adopted 
in  our  new  birth  to  a  celestial  conversation,  we  feed  on  the 
dew  of  heaven ;  *  the  just  does  live  by  faith,'  and  breathes 
in  this  new  life  by  the  Spirit  of  God,  For  from  the  first 
Adam  nothing  descended  to  us  but  an  infirm  body,  and  a 
naked  soul,  evil  example,  and  a  body  of  death,  ignorance  and 
passion,  hard  labour  and  a  cursed  field,  a  captive  soul  and 
an  imprisoned  body,  that  is,  a  soul  naturally  apt. to  comply 
with  the  appetites  of  the  body,  and  its  desires,  whether  rea- 
sonable or  excessive ;  and  though  these  things  were  not  di- 
rect sins  to  us  in  their  natural  abode  and  first  principle,  yet 
they  are  proper  inherent  miseries  and  principles  of  sin  to  us 
in  their  emanation.  But  from  this  state  Christ  came  to  re- 
deem us  all  by  his  grace  aiid  by  his  Spirit,  by  his  life  and 
by  his  deaths  by  his  doctrine  and  by  his  sacraments,  by  his 
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promises  and  by  hiS' revelations^  by  his  resurrectioh  and  by 
his  ascension,  by  his  interceding  for  us  and  judging  of  us ; 
and  if  this  be  not  a  conjugation  of  glorious  things,  great 
enough  to  amaze  us,  and  to  merit  from  us  all  our  seryices^ 
and  all  our  love,  and  all  the  glorifications  of  Ood,  I  am  sure 
nothing  can  be  added  to  it  by  any  supposed  need,  of  which 
we  have  no  revelation :  there  is  as  much  done  for  us  as  we 
could  need,  and  more  than  we  could  ask» 

Nerope  qnod  optanli  Dlv(km  promittere  nemo 
Aaderet,  yoWeDda  dies,  en,  attalit  altro<^! 
Viyite  felloes  anima,  qaibas  est  fortuna  penicta 
Jam  saa  ^— —  «*. 

The  meaning  of  which  words  I  render,  or  at  least  recompense^ 
with  the  verse  of  a  psalm  : 

To  thee,  O  Lord,  HI  pay  my  vow. 
My  knees  in  thanks  to  thee  shall  bow. 
For  thoa  my  life  keep'st  from  the  grare. 
And  dost  my  feet  from  falling  save. 
That  with  the  living  in  thy  sight 
I  may  enjoy  eternal  light  ^. 

For  thus  what  Ahasuerus  said  to  Esther,  'Veteres  literal 
muta,'  'Change  the  old  letters,' — is  done  by  the  birth  of  our 
blessed  Saviour.  Eva  is  changed  into  Ave ;  and  although  it 
be  true  what  Ben  Sirach  said,  ^From  the  woman  is  the  begin- 
ning of  sin,  and  by  her  we  all  die,'  yet  it  is  now  changed  by 
the  birth  of  our  Redeemer ; '  from  a  woman  is  the  beginning  of 
our  restitution,  and  in  him  we  all  live ;'  thus  are  all  the  four 
quarters  of  the  world  renewed  by  the  second  Adam ;  avaroXfj, 
ivmc,  apicrog,  jietniji^pla,  *  the  east,  west,  north,  and  south,* 
are  represented  in  the  second  Adam  as  well  as  the  first,  and 
rather,  and  to  better  purposes  ;  because  if  sin  did  abound, 
grace  shall  sujperabound. 

I  have  now.  Madam,  giv^n  to  you  such  accounts,  as,  I 
hope,  being  added  to  my  other  papers,  may  satisfy  not  only 
your  Ladyship,  but  those  to  whom  this  account  may  be  com- 
municated. I  shall  only  now  beg  your  patience,  since  you 
have  been  troubled  with  questions,  and  inquiries,  and  ob- 
jections, lajdd  little  murmurs,  to  hear  my  answers  to  such  of 
them  as  have  been  brought  to  me. 

1.  I  am  complained  of,  that  I. would  trouble  the  world 

"^  Mn,  9.  6.  '  Ma,  3. 493.  •  Psal.  hi.  by  Bp.  King. 
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with  a  new  thing ;  which,  let  it  be  never  so  true,  yet  unless  it 
were  very  useful,  will  hardly  make  recompense  for  the  trou 
ble  I  put  the  world  to,  in  this  inquiry. 

I  answer,  that  for  the  newness  of  it,  I  have  already  given 
accounts,  that  the  opinions  which  I  impugn,  as  they  are  no 
direct  parts  of  the  article  of  original  sin,  so  they  are  newer 
than  the  truth  which  I  have  asserted.  But  let  what  I  say 
seem  as  new  as  the  Reformation  did,  when  Luther  first 
preached  against  indulgences,  the  pretence  of  novelty  did 
not,  and  we  say  ought  not,  to  have  affrighted  him ;  and  there* 
fore,  I  ought  also  to  look  to  what  I  say,  that  it  be  true,  and 
the  truth  will  prove  its  age.  But  to  speak  freely.  Madam, 
though  I  have  a  great  reverence  for  antiquity,  yet  it  is  the 
prime  antiquity  of  the  church ;  the  ages  of  martyrs  and  ho- 
liness, that  I  mean ;  and  I  am  sure  that  in  them  my  opinion 
hath  much  ipore  warrant  than  the  contrary ;  but  for  the  de* 
scending  ages,  I  give  that  veneration  to  the  great  names  of 
them  that  went  before  us,  which  themselves  gave  to  their 
predecessors ;  I  honour  their  memory,  I  read  their  books,  I 
imitate  their  piety,  I  c^xamine  their  arguments;  for  therefore 
they  did  write  them,  and  where  the  reasons  of  the  modems 
end  theirs  seem  equal,  I  turn  the  balance  on  the  elder  side, 
and  follow  them  ;  but  where  a  scruple  or  a  grain  of  reason 
is  evidently  in  the  other  balance,  I  must  follow  that ;  'Nempe 
qui  ante  nos  ista  moverunt,  non  domini  nostri,  sed  duces 
sunt*^ ;'  '  They  that  taught  of  this  article  before  me,  are  good 
guides,  but  no  lords  and  masters ;'  for  I  must  acknowledge 
none  upon  earth ;  for  so  am  I  commanded  by  my  Master  that 
is  in  heaven ;  and  I  remember  what  we  were  taught  in  Palin- 
genius,  when  we  were  boys. 

Qaicqnid  ArislotdeB,  rel  qaiyis  dicat  eororo. 
Dicta  nihil  moror,  a  yero  cam  forte  recedant : 
Saepe  graves  magnosque  viros,  fam&qae  Terendog 
firrare  et  labi  oontingit ;  plorima  secam 
Ingenia  in  tenebrts  coni^eti  nomiois  alti 
Aoctores,  nbi  conniTent,  dedacere  easdem. 

If  Aristotle  be  deceir'd,  and  saj  that'a  true. 

What  nor  himself,  nor  others  ever  knew, 

1  leave  his  text,  and  let  his  scholars  talk 

Till  they  be  hoarse  or  wearj  in  their  walk : 

When  wise  men  err,  though  their  fame  ring  like  bells, 

I  seape  a  danger  when  I  leave  their  spells. 

'  Sen.  Ep.  33.  Ruhkopf.  vol.  3.  p.  156. 
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For  although  they  that  are  diead  some  ages  before  w^ 
were  born,  have  a  reverence  due  to  them,  yet  more  is  due  to 
truth  that  shall  never  die ;  and  God  is  not  wanting  to  our  in* 
dustry  any  more  than  to  theirs  ;  but  blesses  every  age  with 
the  understanding  of  his  truths.  '*  ^tatibus  omnibus,  om«- 
nibus  hominibu8»  communis  sapientia  est;  nfic  illam,  ceu 
peculium,  licert  antiquitati  gratulari  ;'*  *^  All  .ages,  and  all 
men,  have  their  advantagesin  their  inquiries  after  truth ;  nei* 
ther  is  wisdom  appropriate  to  our  fathers/'  And  because 
even  wise  men  may  be  deceived,  and  therefore  that  when  I 
find  it,  or  suppose  it  so  (for  that  is  all  one  as  to  me  and  my 
duty),  I  must  go  after  truth  wherever  it  is ;  certainly  it  will 
be  less  expected  from  me  to  follow  the  popular  licyises  and 
the  voices  of  the  people,  who  are  not  to  teach  us,  but  to  be 
taught  by  us  :  and  I  believe  myself  to  have  reason  to  com* 
plain,  when  men  are  angry  at  a  doctrine,  because  it  is  not 
commonly  taught;  that  is,  when  they  are  impatient  to  be 
taught  a  truth,  because  most  men  do  already  believe  a  lie ; 
^' Recti  apudnos  locum  tenet  error,  ubipublicusfactusest,''  so 
Seneca  ^  complained  in  his  time :  it  is  a  strange  title  to  truth 
which  error  can  pretend,  '*  for  its  being  public  ;*'  and  we  refuse 
to  follow  an  unusual  truth,  *  Quasi  honestius  sit,  quia  fre* 
quentius ;'  and  indeed  it  were  well  to  do  so  in  those  proposi* 
tions,  which  have  no  truth  in  them  but  what  they  borrow 
from  men's  opinions;  and  are  for  nothing  tolerable,  but  that 
they  are  usual. 

Object.  2.  But  what  necessity  is  there  in  my  publication 
of  this  doctrine,  supposing  it  were  true  i  for  all  truths  are 
not  to  be  spoken  at  all  times ;  and  if  a  truth  gives  offence, 
it  is  better  to  let  men  alone,  than  to  disturb  the  peace.. 

I  answer  with  the  labouring  man's  proverb,  '  A  penny- 
worth of  ease  is  worth  a  penny  at  any  time ;'  and  a  little 
truth  is  worth  a  little  peace,  every  day  of  the  week:  and 
•  caeteris  paribus,'  truth  is  to  be  preferred  before  peace  ;  not 
every  trifling  truth  to  a  considerable  peace  :  but  if  the  truth 
be  material,  it  makes  recompense,  though  it  brings  a  great 
noise  along  with  it ;  and  if  the  breach  of  peace  be  nothing  but 
that  men  talk  in  private,  of  declaim  a  little  in  public ;  truly. 
Madam,  it  is  a  very  pitiful  little  proposition,  the  discovery  of 
which  in  truth  will  not  make  recompense  for  the  prattling  of 

9  Ep.  123.  Rabkopf.  vol.  3.  p.  426. 
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disagreeing  person^.  Truth  and  pea6e  make  an  excellent 
yoke,  but  the  truth  of  God  is  always  to  be  preferred  before 
the  peape  of  men,  and  therefore  our  blessed  Saviour  came 
'  not  to  send  peace,  but  a  sword  ;'  that  is,  he  knew  his  doc- 
trine would  cause  great  divisions  of  heart,  but  yet  he  came 
to  persuade  us  to  peace  and  unity.  Indeed^  if  the  truth  be 
clear,  and  yet  of  no  great  effect  in  the  lives  of  men^  in  go- 
vernment, or  in  the  honour  of  God,  then  it  ought  not  tobreak 
the  p^ace::  that  is,  it  may  not  run  out  of  its  retirement,  to 
disquiet  them,  to  whom  their  rest  is  better  than  that  know- 
ledge. But  if  it  be  brought  out  already,  it  must  not  be  de^ 
serted  positively,  though  peace  goes  away  in  its  stead.  So 
that  peace  is  rather  to  be  deserted,  than  any  truth  should  be 
renounced  or  denied :  but  peace  is  rather  to  be  procured  or 
continued,  than  some  truth  offered.  This  is  my  sense,  Ma-» 
dam,  when  the  case  is  otherwise  than  I  suppose  it  to  be  at 
present.  For  as  for  the  present  case,  there  must  be  two, 
when  there  is  a  falling  out,  or  a  peace  broken ;  and  therefore, 
I  will  secure  it  now :  for  let  any  man  dissent  from  me  in 
this  article,  I  will  not  be  troubled  at  him;  he  may  do  it  with 
liberty,  and  with  my  charity.  If  any  man  is  of  my  opinion, 
I  confess  I  love  him  the  better ;  but  if  he  refuses  it,  I  will 
not  love  him  less  after  than  I  did  before :  but  he  that  dis-» 
sents,  and  reviles  me,  must  expect  from  me  no  other  kind- 
ness but  that  I  forgive  him,  and  pray  for  him,  and  offer  to 
reclaim  him,  and  that  I  resolve  nothing  shall  ever  make  me 
either  hate  him«  or  reproach  him :  and  that  still,  in  the 
greatest  of  his  difference,  I  refuse  not  to  give  him  the  com- 
munion of  a  brother ;  I  believe  I  shall  be  chidden  by  some  or 
other  for  my  easiness,  and  want  of  fierceness,  which  they 
call  zeal,  but  it  is  a  fault  of  my  nature  ;  a  part  of  my  ori- 
ginal sin : 

Uiiieoiqae  dedit  Titiiini  oatim  oreato. 
Ml  omtort  aliqnid  lemper  amare  d^dlt  ^. 

Some  weakoefs  to  each  man  bj  birth  deaoendji. 
To  me  too  great  a  kindneM  nature  lenda. 

Eut  if  the  peace  can  be  broken  no  more  than  thus ;  I 
suppose  the  truth  which  I  publish,  will  do  more  than  miike 
recompense  for  the  noise,  that  in  clubs  and  conventicles 
is  made  over  and  above.     So  long  as  I  am  thus  resolved 

^  Propert.  t.  ti.  17.  KoimmI.  foL  1.  p.  146, 
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there  may  be  injury  done  to  me;  but  there  can  be  no  duel^ 
or  loss  of  peace  abroad.  For  a  single  anger^  or  a  displeasure 
on  one  side^  is  not  a  breach  of  peace  on  both ;  and  a  war 
eannot  be  made  by  fewer,  than  a  bargain  can  ;  in  which  al- 
ways there  must  be  two  at  least. 

t  Object.  3.  But  as  to  the  thing,  if  it  be  inquired.  Tig  \6yoc 
etc  ohcoSofilav  "xp^l^g  \  *  What  profit,  what  use,  what  edifica- 
tion, is  there,  what  good  to  souls,  what  honour  to  God,'  by  this 
new  explication  of  the  article?  I  answer;  that  the  usual 
doctrines  of  original  sin  are  made  the  great  foundation  of 
the  horrible  proposition  concerning  absolute  reprobation; 
the  consequences  of  it  reproach  God  with  injustice,  they 
charge  God  foolishly,  and  deny  his  goodness  and  his  wisdom 
in  many  instances  :  and  whatsoever  can,  upon  the  account  of 
the  divine  attributes,  be  objected  against  the  fierce  way  of 
absolute  decrees;  all  that  can  be  brought  for  the  reproof  of 
their  usual  propositions  concerning  original  sin.  For  the 
consequences  are  plain ;  and  by  them  the  necessity  of  my 
doctrine,  and  its  usefulness,  may  be  understood. 
.  For,  1.  If  God  decrees  us  to  be  bom  sinners;  f^en  he 
makes  us  be  sinners,  and  then  where  is  his  goodness  ? 

2.  If  God  does  damn  any  for  that,  he  damns  us  for  what 
we  could  not  help,  and  for  >vhat  himself  did  2  and  then  where 
is  his  justice  B 

^     3.   If  God  sentence  us  to   that  damnation,  which  hq 
cannot  injustice  inflict,  where  is  his  wisdom  ? 

4.  If  God,  for  the  sin  of  Adam,  brings  upon  us  a  neces-* 
sity  of  sinning;  where  is  our  liberty  ?  where  is  our  nature  ? 
what  is  become  of  all  laws,  and  of  all  virtue  and  vice  ?  How 
can  men  be  distinguished  from  beasts  I  or  the  virtuous  from 
the  vicious? 

5.  If,  by  the  fall  of  Adam,  we  are  so  wholly  ruined  in 
our  faculties,  that  we  cannot  do  any  good,  but  must  do  evil; 
how  shall  any  man  take  care  of  his  ways  ?  or  how  can  it  be 
supposed  he  should  strive  against  all  vice,  when  he  can  ex- 
cuse so  much  upon  his  nature  f  or  indeed  how  shall  he  strive 
at  all  ?  For  if  all  actual  sins  are  derived  from  the  original, 
and  which  is  unavoidable,  and  yet  an  irresistible  cause, 
then  no  man  can  take  care  to  avoid  any  actual  sin,  whose 
cause  is  natural;  and  not  to  be  declined,  And  then  where  iai 
his  providence  and  government  ? 
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6.  If  Ood  does  t^ast  infants  into  hell  for  the  sin  of  others, 
and  yet  did  not  condemn  devils,  but  fot  their  own  sin ;  where 
is  his  love  to  mankind  ? 

7.  If  God  chooseth  the  death  of  so  many  millions  of  per- 
sons who  are  no  sinners  upon  their  own  stock,  and  yet 
swears  that  he  does  not  love  the  death*of  a  sinner,  viz.  sin* 
ning  with  his  own  choice;  how  can  that  be  credible,  he 
should  love  to  kill  innocents,  and  yet  should  love  to  spare 
the  criminal  i  Where  then  is  his  mercy,  and  where  is  his 
truth  ? 

8.  If  God  hath  given  us  a  nature  by  derivation,  which  is 
wholly  corrupted,  then  how  can  it  be,  that  all  which  God 
made,  is  good  ?  For  though  Adam  corrupted  himself,  yet 
in  propriety  of  speaking,  wedidnot ;  but  this  was  the  decree 
of  God ;  and  then  where  is  the  excellency  of  his  providence 
and  power,  where  is  the  glory  of  the  creation  ? 

Because  therefore  that  God  is  all  goodness*  and  justice, 
and  wisdom,  and  love,  and  that  he  governs  all  things,  and  all 
men,  wisely  and  holily,  and  according  to  the  capacities  of 
their  natures  and  persons ;  that  he  gives  us  a  wise  law,  and 
binds  that  law  on  us  by  promises  and  threatenings ;  I  had 
reason  to  assert  these  glories  of  the  Divine  Majesty,  and  re* 
move  the  hinderances  of  a  good  life ;  since  every  thing  can 
hinder  us  from  living  well,  but  scarcely  can  all  the  arguments 
of  God  and  man,  and  all  the  powers  of  heaven  and  hell,  per- 
suade us  to  strictness  and  severity* 

Qai  serere  ingenDam  volet  agram, 
Liberet  arra  prius  fraticibas  ; 
Falce  rnbos,  siliGemqae  resecet, 
Utnov^  fnig9  gravis  oeres  eat  ^ 

He  that  will  sow  his  field  with  hopefal  seed,    • 
Jdust  every  bramble,  every  thistle  weed  : 
And  when  each  hioderance  to  the  grain  is  gone, 
A  fraitfal  crop  shall  rise  of  corn  alone. 

When,  therefore,  there  were  so  many  ways  made  to  the 
devil,  I  was  willing  amongst  many  others  to  stop  this  also ; 
and  I  dare  say,  few  questions  in  Christendom  can  say  half 
so  much  in  justification  of  their  own  usefulness  and  ne- 
cessity. 

I  know.  Madam,  that  they  who  are  of  the  other  side,  do 

I  Boeth.  lib.  3.  Metr.  1. 
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and  will  disavow  most  of  these  consequences ;  and  so  do  all 
the  world,  all  the  evils  which  their  adversaries  say,  do  follow 
from  their  opinions ;  but  yet  all  the  world  of  men  that  per^* 
ceive  such  evils  to  follow  from  a  proposition,  think  them- 
wives  bouDd  to  stop  the  progression  of  such  opinions,  from 
whence  they  believe  such  evils  may  arise.  If  the  church  of 
Rome  did  believe,  that  all  those  horrid  things  were  charge* 
able  upon  transubstantiation,  and  upon  worshipping  of  images, 
wjbtich  we  charge  upon  the  doctrines,  I  do  not  doubt  but  they 
would  as  much  disown  the  propositions,  as  now  they  do  the 
consequents  ;  aild  yet  I  do  as  little  doubt.,  but  that  we  do 
well  to  disown  the  first,  because  we  espy  the  latter :  and 
though  the  man  be  not,  yet  the  doctrines  are,  highly  charge-* 
able  with  the  evils  that  follow:  it  may  be,  the  men  espy 
them  not,  yet  from  the  doctrines  they  do  certainly  follow ; 
and  there  are  not  in  the  world  many  men»  who  own  that 
which  is  evil  in  the  pretence,  but  many  do  such  as  are  dan- 
gerous in  the  effect;  and  this  doctrine,  which  I  have  re- 
proved, I  take  to  be  one  of  them* 

Object.  4.  But  if  original  sin  be  not  a  sin  properly,  why 
are  children  baptized  i  And  what  benefit  comes  to  them  by 
baptism  ? 

I  answer,  1.  As  much  as  they  need,  and  are  capable  of:  and 
itmay  as  well  be  asked.  Why  were  all  the  sons  of  Abraham 
circumcised,  when,  in  that  covenant,  there  was  no  remission 
of  sins  at  all?  for  little  things,  and  legal  impurities,  and  ir^ 
regularities,  there  were  ;  but  there  being  no  sacrifice  there 
but  of  beasts,  whose  blood  could  not  take  away  sin,  it  is  cer- 
tain and  plainly  taught  us  in  Scripture,  that  no  rite  of  Moses 
was  expiatory  of  sins.  But,  2.  This  objection  can  press 
nothing  at  all;  for  why  was  Christ  baptize^,  who  knew  no 
(»in  I  But  yet  so  it  behoved  him  to  fulfil  all  righteousness. 
3,  Baptism  is  called  '  regeneration,'  or  the  *  new-birth,'  and 
therefore,  since  in  Adam  children  are  born  only  to  a  natural 
life  and  a  natural  death,  and  by  this  they  can  never  arrive  at 
heaven, — therefore  infants  are  baptized,  because,  until  they 
be  bom  anew,  they  can  never  have  title  to  the  promises  of 
Jesus  Christ,  or  be  heirs  of  heaven,  and  coheirs  of  Jesus.  4« 
By  baptism  children  are  made  partakers  of  the  Holy  Ghost 
and  of  the  grace  of  God  ;  which  I  desire  to  be  observed  in 
opposition  to  the  Pelagian  heresy,  who  did  suppose  nature 
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to  be  so  perfect  ^  thatihe  grace  of  God  was  not  necessary^ 
and  that,  by  nature  alone,  they  could  go  to  heaven;  which 
because  I  affirm  to  be  impossible,  and  that  baptism  is  there* 
fore  necessary,  because  nature  is  insufficient,  and  baptism  is 
the  great  channel  of  grace;  there  ought  to  be  no  envious  and 
ignorant  load  laid  upon  my  doctrine,  as  if  it  complied  with 
the  Pelagian,  against  which  it  is  so  essentially  and  so  mainly 
opposed  in  the  main  diiBference  of  his  doctrine.  5.  Children 
are  therefore  baptized,  because^  if  they  live,  they  will  sin-, 
and  though  their  sins  are  not  pardoned  beforehand,  yet  in 
baptism  they  are  admitted  to  that  state  of  favour^  that  they 
are  within  the  covenant  of  repentance,  and  pardon :  and  thig 
is  expressly  the  doctrine  of  St.  Austin^.  But  of  this  I  have 
already  gi^^en  larger  accounts  in  my  discourse  of  baptism™* 
6,  Children  are  baptized  for  the  pardon  even  of  original 
sin ;  this  may  be  affirmed  truly,  but  yet  improperly :  for  so 
far  as  it  is  imputed,  so  far  also  it  is  remissible ;  for  the  evil 
that  is  done  by  Adam,  is  also  taken  away  in  Christ;  and 
it  is  imputed  to  us  to  very  evil  purposes,  as  I  have  air 
ready  explicated :  but  as  it  was  among  the  Jews,  who  be^* 
lieved  then  the  sin  to  be  taken  away,  when  the  evil  of  pu«> 
nishment  is  taken  off;  so  is  original  sin  taken  away  in  bap* 
tism ;  for  though  the  material  part  of  the  evil  is  not  taken 
away,  yet  the  curse,  in  all  the  sons  of  God,  is  turned  into 
a  blessing,  and  is  made  an  occasion  of  reward,  or  an  en- 
trance to  it.  Now  in  all  this  I  affirm  all  that  is  true,  and  all 
that  is  probable :  for  in  the  same  sense,  as  original  stain  is 
a  sin,  so  does  baptism  bring  the  pardon.  It  is  a  sin  meto* 
nymically,  that  is,  because  it  is  the  effect  of  one  sin,  and  the 
cause  of  many ;  and  just  so,  in  baptism,  it  is  taken  away,  that 
it  is  now  the  matter  of  a  grace,  and  the  opportunity  of  glory ; 
and  upon  these  accounts,  the  church  baptizes  all  her  children* 
Object  5.  But  to  deny  original  sin  to  be  a  sin  properly 
and  inherently,  is  expressly  against  the  words  of  St.  Paul  in 
the  fifth  chapter  to  the  Romans : — If  it  be,  I  have  done ;  but 
that  it  is  not,  I  have  these  things  to  say.  1.  If  the  words  be 
capable  of  any  interpretation,  and  can  be  permitted  to  sig** 
nify  otherwise  than  is  vulgarly  pretended,  I  suppose  myself 

^  Vide  Aogost.  de  Geftif  Pftlettin.  et  lib.  deNatar.  et  Gnit.  e.  ft,  Opiu  Im« 
p«if.  io  Jaliao.  1. 1.  c.  54.  et  lib.  de  Peeeat.  Grig.  e.  tSl. 

1  Lib.  .1.  de  Nopt  et  Coaeop.  cap.  26.  et  cap,  S3,  et  tract  124.  io  /obas. 
"  Part  2.  p.  194.  in  the  Great  BMiopUr. 
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to  have  given  reasons  sufficient,  why  they  ought  to  be.  For 
any  interpretation,  that  does  violence  to  right  reason,  to 
religion,  to  holiness  of  life,  and  the  divine  attributes  of  God, — 
18  therefore  to  be  rejected,  and  another  chosen ;  for  in  all 
Scriptures,  all  good  and  all  wise  men  do  it. 

2.  The  words  in  question, '  sin'  and  '  sinner'  and  *  con- 
demnation,' are  frequently  used  in  Scripture  °  in  the  lesser 
sense,  and  *  sin'  is  taken  for  the  punishment  of'  sin ;  and 
.'sin'  is  taken  for  him  who  bore  the  evil  of  the  sin;  and 
f  sin'  is  taken  for  legal  impurity;  and  for  him  who  could  not 
beguilty,  even  for  Christ  himself;  as  I  have  proved  already: 
and  in  the  like  manner  *  sinners'  is  used,  by  the  rule  of  the 
conjugates  and  denoininatives  ;  but  it  is  so  also  in  the  case 
of  Bathsheba  the  mother  of  Solomon  <>.    3.  For  the  word 
'  condemnation,'  it  is,  by  the  Apostle  himself,  limited  to  sig- 
nify temporal  death  ;  for  when  the  Apostle  says,  ''  Death 
passed  upon  all  men,  inasmuch  as  all  men  have  sinned  ;'  he 
must  mean  '  temporal  death ;'  for  eternal  death  did  not  pass 
upon  all  men  ;  or  if  he  means  '  eternal  death,'  he  must  not 
mean,  that  it  came  for  Adam's  sin;  but  ^.inasmuch  as  all 
men  have  sinned,'  that  is,  upon  all  those  upon  whom  eternal 
death  did  come,  it  came,  because  they  also  have  sinned.  For 
if  it  had  come  for  Adam's  sin ;  then  it  had  absolutely  de* 
scended  upon  all  men ;  because  from  Adam  all  men  descend- 
ed ;  and  therefore  all  men,  upon  that  account,  were  equally 
guilty:. as  we  see  all  men  die  naturally.    4.  The  Apostle 
here  speaks  of  sin  imputed ;  therefore,  not  of  sin  inherent : 
and  if  imputed  only  to  such  purposes,  as  he  here  speaks  of, 
▼iz.  to  temporal  death,  then  it  is  neither  a  sin  properly,  nor 
yet  imputable  to  eternal  death,  so  far  as  is,  or  can  be,  implied 
by  the  Apostle's  words.     And  in  this  I  am  not  a  little  con- 
firmed by  the  discourse  of  St.  Irenseus  to  this  purpose  p  ; 
*V  Propter  hoc  et  initio  transgressionis  Adee,"  &c.  "There- 
fore, in  the  beginning  of  Adam's  transgression,  as  the  Scrip- 
ture tells,  God  did  not  curse  Adam,  but  the  earth  in  his  la- 
bours ;  as  one  of  the  ancients  saith,  God  removed  the  curse 
upon  the  earth,  that  it  might  not  abide  on  man.  But  the  con- 
demnation of  his  sin  he  received,  weariness,  and  labour,  and 
tp  eat  in  the  sweat  of  his  brows,  and  te  return  to  dust  again; 

» .  1  Kiogf ,  i.  21.^  Zech.  xW.  19.  2  Cor.  y.  SI.  Isa.  liii.  10«  Heb.  U.  28, 
•  1  Kings,  i.  21.  p  Uh.  iii.  cap.  35.  ,       . 
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and  likewise  the  woman  hadforherpunisfament,  tedioixsness/ 
laboiirs^  groans^  86rrows  of  child-birth,  and  to  serve  her  huah 
band ;  that  they  might  not  wholly  perish  in  the  curse,  nor  yet 
despise  God,  while  they  remained  without  punishment.  But- 
all  the  curse  ran  upon  the  serpent,  who  seduced  them, — and 
this  our  Lord  in  the  Gospel  saith  to  them  on  his  left  hands 

*  Go,  ye  cursed,  into  everlasting  fire,  which  my  Father  prepared 
for  the  devil  and  his  angels  f  signifying,  that  not  to  man,  in 
the  prime  intention,  was  eternal  fire  prepared,  but  to  him,  wha 
was  the  seducer — ^but  this  they  also  shall  justly  feel,  who,  like 
them>  without  repentance  and  departing  from  them,  persevere 
in  the  works  of  malice/'  5.  The  Apostle  says ;  '  By  the  dis-: 
obedience  of  one,  many  were  made  sinners :'  by  which  it  ap«r 
pears,  that  we,  in  this,  havQ  no  sin  of  our  own,  neither  is  itr 
at  all  our  own  formally  and  inherently ;  for  though  efficient- 
ly it  was  his,  and  effectively  ours,  as  to  certain  purposes  of: 
imputation ;  yet  it  could  not  be  a  sin  to  us  formally;  because 
it  was  *  unius  inobedientia,'  *  the  disobedience  of  one  man  ;': 
therefore  in  no  sense,  could  it  be  properly  ours.  For  then, 
it  were  not '  unius,'  but'  inobedientia  singulorum:'  'thedia-^ 
obedience  of  all  men.'  6.  Whensoever  another  man's  sin  \% 
imputed  to  his  relative,  therefore,  because  it  is  another's  and: 
imputed,  it  can  go  no  further  but  to  effect  certain  evils,  to  af- 
flict the  relative,  and  to  punish  the  cause,  not  formally  to  de*. 
nominate  the  descendant  or  relative  to  be  a  sinner ;  for  it  is 
as  much  a  contradiction  to  say,  that  I  am  formally  by  him  a 
sinner,  as  that  I  did  really  do  his  action.  Now  to  '  impute/; 
in  Scripture,  signifies,  to  reckon  as  if  he  had  done  it; '  not  to- 
impute'  is  to  treat  him  so,  as  if  he  had  not  done  it.  So  far 
then  as  the  imputation  is,  so  far  we  are  reckoned  as  sinners  ;' 
but  Adam's  sin  being  by  the  Apostle  signified  to  be  imputed, 
but  to  the  condemnation  or  sentence  to  a  temporal  death ; 
so  far  we  are  sinners  in  him,  that  is,  so  as  that  for  his  sake^ 
death  was  brought  upon  us;  and  indeed  the  word  *  imputare/ 

*  to  impute,'  does  never  signify  more,  nor  always  so  much*- 
"  Imputare  vero  frequenter  ad  significationem  exprobrantis, 
accedit,  sed  citra  reprehensionem,"  says  Laurentius  Valla ; 
"  It  is  like  an  exprobration,  but  short  of  a  reproof  :"  so- 
Quintilian ;  "  Imputas  nobis  propitios  ventos,  et  secundum, 
mare,  ac  civitatis  opulentoe  liberalitatem  :"  "  Thou  dost  im-  , 
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pute,  that  is^  upbraid  to  us^  our  prosperous  voyages,  and  a 
calm  sea,  and  the  liberality  of  a  rich  city/' — *  Imputare*  sig- 
nifies oftentimes  the  same  that  *  computare/  to  '  reckon  or 
account  :*  *'  Nam  heec  in  quarti  non  imputantur/'  say  the 
lawyers,  "  they  are  not  imputed,'*  that  is,  they  are  not  com- 
puted or  reckoned.  Thus  Adam's  sin  is  imputed  to  us,  that  is, 
it  is  put  into  our  reckoning ;  and  when  we  are  sick  and  die,  we 
pay  our  symbols,  the  portion  of  evil  that  is  laid  upon  us :  and 
what  Marcus  said,  I  may  say  in  this  case  with  a  little  variety ; 
*'  Legata  in  hsereditate — sive  legatum  datum  sit  heeredi,  sive 
percipere,  sive  deducere  vel  retinere  passus  est,  ei  imputan- 
tur:  **  The  legacy,  whether  it  be  given  or  left  to  the  heir, 
whether  he  may  take  it  or  keep  it,  is  still  imputed  to  him  ;'^ 
that  is,  it  is  within  his  reckoning. 

But  no  reason,  no  scripture,  no  religion,  does  enforce, 
and  no  divine  attribute  does  permit,  that  we  should  say,  that 
Grod  did  so  impute  Adam's  sin  to  his  posterity,  that  he  did 
really  esteem  them  to  be  guilty  of  Adam's  sin;  equally  culpa- 
ble, equally  hateful :  for  if,  in  this  sense,  it  be  true  that  in  him 
we  sinned,  then  we  sinned  as  he  did,  that  is,  with  the  same  ma- 
lice, in  the  same  action;  and  then  we  are  ds  much  guilty  as  he; 
but  if  we  have  sinned  less,  then  we  did  not  sin  in  him  ;  for  to 
sin  in  him,  could  not  by  him  be  lessened  to  us  ;  for  what  we 
did  in  him,  we  did  by  him,  and  therefore  as  much  as  he  did; 
but  if  God  imputed  this  sin  less  to  us  than  to  him,  then  this 
imputation  supposes  it  only  to  be  a  collateral  and  indirect 
account  to  such  purposes  as  he  pleased:  of  which  purposes 
we  jddge  by  the  analogy  of  faith,  by  the  words  of  Scripture, 
by  the  proportion  and  notices  of  the  divine  attributes.  7. 
TTiere  is  nothing  in  the  design  or  purpose  of  the  Apostle,  that 
can  or  ought  to  infer  any  other  thing ;  for  his  purpose  is  to 
signify,  that,  by  man's  sin,  death  entered  into  the  world ; 
which  the  Son  of  Sirach  *»  expresses  thus ;  "  A  muliere  factum 
est  initium  peccati,  et  inde  est  quod  morimur :"  '*  Frbm  the 
woman  is  the  beginning  of  sin ;  and  from  her  it  is  that  we  all 
die :"  and  again ' ;  "  By  the  envy  of  the  devil,  death  came 
into  the  world ;"  this  evil  being  universal,  Christ  came  to  the 
World,  and  became  our  head,  to  other  purposes,  even  to  re- 
deem us  from  death ;  which  he  hath  begun  and  will  finish, 

<i  EccluH.  xx¥.  53.  '  Ecclus.  i.  24. 
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and  to  become  to  us  our  parent  in  a  new  birth>  the  author  of 
a  spiritual  life ;  and  this  benefit  is  of  far  more  efficacy  by 
Christy  than  the  evil  could  be  by  Adam  ; .  and  as  by  Adam 
we  are  made  sinners^  so  by  Christ  we  are  made  righteous ; 
not  just  sOy  but  so  and  more;  and  therefore  as  our  *  being 
made  sinners'  signifies  that  by  him  we  die» — so  being  by  Christ 
made  righteous,  must  at  least  signify  that  by  him  we  live: 
and  this  is  so  evident  to  them  who  read  St.  Paul's  words^ 
Rom.  V.  from  verse  12.  to  verse  19.  inclusively,  that  I  won- 
der any  man  should  make  a  further  question  concerning 
them ;  especially  since  Erasmus  and  Grotius,  who  are  to  be 
reckoned  amongst  the  greatest  and  the  best  expositors  of 
Scripture,  that  any  age,  since  the  apostles  and  their  immedi- 
ate successors,  hath  brought  fort£,  have  so  understood  and 
rendered  it.  But^  Madam,  that  your  Honour  may  read  the 
words  and  their  sense  together,  and  see  that,  without  violence 
they  signify,  what  I  have  said,  and  no  more ;  I  have  here  sub- 
joined a  paraphrase  of  them ;  in  which  if  I  use  any  violence, 
I  can  very  easily  be  reproved.    , 

Rom.  V.  12. — "  As  by  one  man  sin  entered  into  the  world, 
and  death  by  sin :  and  so  death  passed  upon  all  men, 
for  that  all  have  sinned :"  i.  e. 

• 

As,  by  the  disobedience  of  Adam,  sin  had  its  begin- 
ning ;  and  by  sin  death,  that  is,  the  sentence  and  prepara- 
tions, the  solemnities  and  addresses  of  death,  sickness,  cala- 
mity, diminution  of  strengths,  old  age,  misfortunes,  and  all 
the  affections  of  mortality,  for  the  destroying  of  our  tempo- 
ral life;  and  so  this  mortality,  and  condition  or  state  of 
death,  passed  actually  upon  all  mankind ;  for  Adam,  being 
thrown  out  of  Paradise,  and  forced  to  live  with  his  children 
where  they  had  no  trees  of  life,  as  he  had  in  Paradise,  wa» 
remanded  to  his  mortal,  natural  state ;  and  therefore  death 
passed  upon  them,  mortally  seized  on  all, '  for  that  sdl  have 
sinned  'y  that  is,  the  sin  was  reckoned  to  all,  not  to.  make 
them  guilty  like  Adam ;  but  Adam's'  sin  passed  upon  all, 
imprintfng  this  real  calamity  on  us  all :  but  yet  death  de- 
scended also  upon  Adam's  posterity  for  their  own  sins  ;  for 
since  all  did  sin,  all  should  die.  But  some  Greek  copies 
Leave  out  the  second  koI,  which  indeed  seems  superfluous. 
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and  of  no  signification:  but  then  the  sense  is  clearer  ;^  and 
the  following  words  Are  the  second  part  of  a  similitude :  "  As 
by  oile  man  sin  entered' into  the  worlds  and  death  by  sin;  so 
death  passed  upon  all  men,  for  that  all  have  sinned :"  but  1^* 
(^sigtiifies  neutrally  :  and  the  meaning  is;  As  Adam  died  in 
his  own  sin ;  so  death  passed  upon  all  men  for  their  own 
sin :  in  the  sin  which  they  sinned,  in  that  sin  they  died :  as 
it  did  at  first  to  Adam,  by  whom  sin  first  entered,  and  by 
sin  death;  so  death  passed  upon  all  men,  upon  whom  sin 
passed:  that  is,  in  the  same  method,  they  who  did  sin^ 
should  die.  But  then  he  does  not  seem  to  say  that  all  did 
sin :  for  he  presently  subjoins ;  "  that  death  reigned  (even 
upon  those  who  did  not  sin)  after  the  similitude  of  Adam's 
transgression;"  but  this  was  upon  another  account,  as  ap- 
pears in  the  following  words.  But  others  expound  1^'  «J  to 
signify  masculinely,  and  to  relate  to  Adam;  viz.  that  in 
him  we  all  sinned.  Now  although  this  is  less  consonant  to^ 
the  mind  of  the  Apostle,  and  is  harsh  and  improper  botlv 
in  the  language  and  in  the  sense,  yet  if  it  were  so,  it-could 
mean  but  this;  that  the  sin  of  Adam  was  of  universal  obli- 
gation ;  and  in  him  we  are  reckoned  as  sinners,  obnoxious 
to  his  sentence ;  for  by  his  sin,  human  nature  was  reduced  to 
its  own  mortality.  .  . 

13. — "  For  until  the  law,  sin  was  in  the  world ;  but  sin  is 
not  imputed,  where  there  is  no  law.'' 

And  marvel  not,  that  death  did  presently  descend  on 
all  mankind,  even  before  a  law  was  given  them  with  aii  ap- 
pendant penalty,  viz.  with,  the  express  intermination  of 
death  ;  for  they  did  do  actions  unnatural  and  vile  fenough ; 
but  yet  these  things,  which  afterward,  upon  the  publication 
of  the  law,  were  imputed  to  them  upon  their  personal  ac- 
count, even  unto  death,  "were  not  yet  so  imputed."  Vof 
nature  alone  gives  rules,  but  does  not  directly  bind  to  pe- 
nalties. But  death  came  upon  them  before  the  law  for 
Adam*s  sin  :  for  with  him  God  being  angry,  wiis  pleased  to* 
curse  him  also  in  his  posterity,  and  leave  them  also  in  their 
mere  natural  condition,  to  which  yet  they  disposed  them- 
selves, and  had  deserved  but  too  much  by  committing  evil 
things;  to  which  things,  although  before  the  law,  death  was 
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hot  thretiened^  yet  for  the  anger  which  j  Ood  had  against 
mankind,  he  left  that  death  which  he  threatened  to  Adam 
expressly,  by  implication,  to  fell  upon  the  posterity. 

14.— **Nerertheless  death  reigned  from  Adam  to  Mo^eB 
(even  over  them  that  had  not  sinned),  after  the  simili- 
tude of  Adam's  transgression,  who  is  the  figure  of  him 
which  was  to. come/* 

And  therefore  it  was,  that  death  reigned  from  Adam  to 
Moses,  from  the  first  law  to  the  second ;  from  the  time  that 
a  law  was  given  to  one  man,  till  the  time  a  law  .was  given  to 
one  nation  ;  and  although  men  h&d  not  sinned  so  grievously 
as  Adam  did,  who  had  no  excuse,  many  helps,  excellent  en- 
dowments, mighty  advantages,  trifling  temptations,  commu- 
nication with  God  himself,  no  disorder  in  his  faculties,  free 
will,  perfect  immunity  from  violence,  original  righteousness, 
perfect  power  over  his  faculties ;  yet  those  men,  such  as 
Abel  afid  Seth,  Noah  and  Abraham,  Isaac  and  Jacob,  Jo- 
seph and  Benjamin,  who  sinned  less,  and,  in  the  midst  of 
all  their  disadvantages,  were  left  to  fall  under  the  same  sen-r 
tence.  But  it  is  to  be  observed,  that  these  words,  ^*  even 
over  them  that  had  not  sinned," according  to  some  interpret-, 
ations,  are  to  be  put  into  a  parenthesis  :  and  the  following 
words,  **  after  the  similitude  of  Adam's  transgression,"  are 
an  iwipfiaTov,  and  to  be  referred  to  the  first  words,  thus, — 
*  death  reigned  from  Adam  to  Moses — after  the  similitude  of 
Adam's  transgression :'  that  is,  as  it  was  at  first,  so  it  was 
afterwards :  death  reigned  upon  men  (who  had  not  sinned) 
after  the  similitude  of  Adam's  transgression ;  that  is,  like 
as  it  did  in  the  transgression  of  Adam,  so  it  did  afterward  ; 
they  in  their  innocence  died,  as  Adam  did  in  his  sin  and 
prevarication,  and  this  was  in  the  similitude  of  Adam :  as 
they  who  obtain  salvation,  obtain  it  in  the  similitude  of 
Christ,  or  by  a  conformity  to  Christ ;  so  they  who  die,  do 
die  in  the  likeness  of  Adam ;  Christ  and  Adam  being  the 
two  representatives  of  mankind :  for  this,  besides  that  it  was 
the  present  economy  of  the  Divine  Providence  and  gcJvem- 
ment,  it  did  also,  like  Janus,  look  irp6<raw  koL  imiaanj,  '  it 
looked  forwards  as  well  as  backwards,'  and  became  a  type 
of  Christ,  or  of  him  that  was  to  come>     For  as  from  Adam 
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6vil  did  descend  upon  his  nataral  children^  upon  the  account 
of  God's  intercourse  with  Adam ;  so  did  good  descend  upoB 
the  spiritual  children  of  the  second  Adam. 

16. — "But  not  as  the  offence,  so  also  is  the  free  gift:  for  if, 
through  the  offence  of  one,  many  be  dead,  much  more 
the  grace  of  God,  and  the  gift  by  grace,  which  is  by 
one  man  Jesus  Christ,  hath  abounded  unto  many." 

This  should  have  been  the  latter  part  of  a  similitude,  but 
upon  further  consideration,  it  is  found,  that  as  in  Adam  we 
die,  so  in  Christ  we  live,  and  much  rather,  and  much  more ; 
therefore  I  cannot  say, '  as  by  one  man,'  verse  12.  *  so  by 
one  man,'  verse  16.  *  But  much  more;'  for  not  as  the  offence, 
so  also  is  the  free  gift ;  for  the  offence  of  one  did  run  over 
unto  many,  and  those  many,  even  as  it  were  all,  except 
Enoch,  or  some  very  few  more,  of  whom  mention  peradven*- 
ture  is  not  made,  are  already  dead  upon  that  account ;  but 
when  God  comes  by  Jesus  Christ  to  shew  mercy  to  mankind, 
he  does  it  in  much  more  abundance ;  he  may  be  angry  to  the 
third  and  fourth  generation,  in  them  that  hate  him,  but  he 
will  shew  mercy  unto  thousands  of  them,  that  love  him ;  to 
a  thousand  generations,  and  in  ten  thousand  degrees ;  so 
that  now  although  a  comparison  proportionate  was  at  first 
intended,  yet  the  river  here  rises  far  higher  than  the  foun- 
tain ;  and  now  no  argument  can  be  drawn  from  the  simi- 
litude of  Adam  and  Christ,  but  that  as  much  hurt  was  done 
to  human  nature  by  Adam's  sin,  so  very  much  more  good  is 
done  to  mankind  by  the  incarnation  of  the  Son  of  God." 

16. — "  And  not  as  it  was  by  one  that  sinned,  so  is  the  gift; 
for  the  judgment  was  by  one  to  condemnation,  but  the 
free  gift  is  of  many  offences,  unto  justification." 

And  the  first  disparity  and  excess  are  in  this  particulars 
for  the  judgment  was  &'  Ivog  ajiaprfitravrog  and  I?  Iv&c  irapcTr- 
Tio^arog,  *  by  one  man  sinning  one  sin ;'  that  one  sin  was  im- 
puted ;  but  by  Christ,  not  only  one  sin  was  forgiven  freely, 
but  many  offences  were  remitted  unto  justification :  and  se-^ 
condly,  a  vast  disparity  there  is  in  this ;  that  the  descend** 
ants  from  Adam  were  perfectly  like  him  in  nature,  his  own 
real  natural  production,  and  they  sinned,  though  not  so  bad. 
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yet  rerymuch;  and  therefore  there  wa?  a, great  parity  of 
season,  that  the  evil  which  was  threatened  to  Adarn^  and 
not  to  his  children,  should  yet,  for  the  likeness  of  nature  and 
of  sin,  descend  upon  them.  But  in  the  other  part,  the  case 
is  highly  differing ;  for  Christ  being  our  patriarch  in  a  super- 
natural birth,  we  fall  infinitely  short  of  him,  and  are  not  so 
like  him  as  we  were  to  Adam ;  and  yet  that  we,  in  greater  un- 
likeness,  should  receive  a  greater  favour,  this  was  the  excess 
of  the  comparison,  and  this  is  the  free  gift  of  God. 

17. — "  For  if  by  one  offence  [so  it  is  in  the  King's  MS.  or,]  if 
by  one  man's  offence  death  reigned  by  one ;  much  more 
they  which  receive  abundance  of  grace,  and  of  the  gift  of 
righteousness,  shall  reign  in  life  by  one,  Jesus  Christ." 

And  this  is  the  third  degree,  or  measure  of  excess  of  effi- 
cacy on  Christ's  part,  over  it  was  on  the  part  of  Adam.  For  if 
the  sin  of  Adam  alone  could  bring  death  upon  the  world,  who, 
by  imitation  of  his  transgression  on  the  stock  of  their  own 
natural  choice,  did  sin  against  God,  though  not  after  the  si- 
militude of  Adam's  transgression  :  much  more  shall  we,  who 
not  only  receive  the  aids  of  the  Spirit  of  grace,  but  receive 
them  also  in  an  abundant  measure,  receive  also  the  effect  of. 
all  this,  even  to  reign  in  life  by  one,  Jesus  Christ. 

18. — "Therefore,  as  by  the  offence  of  one,  judgment  came  up- 
on all  men  to  condemnation :  even  so  by  the  righteous- 
ness of  one,  the  free  gift  came  upon  all  men,  unto  justi- 
fication of  life." 

Therefore,  now  to  return  to  the  other  part  of  the  simili- 
tude, where  I  began ;  although  I  have  shewn  the  great  ex- 
cess and  abundance  of  grace  by  Christ,  over  the  evil  that  did 
descend  by  Adam ;  yet  the  proportion  and  comparison  lie 
in  the  main  emanation  of  death  from  one,  and  life  from  the 
other ;  'judgment  unto  condemnation,' — that  is,  the  sentence 
of  death  came  upon  all  men  by  the  offence  of  one  ;  even  so, 
by  a  like  economy  and  dispiensation,  God  would  not  be  be- 
hind in  doing  an  act  of  grace,  as  he  did  before  of  judgment : 
tod  as  that  judgment  was  to  condemnation  by  the  offence  of 
one,  so  the  free  gift  and  the  grace  came  upon  all  to  justifica- 
tion of  life,  by  the  righteousness  of  one. 

2a2 
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19. — **  For  as  by  ofie  man's  disobedience,  many  were  made 
sinners ;  so  by  the  obedience  of  one,  shall  many  be  made 
righteous." 

The  Slim  of  all  is  this ;  by  the  disobedience  of  one  man, 
KarBOTaOntTav  of  ttSWoi,  *  many  were  constituted'  or  put  into 
the  order  of  sinners,  they  were  made  such  by  God's  appoint- 
ment ;  that  is,  not  that  God  could  be  the  author  of  a  sin  to 
any,  but  that  he  appointed  the  evil,  which  is  the  consequent 
of  sin,  to  be  upon  their  heads,  who  descended  from  the  sin- 
ner :  and  so  it  shall  be  on  the  other  side ;  for  by  the  obedi- 
ence of  one,  even  of  Christ,  many  shall  be  made  or  consti- 
tuted righteous.  But  still  this  must  be  with  a  supposition 
of  what  was  said  before,  that  there  was  a  vast  difference ;  for 
we  are  made  much  more  righteous  by  Christ,  than  we  were 
sinners  by  Adam  ;  and  the  life  we  receive  by  Christ,  shall 
be  greater  than  the  death  by  Adam ;  and  the  graces  we  derive 
from  Christ,  shall  be  more  and  mightier  than  the  corruption 
and  declination  by  Adam ;  but  yet  as  one  is  the  head,  so  is 
the  other :  one  is  the  beginning  of  sin  and  death,  and  the 
other  of  life  and  righteousness. 

It  were  easy  to  add  many  particulars  out  of  St.  Paul ; 
but  I  shall  choose  only  to  recite  the  iEthiopic  version  of  the 
New  Testament,  translated  into  Latin  by  that  excellent  lin- 
guist and  worthy  person  Dr.  Dudley  Loftus :  the  words  are 
these :  "  And  therefore,  as  by  the  iniquity  of  one  man,  sin  en- 
tered into  the  world,  and  by  that  sin  death  came  upon  all 
men  *,  therefore,  because  that  sin  is  imputed  to  all  men,  even 
those  who  knew  not  what  that  sin  was.  Until  the  law  came, 
sin  remained  in  the  world  not  known  what  it  was,  when  sin 
was  not  reckoned ;  because  as  yet,  at  that  time,  the  com- 
mandment of  the  law  was  not  come.  Nevertheless,  death  di(i 
after  reign  from  Adam  until  Moses,.  *  as  well  in  those  that  did 
sin,  as  in  those  that  did  not  sin  by  that  sin  of  Adam,' because 
every  one  was  created  in  the  similitude  of  Adam,  and  be- 
cause Adam  was  a  type  of  him  that  was  to  come.  But  not 
according  to  tlie  quantity  of  our  iniquity  was  the  grace  of 
God  to  us.  If,  for  the  offence  of  one  man,  many  are  dead» 
-^how  much  more,  by  the  grace  of  God,  and  by  the  gift  of 

•  Rom.  r.  12,  &c. 
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him  who  did  gratify  us,  by  one  man,  to  wit,  Jesus  Christ, 
life  hath  abounded  upon  many  )  Neither  for  the  measure  of 
the  sin,  which  was  of  one  man,  was  there  the  like  reckoning  or 
account  of  the  grace  of  God.  For  if  the  condemnation  of 
sin  proceeding  from  one  man,  caused,  that,  by  that  sin,  all 
sboiild  be  pumahed, — how  much  rather  shall  his  grace  pu- 
rify us  from  our  sins,  and  give  to  us  eternal  life?  .  If  the  sin 
of  one  man  made  death  to  reign,  and  by  the  ofience  of  one 
mandeatji  did  rule  in  us,  how  much  more  therefore  shall  the 
^ace  of  one  man^  Jestis  Christ,  and  his  gift,  justify  us  and 
make  us  to  reign  in  life  eternal  J  And  as^  by  the  offence  of 
one  man,  many  are  condemned  ;  likewise  also,  by  the  right- 
eousness of  one  man,  shall  every  son  of  nian  be  justified  and 
live.  And  as,  by  one  man,  many  are  made  sinners  (or,  as  the 
Syriac  version  renders  it, '  there  were  many  sinners ;')  in  like 
manner,  again,  many  are  made  righteous." — Now  this  red- 
dition  of  the  Apostle's  discourse  in  this  article,*  is  a  veiy 
great  light  to  the  understanding  of  the  words,  which  not  the 
nature  of  the  thing  but  the  popular  glosses  have  made  diffi*^ 
cult.  But  here  it  is  plain,  that  all  the  notice  of  this  article, 
which  those  churches  derived  from  these  words  of  St.  Paul, 
was  this  :— "  That  the  sin  of  Adam  brought  death  into  thfe 
world :  that  it  was  his  sin  alone,  that  did  the  great  mischief: 
that  this  sin  was  made  ours  not  by  inherence,  but  by  im^- 
putation  :  that  they  who  suffered  the  calamity,  did  not  know 
what  the  sin  was :  that  there  was  a  difference  of  men  even  in 
relation  to  this  sin ;  and  it  passed  upon  some,  more  than 
upon  others :  that  is,  some  were  more  miserable  than  others : 
that  some  did  not  sin  by  that  sin  of  Adam,  and  some  did ; 
that  is,  some  there  were,  whose  manners  were  not  corrupted 
by  that  example,  and  some  were  ;  that  it  was  not  our  sin  but 
his  ;  that  the  sin  did  not  multiply  by  the  variety  of  subject, 
but  wasr  still  but  one  sin ;  and  that  it  was  his  and  not  ours  :" 
— all  which  particulars  are  as  so  many  verifications  of  the 
doctrine  I  have  delivered,  and  so  many  illustrations  of  ^e 
main  article.  But  in  verification  of  one  great  part  of  it,  I 
mean  that  concerning  infants,  and  that  they  are  not  cor- 
rupted properly  or  made  sinners  by  any  inherent  impurity,  is 
affirmed  by  St.  Peter,  whose  words  are  thus  rendered  in  the 
same  jEthiopic  Testament  *.   ^  And  be  ye  like  unto  newly-be? 

»  1  Pit.  ii.  2. 
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gotten  infants^  who  are  begotten  every  one  without  sin,  or  ma- 
lice, and  as  milk  not  mingled."  And  to  the  same  sense  those 
words  of  our  blessed  Saviour  to  the  Pharisees  asking  *wh6 
sinned,  this  man  or  his  parents/ (John  ix.)  the  Syriac  Scholi- 
ast does  give  this  paraphrase:  ''Some  say  it  is  an  indirect 
question  :  for  how  is  it  possible  for  a  man  to  sin,  before  he 
was  bom  ?  And  if  his  parents  sinned,  how  could  he  bear  theit 
sin  ?  But  if  they  say^  that  the  punishment  of  the  parents  may 
be  upon  the  children,  let  them  know  that  this  is  spoken  of 
them  that  came  out  of  Egypt,  and  is  not  universal."  And 
those  words  of  David,  "  In  sin  hath  my  mother  conceived 
me/'  R.  David  Kimchi  and  Aben  Ezra  say,  that  they  are  ex- 
pounded of  Eve,  who  did  not  conceive  till  she  had  sinned. 
But  to  return  to  the  words  of  St.  Paul. 

The  consequent  of  this  discourse  must  needs  at  least  be 
this ;  that  it  is  impossible,  that  the  greatest  part  of  mankind 
should  be  left  in  the  eternal  bonds  of  hell  by  Adam ;  for  then 
quite  contrary  to  the  discourse  of  the  Apostle,  there  had  been 
abundance  of  sin,  but  a  scarcity  of  grace ;  and  the  access 
had  been  on  the  part  of  Adam,  not  on  the  part  of  Christ, 
against  which  he  so  mightily  and  artificially  contends :  so 
that  the  Presbyterian  way  is  perfectly  condemned  by  this 
discourse  of  the  Apostle;  and  the  other  more  gentle  way, 
which  affirms,  that  we  were  sentenced  in  Adam  to  eternal 
death,  though  the  execution  is  taken  oflPby  Christ,  is  also  no 
way  countenanced  by  any  thing  in  this  chapter ;  for  that  the 
judgment,  which,  for  Adam's  sin,  came  unto  the  condemna- 
tioii  of  the  world,  was  nothing  but  temporal  death,  is  here 
affirmed ;  it  being  in  no  sense  imaginable  that  the  death, 
which  here  St.  Paul  says  *  passed  upon  all  men,'  and  which 
*  reigned  from  Adam  to  Moses/  should  be  eternal  death ;  for 
the  Apostle  speaks  of  that  death,  which  was  threatened  to 
Adam  ;  and  of  such  a  death,  which  was  afterward  threatened 
in  Moses's  law ;  and  such  a  death,  which  fell  even  upon  the 
most  righteous  of  Adam's  posterity,  Abel  and  Seth  and  Me- 
thuselah, that  is,  upon  them  who  did  not  sin  after  the  simili- 
tude of  Adam's  transgression.  Since  then,  all  the  judgment, 
which,  the  Apostle  says,  came  by  the  sin  of  Adam,  was  suffi- 
ciently and  plainly  enough  affirmed  to  be  death  temporal ; 
that  God  should  sentence  mankind  to  eternal  damnation  fot 
Adam's  sin,  though  in  goodness  thirough  Christ  he  afterward 
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took  it  oS, — is  not  at  all  affirmed  by  the  apostles;  and  be-> 
cause  in  proportion  to  the  evil,  so  was  the  imputation  of  the 
sin,  it  follows  that  Adam's  sin  is  ours  metonymically,  and 
improperly ;  God  was  not  finally  angry  with  us,  nor  had  scr 
much  as  any  designs  of  eternal  displeasure  upon  that  ac<- 
count ;  his  anger  went  no  further  than  the  evils  of  this  lifei, 
and  therefore  the  imputation  was  not  of  a  proper  guilt, — for 
that  might  justly  have  passed  beyond  our  grave,  if  the  siu 
had  passed  beyond  a  metonymy,  or  a  juridical,  external  im- 
putation.   And  of  this  God  and  man  have  given  this  further 
testimony ;  that  as  no  man  ever  imposed  penance  for  it,  so 
God  himself  in  nature  did  never  for  it  afflict  or  affright  the 
conscience,  and  yet  the  conscience  never  spares  any  man^ 
that  is  guilty  of  a  known  sin. 

Exemplo  qaodcanqae  malo  comtDitlitor,  ipii 
Displicet  aactori  *, 

He  that  is  gailtj  of  a  sio 

ShaU  rue  the  crime  that  ha  lies  in. 

And  why  the  conscience  shall  be  for  ever  at  so  much 
peace  for  this  sin,  that  a  man  shall  never  give  one  groan  for 
his  share  of  guilt  in  Adam's  sin,  unless  some  or  other  scares 
him  with  an  impertinent  proposition ;  why,  I  say,  the  con- 
science should  not  naturally  be  afflicted  for  it,  nor  so  much 
as  naturally  know  it,  I  confess  I  cannot  yet  make  any  rea- 
sonable conjecture,  save  this  only,  that  it  is  not  properly  a 
sin,  but  only  metonymically  and  improperly.     And  indeed 
there  are  some  whole  churches,  which  think  themselves  so 
little  concerned  in  the  matter  of  original  sin,  that  they  have 
not  a  word  of  it  in  all  their  theology :  I  mean,  the  Christian9 
in  the  East  Indies,  concerning  whom  friar  Luys  di  Urretta  in 
his  Ecclesiastical  Story  of  Ethiopia,  says,  '' that  the  Christ- 
ians in  ^Ethiopia,  under  the  empire  of  Prestre  Juan,  never 
kept  the  immaculate  conception  of  the  Virgin  Mary, '  no  se 
entremetieron  en  essas  theologias    del  peccato   original: 
porque  nunca  tuvieron  los  entendimientes  muy  metafisicos, 
antes  como  gente  afable,  benigna,  Uana,  de  entendimientos 
conversables,  y  alaguenos,  seguian  la  dotrina  de  los  santos 
antiguos,  y  de  los  sagrados  concilios,  sin  disputas,  ni  dife- 
rencias,'  ^  nor  do  they  insert  into  their  theology  any  proposi- 

"  Jot.  ^3. 1.  Rapeiii. 
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tionscoDceming  original  sin,  nor  trouble  themselves  with  such 
inetaphysical  contemplations ;  but  being  of  an  affable,  inge^ 
nuouB,  gentle  comportment  and  understanding,  follow  the 
doctrine  of  the  primitive  saints  and  holy  councils  without 
disputation  or  difference ;' "  so  says  the  story.  But  we  un- 
fortunately trouble  ourselves  by  raising  ideas  of  sin,  and  af- 
flict ourselves  with  our  own  dreams,  and  will  not  believe  but 
it  is  a  vision.  And  the  height  of  this  imagination  bath 
wrought  so  high  in  the  church  of  Rome,  that  when  they 
would  do  great  honours  to  the  Virgin  Mary,  they  were 
pleased  to  allow  to  her  an  immaculate  conception  without 
any  original  sin,  and  a  holy  day  appointed  for  the  celebration 
of  the  dream.  But  the  Christians  in  the  other  world  are 
wiser,  and  trouble  themselves  with  none  of  these  things ;  but 
in  simplicity,  honour  the  divine  attributes,  and  speak  nothing 
but  what  is  easy  to  be  understood.  And  indeed  religion  is 
then  the  best,  and  the  world  will  be  sure  to  have  fewer 
atheists,  and  fewer  blasphemers,  when  the  understandings  of 
witty  men  are  not  tempted,  by  commanding  them  to  believe 
impossible  articles,  and  unintelligible  propositions:  when 
every  thing  is  believed  by  the  same  ^ipuplicity  it  is  taught : 
when  we  do  not  call  that  a  mystery,  which  we  are  not  able 
to  prove,  and  tempt  our  fE^ith  to  swallow  that  whole,  which 
reason  cannot  chew 

One  thing  I  am  to  observe  more,  before  I  leave  consider- 
ing the  words  of  the  Apostle.  The  Apostle  here  having  in- 
stituted a  comparisoa  between  Adam  and  Christ ;  that  as 
death  came  by  one,  so  life  by  the  other ;  "  as  by  one  we  are 
made  sinners,  so  by  the  other  we  are  made  righteous  ;"  some 
from  hence  suppose,  they  argue  strongly  to  the  overthrow  of 
all  that  I  have  said, — thus  i—r"  Christ  and  Adam  are  com- 
pared :  therefore,  as  by  Christ  we  are  made  really  righteous : 
80  bv  A^^^  ^6  are  made  really  sinners :  our  righteousness 
l^y  Christ  is  more  than  imputed,  and  therefore  so  is  our  un- 
righteousness by  Adam ;"  to  this,  besides  what  I  have  already 
spoken  in  my  humble  addresses  to  that  wise  and  charitable 
prelate  the  Lord  Bishop  of  Rochester,  delivering  the  sense 
and  objections  of  others  ^  in  which  I  have  declared  my  sepse 
of  the  imputation  of  Christ's  righteousness ;  and  besides, 
th^t  although  the  Apostle  offers  a  similitude,  yet  he  finds 
bimiielf  surprised,  and  ^bat  one  part  of  the  similitude  doe^ 
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far  exceed  the  other, — and  therefore  nothing  can  follow  hence, 
but  that  if  we  receive  evil  from  Adam,  we  shall  much  more 
receive  good  from  Christ ; — ^besides  this  I  say,  I  have  some- 
thing very  material  to  reply  to  the  form  of  the  argument, 
which  is  a  very  trick  and  fallacy.      For  the  Apostle  argues 
thus :  *'  As  by  Adam  we  are  made  sinners,  so  by  Christ  we 
are  made  righteous  ;"  and  that  is  very  true,  and  much  more; 
but  to  argue  from  hence,  *'  As  by  Christ  we  are  made  really 
righteous,  so  by  Adam  we  are  made  really  sinners,'' is  to  in- 
vert the  purpose  of  the  Apostle  (who  argues  from  the  less  to 
the  greater) ;  and  to  make  it  conclude  affirmatively  from  the 
greater  to  the  less  in  matter  of  power,  is  as  if  one  should  say; 
If  a  child  can  carry  a  ten  pound  weight,  much  more  can  a  man : 
and  therefore  whatsoever  a  man  can  do,  that  also  a  child  can 
do.  For  though  I  can  say,  'If  this  thing  be  done  in  a  green 
tree,  what  shall  be  done  in  the  dry?'  yet  I  must  not  say 
therefore, '  If  this  be  done  in  tlie  dry  tree,  what  shall  be  done 
in  the  green  ?  for  the  dry  tree  of  the  cross  could  do  much 
more  than  the  green  tree  in  the  garden  of  Eden.  It  is  a  good 
argument  to  say.  If  the  devil  be  so  potent  to  do  a  shrewd 
turn,  much  more  powerful  is  God  to  do  good :  but  we  cannot 
conclude  from  hence,  but  God  can  by  his  own  mere  power 
and  pleasure  save  a  soul;  therefore  the  devil  can  by  his  powefl^ 
ruin  one  :  in  a  similitude,  the  first  part  may  be,  and  often  is, 
less  than  the  second  ;   but  never  greater :    and   therefore 
though  the  Apostle  said,  *  As  by  Adam,'  &c.  *  So  by  Christ/ 
&c.    Yet  we  cannot  say, '  As  by  Christ,  so  by  Adam :'  we 
may  well  reason  thus :  '  As  by  nature  there  is  a  reward  to  evil 
doers,  so  much  more  is  there  by  God ;'  but  we  cannot,  by 
way  of  conversion,  reason  thus  :  *  As  by  God  there  is  an  eter- 
nal reward  appointed  to  good  actions,  so  by  nature  there  is 
an  eternal  reward  for  evil  ones.'     And  who  would  not  deride 
this  way  of  arguing ;   *  As  by  our  fathers  we  receive  tempo- 
ral good  things ;  so  much  more  do  we  by  God  :  but  by.  God 
we  also  receive  an  immortal  soul ;  therefore  from  our  fathers 
we  receive  an  immortal  body  ?'  For  not  the  consequent  of  an 
hypothetical  proposition,  but  the  antecedent,  is  to  be  thie  as- 
sumption of  the  syllogism ;  this  therefore  is  a  fallacy  ;  which 
when  those  wise  persons,  who  are  unwarily  persuaded  by  it, 
shall  observe,  I  doubt  not  but  the  whole  way  of  arguing  will 
appear  unconcluding. 

Object.  ^.  But  it  is  objected,  that  my  doctrine  is  ag;8i|i%t 
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the  ninth  article  in  the  church  of  England;  and  that  I  hear. 
Madam,  does  most  of  all  stick  with  you. 

Of  this,  Madam^  I  should  not  now  have  taken  notice,  be- 
cause I  have  already  answered  it  in  some  additional  papers, 
which  are  already  published  ;  but  that  I  was  so  delighted  to 
hear  and  to  know,  that  a  person  of  your  interest  and  piety,  of 
your  zeal  and  prudence,  is  so  earnest  for  the  church  of  Eng- 
land, that  I  could  not  pass  it  by,  without  paying  you  that 
regard  and  just  acknowledgment,  which  so  much  excellency 
deserves.     But  then.  Madam,  I  am  to  say,  that  I  could  not 
be  delighted  in  your  zeal  for  our  excellent  church,  if  I  were 
not  as  zealous  myself  for  it  too:  I  have  oftentimes  subscribed 
that  article,  and  though,  if  I  had  cause  to  dissent  from  it,  I 
would  certainly  do  it  in  those  just  measures,  which  my  duty  on 
one  side,  and  the  interest  of  truth  on  the  other,  would  require 
of  me;  yet  because  I  have  no  reason  to  disagree,  I  will  not  suf- 
fer myself  to  be  supposed  to  be  of  a  differing  judgment  from 
my  dear  mother,  which  is  the  best  church  of  the  world.    In- 
deed, Madam,  I  do  not  understand  the  words  of  the  article  as 
most  men  do ;  but  I  understand  them  as  they  can  be  true, 
and  as  they  can  very  fairly  signify,  and  as  they  agree  with 
the  word  of  God  and  right  reason.     But  I  remember  that  I 
have  heard  from  a  very  good  hand,  and  there  are  many  alive 
this  day  that  may  remember  to  have  heard  it  talked  of  pub- 
licly, that  when  Mr.  Thomas  Rogers  had,  in  the  year  1584, 
published  an  exposition  of  the  thirty-nine  articles,  many  were 
not  only  then,  but  long  since,  very  angry  at  him,  that  he  by 
his  interpretation,  had  limited  the  charitable  latitude,  which 
was  allowed  in  the  subscription  to  them.     For  the  articles 
being  framed  in  a  church  but  newly  reformed,  in  which  many 
complied  with  some  unwillingness,  and  were  not  willing  to 
have  their  consent  broken  by  too  great  a  straining,  and  even 
in  the  convocation  itself  so  many  being  of  a  differing  judg- 
ment, it  was  very  great  prudence  and  piety  to  secure  the 
peace  of  the  church  by  as  much  charitable  latitude  as  they 
could  contrive ;  and  therefore,  the  articles  in  those  things, 
which  were  publicly  disputed  at  that  time,  even  amongst  the 
doctors  of  the  Reformation  (such  were  the  articles  of  predes- 
tination, and  this  of  original  sin),  were  described,  with  incom- 
parable wisdom  and  temper ;  and  therefore  I  have  reason  to 
take  it  ill,  if  any  man  shall  deny  me  liberty  to  use  the  benefit 
ottbe  church's  wisdom ;  for  I  am  ready  a  thousand  times  to 
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subscribe  the  article^  if  there  can  be  just  cause  to  do  it  so 
often ;  but  as  I  impose  upon  no  man  my  sense  of  the  article^ 
but  leave  my  reasons  and  him  to  struggle  together  for  the 
best ;  so  neither  will  I  be  bound  to  any  one  man,  or  any  com- 
pany of  men  but  to  my  lawful  superiors,  speaking  there  where 
they  can  or  ought  to  oblige.  Madam^  I  take  nothing  ill 
from  any  man,  but  that  he  should  think  I  have  a  less  zeal  for 
our  church  than  himself,  and  I  will,  by  God's  assistance, 
be  all  my  life  confuting  him  ;  and  though  I  will  not  con«- 
tend  with  him,  yet  I  will  die  with  him  in  behalf  of  the  church, 
if  God  shall  call  me ;  but  for  other  little  things  and  trifling 
arrests  and  little  murmurs,  I  value  none  of  it. 

Quid  verum  atqae  decens  caro  et  rogo,  et  omnia  in  hoc  sam : 

Gondo  et  oonpono  qa»  mox  depromere  possim. 

Nallins  addietas  jarare  in  rerba  magistri  : 

Quo  me  cooqae  rapit  tempestas,  dcferor  bospeg  °. 

I  could  translate  these  also  into  bad  English  verse,  as  l! 
do  the  others  ;  but  that  now  I  am  earnest  for  my  liberty,  I 
will  not  so  much  as  confine  myself  to  the  measures  of  feet. 
But  in  plain  English  I  mean  by  rehearsing  these  Latin  verses, 
that  although  I  love  every  man,  and  value  worthy  persons  in 
proportion  to  their  labours  and  abilities,  whereby  they  can 
and  do  serve  God  and  God's  church,  yet  "  I  inquire  for  what 
is  fitting,  not  what  is  pleasing :  I  search  after  ways  to  advan- 
tage souls,  not  to  comply  with  humours,  and  sects,  and  inte- 
rests ;  and  I  am  tied  to  no  man's  private  opinion  any  more 
than  he  is  to  mine;"  if  he  will  bring  Scripture  and  right  rea- 
son from  any  topic,  he  may  govern  me  and  persuade  me,  else 
I  am  free,  as  he  is  :  but  I  hope  I  am  beforehand  with  him 
in  this  question. 

But  one  thing  more  I  am  willing  to  add.  By  the  con- 
fession of  all  the  schools  of  learning,  it  is  taught,  that  baptism 
hath,  infallibly,  all  that  effect  upon  infants,  which  God  de- 
signed and  the  church  intends  to  them  in  the  ministry  of 
that  sacrament :  because  infants  cannot  '  ponere  obicem,* 
they  cannot  impede  the  gift  of  God,  and  they  hinder  not  the 
effect  of  God's  Spirit.  Now  all  hinderances  of  the  operation 
of  the  sacrament  is  sin ;  and  if  sin,  before  the  ministration, 
be  not  morally  rescinded,  it  remains,  and  remaining  is  a  dis- 
position contrary  to  the  effect  of  the  sacrament.  Every  in- 
herent sin  is  the  '  obex,'  bars  the  gates  that  the  grace  of  the 

>  Hor.  Ep.  1. 1.  II.  9mntt, 
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sacrament  shall  not  enter.  Since^  therefore,  infants  do  not 
bar  the  gates,  do  not  hinder  the  effect  of  the  sacrament, 
it  follows,  they  have  no  sin  inherent  in  them,  but  imputed 
only.  If  it  be  replied,  that  original  sin  though  it  be  proper- 
ly a  sin,  and  really  inherent,  yet  it  does  not  hinder  the  effect 
of  the  sacrament ; — I  answer,  then  it  follows,  that  original 
sin  is  of  less  malignity  than  the  least  actual  sin  in  the  world; 
and  if  so,  then  either  by  it  no  roan  is  hated  by  God  to  eternal 
damnation,  no  man  is  by  it  an  enemy  of  God,  a  son  of  wrath, 
an  heir  of  perdition ;  or  if  he  be,  then,  at  the  same  time,  he 
may  be  actually  hated  by  God,  and  yet  worthily  disposed  for 
receiving  the  grace  and  sacrament  of  baptism  ^  and  that  sin, 
which,  of  all  the  sins  of  the  world,  is  supposed  to  be  the 
greatest,  and  of  most  universal  and  permanent  mischief, — 
shall  do  the  least  harm,  and  is  less  opposed  to  God's  grace, 
and  indisposes  a  man  less  than  a  single  wanton  thought,  or 
the  first  consent  to  a  forbidden  action ;  which  he  that  can 
believe,  is  very  much  in  love  with  his  own  proposition,  and 
is  content  to  believe  it  upon  any  terms.  I  end  with  the  words 
of  Lucretius  '• 

Desine  quapropler,  noviUte  exterritas  ipsi, 
Exspaere  ex  animo  rationem ;  sed  magis  acri 
Jodicio  perpende,  et,  si  tibi  vera  videntar, 
Dede  manui ;  ant,  si  falsam  est,  acciDgere  contra  ^. 

Fear  not  to  own  what's  said,  because  'tis  new, 
Weigh  well  and  wisely  if  the  thing  be  trae. 
Tralh  and  not  conqaest  is  the  best  reward  ; 
'Gainst  falsehood  onl j  stand  apon  thy  guard. 


Madam, 
I  HUMBLY  beg  you  will  be  pleased  to  entertain  these  papers, 
not  only  as  a  testimony  of  my  zeal  for  truth  and  peace  below, 
and  for  the  honour  of  God  above  ;  but  also  of  my  readiness 
to  seize  upon  every  occasion,  whereby  I  may  express  myself 

to  be. 

Your  most  obliged 

And  most  humble  Servant 
In  the  Religion  of  the  holy  Jesus, 

JER.  TAYLOR. 

>  Liieretius  2.  1040.  WakeEald. 
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WRITTIN    BT  TBt  RIGHT  RITIRIXD 

THE   LORD   BISHOP  OF  ROCHESTER; 

CONCIKMIMO  TBK  CHArrill  07 

ORIGINAL  SIN, 

IN  TBS 

•  UNUM  NECESSARIUM/ 


RIGHT  REVKREND  FATHER  AVD  MT  GOOD  LORD, 

Your  Lordship's  letter,  dated  July  28,  I  received  not  till 
September  11 ;  it  seems  R.  Royston  detained  it  in  his  hands, 
supposing  it  could  not  come  safely  to  me,  while  I  remain  a 
prisoner  now  in  Chepstow-castle.  But  I  now  have  that  li- 
berty, that  I  can  receive  any  letters,  and  send  any ;  for  the 
gentlemen  under  whose  custody  I  am,  as  they  are  careful  of 
their  charges,  so  they  are  civil  to  my  person.  It  was  neces- 
sary, I  should  tell  this  to  your  Lordship,  that  I  may  not  be 
under  a  suspicion  of  neglecting  to  give  accounts  in  those 
particulars,  which,  with  so  much  prudence  and  charity,  you 
were  pleased  to  represent  in  your  letter,  concerning  my  dis* 
course  of  original  sin.  My  Lord,  in  all  your  exceptions,  I 
cannot  but  observe  your  candour  and  your  paternal  care  con- 
cerning me.  For  when  there  was  nothing  in  the  doctrine, 
but  your  greater  reason  did  easily  see  the  justice  and  the 
truth  of  it,  and  I  am  persuaded  could  have  taught  me  to  have 
said  many  more  material  things  in  confirmation  of  what  I 
have  taught ;  yet  so  careful  is  your  charity  of  me,  that  you 
would  not  omit  to  represent  to  my  consideration,  what 
might  be  said  by  captious  and  weaker  persons ;  or  by  the 
more  wise  and  pious,  who  are  of  a  different  judgment. 

But,  my  Lord,  first,  you  are  pleased  to  note,  that  this 
discourse  runs  not  in  the  ordinary  channel.     True ;  for  if  it 


366  AN    ANSM^ER    TO    A    LETTER 

did,  it  must  nurse  the  popular  error :  but  when  the  disease 
is  epidemical,  as  it  is  so  much  the  worse,  so  the  extraordi- 
nary remedy  must  be  acknowledged  to  be  the  better.  And 
if  there  be  in  it  some  things  hard  to  be  understood,  as  it  was 
the  fate  of  St.  Paul's  Epistles  (as  your  Lordship  notes  out  of 
St.  Peter),  yet  this  difficulty  of  understanding  proceeds  not 
from  the  thing  itself,  nor  from  the  manner  of  handling  it,  but 
from  the  indisposition  and  prepossession  of  men's  minds  to 
the  contrary  ;  who  are  angry,  when  they  are  told,  that  they 
have  been  deceived  :  for  it  is  usual  with  men  to  be  more  dis- 
pleased, when  they  are  told  they  were  in  error,  than  to  be 
pleased  with  them,  who  oflPer  to  lead  them  out  of  it. 

But  your  Lordship  doth  with  great  advantages  represent 
an  objection  of  some  captious  persons,  which  relates  not  to 
the  material  paft  of  the  question,  but  to  the  rules  of  art.  If 
there  be  no  such  thing  as  original  sin  transmitted  from  Adam 
to  his  posterity,  then  all  that  sixth  chapter  is  a  strife  about  a 
shadow,  a  '  non  ens.' — Ans.  It  is  true,  my  Lord,  the  question, 
as  it  is  usually  handled,  is  so.  For  when  the  Franciscan  and 
Dominican  do  eternally  dispute  about  the  conception  of  the 
blessed  Virgin,  whether  it  was  with,  or  without  original  sin, 
^ — meaning,  by  way  of  grace  and  special  exemption,  this  is 
'  de  non  ente ;'  for  there  was  no  need  of  any  such  exemption ; 
and  they  supposing,  that  commonly  it  was  otherwise,  trou- 
bled themselves  about  the  exception  of  a  rule,  which  in  that 
'  sense,  which  they  supposed  it,  was  not  true  at  all :  she  was 
born  as  innocent  from  any  impurity  or  formal  guilt,  as  Adam 
was  created, — and  so  was  her  mother,  and  so  were  all  her  fa- 
mily.. When  the  Lutheran  and  the  Roman  dispute,  whether 
justice  and  original  righteousness  in  Adam  were  natural  oc  by 
grace,  it  is  *  de  non  ente  ;'  for  it  was  positively  neither,  but 
negatively  only ;  he  had  original  righteousness,  till  he  sin- 
ned,— that  is,  he  was  righteous,  till  he  became  unrighteous. 
When  the  Calvinist  troubles  himself  and  his  parishioners 
with  fierce  declamations  against  natural  inclinations  or  con- 
cupiscence, and  disputes,  whether  it  remains  in  baptized 
persons,  or  whether  it  be  taken  off  by  election,  or  by  the  sa- 
crament, whether  to  all  Christians  or  to  some  few  ;— this  is 
a  GKiafiaxia ;  for  it  is  no  sin  at  all  in  persons  baptized  or  un- 
baptized,  till  it  be  consented  to. 

My  Lord,  when  I  was  a  young  man  in  Cambridge,  I  knew 
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a  learned  professotof  diTinify,  whose  ordiDary  kcturesiii 
the  Lady  Margaret's  chair^  for  many  years  together,  nine  aa 
I  suppose^  or  thereabouts, — ^were  concerning  original  sin,  and 
the  appendant  questions :  this  indeed  could  not  choose  but 
be  '  andabatarum  conflictus/  But  then  my  discourse  repre^ 
senting  that  these  disputes  are  useless,  and  as  they  discourse^ 
usually  to  be  '  de  non  ente,^ — is  not  to  be  reproved.  For  I 
profess  to  evince,  that  many  of  those  things,  of  the  sense  of 
which  they  dispute,  are  not  true  a  tall  in  any  sense;  I  declare 
them  to  be  Me  non  ente,'  that  is,  I  untie  their  intricate  knots 
by  cutting  them  in  pieces.  For  when  a  false  proposition  is 
the  ground  of  disputes,  the  process  must  needs  be  infinite,  un^ 
less  you  discover  the  first  error.  He  that  tells  them,  they  both 
fight  about  a  shadow,  and  with  many  arguments  proves  the 
vanity  of  their  whole  process, — they  (if  he  says  true),  not  he, 
is  the  GKiafiaxog.  When  St.  Austin  was  horribly  puzzled  about 
the  traduction  of  original  sin,  and  thought  himself  forced  to 
say,  that  either  the  father  begat  the  soul, — or  that  he  could 
not  transmit  sin,  which  is  subjected  in  the  soul,— or  at  least 
he  could  not  tell  how  it  was  transmitted :  he  had  no  way  to 
be  relieved  but  by  being  told,  that  original  sin  was  not  sub- 
jected in  the  soul,  because,  properly  and  formally,  it  was  no 
real  sin  of  ours  at  all ;  but  that  it  was  only  by  imputation, 
and  to  certain  purposes,  not  any  inherent  quality,  or  cor- 
ruption :  and  so  in  effect  all  his  trouble  was  '  de  non  ente.' 
But  now  some  wits  have  lately  risen  in  the  church  of  Rome, 
and  they  tell  us  another  story.  The  soul  follows  the  tempera^ 
ture  of  the  body,  and  so  original  sin  comes  to  be  transmitted 
by  contact :  because  the  constitution  of  the  body  is  the 
'  fomes'  or  nest  of  the  sin,  and  the  soul's  concupiscence  is  de- 
rived from  the  body's  lust.  But  besides  that  this  fancy  dis- 
appears at  the  first  handling,  and  there  would  be  so  many 
original  sins  as  there  are  several  constitutions,  and  the  guilt 
would  not  be  equal, — and  they  who  are  bom  eunuchs,  should 
be  less  infected  by  Adam's  pollution,  by  having  less  of  con- 
cupiscence in  the  great  instance  of  desires ; — and  after  all, 
concupiscence  itself  could  not  be  a  sin  in  the  soul,  till  the 
body  was  grown  up  to  strength  enough  to  infect  it;  and,  in 
the  whole  process,  it  must  be  an  impossible  thing,  because 
the  instrument,  which  hath  all  its  operations,  by  the  force  of 
the  principal  agent,  cannot,  of  itself,  produce  a  great  change 
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and  violent  effect  upon  the  principal  agent:  besides  all  this,  I 
say,  while  one  does  not  know,  how  original  sin  can  be  derived, 
and  another,  who  thinks  he  can,  names  a  wrong  way,  and  both 
the  ways  infer  it  to  be  another  kind  ofthing  than  all  the  schools 
of  learning  teach  : — does  it  not  too  clearly  demonstrate,  that 
all  that  infinite  variety  of  fancies,  agreeing  in  nothing  but  in 
an  endless  uncertainty,  is  nothing  elsebut  a  being  busy  about 
the  quiddities  of  a  dream,  and  theconstituentpartsofashadow  ? 
But  then,  my  Lord,  my  discourse  representing  all  this  to  be 
vanity  and  uncertainty,  ought  not  to  be  called  or  supposed 
to  be  a  mciaiiaxla :  as  he, — that^nds  the  question  between  two 
schoolmen  disputing  about  the  place  of  purgatory,  by  saying 
they  need  not  trouble  themselves  about  the  place;  for  that 
which  is  not,  hath  no  place  at  all, — ought  not  to  be  told  he 
contends  about  a  shadow,  when  he  proves  that  to  be  true, 
which  he  suggested  to  the  two  trifling  litigants. 

But  as  to  the  thing  itself:  I  do  not  say  there  is  no  such 
thing  as  original  sin,  but  it  is  not  that,  which  it  is  supposed 
to  be  :  it  is  not  our  sin  formailly,  but  by  imputation  only ; 
and  it  is  imputed  so,  as  to  be  an  inlet  to  sickness,  ^eath^  and 
disorder:  but  it  does  not  introduce  a  necessity  of  sinning, 
nor  damn  any  one  to  the  fiames  of  hell.  So  that  original  sin 
is  not  a  '  non  ens,'  unless  that  be  nothing,  which  infers  so 
many  real  mischiefs. 

The  next  thing  your  Lordship  is  pleased  to  note  to  me, 
is,  that  in  your  wisdom  you  foresee,  some  will  argue  against 
my  explication  of  the  word  damnation,  in  the  ninth  article  of 
our  churchy  which  affirms  that  original  sin  deserves  damna- 
tion. Concerning  which,  my  Lord,  I  do  thus  (and  I  hope 
fairly)  acquit  myself. 

L  That  it  having  been  affirmed  by  St.  Austin,  that,  in- 
fants, dying  unbaptized,  are  damned,  he  is  deservedly  called 
'durus  pater  infantum,'  and  generally  forsaken  by  all  sober 
men  of  the  later  ages :  and  it  will  be  an  intolerable  thing  to 
think  the  dhurch  of  England  guilty  of  that,  which  all  her 
wiser  sons,  and  all  the  Christian  churches,  generally  abhor. 
L  remember,  that  I  have  heard,  that  King  James,  reproving 
a  Scottish  minister,  who  refused  to  give  private  baptism  to 
a  dying  infant,  being  asked  by  the  minister,  '  if  he  thought 
the  child  should  be  damned  for  want  of  baptism  ?'  answered, 
'  No ;  but  I  think  you  may  be  damned  for  refusing  it:'  and 
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he  said  Well.  But  then,  my  Lord,  if  original  sin  desierves 
damnation,  then  may.  infants  be  damned,  if  they  die  without 
baptism.  But  if  it  be  a  horrible  affirmative,  to  say,  that 
the  poor  babes  shall  be  made  devils,  or  enter  into  their  por- 
tion, if  they  want  that  ceremony,  which  is  the  only  gate, 
the  only  way,  of  salvation  that  stands  open  ;  then  the  word 
'damnation' in: the  ninth  article,  must  mean  something  less 
than  what  we  usually  understand  by  it :  or  else  the  article 
must  be  salved  by  expounding  some  other  word  to  an  allay 
and  lessening  of  the  horrible  sentence  ;  and  particularly 
the  word  *  deserves,'  of  which  I  shall  afterward  give  ac* 
count.  Both  these  ways  I  follow.  The  first  is  the  way  of 
the  schoolmen. 

For  they  suppose  the  state  of  unbaptized  infants  to  be  a 
'  poena  damni ;'  and  they  are  confident  enough  to  say,  that 
this  may  be  well  supposed  without  inferring  their  suffering 
the  pains  of  hell.  But  this  sentence  of  theirs  I  admit  and 
explicate  with  some  little  difference  of  expression.  For  so 
far  I  admit  this  *  pain  of  loss,'  or  rather  a  deficiency  From 
going  to  heaven,  to  be  the  consequence  of  Adam's  sin,  that 
by  it  we  being  left  '  in  meris  naturalibus,'  could  never,  by 
these  strengths  alone,  have  gone  to  heaven.  Now  whereas 
your  Lordship  in  behalf  of  those,  whom  you  suppose  may  be 
captious,  is  pleased  to  argue,  that  as  loss  of  sight  or  eyes  in- 
fers a  state  of  darkness  or  blindness ;  so  the  loss  of  heaven 
infers  hell ;  and  if  infants  go  not  to  heaven  in  that  state^ 
whither  can  they  go  but  to  hell  ?  and  that  is  damnation  in 
the  greatest  sense.  I  grant  it,  that  if,  in  the  event  of  things, 
they  do  not  go  to  heaven  (as  things  are  now  ordered),  it  is 
but  too  likely  that  they  go  to  hell:  but  I  add,  that  as  all 
darkness  does  not  infer  horror  and  distraction  of  mind,  oi* 
fearful  apparitions  and  phantasms ;  so  neither  does  all  hell,  or 
states  in  hell,  infer  all  those  torments  which  the  schoolmen 
signify  by  a  '  poena  sensus  :'  for  I  speak  now  in  pursuance  of 
their  way.  So  that  there  is  no  necessity  of  a  third  place; 
but  it  concludes  only,  that,  in  the  state  of  separation  from 
God's  presence,  there  is  a  great  variety  of  degrees  and  kinds 
of  evil,  and  every  one  is  not  the  extreme :  and  yet,  by  the 
way,  let  me  observe,  that  Gregory  Nazianzen  and  Nicetas 
taught,  that  there  is  a  third  place  for  infants  and  heathens : 
and  Irenseus  affirmed,  that  the  evils  of  hell  were  not  eternal 
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to  all,  but  to  the  devils  only  and  the  greater  cciminals.  But 
neither  they,  nor  we,  nor  any  man  else,  can  tell  whether  bell 
be  a  place  or  no.  It  is  a  state  of  evil ;  but  whether  all  the 
damned  be  in  one  or  in  twenty  places,  we  cannot  tell. 

But  I  have  no  need  to  make  use  of  any  of  this.  For  when 
I  affirm,  that  infants,  being  by  Adam  reduced  and  left  to 
their  mere  natural  state,  fall  short  of  heaven  ;  I  do  not  say, 
they  cannot  go  to  heaven  at  all ;  but  they  cannot  go  thither 
by  their  natural  powers, — they  cannot,  without  a  new  grace 
and  favour,  go  to  heaven.     But  then  it  cannot  presently  be 
inferred,  that  therefore  they  go  to  hell ;  but  this  ought  to 
be  inferred,  which  indeed  was  the  real  consequent  of  it; 
therefore  it  is  necessary  that  God's  grace  should  supply  this 
defect,  if  God  intends  heaven  to  them  at  all ;  and  because 
nature  cannot,  God  sent  a  Saviour  by  whom  it  was  effected. 
But  if  it  be  asked.  What  if  this  grace  had  not  come?  and 
that  it  be  said,  that  without  God's  grace  they  must  have 
gone  to  hell,  because  without  it  they  could  not  go  to  hea- 
ven ?  I  answer.  That  we  know  how  it  is,  now  that  God  in  his 
goodness  hath  made  provisions  for  them  :  but  if  he  had  not 
made  such  provisions,  what  would  have  been,  we  know  not, 
any  more  than  we  know  what  would  have  followed,  if  Adam 
had  not  sinned  ;  where  he  should  have  lived,  and  how  long ; 
and  in  what  circumstances  the  posterity  should  have  been  pro- 
vided for,  in  all  their  possible  contingencies.    But  yet,  this  I 
know,  that  it  follows  not,  that  if  without  this  grace,  we  could 
not  have  gone  to  heaven,  that  therefore  we  must  have  gone  to 
hell.     For  although  the  first  was  ordinarily  impossible,  yet 
the  second  was  absolutely  unjust,  and  against  God's  good- 
ness, and  therefore  more  impossible.     But  because  the  first 
could  not  be  done  by  nature,  God  was  pleased  to  promise 
and  to  give  his  grace,  that  he  might  bring  us  to  that  state, 
whither  he  had  designed  us,  that  is,  to  a  supernatural  feli- 
city.    If  Adam  had  not  fallen,  yet  heaven  had  not  been  a 
natural  consequent  of  his  obedience,  but  a  gracious ;  it  had 
been  a  gift  still :  and  of  Adam,  though  he  had  persisted  in 
innocence,  it  is  true  to  say.  That,  without  God's  grace,  that 
is,  by  the  mere  force  of  nature,  he  could  never  have  arrived 
to  a  supernatural  state,  that  is,  to  the  joys  of  heaven ;  and 
yet  it  does  not  follow,  that,  if  he  had  remained  in  innocence, 
he  must  have  gone  to  hell.  Just  so  it  is  in  infants :  hell  was  not 
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made  for  man,  but  for  devils ;  and  therefore  it  must  be  some- 
thing besides  mere  nature,  that  can  bear  any  man  thither : 
mere  nature  goes  neither  to  heaven  nor  helL  So  that  v^hen  I 
say,  '  Infants  naturally  cannot  go  to  heaven,  and  that  this  is 
a  punishment  of  Adam's  sin,  he  being  for  it  punished  with  a 
loss  of  his  gracious  condition,  and  devolved  to  the  state  of  na- 
ture, and  we  by  him  left  so ;'  my  meaning  is,  that  this  dam- 
nation, which  is  of  our  nature,  is  but  negative,  that  is,  as  a  con- 
sequent of  our  patriarch's  sin ;  our  nature  is  left  imperfect 
and  deficient^  in  order  to  a  supernatural  end,  which  the 
schoolmen  call  a  'poena  damni/  but  improperly:  they  in- 
deed think  it  may  be  a  real  event,  and  final  condition  of  per- 
sons as  well  as  things :  but  I  affirm,  it  was  an  evil  effect  of 
•Adam's  sin  :  but,  in  the  event  of  things,  it  became  to  the  per- 
sons .the  way  to  a  new  grace,  and  hath  no  other  event  as  to 
heaven  and  hell,  directly  and  immediately.  In  the  same 
sense  and  to  the  same  purpose,  I  understand  the  word  ^  dam- 
nation' in  the  ninth  article. 

But  the  word  '  damnation'  may  very  well,  truly  and  suf- 
ficiently, signify  all  the  purposes  of  the  article,  if  it  be  taken 
only  for  the  effect  of  that  sentence,  which  was  inflicted  upon 
Adam,  and  descended  on  his  posterity,  that  is,  for  condem- 
nation to  death,  and  the  evils  of  mortality.  So  the  word  is 
used  by  St.  Paul  ^ ;  "  He  that  eateth  and  drinketh  unworthily, 
eateth  and  drinketh  damnation  to  himself."  Kplfia  is  the 
word;  but  that  it  did  particularly  signify  temporal  death 
and  evils,  appears  by  the  instances  of  probation  in  the  next 
words ;  "  For,  for  this  cause  some  are  weak  amongst  you, 
s6me  are  sick,  and  some  are  fallen  asleep."  This  also  in  the 
article.  Original  sin  deserves  damnation ;  that  is,  it  justly 
brought  in  the  angry  sentence  of  God  upon  man,  it  brought 
him  to  death,  and  deserved  it :  it  brought  it  upon  us,  and 
deserved  it  too.  I  do  not  say,  that  we,  by  that  sin,  deserved 
that  death,  neither  can  death  be  properly  a  punishment  of 
us,  till  we  superadd  some  evil  of  our  own;  yet  Adam's  sin 
deserved  it  so,  that  it  was  justly  left  to  fall  upon  us^  we,  as 
^  <;onsequent  and  punishment  of  his  sin,  being  reduced  to 
our  natural  portion.  "  In  odiosis  quod  minimum  est,  sequi- 
mur."  The  lesser  sense  of  the  word  is  certainly  agreeable  to 
truth  and  reason :  and  it  were  good  we  used  the  word  in 
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that  sense,  which  may  best  warrant  her  doctrine,  especially 
for  that  use  of  the  word,  having  the  precedent  of  Scripture. 
I  am  confirmed  in  this  interpretation  by  the  second  sec- 
tion of  the  article,  viz.  of  the  remanency  of  concupiscence 
or  original  sin  in  the  regenerate.     All  the  sinfuhiess  of  ori- 
ginal sin  is  the  lust  or  concupiscence,  that  is  the  proneness 
to  sin.     Now  then  I  demand,  whether  concupiscence  before 
actual  consent  be  a  sin  or  no  ?    And  if  it  be  a  sin,  whether  it 
deserves  damnation  ?  That  all  sin  deserves  damnation,  I  am 
sure  our  church  denies  not.  If  therefore  concupiscence  before 
consent  be  a  sin,  then  this  also  deserves  damnation,  wherever 
it  is :  and  if  so,  then  a  man  may  be  damned  for  original  sin 
even  after  baptism.'  For  even  after  baptism,  concupiscence  (or 
the  sinfulness  of  original  sin)  remains  in  the  rege  aerate:  and 
that  which  is  the  same  thing,  the  same  viciousness,  the  same 
enmity  to  God  after  baptism,  is  as  damnable,  it  deserves  dam- 
nation as  much,  as  that  did  that  went  before.  If  it  be  replied, 
that  baptism  takes  off  the  guilt  or  formal  part  of  it,  but  leaves 
the  material  part  behind,  that  is,  though  concupiscence  re- 
mains, yet  it  shall  not  bring  damnation  to  the  regenerate  or 
baptized : — I  answer,  that  though  baptismal  regeneration  puts 
a  man  into  a  state  of  grace  and  favour,  so  that  what  went  be- 
fore, shall  not  be  imputed  to  him  afterward,  that  is,  Adam's 
sin  shall  not  bring  damnation  in  any  sense,  yet  it  hinders 
not,  but  that  what  is  sinful,  afterward,   shall   be  then  im- 
puted to  him,  that  is,  he  may  be  damned  for  his  own  concu- 
piscence.    He  is  quitted  from  it,  as  it  came  from  Adam ; 
but,  by  baptism,  he  is  not  quitted  from  it,  as  it  is  subjected 
in  himself,  if,  I  say,  concupiscence  before  consent  be  a  sin. 
If  it  be  no  sin,  then  for  it,  infants  unbaptized  cannot,  with 
justice,  be  damned ;  it  does  not  deserve  damnation  :  but  if 
it  be  a  sin,  then  so  long  as  it  is  there,  so  long  it  deserves 
damnation;  and  baptism  did  only  quit  the  relation  of  ,it  to 
Adam  (for  that  was  all  that  went  before  it),  but  not  the  dan- 
ger of  the  man.     But  because  the  article  supposes,  that  it 
does  not  damn  the  regenerate  or  baptized,  and  yet  that  it 
hath  the  nature  of  sin,  it  follows,  evidently  and  undeniably, 
that  both  the  phrases  are  to  be  diminished  and  understood 
in  a  favourable  sense.     As  the  phrase  ^the  nature  of  sin' 
-  signifies,  so  does  '  damnation ;'  but '  the  nature  of  sin'  sig- 
nifies sojoaething  that  brings  no  guilt,  because  it  is  affirm- 
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ed  to  be  in  the  regenerate;  therefore  *  damnation'  signifies 
something  that  brings  no  hell :  but  '  to  deserve  damnation' 
must  mean  something  less  than  ordinary ;  that  is,  that  con- 
cupiscence is  a  thing  not  morally  good,  not  to  to  be  al- 
lowed of,  not  to  be  nursed,  but  mortified,  fought  against, 
disapproved,  condemned  and  disallowed  of  men,  as  it  is  of 
God. 

And  truly,  my  Lord,  to  say  that,  for  Adam's  sin,  it  is  just 
in  Gpd  to  condemn  infants  to  the  eternal  flames  of  hell:  and 
to  say,  that  concupiscence  or  natural  inclinations  before  they 
pass  into  any  act,  could  bring  ieternal  condemnation  from 
God's  presence  into  the  eternal  portion  of  devils,  are  two 
such  horrid  propositions,  that  if  any  church  in  the  world 
would  expressly  affirm  them,  I  for  my  part  should  think  it 
unlawful  to  communicate  with  her  in  the  defence  or  profes- 
sion of  either,  and  to  think  it  would  be  the  greatest  temp- 
tation in  the  world  to  make  men  not  to  love  God,  of  whom 
men  so  easily  speak  such  horrid  things.  I  would  suppose  the 
article  to  mean  any  thing  rather  than  either  of  these.  But 
yet  one  thing  more  I  have  to  say. 

The  article  is  certainly  to  be  expounded  according  to  the 
analogy  of  faith,  and  the  express  words  of  Scripture,  if  there 
be  any,  that  speak  expressly  in  this  matter.  Now  whereas  the 
article  explicating  original  sin,  affirms  it  to  be  that  fault  or 
corruption  of  man's  nature, '  vitium  naturae,'  not '  peccatum,' 
by  which  he  is  far  gofle  from  original  righteousness,  and  is 
inclined  to  evil ;  because  this  is  npt  full  enough,  the  article 
adds,  by  way  of  explanation,  **  so  that  the  flesh  lusteth  against 
the  spirit,"  that  is,  it  really  produces  a  state  of  evil  tempta- 
tions ;  it  lusteth,  that  is,  actually  and  habitually ;  "  it  lust- 
eth against  the  spirit,  and  therefore  deserves  God's  wrath 
and  damnation  ;"  so  the  article :  "  Therefore  ;"  for  no  other 
reason  but  because  the  flesh  lusteth  against  the  spirit ;  not 
because  it  can  lust;  or  is  *  apta  nata'  to  lust,  but  because  it 
lusteth  actually,  *  therefore  it  deserves  damnation :'  and  this 
is  original  sin  :  or  as  the  article  expressesjit, '  it  hath  the  na- 
ture of  sin ;'  it  is  the  '  fomes,'  or  matter  of  sin,  and  is  in  the 
original  of  mankind,  and  derived  from  Adam  as  our  body  is; 
but  it  deserves  not  damnation  in  the  highest  sense  of  the 
word,  till  the  concupiscence  be  actual.     Till  then  the  words 
of 'wrath  and  damnation'  musfbe  meant  in  the  less  and 
more  easy  signification,  according  to  the  format  eii^\vQ.^X\^\v\ 
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and  must  only  relate  to  the  personal  sin  of  Adam.  To  thU 
sense  of  the  article  I  heartily  subscribe.  For  besides  the 
reasonableness  of  the  thing,  and  the  very  manner  of  speak- 
ing used  in  the  article ;  it  is  the  very  same  way  of  speakings 
and  exactly  the  same  doctrine,  which  we  find  in  St.  James  *, 
Inidvfila  cruAXajSovo-a  :  *  concupiscence,'  wh^n  it  is  impreg* 
nated, '  when  it  hath  conceived,  then  it  brings  forth  sin :  and 
sin  when  it  is  in'  production,  and  *  birth,  brings  forth  death.' 
But  in  infants,  copcupiscenc^  is  innocent  and  a  virgin ;  it 
conceives  not,  and,  therefore,  is  without  sin ;  and,  therefore, 
without  death  or  damnation.  Against  these  expositions  I 
cannot  imagine,  what  can  be  really  and  materially  objected, 

But,  my  Lord,  I  perceive  the  main  outcry  is  like  to  be 
upon  the  authority  of  the  '  Harmony  of  Confessions.'  *Con- 
cerning  which  I  shall  say  this,  that,  in  this  article,  the  Har- 
mony makes  as  good  music  as  bells  ringing  backward  ;  and 
they  agree,  especially  \vhen  they  come  to  be  explicated  and 
untwisted  into  their  minute  and  explicit  meanings,  as  inucU 
as  Lutheran  and  Calvinist,  as  Papist  and  Protestant,  as  Thor 
mas.and  Scotus,  as  Remonstrant  and  Dordrechtan,  that  is,  as 
much  as  pro  and  con,  or  but  a  very  little  more.  I  have  not 
the  hook  with  me  here  in  prison,  and  this  neighbourhood 
cannot  supply  me,  and  I  dare  not  trust  my  memory  to  give 
a  scheme  of  it :  but  your  Lordship  knows,  that  in  nothing 
m.ore  do  the  reformed  churches  disagree,  than  in  this  and  its 
appendages;  and  you  are  pleased  to  hint  something  of  it,  by 
saying,  that  some  speak  more  of  this  than  the  church  of  Eng- 
land :  and  Andrew  Rivet,  though  unwillingly,  yet  confesses, 
"  De  Confessionibus  nostris  et  earum  syntagmate  vel  Harmor 
nia,  etiamsi  in  non  nuUis  capitibus  non  plan^  conveniant,  di- 
cam  tamen,  melius  in  concordiam  redigi  posse  qudiQ  in  ec* 
clesia  Romana  concordantiain  discordantii^m  canonum,  quo 
titulo  decretum  Gratiani,  quod  c^nopistis  regulas  preefigit, 
$olet  insigniri."  And  what  he  aflSrms  of  the  whple  collec- 
tion, is  mos$t  notorious  in  the  article  of  original  sin.  For  my 
own  part,  I  am  ready  to  subscribe  the  first  Helvetian  confes- 
sion, but  not  the  second.  So  much  difference  there  is  in  the 
confessions  of  the  same  church. 

Now  whereas  your  Lordship  adds,  that,  though  they  are 
fallible,  yet  when  they  bring  evidence  of  holy  writ,  their  as-? 
sertions  are  infallible,  and  not  to  be  contradicted:    I  aui 

>  Jam.  i.  14. 
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bound  to  reply,  that,  when  they  do  so,  whether  they  be  infal- 
lible or  no,  I  will  believe  them  ;  because  then  though  they 
might,  yet  they  are  not  deceived.  But  as  evidence  of  holy 
writ  hath  been  sufficient  without  their  authority,  so,  without 
such  evidence,  their  authority  is  nothing.  But  then,  my 
Lord,  their  citing  and  urging  the  words  of  St.  Paul%  is  so  far 
from  being  an  evident  probation  of  their  article,  that  nothing 
is  to  me  a  surer  argument  of  their  fallibility,  than  ikie  urging 
of  that,  which  evidently  makes  nothing  for  them,  but  much 
against  them  :  as,  1.  Affirming  expressly  that  death  was  the 
event  of  Adam's  sin  ;  the  whole  event,  for  it  names  no  other ; 
temporal  death ;  according  to  that  saying  of  St.  Paul,  "  In 
Adam  we  all  die**."  And,  2.  Affirming  this  process  of  death 
to  be  i(p>*  cj  iravrec  ^juaprov,  which  is,  and  ought  to  be,  taken  to 
be  the  allay  or  condition  of  the  condemnation.  It  became  a 
punishment  to  them  only  who  did  sin ;  but  upon  them  also 
inflicted  for  Adam's  sake. 

A  like  expression  to  which  is  in  the  Psalms ;  "  They  an- 
gered him  also  at  the  waters  of  strife,  so  that  he  punished 
Moses  for  their  sakes  ^'.^ — Here  was  plainly  a  traductibn  of 
evil  from  the  nation  to  Moses,  their  relative:  for  their  sakes 
he  was  punished,  but  yet  8^'cJ  Mwtr^c  vfiapTe,  "  forasmuch  as. 
Moses  had  sinned :"  for  so  it  follows, "  because  they  had  pro- 
voked his  spirit,  so  that  he  spake  unadvisedly  with  his 
lips." — So  it  is  between  Adam  and  us.  He  sinned,  and  God 
was  highly  displeased.  This  displeasure  went  further  than 
upon  Adam's  sin :  for  though  that  only  was  threatened  with 
death,  yet  the  sins  of  his  children,  which  were  not  so  threat- 
ened, became  so  punished,  and  they  were  by  nature  heirs  of 
wrath  and  damnation;  that  is,  for  his  sake  our  sins  inherited 
his  curse.  The  curse,  that  was  especially  and  only  threatened 
to  him,  we,  when  we  sinned,  did  inherit  for  his  sake.  So  that 
it  is  not  so  properly  to  be  called  original  sin,  as  an  original 
curse  upon  our  sin. 

To  this  purpose  we  have  also  another  example  of  God 
transmitting  the  curse  from  one  to  another :  both  were  sin- 
ners, but  one  was  the  original  of  the  curse  or  punishment. 
So  said  the  Prophet  to  the  wife  of  Jeroboam :  "  He  shall  give 
Israel  up  because  of  the  sins  of  Jeroboam,  who  did  sin,  and 
who  made  Israel  to  sin  ^ :"  Jeroboam  was  the  root  of  the  siq 

*  Rum.  T.  V^.        •>  1  Cor.  xr.         «  Psalm,  cvi.  Si,  33.        1  Kings,  x\w.  %6, 
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and  of  the  curse.  Here  it  was  also  (that  I  may  use  the  words 
of  the  Apostle)  that  "  by  the  sin  of  one  man,  Jeroboam,  sin 
went  out  into  all  Israel,  and  the  curse,  captivity,  or  death  by. 
sin,  and  so  death  went  upon  all  men  of  Israel,  lift  cj  ttcivtcc 
fiiia^Tov,  inasmuch  as  all  men  o/*  Jsrfle/ have  sinned."  If  these 
men  had  not  sinned,  they  had  not  been  punished :  I  cannot 
say  they  had  not  been  afflicted ;  for  David's  child  was  smit- 
ten for  his  father's  fault :  but  though  they  did  sin,  yet,  un- 
less their  root  and  principal  had  sinned,  possibly  they  should 
^  not  have  so  been  punished :  for  his  sake  the  punishment 
came.  Upon  the  same  account  it  may  be,  that  we  may  in- 
herit the  damnation  or  curse  for  Adam's  sake,  though  we  de- 
serve it ;  yet  it  being  transmitted  from  Adam,  and  not  parti- 
cularly threatened  to  the  first  posterity,  we  were  his  heirs, 
the  heirs  of  death,  deriving  from  him  an  original  curse,  but 
due  also,  if  God  so  pleased,  to  our  sins.  And  this  is  the  full 
sense  of  the  twelfth  verse,  and  the  effect  of  the  phrase  c^'  «^ 

TTCLVTkg  {ifiapTov. 

But  your  Lordship  is  pleased  to  object,  that  though  c^'  <J 
does  once  signify  '  forasmuch  as,'  yet  three  times  it  signi- 
fies '  in'  or  '  by.'  To  this  I  would  be  content  to  submit; 
if  the  observation  could  be  verified,  and  be  material,  when 
it  were  true.  But  besides  that  it  is  so  used  in  2  Cor.  v. 
4.  your  Lordship  may  please  to  see  it  used  (as  not  only  my- 
self, but  indeed  most  men,  and  particularly  the  church  of 
England,  does  read  it  and  expound  it)  in  Matt.  xxvi.  50. 
And  yet  if  1^'  <J  were  written  hv  cj,  which  is  the  same  with 
in  or  by,  if  it  be  rendered  word  for  word,  yet  iv  cj  twice  in 
the  Scripture  signifies  forasmuch  as,  as  you  may  read  Rom. 
viiirS.  and  Heb.  ii.  18.  So  that  there  are  two  places  be- 
sides this  in  question,  and  two  more  '  ex  abundanti'  to  shew, 
that  if  it  were  not  €^'  <5,  but  said  in  words  expressly  as  you 
would  have  it  in  the  meaning,  yet  even  so.  neither  the  thing, 
nor  any  part  of  the  thing,  could  be  evicted  against  me :  and 
lastly,  if  it  were  not  only  said  iv  cj,  but  that  that  sense  of  it 
were  admitted  which  is  desired,  and  that  it  did  mean  in  or  by 
in  this  very  place :  yet  the  question  were  not  at  all  the  nearer 
to  be  concluded  against  me.  For  I  grant  that  it  is  true,  '*  in 
him  we  are  all  sinners,"  as  it  is  true,  that "  in  him  we  all  die:" 
that  is,  for  his  sake  we  are  used  as  sinners  ;  being  miserable 
really,  but  sinners  in  account  and  effect :  as  I  have  largely 
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discoursed  in  my  book.  But  then  for  the  place  here  in  ques- 
tion, it  is  so  certain  that  it  signifies  the  same  thing  (as  our 
church  reads  it)  that  it  is  not  sense  without  it,  but  a  violent 
breach  of  the  period  without  precedent  or  reason.  And  after 
all ;  I  have  looked  upon  those  places  where  t^'  w  is  said  to 
signify  in  or  by:  and  in  one  of  them  I  find  it  so.  Matt.  ii.  4. 
but  in  Acts  iii.  16.  and  Phil.  i.  3.  I  find  it  not  at  all  in  any 
sense :  but  iirl  indeed  is  used  for  in  or  by,  in  that  of  the 
Acts ;  and  in  the  other  it  signifies  at  or  upon ;  but  if  all 
were  granted  that  is  pretended  to,  it  no  way  prejudices  my 
cause,  as  I  have  already  proved. 

Next  to  these  your  Lordship  seems  a  little  more  zealous 
and  decretory  in  the  question,  upon  the  confidence  of  verses 
17,  18,  and  19,  of  the  fifth  chapter  to  the  Romans.  The 
sum  of  which,  as  your  Lordship  most  ingeniously  suriis  it  up, 
is  this.  "As,  by  one,  many  were  made  sinners;  so,  by  one, 
many  were  made  righteous  ;  that  by  Adam,  this  by  Christ. 
But  by  Christ  we  are  made  SiKaioi,  'just,'  not  by  imputation 
only,  but  effectively  and  to  real  purposes;  therefore,  by 
Adam,  we  are  really  made  sinners."  And  this  your  Lordship 
confirms  by  the  observation  of  jthe  sense  of  two  words  here 
used  by  the  Apostle.  The  first  is  KaraKpijuia,  which  signifies 
a  '  sentence  of  guilt,'  or  '  punishment  for  sin;'  and  this  sin 
to  be  theirs,  upon  whom  the  condemnation  comes,  because 
God  punishes  none  but  for  their  own  sin  (Ezek.  xviii.  2.) : — 
From  the  word  S^icatoc,  '  clear  from  sin,'  so  your  Lordship 
renders  it :  and  in  opposition  to  this,  afia^wXol  is  to  be  ren- 
dered, that  is,  '  guilty,  criminal  persons,'  really  and  properly. 
— This  is  all  which  the  wit  of  man  can  say  from  this  place 
of  St.  Paul ;  and  if  I  make  it  appear,  that  this  is  invalid,  I 
hope,  I  am  secure. 

To  this  then  I  answer  :  that  the  antithesis  in  these  words 
here  urged  (for  there  is  another  in  the  chapter),  and  this 
whole  argument  of  St.  Paul,  are  full  and  entire  without  de- 
scending to  minutes.  Death  came  in  by  one  man ;  much 
more  shall  life  come  by  one  man ;  if  that  by  Adam,: — then 
much  more  this  by  Christ :  by  him  to  condemnation,  by  this 
man  to  justification.  This  is  enough  to  verify  the  argument 
of  St.  Paul,  though  life  and  death  did  not  come  in  the  same 
manner  to  the  several  relatives ;  as  indeed  they  did  not :  of 
which  afterward.  But  for  the  present,  it  runs  thus  :  *  By  Adam 
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we  were  made  sinners ;  by  Christ,  we  are  made  righteous  i 
as  certainly  one  as  the  other,  though  not  in  the  same  manner 
of  dispensation.  By  Adam  S^avoroct/Bao-fAtvo-t, 'death  reign- 
ed;' by  this  man,  the  reign  of  death  shall  be  destroyed,  and 
life  set  up  instead  of  it ;  by  him  we  were  used  as  sinners,  for' 
in  him  we  died :  but  by  Christ  we  are  justified,  that  is,  used 
as  just  persons,  for  by  him  we  live/ — ^This  is  sufficient  for  the 
Apostle's  argument ;  and  yet  no  necessity  to  affirm  that  we 
are  sinners  in  Adam  any  more  than  by  imputation  :  for  we 
are  by  Christ  made  just  no  otherwise  than  by  imputation. 

In  the  proof  or  persuasion  I  will  use  no  indirect  argu- 
ments, as  to  say,  that  to  deny  us  to  be  just  by  imputation,  is 
the  doctrine  of  the  church  of  Rome  and  of  the  Socinian  con- 
venticles, but  expressly  disliked  by  all  the  Lutheran,  Calvin- 
ist,  and  Zuinglian  churches,  and  particularly  by  the  church 
of  England;  and  indeed  by  the  whole  Harmony  of  Confes- 
sions :  this,  I  say,  I  will  not  make  use  of;  not  only  because 
I  myself  do  not  love  to  be  pressed  by  such  prejudices  rather 
than  arguments ;  but  because  the  question  of  the  imputattion 
of  righteousness  is  very  much  mistaken  and  misunderstood 
on  all  hands.  They  that  say  that  Christ's  righteousness  is 
imputed  to  usfor  justification,  do  it  upon  this  account, — be- 
cause they  know  all  that  we  do  is  imperfect,  therefore  they 
think  themselves  constrained  to  fly  to  Christ's  righteousness, 
and  think  it  must  be  imputed  to  us,  or  we  perish.  The  other 
side,  considering  that  this  way  would  destroy  the  necessity 
of  holy  living ;  and  that  in  order  to  our  justification,  there 
were  conditions  required  on  our  parts,  think  it  necessary  to 
say,  that  we  are  justified  by  inherent  righteousness.  Between 
these  the  truth  is  plain  enough  to  be  read.     Thus  : 

Christ's  righteousness  is  not  imputed  to  us  for  justifica- 
tion directly  and  immediately  ;  neither  can  we  be  justified  by 
our  own  righteousness:  but  our  faith  and  sincere  endeavours 
are,  through  Christ,  accepted  instead  of  legal  righteous- 
ness :  that  is,  we  are  justified  through  Christ,  by  imputation, 
not  of  Christ's,  nor  our  own  righteousness;  but  of  our  faith 
and  endeavours  of  righteousness,  as  if  they  were  perfect :  and 
we  are  justified  by  a  non-imputation,  viz.  of  our  past  sins, 
and  present  unavoidable  imperfections:  that  is,  we  are 
handled,  as  if  we  were  just  persons  and  no  sinners.  So  faith 
wasiniputed  to  Abraham  for  righteousness ;  not  that  it  made 


TOUCHING    ORIGINAL    SIN.  379 

him  SO,  legally,  but  evangelically,  that  is,  by  grace  and  im- 
putation. 

And  indeed,  my  Lord,   that  I  may  speak  freely  in  this 
great  question  :.  when  one  man  hath  sinned,  his  descendants 
and  relatives  cannot  possibly,  by  him,  or  for  him,  or  in  him^^ 
be  made  sinners  properly  and  really.     For  in  sin  there  are , 
but  two  things  imaginable :  the  irregular  action, — and  the  > 
guilt,  or  obligation  to  punishment.    Now  we  cannot,  in  any 
sense,  be  said  to  have  done  the  action  which  another  did, 
and  not  we  :  the  action  is  as  individual  as  the  person;  and 
Titius  may  as  well  be  Caius,  and  the  son  be  his  own  father, , 
as  be  can  be  said  to  have  done  the  father's  action ;  and, 
therefore,  we  cannot  possibly  be  guilty  of  it :  for  guilt  is  lui 
obligation  to  punishment  for  having  done  it :  the  action  and  . 
the  guilt  jare  relatives ;  one  cannot  be  without  the  other : 
something  must  be  done  inwardly  or  outwardly,  or  there  can 
be  no  guilt.     But  then  for  the  evil  of  punishment,  that  may  . 
pa^&  further  than  the  action.     If  it  passes  upon  the  innocent,  • 
it  is  not  a  punishment  to  them,  but  an  evil  inflicted  by  right  * 
of  doininion  ;  but  yet,  by  reason  of  the  relation  of  the  af» 
flicted  to  him  that  sinned,  to  him  it  is  a  punishment.     But  if 
it  passes  upon  others  that  are  not  innocent,  then  it  is  a  pu- . 
nishment  to  both  ;  to  the  first  principally  ;  to  the  descend-  . 
ants  or  relatives,  for  the  other's  sake ;  |iis  sin  being  imputed 
so  far^ 

How  far  that  is  in  the  present  case^  and  what  it  is,  the 
Apostle  expresses  thus  :  it  was  apa  hq  KarukpifAai  (verse  18.) 
or  Kplfia  etc  KaToxpifAa,  (verse  160  '  a  curse  unto  condemna-  , 
tion,'  or  '  a  judgment  unto  condemnation  ;'  that  is,  a  curse 
inherited  from  the  principal ;  deserved  by  himi  and  yet  also 
actually  descending  upon  us,  after  we  bad  sinned,  apa  ov 
Kpifia  €£c  KaraKQiiia  ;  that  is,  the  judgment  passed  upon  Adam ;  . 
the  apa  or  Kplfia  was  on  him  ;  but  it  proved  to  be  a  Karaicpifia,^ 
or  a  thorough  condemnation,  when  from  him  it  passed  upon  ^ 
all  men,  that  sinned.  Kpifia  and  Karaicpifia  sometimes  differ 
in  degrees:  so  the  words  are  used  by  St.  Paul  otherwhere; 
(1  Cor.  xi.  32.)  icptvo/icvoi  ?va  firi  KaioKpSw^v ;  a  judgment 
to  prevent  a  punishment,  or  a  less  to  forestall  a  greater,  in 
the  same  kind  :  so  here  the  apa  passed  further ;  the  icp/jLca 
was  fulfilled  in  his  posterity  passing  on  further,  viz.  that  all 
>ybo  sinned,  should  pass  under  the  power  of  death  as  well  ai^  . 
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he :  but  this  became  formally  and  actually  a  punishment  to 
them  only,  who  did  sin  personally  :  to  them  it  was  KaTOKpifia. 

This  apa  or  Kptfxa,  is  the  fiatrtXeia  tov  Sravardv,  (verse  17.) 
'  the  reign  of  death  ;*  this  is  called  (iafflXua  r^c  afiaprlag  iv 
T^  davaT(^,  (verse  21.)  '  the  reign  of  sin  in  death  :*  that  is,  the 
effect  which  Adam's  sin  had,  was  only  to  bring  in  the  reign 
of  death,  which  is  already  broken  by  Jesus  Christ,  and,  at 
last,  shall  be  quite  destroyed.  But  to  say,  that  sin  here  is 
properly  transmitted  to  us  from  Adam,  formally,  and  so  as  to 
he  inherent  in  us,  is  to  say,  that  we  were  made  to  do  his  ac- 
tion ;  which  is  a  perfect  contradiction. 

Now  then  your  Lordship  sees,  that  what  you  note  of  the 
nieaning  of  KaraKpifxa  I  admit,  and  is  indeed  true  enough,  and 
agreeable  to  the  discourse  of  the  Apostle,  and  very  much  in 
justification  of  what  I  taught.  KaraKpifia  signifies  a  punish- 
ment for  sin,  and  this  sin  to  be  theirs,  upon  whom  the  con- 
demnation comes.  I  easily  subscribe  to  it :  but  then  take  in 
the  words  of  St.  Paul,  Si  hog  irapaTrrwiiaTogy  *  by  one  sin,'  or 
'  by  the  sin  of  one,'  the  curse  passed  upon  all  men  unto  con- 
demnation ;  that  is,  the  curse  descended  from  Adam ;  for  his 
sake  it  was  propagated  dg  KaraKpifia  to  a  real  condemnation, 
viz.  when  they  should  sin.  For  though  this  apa  or  '  the  curse' 
of  death  was  threatened  only  to  Adam,  yet,  upon  God's  being 
angry  with  him,  God  resolved  it  should  descend  :  and  if  men 
did  sin  as  Adam,  or  if  they  did  sin  at  all,  though  less  than 
Adam,  yet  the  apa  or  '  the  curse'  threatened  to  him  should 
P&.SS,  Big  KaraKpifia, '  unto  the  same  actual  condemnation,' 
which  fell  upon  him ;  that  is,  it  should  actually  bring  them 
under  the  reign  of  death. 

But  then,  my  Lord,  I  beseech  you  let  it  be  considered,  if 
this  KaraKpifia  must  suppose  a  punishment  for  sin,  for  the  sin 
of  him,  his  own  sin  that  is  so  condemned,  as  your  Lordship 
proves  perfectly  out  of  Ezek.  xviii.  how  can  it  be  just,  that  the 
Kdr&Kpifia  '  condemnation'  should  pass  upon  us  for  Adam's 
sin,  that  is,  not  for  his  own  sin  who  is  so  condemned,  but  for 
the  sin  of  another  ?  St.  Paul  easily  resolves  the  doubt,  if 
there  had  been  any.  The  KaraKpifia,  the  reign  of  death,  passed 
upon  all  men,  i^'  <3  Travreg  ^jiiaprov,  '  inasmuch  as  all  men 
have  sinned.' — And  now  why  shall  we  suppose,  that  we  must 
be  guilty  of  what  we  did  not; '  when,  without  any  such  0aiv<J- 
jLt€vov,  there  is  so  much  guilt  of  what  we  did  really  and  per- 


TOUCHING   ORIGINAL   SIN.  381 

sonally  ?  Why  shall  it  be,  that  we  die  only  for  Adam's  sIq^ 
and  not  rather  as  St.  Paul  expressly  affirms,  1^*  c^  iravrec 
^fcoprov, '  inasmuch  as  all  men  have  sinned/  since,  by  your 
own  argument,  it  cannot  be  *  inasmuch  as  all  men  have  not 
sinned ;'  this  you  say  cannot  be,  and  yet  you  will  not  confess 
this  which  can  be,  and  which  St.  Paul  affirms  to  have  been 
indeed  :  as  if  it  were  not  more  just  and  reasonable  to  say, 
that,  from  Adam,  the  curse  descended  unto  the  condemna- 
tion of  the  sins  of  the  world  ; — than  to  say,  the  curse  de- 
scended without  consideration  of  their  sins ;  but  a  sin  must 
be  imagined  to  make  it  seem  reasonable  and  just  to  condemn 
us.  Now.  I  submit  it  to  the  judgment  of  all  the  world,  which 
way  of  arguing  is  most  reasonable  and  concluding :  you,  my 
Lord,  in  behalf  of  others,  argue  thus : — Karafcpcjua  or  *  con^ 
demnation'  cannot  pass  upon  a  man  for  any  sin  but  his  own: 
therefore,  every  man  is  truly  guilty  of  Adam's  sin,  and  that 
becomes  his  own.  Against  this  I  oppose  mine : — KaraKpifia 
or  '  condemnation'  cannot  pass  upon  a  man  for  any  sin  but 
his  own :  therefore  it  did  not  pass  upon  man  for  Adam's  srn } 
because  Adam's  sin  was  Adam's,  not  our  own :  but  we  all 
have  sinned,  we  have  sins  of  our  own ;  therefore,  for  these 
the  curse  passed  from  Adam  to  us.  To  back  mine,  besides 
that  common  notices  of  sense  and  reason  defend  it,  I  have  the 
plain  words  of  St.  Paul ;  "  Death  passed  upon  all  men,  foras- 
much as  all  men  have  sinned;"  all  men,  that  is,  the  general- 
ity of  mankind,  all  that  lived  till  they  could  sin  ;  the  others 
that  died  before,  died  in  their  nature,  not  in  their  sin,  neither 
Adam's  nor  their  own,  save  only  that  Adam  brought  it  in 
upon  them,  or  rather  left  it  to  them,  himself  being  disrobed 
of  all  that,  which  could  hinder  it. 

Now  for  the  word  SUaioi,  which  your  Lordship  renders 
'clear  from  sin,'  I  am  sure  no  man  is  so  justified  in  this 
world,  as  to  be  clear  from  sin ;  and  if  we  all  be  sinners,  and 
yet  healed  as  just  persons,  it  is  certain,  we  are  just  by  impu- 
tation only ;  that  is,  Christ  imputing  our  faith,  and  sincere, 
though  not  unerring  obedience  to  us  for  righteousness  :  and 
then  the  antithesis  must  hold  thus ;  *  By  Christ  comes  j  ustifico- 
tiontolife,  as  by  Adam  came  the  curse  or  the  sin  to  the  condem- 
nation of  death :  but  our  justification,  which  comes  by  Christ, 
is  by  imputation  and  acceptilation,  by  grace  and  favour :  not 
that  we  are  made  really,  that  is,  legally  and  perfectly  rigbte- 
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ous,  but  by  imputation  of  faith  and  obedience  to  us,  as  if  it 
were  perfect :  and  therefore  Adam's  sin  was  but  by  impnta- 
tioil  only  to  certain  purposes  ;  not  real,  or  proper,  not  for- 
mal or  inherent.     For  the  grace  by  Christ  is  more  than  the 
sin  by  Adam :  if  therefore  that  was  not  legal  and  proper,  but 
evangelical  and  gracious,  favourable  and  imputative,  much 
more  is  the  sin  of  Adam  in  us  improperly,  and  by  imputa- 
tion/    And  truly,  my  Lord,  I  think  that  no  sound  divine, 
of  any  of  our  churches,  will  say,  that  we  are  SucaicoO^vrcc  or 
■^Uaiot  in  any  other  sense  :  not  that  Christ's  righteousness  is 
imputed  to  us  without  any  inherent  graces  in  us ;  but  that 
our  imperfect  services,  our  true  faith  and  sincere  endeavours 
of  obedience,  are  imputed  to  us  for  righteousness  through 
Jesus  Christ :  and  since  it  is  certainly  so,  I  am  sure  the  an- 
tithesis between  Christ  and  Adam  can  never  be  salved  by 
making  us  sinners  really  by  Adam,  and  yet  just  or  righteous 
by  Christ,  only  in  acceptation  and  imputation.     For  then 
sin  should  abound  more  than  grace ;  expressly  against  the 
honour  of  our  blessed  Saviour,  the  glory  of  our  redemption, 
and  the  words  of  St.  Paul.     But  rather  on  the  contrary  is  it 
true,  that  though  by  Christ  we  were  really  and  legally  made 
jperfectly  righteous,  it  follows  not,  that  we  were  made  sin- 
iiers  by  Adam,  in  the  same  manner  and  measure  :  for  this  si- 
inilitude  of  St.  Paul  ought  not  to  extend  to  an  equality  in  all 
things ;  but  still  the  advantage  and  prerogative,  the  abund- 
ance and  the  excess,  must  be  on  the  part  of  grace  :  for,  "  if 
sin  does  abound,  grace  does  much  more  abound ;"  and  we 
do  more  partake  of  righteousness  by  Christ,  than  of  sin  by 
Adam.     Christ  and  Adam  are  the  several  fountains  of  ema- 
nation, and  are  compared '  seque,'  but  not  *  aequaliter.'  There- 
fore this  argument  holds  redundantly,  since  by  Christ  we  are 
not  made  legally  righteous,  but  by  imputation  only ;  much 
less  are  we  made  sinners  by  Adam.    This,  in  my  sense,  is  so 
infinitely  far  from  being  an  objection,  that  it  perfectly  de- 
monstrates the  main  question ;  and  for  my  part,  I  mean  to 
rely  upon  it. 

■  As  for  that  which  your  Lordship  adds  out  of  Rom.  v.  19. 
that  dfiapTwXoi  signifies  '  sinners,'  not  by  imitation,  as  the 
Pelagians  dream,  but  sinners  really  and  effectively ;  I  shall 
not  need  to  make  any  other  reply;  but  that,  1.  I  do  not  ap- 
prove of  that  gloss  of  the  Pelagians,  that  in  Adam  we  are 
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made  sinners  by  imitation ;  and  much  less  of  that  which 
affirms,  we  are  made  so  properly  and  formally.  But '  made 
sinners'  signifies,  used  like  sinners;  so  as  '  justified'  signi* 
lies,  healed  like  just  persons :  in  which  interpretation  I  follow 
St.  Paul,  not  the  Pelagians ;  they,  who  are  on  the  other  side 
of  the  question,  follow  neither.  And  unless  men  take  in  their 
opinion  before  they  read  ;  and  resolve  not  to  understand  St. 
Paul  in  this  Epistle,  I  wonder  why  they  should  fancy  that  all 
that  he  says,  sounds  that  way,  which  they  commonly  dream 
of:  but  as  men  fancy,  so  the  bells  will  ring.  But  I  know 
your  Lordship's  grave  and  wiser  judgment  sees  not  only  this 
that  I  have  now  opened,  but  much  beyond  it ;  and  that  you 
will  be  a  zealous  advocate  for  the  truth  of  God,  and  for  the 
honour  of  his  justice,  wisdom,  and  mercy. 

That  which  follows,  makes  me  believe  your  Lordship  re- 
solved to  try  me,  by  speaking  your  own  sense  in  the  line, 
and  your  temptation  in  the  interline.  For  when  your  Lord- 
ship had  said  that,  "  My  arguments  for  the  vindication  of 
God's  goodness  and  justice  are  sound  and  holy,"  your  hand 
run  it  over  again,  and  added  **  as  abstracted  from  the  case  of 
original  sin."  But  why  [Should  this  be  abstracted  from  iall 
the  whole  economy  of  God,  from  all  his  other  dispensatiorts  ? 
Is  it,  in  all  cases  of  the  world,  unjust  for  God,  t6  impute  our 
fathers'  sins  to  us  unto  etern^  condemnation ;  and  is  it  other- 
wise in  this  only  f  Certainly  a  man  would  think  this  were  the 
more  favourable  case  ;  as  being  a  single  act,  done  but  once, 
repented  of  after  it  was  done,  not  consented  to  by  the  par- 
ties interested,  not  stipulated  by  God  that  it  should  ba  so, 
and  being  against  all  laws  and  all  the  reason  of  the  world : 
therefore  it  were  but  reason  that,  if  any  where,  here  much 
rather,  God's  justice  and  goodness  should  be  relied  upon  as 
the  measure  of  the  event.  And  if,  in  other  cases,  laws  be  ne- 
ver given  to  ideots  and  infants  and  persons  incapable,  why 
should  they  be  given  here?  But  if  they  were  not  capable  of 
a  law,  then  neither  could  they  be  of  sin  ;  for  wher«  there  is 
no  law,  there  is  no  transgression.  And  is  it  unjust  to  con- 
demn one  man  to  hell  for  all  the  sin  of  a  thousand  of  his  an- 
cestors actually  done  by  them  ?  And  shall  it  be  accounted 
just  to  damn  all  the  world  for  one  sin  of  one  man  ?  But  if  it 
be  said,  that  it  is  unjust  to  damn  the  innocent  for  the  sin  of 
another ;  but  the  world  is  not  innocent,  but  really  guilty  in 
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Adam ; — -besides  that  this  is  a  begging  of  the  question,  it  is 
also  against  common  sense,  to  say  that  a  man  is  not  innocent, 
of  that,  which  was  done>  before  he  had  a  being  ;  for  if  tha# 
be  not  sufficient,  then  it  is  impossible  for  a  man  to  be  inno- 
cent. And  if  this  way  of  answer  be  admitted,  any  man  may 
be  damned  for  the  sin  of  any  father ;  because  it  may  be  said 
here  as  well  as  there,  that  although  the  innocent  must  not 
perish  for  another's  fault,  yet  the  son  is  not  innocent  as  being 
in  his  father's  loins  when  the  fault  was  committed^  and  the 
law  calls  him  and  makes  him  guilty.  And  if  it  were  so  indeed, 
this  were  so  far  from  being  an  excuse,  to  say  Jbhat  the  law 
makes  him  guilty,  that  this  were  absolute  tyranny,  and  the 
thing  that  were  to  be  complained  of. 

I  hope,  by  this  time,  your  Lordship  perceives,  that  I  have 
no  reason  to  fear  that  I  prevaricate  St.  Paul's  rule :  Mi)  vwep- 
^povtiv  Trap'  S  Set  (f^povBiv.  I  only  endeavour  to  understand  St. 
Paul's  words,  and  I  read  them,  kut  avcikoylav  Trforcwc,  in  pro- 
portion to,  and  so  as  they  may  not  intrench  upon,  the  repu- 
tation of  God's  goodness  and  justice:  that  is  ^povav  dgro 
truMjipoveiv,  '  to  be  wise  unto  sobriety.'  But  they  that  do  so 
SovXeveiv  vvoOitTH,  as  to  resolve  it  to  be  so,  whether  God  be 
honoured  in  it^  or  dishonoured,  and  to  answer  all  arguments, 
whether  they  can  or  cannot  be  answered,  and  to  efform  all 
their  theology  to  the  air  of  that  one  great  proposition,  and 
to  find  out  ways  for  God  to  proceed  in,  which  he  hath  never 
told  of,  oSoi  afiaToi,  ways  that  are  crooked  and  not  to  be  in- 
sisted in,  ways  that  are  not  right,  if  these  men  do  not  vrrep- 
^povsiv  waph  Set  0pov€?v,  then  I  hope  I  shall  have  less  need 
to  fear  that  I  do,  who  do  none  of  these  things. 

And  in  proportion  to  my  security  here,  I  am  confident 
that  I  am  unconcerned  in  the  consequent  threatening.  If  any 
man  shall  evangelize  Trap'  o  TrapcXajScrc,  *  any  other  doctrine 
than  what  ye  have  received,'  something  for  gospel  which  is  not 
gospel,  something  that  ye  have  not  received, — let  him  be  ac- 
cursed. My  Lord,  if  what  I  teach  were  not  that  which  we 
have  received,  that  God  is  just,  and  righteous,  and  true : 
that  the  soul  that  sins,  the  same  shall  die :  that  we  shall  have 
no  cause  to  say, "  The  fathers  have  eaten  sour  grapes,  and  the 
children's  teeth  are  set  on  edge  :"  that  God  is  a  gracious  Fa- 
ther, pardoning  iniquity,  and  therefore  not  exacting  it  where 
it  is  not:  that  infants  are,  from  their  mothers' wombs,  beloved 
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of  God  their  Father :  that  of  snch  is  the  khogdom  of  God : 
that  he  pities  those  souls,  who  cannot  discern  the  right  hand 
from  the  left,  as  he  declared  in  the  case  of  the  Ninevites: 
that  to  infants  there  are  special  angels  appointed,  who  al- 
ways behold  the  face  of  God;  that  Christ  took  them  in  his 
arms  and  blessed  them,  and  therefore. they  are  not  hated  by 
God,  and  accursed  heirs  ofhell,  and  coheirs  with  Satan :  that  the 
Messias  was  promised,before  any  children  were  bom;  as  cer- 
tainly as  that  Adam  sinned,  before  they  were  bom :  that  if  sin 
abounds,  grace  does  superabound ;  and  therefore,  children 
are,  with  greater  effect,  involved  in  the  grace  than  they  could 
be  in  the  sin :  and  the  sin  must  be  gone,  before  it  could  do 
them  mischief: — if  this  were  not  the  doctrine  of  both  Testa- 
ments, and  if  the  contrary  were,  then,  the  threatening  of  St. 
Paul  might  well  be  held  up  against  me :  but  else,  my  Lord, 
to  shew  such  a  scoi^ion  to  him,  that  speaks  the  truth  of  God 
in  sincerity  and  humility,  though  it  cannot  make  me  to  be- 
tray the  truth  and  the  honour  of  God,  yet  the  very  fear  and 
affrightment,  which  must  needs  seize  upon  every  good  man 
that  does  but  behold  it,  or  hear  the  words  of  that  angry  voice, 
shall  and  hath  made  me  to  pray  not  only  that  myself  be  pre- 
served in  truth,  but  that  it  would  please  God  to  bring  into 
the  way  of  truth  all  such,  as  have  erred  and  are  deceived. 

My  Lord,  I  humbly  thank  your  Lordship  for  your  grave 
and  pious  counsel,  and  kiss  the  hand  that  reaches  forth  so 
paternal  a  rod.  I  see  you  are  tender  both  of  tmth  and  me : 
and  though  I  have  not  made  this  tedious  reply  to  cause  trou- 
ble to  your  Lordship,  or  to  steal  from  yoU  any  part  of  your 
precious  time,  yet  because  I  see  your  Lordship  was  per- 
suaded *  induere  personam,'  to  give  some  little  countenance 
to  a  popular  error  out  of  jealousy  against  a  less  usual  truth, 
I  thought  it  my  duty  to  represent  to  your  Lordship  such 
things,  by  which  as  I  can,  so  I  ought  to  be,  defended  against 
captious  objectors.  It  is  hard,  when  men  will  not  be  pa- 
tient of  truth,  because  another  man  offers  it  to  them,  and 
they  did  not  first  take  it  in ;  or,  if  they  did,  were  not  pleased 
to  own  it. 

But  from  your  Lordship  I  expect,  and  am  sure  to  find, 
the  effects  of  your  piety,  wisdom,  and  leaming;  and  that  an 
error,  for  being  popular,  shall  not  prevail  against  so  neces- 
sary, though  unobserved  trath.    A  necessaty  trath  I  call  it ; 

VOL.  IX.  2  c 
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because  without  this,  I  do  not  understand  how  we  can  declare 
God's  righteousness  and  justify  him,  with  whom  unrighte- 
ousness cannot  dwell :  but,  if  men,  of  a  contrary  opinion,  can 
reconcile  their  usual  doctrines  of  original  sin  with  God's  jus- 
tice, and  goodness,  and  truths  I  shall  be  well  pleased  with  it^ 
and  think  better  of  their  doctrine  than  now  I  can. 

But  until  that  be  done,  it  were  well,  my  Lord,  if  men 
would  not  trouble  themselves  or  the  church  with  impertinent 
contradictions;  but  patiently  give  leave  to  have  truth  ad- 
vanced, and  God  justified  in  his  sayings  and  in  his  judg- 
ments, and  the  church  improved,  and  all  errors  confuted,  that 
what  did  so  prosperously  begin  the  Reformation,  may  be  ad- 
mitted to  bring  it  to  perfection,  that  men  may  no  longer  go 
'qui  itur.*  but  'oui  eundum  est/ 
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WORTHY  SlKi 

Let  ine  request  ydu  t6  wdgh  that  of  St.  Faul^  Ephes.  ii,  5^ 
which  are  Urged  by  some  ancients  :  and  to  remember,  hoir 
often  he  calls  concupiscence  sin ;  whereby  it  is  urged,  that  ^ 
though  baptism  take  away  the  guilt,  as  concretively  redound- 
ing to  the  person, — ^yet  the  simple  abstracted  guilti  as  to  the 
nature^  remains  t  for  sacraments  are  administered  to  persons, 
not  to  natures.  I  confess^  I  find  not  the  fathers  so  fully  and 
plainly  speaking  of  original  sin,-  till  Pelagius  had  puddled  the 
stream :  but,  after  this,  you  may  find  St.  Jerome  *  saying,  "  In 
Paradiso,  omnes  prsevaricati  sunt  in  Adamo*" — And  St.  Am- 
brose %  ''  Manlfestum  est  omnes  peccasse  in  Adam,  quasi  in 
masssk;  ex  eo  igitur  cuncti  peccatores,  quia  ex  eo  sumus 
omnes ;"  and  St«  Gregory  ^,  *'  Sine  culpi  in  mundo  esse  non 
potest,  qui  in  mundum  cum  culp&  venit." — But  St.  Austin  is 
so  frequent,  so  full  and  clear,  in  his  assertions^  that  his  wordff 
and  reasons  will  require  your  most  judicious  examinations, 
and  more  strict  weighing  of  them ;  he  saith, "  Scimus,  secun- 
dum Adam,nosprim&  nativitatecontagium  mortis  contrahere; 
nee  liberamur  ^  supplicio  mortis  eetemse,  nisi  per  gratiam  re- 
nascamur  in  Christo  ^."  ^*  Peccatum  dprimo  hominein  omnes 
homines  pertransiit,  etenim  illud  peccatum  non  in  fonte  mansit, 
sed  pertransiit  ^ ;  "  and  "  Ubifte  invenit  ?  venundatum  sub  pec- 
cato,  trahentem  peccatum  primi  hominis,  habentem  peccatum 
antequam  possis  habere  arbitrium.** — "  Si  infans  unius  diei 
non  sit  sine  peccato,  qui  proprium  habere  non  potuit,  confici- 
tur,  utjillud  traxerit  alienum  ;  de  quo  Apostolus*, '  Per  unum 

*  In  Hos.  •  Rom.  i.  i,  '  39  Horn,  in  Ezek. 

t  Epist.  107.         ^  Id.  de  Verb.  Apost.  ser.  4.      'Rom.  t« 
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hominem  peccatum  intravit  in  mundum  ;*  quod  qui  negat, 
negat  profect6nos  esse  mortales;  quoniam  mors  est  poenq.  pec- 
cati,  sequitur,  necesse  est,  poena  peccatum^  ." — Sola  gratia  re- 
demptos  discernit  k  perditis^  quos  in  unam  perditionis  mas- 
sam  concreverat,  ab  origine  ducta,  communis  contagio  ^" — 
'' Concupiscentia  carnis  peccatum  est,  quiainestilli  inobedi* 
entia  contra  dominatum  mentis.  Quid  potest,  aut  potuit 
nasci  ex  servo,  nisi  servus  ?  ideo  sicut  omnis  homo  ab  Adamo 
est,  ita  et  omnis  homo  per  Adamum  servus  est  peccati"*," — 
**  Falluntur  ergo  omnino,  qui  dicunt  mortem  solam,  non  et 
peccatum  transiisse  in  genus  humanum.  Prosperus  respondet 
ad  articulum  Augustino  fals6  impositum;  omnes  homines 
prsevaricationis  reos,  et  damnationi  obnoi^ios  nasci  perituros- 
que,  nisi  in Christo  renascamur,  asserimus**." — ''Secundum 
fidem  catholicam  tenendum  est^  quod  primum  peccatum 
primi  hominis  originaliter  transit  in  posteros,  propter  quod 
etiam  pueri,  mox  nati,  deferuntur  ad  baptismum,  ab  interiore 
culp^  abluendi.  Contrarium  est  haeresis  Pelag.,  unde  pecca- 
tum, quod  sic  ^  primo  parente  derivatur,  dicitur  originate ; 
sicut  peccatum,  quod  ab  anim^  derivatur  ad  membra  corpo- 
ris, dicitur  actuate  ® ." — "  Sicut  peccatum  actuate  tribuitur 
alidui  ratione  singularis  personse :  ita  peccatum  originate  tri- 
buitur ratione  naturae;  corpus  infectum  traducitur,  quia  per- 
sona AdaB  infecit  naturam,  et  natura  infecit  personam.  Anima 
enim  inficitur  k  came  per  cotligantiam,  quum  unita  carni 
traxit  ad  se  alterius  proprietates  p."  "  Peccatum  originate  per 
corruptionem  carnis,  in  anima  fit :  in  vase  enim  dignoscitur 
vitium  esse,  quo  vinum  acescit  V 

If  you  tal^e  into  consideration  the  covenant  made  between 
Atmighty  God  and  Adam  as  relating  to  his  posterity,  it  may 
conduce  to  the  satisfaction  of  those,  wh6  urge  it  for  a  proof 
of  original  sin.  Now  that  the  work  may  prosper  under  your 
hands,  to  the  manifestation  of  God's  glory,  the  edification  of 
the  church,  and  the  satisfaction  of  all  good  Christians,  is  the 
hearty  prayer  of. 

Your  Fellow-servant  in  our  most 
Blessed  Lord  Christ  Jesu, 

JO.ROFFENS. 

^  Id.  de  Pnedestin.  et  Grat.  o.  2.  i  Id.  Bnohir.  c.  9.  29. 

■»  Id  de  Pecoator.  Mer.  et  Remiss,  lib.  1,  c.  3.      "  Rom.  v.      •  TIio.  12.  q.  8. 

P  Bonarent  in  1.  sent.  dist.  31.  4  Lombar.  2.  sent  dist.  31. 
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MT    LORD, 

I  PERCEIVE  that  you  have  a  great  charity  to  every  one  of  the 
sons  of  the  church,  that  your  Lordship  refuses  not  to  solicit 
their  objections,  and  to  take  care  that  every  man  be  answered, 
that  can  make  objections  against  my  doctrine ;  but  as  your 
charity  makes  you  refuse  no  work  or  labour  of  love ;  so 
shall  my  duty  and  obedience  make  me  ready  to  perform  any 
commandment,  that  can  be  relative  to  so  excellent  a  priu-r 
ciple. 

I  am  indeed  sorry,  your  Lordship  is  thus  haunted  with 
objections  about  the  question  of  original  sin ;  but  because 
you  are  pleased  to  hand  them  to  me,  I  cannot  think  them  so 
inconsiderable,  as,  in  themselves,  they  seem;  for  what  your 
Lordship  thinks  worthy  the  reporting  from  others,!  must.think 
are  fit  to  be  answered  and  returned  by  me. 

In  your  Lordship's  of  November  10,  these  things  I  am  to 
reply  to  : 

"  Let  me  request  you  to  weigh  that  of  St.  Paul,  Ephes.  ii. 
5." — The  words  are  these, '  Even  when  we  were  dead  in  sins, 
(God)  hath  quickened  us  together  with  Christ ;'  which  words 
I  do. not  at  all  suppose  relate  to  the  matter  of  original  sin, 
but  to  the  state  of  heathen  sins,  habitual  idolatries  and  im- 
purities ;  in  which  the  world  was  dead  before  the  great  re* 
formation  by  Christ.  And  I  do  not  know  any  expositor  of 
note,  that  suspects  any  other  sense  of  it ;  and  the  second 
verse  of  that  chapter  makes  it  so  certain  and  plain,  that  it  is 
too  visible  to  insist  upon  it  longer.  But  your  Lordship  adds 
further ; 

'*  And  to  remember  how  often  he  calls  concupiscence 
«t»." — I  know  St.  Paul  reckons  concupiscence  to  be  one  of 
the  works  of  the  flesh,  and  consequently  such  as  excludes 
from  heaven ;  *  evil  concupiscence  '^ ;'  concupiscence  with 
something  superadded,  but  certainly  that  is  nothing  that  is 
natural ;  for  God  made  nothing  that  is  evil,  and  whatsoever 
is  natural  and  necessary,  cannot  be  mortified ;  but  this  may 
and  must,  and  the  Apostle  calls  upon  us  to  do  it ;  but  that 
this  is  a  superinducing,  and  an  actual  or  habitual  lusting, 
appears  by  the  following  words,  *  in  which  ye  also  walked 

.'  Col.  iii.  5. 
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sometimes  when  ye  lived  in  them  %'  such  a  concupiscence  a« 
that  which  is  the  effect  of  habitual  sins  or  an  estate  of  ^ins, 
of  if^hich  the  Apostle  speaks  :  ^^  Sin^  taking  occasion  by  the 
commandment^  wrought  in  me  all  manner  of  concupiscence^ ;" 
tiiat  is^  so  great  a  state  of  evil,  such  strong  inclinations  and 
desires  to  sln^  that  I  grew  as  captive  under  it ;  it  introduce^ 
a  necessity,  like  those  in  St.  Peter,  who  had  eyes  fitarovq  fioir 
;faXf8oc,  '  full  of  an  adulteress :'  the  women  had  posses^e^ 
their  eyes,  and  therefore  they  were  aKaTmravaroi  t5c  afiaprtag^ 
^  they  could  not  cease  from  sin  :*  because  having  iraerav  iiriOv 
idav, '  all  concupiscence/  that  is,  the  very  spirit  of  sinful  de- 
sires, they  could  relish  nothing  but  the  productions  of  sin,they 
could  fancy  pothing  but  coloquintida  and  toadstopls  of  the 
earth.     Once  more  I  find  St.  Paul  speaking  of  concupis-j 
cence : ''  Let  every  man  know  to  possess  his  vessel  in  holiness 
and  honour ;  not  in  th^  lust  of  concupiscence,  as  do  the 
Gentiles  which  know  ijpt  God  "."    In  the  '  lust  of  concupiaj- 
cence,'  that  is  plainly,  in  lustfiilness  and  impurity ;  for  it  is 
a  Hebraism,  where  a  superle^tive  is  usually  expressed  by  the 
synonymon :  as  *  lutum  cceni ;' '  pluvia  imbris ;'  so  '  the  gall 
of  bitt^rnesSj,'  and  t'he  '  iniquity  of  sins  ;'  *  robur  virium ;" 
*  the  blackness  of  darkness,'  that  is,  <tk6toq  f ^wrcppv, '  the 
puter  darkness,'  or  the  greatest  darkness:    so  here  '  the 
lust  of  concupiscence,'  that  is,  tlie  vilest  and  basest  of  it.     I 
know  no  where  else  that  the  Apostle  uses  the  word  in  any 
fiense.     But  the  like  is  to  be  said  of  the  word  '  lust,'  which 
the  Apostle  often  uses,  for  the '  habits  produced*  or  *  the  preg- 
nant desires,'  but  nev^r  for  the  natural  principle  and  affec- 
tion, when  he  speaks  of  sin  : 

But  your  Lordship  is  pleased  tp  add  a  subtilty  in  pursu- 
ance of  your  former  advices  and  ^otices,  which,  I  confess,  I 
sh^l  never  understand. 

*'  Although  baptism  take  away  the  guilt  as  concretively  re- 
dpunciing  to  the  perspn,  yet  the  simple  abstracted  guilty  as  to 
the  nature,  remains ;  for  sacraments  are  administered  to  per- 
sons, not  to  natures  :" — ^This  I  suppose,  those  perspns,  from 
whom  your  Lordship  reports  it,  intended  as  an  answer  to  a 
secret  pbjectipn.  For  if  concupiscence  be  a  sin,  and  yet  re- 
mains after  baptism^  then  what  good  does  baptism  effect  ? 
But  if  it  be  no  sin  after,  then  it  is  no  sin  before.    Tp  this  it 

•  Col.  ill.  7.  *  Rom.  vn.  8.  «  1  Thess.  i?.  S. 
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is  answered  as  you  see  :  there  is  a  double  guilt;  a  guilt  of 
person,  and  of  nature.  That  is  taken  away,  this  is  not :  for 
sacraments  are  given  to  persons,  not  to  natures. 

But,  first,  where  is  there,  such  a  distinction  set  down  in 
Scripture,  or  in  the  prime  antiquity,  or  in  any  moral  philoso- 
pher ?  There  is  no  human  nature  but  what  is  in  the  persons 
of  men ;  and  though  our  understanding  can  make  a  separate 
consideration  of  these,  or  rather  consider  a  person  in  a  dou- 
ble capacity,  in  his  personal  and  in  his  natural,  that  is,  if  I 
am  to  speak  sense,  a  person  may  be  considered  in  that,  which 
is  proper  to  him,  and  in  that,  which  is  common  to  him  and 
others ;  yet  these  two  consideratioijs  cannot  make  two  dis- 
tinct subjects  capable  of  such  different  events.  I  will  put  it 
to  the  trial. 

This  guilt,  that  is  in  nature,  what  is  it  ?  Is  it  the  same 
thing,  that  was  in  the  person  ?  thiat  is,  is  it  an  obligation  to 
punishment  ?  If  it  be  not,  I  know  not  the  meaning  of  the 
word ;  and  therefore  I  have  nothing  to  do  with  it.  If  it  be, 
then  if  this  guilt  or  obligation  to  punishment  remains  in  the 
nature,  after  it  is  taken  from  the  person,  then,  if  this  concu- 
piscence deserve  damnation,  this  nature  shall  be  damned, 
though  the  person  be  saved.  Let  the  objectors,  my  Lord, 
choose  which  they  will.  If  it  does  not  deserve  damnation^ 
why  do  they  say  it  does  ?  If  it. does,  then  the  guilty  may 
suffer  what  they  deserve,  but  the  innocent  or  the  absolved 
must  not ;  the  person  then  being  acquitted,  and  the  nature 
not  acquitted,  tlie  nature  shall  be  damned  and  the  person  be 
saved. 

But  if  it  be  said.  That  the  guilt  remains  in  the  nature  to 
certain  purposes,  but  not  to  all ;  then  I  reply.  So  it  does  in 
the  person ;  for  it  is  in  the  person  after  bajptism,  so  as  to  be 
a  perpetual  possibility  and  proneness  to  sin,  and  a  principle 
of  trouble  ;  and  if  it  be  no  otherwise  in  the  nature,  then  this 
distinction  is  to  no  purpose ;  if  it  be  otherwise  in  the  nature, 
then  it  brings  damnation  to  it,  when  it  brings  none  to  the 
man,  and  then  the  former  argument  must  return.  But  whe- 
ther it  prevail  or  no,  yet  I  cannot  but  note,  that  what  is  here 
affirmed  is  expressly  against  the  words  commonly  attributed 
to  St.  Cyprian,  *  de  Ablutione  Pedum.;'  **  Sic  abluit,  quos  pa- 
rentalis  labes  infecerat,  ut  nee  actualis  nee  originalis  macula, 
post  ablutionem  illam,  ulla  sui  vestigia  derelinquat."  How 
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this,  supposing  it  of  baptism,  can  be  reconciled  with  the 
gnilt  remaining  in  the  nature,  I  confess,  I  cannot  give  an  ac- 
count. It  is  expressly  against  St.  Austin  (torn.  9.  tract.  41.  in 
Johan.  £pist.ad  Ocean.)  saying, ''  Deleta  est  tota  iniquitas  :" 
expressly  against  St.  Jerome ;  ^'  Quomodo  justificati  sumus 
et  sanctificati,  si  pecca:tum  aliquid  in  nobis  relinquitur  i^ 

But  again,  my  Lord,  I  did  suppose,  that  concupiscence  or 
Original  sin  had  been  founded  in  nature,  and  had  not  been  a 
personal  but  a  natural  evil.  I  am  sure,  so  the  article  of  our 
church  affirms ;  '^  it  is  the  fault  and  corruption  of  our  nature." 
And  so  St.  Bonaventure  affirms  in  the  words,  cited  by  your 
Lordship  in  your  letter  ;  ^*  Sicut  peccatum  actuale  tribuitur 
alicui,  ratione  singularis  personse :  ita  peccatum  originis  tri- 
buitur, ratione  naturae."  Either  then  the  sacrament  must 
have  effect  upon  our  nature,  to  purify  that  which  is  vitiated 
by  concupiscence,  or  else  it  does  no  good  at  all.  For  if  ihe 
guilt  or  sin  be  founded  in  the  nature,  as  the  article  affirms^ 
and  baptism  does  not  take  off  the  guilt  from  the  nature, — 
then  it  does  nothing. 

Now  since  your  Lordship  is  pleased,  in  the  behalf  of  the 
objectors,  so  warily  to  avoid  what  they  thought  pressing,  I 
will  take  leave  to  use  the  advantages  it  ministers ;  for  so  the 
serpent  teaches  us  where  to  strike  him,  by  his  so  warily  and 
guiltily  defending  his  head.     I  therefore  argue  thus  : 

Either  baptism  does  not  take  off  the  guilt  of  original  sin, 
or  else  there  may  be  punishment,  where  there  is  no  guilt, 
or  else  natural  death  was  not  it  which  God  threatened  as 

« 

the  punishment  of  Adam's  fact.  For  it  is  certain,  that  all 
men  die,  as  well  after  baptism,  as  before ;  and  more  after, 
than  before.  That  which  would  be  properly  the  consequent 
of  this  dilemma,  is  this,  that  when  God  threatened  death  to 
Adam,  saying,  "On  the  day  thou  eatest  of  the  tree,  thou 
shalt  die  die  death,"  he  inflicted,  and  intended  to  inflict,  the 
evils  of  a  troublesome  mortal  life.  For  Adam  did  not  die 
that  day,  but  Adam  began  to  be  miserable  that  day,  to  live 
upon  hard  labour,  to  eat  fruits  from  an  accursed  field,  till  he 
should  return  to  the  earth  whence  he  was  taken  ^.  So  that 
death,  in  the  common  sense  of  the  word,  was  to  be  the  end 
of  his  labour,  not  so  much  the  punishment  of  the  sin.  For 
it  is  probable,  he  should  have  gone  off  from  the  scene  of 

»  Gen.  iii.  17—19. 
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this  world  to  a  better^  though  he  had  not  sinned ;  but  if  he 
had  not  sinned^  he  should  not  be  so  afflicted,  and  he  should 
not  have  died  daily  till  he  had  died  finally,  that  is,  till  he 
had  '  returned  to  his  dust  whence  he  was  taken/  and  whi- 
ther he  would  naturally  have  gone  :  and  it  is  no  new  thing 
in  Scripture,  that  miseries  and  infelicities  should  be  called 
'  dying'  or  '  death  ^J  But  I  only  note  this  as  probable ;  as 
not  being  willing  to  admit  what  the  Socinians  answer  in  this 
argument ;  who  affirm,  that  God,  threatening  death  to  the 
sin  of  Adam,  meant  *  death  eternal :'  which  is  certainly  not 
true ;  as  we  learn  from  the  words  of  the  Apostle,  saying, 
'*  In  Adam  we  all  die ;"  which  is  not  true  of  death  eternal, 
but  it  is  true  of  the  miseries  and  calamities  of  mankind,  and 
it  is  true  of  temporal  death  in  the  sense  now  explicated,  and 
in  that  which  is  commonly  received. 

But  I  add  also  this  problem.  That  which  would  have 
been,  had  there  been  no  sin,  and  that  which  remains,  when 
the  sin  or  guiltiness  is  gone,  is  not  properly  the  punishment 
of  the  sin.  But  dissolution  of  the  soul  and  body  should  have 
been,  if  Adam  had  not  sinned ;  for  the  world  would  have 
been  too  little  to  have  entertained  those  m3rriads  of  men, 
which  must,  in  all  reason,  have  been  bom  from  that  bless- 
ing of '  Increase  and  multiply,'  which  was  given  at  the  first 
creation ;  and  to  have  confined  mankind  to  the  pleasures  of 
this  world,  in  case  he  had  not  fallen,  would  have  been  a  pu- 
nishment of  his  innocence ;  but  however,  it  might  have  been, 
though  God  had  not  been  angry,  and  shall  still  be,  even 
when  the  sin  is  taken  off.  The  proper  consequent  of  this 
will  be,  that  when  the  Apostle  says, '  Death  came  in  by  sin,' 
and  that '  Death  is  the  wages  of  sin,'  he  primarily  and  lite- 
rally means  the  solemnities,  and  causes,  and  infelicities,  and 
untimeliness,  of  temporal  death,  and  not  merely  the  dissolu- 
tion,  ^which  is  directly  no  evil,  but  an  inlet  to  a  better  state. 

But  I  insist  not  on  this,  but  offer  it  to  the  consideration  of 
inquisitive  and  modest  persons. 

And  now,  that  I  may  return  thither,  from  whence  this 
objection  brought  me ;  I  consider,  that  if  any  should  urge 
this  argument  to  me : 

Baptism  delivers  from  original  sin : — 

y  Bxod.  X.  17.  1.  Cor.  xt.  31.  2  Cor.  i.  10.  ir.  10—11.  xl.  M. 
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Baptism  does  not  deliver  from  concupiscence;  therefore 
concupiscence  is  not  original  sin. 

I  did  not  know  well  what  to  answer ;  I  could  possibly 
say  something  to  satisfy  the  boys  and  young  men  at  a  pub- 
lic disputation^  but  not  to  satisfy  myself^  when  I  am  upon 
my  kneeSf  and  giving  an  account  to  God  of  all  my  secret 
and  hearty  persuasions.  But  I  consider,  that  by  'concupis- 
cence' must  be  meant  either  the  first  inclinations  to  their 
object;  or  the  proper  acts  of  election,  which  are  the  second 
acts  of  concupiscence.  If  the  first  inclinations  be  meant, 
then  certainly  that  cannot  be  a  sin,  which  is  natural,  and 
which  is  necessary.  For  I  consider  that  concupiscence  and 
natural  desires  are  like  hunger ;  which,  while  it  is  natural 
and  necessary,  is  not  for  the  destruction  but  conservation  of 
man :  when  it  goes  beyond  the  limits  of  nature,  it  is  violent 
imd  a  disease;  and  so  is  concupiscence;  but  desires,  or 
lustings,  when  they  are  taken  for  the  natural  propensity  to 
their  proper  object,  are  so  far  from  being  a  sin,  that  they  are 
the  instruments  of  felicity  for  this  duration ;  and  when  they 
grow  towards  being  irregular,  they  may,  if  we  please,  grow 
instruments  of  felicity  in  order  to  the  other  duration,  be- 
cause they  may  serve  a  virtue  by  being  restrained  ;  and  to 
desire  that  to  which  all  men  tend  naturally,  is  no  more  a  sin, 
than  to  desire  to  be  happy  is  a  sin :  *  desire'  is  no  more  a 
sin  than  *  joy'  or  '  sorrow'  is :  neither  can  it  be  fancied,  why 
one  passion  more  than  another  can  be,  in  its  whole  na- 
ture, criminal :  either  all  or  none  are  so ;  when  any  of  them 
grows  irregular  or  inordinate,  joy  is  s^s  bad  as  desire,  and 
^ar  as  bad  as  either. 

But  if,  by  concupiscence,  we  mean  the  second  acts  of  it, 
that  is,  avoidable  con&entings,  and  deliberate  elections, — 
then  let  it  be  as  much  condemned,  as  the  Apostle  and  all  the 
chiirch  after  him  hath  sentenced  it ;  but  then  it  is  not  Adam'ls 
wn,  but  our  own,  by  which  we  are  condemned ;  for  it  is  not 
his  fault,  that  we  choose:  if  we  choose,  it  is  our  own ;  if  we 
choose  not,  it  is  no  fault.  For  there  is  a  natural  act  of  the  will . 
Its  well  as  of  the  understanding,  and  in  the  choice  of  the  su- 
preme good,  and  in  the  first  apprehension  of  its  proper  ob- 
ject, the  will  is  as  natural  as  any  other  faculty;  and  the  other 
faculties  have  degrees  of  adherence  as  well  as  the  will :  so  have 
the  potestative  and  intellective  faculties ;  they  are  delighted 
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in  their  test  objects.  But  because  these  only  are  natural, 
and  the  will  is  natural  sometimes,  but  not  always,-^there  it 
is,  that  a  difference  can  be. 

For  I  consider/ if  the  first  concupiscence  be  a  sin,  ori- 
ginal sin  (for  actual  it  is  not),  and  that  this  is  properly,  per- 
sonally, and  inherently,  our  sin  by  traduction,-^that  is,  if  ouf 
will  be  necessitated  to  sin  by  Adam's  fall,  as  it  must  needs 
be,  if  it  can  sin  when  it  cannot  deliberate, — then  there  caa 
be  no  reason  told,  why  it  is  more  a  sin  to  will  evil,  than  to 
understand  it:  and  how  does  that,  which  is  moral,  differ 
from  that,  which  is  natural  ?  For  the  understanding  is  first 
and  primely  moved  by  its  object,  and  in  that  motion  by  no^ 
thing  else  but  by  God,  who  moves  all  things:  and  if  that, 
which  hath  nothing  else  to  move  it  but  the  object,  yet  is  not 
free ;  it  is  strange,  that  the  will  can,  in  any  sense,  be  free, 
when  it  is  necessitated  by  wisdom  and  by  power,  and  by 
Adam,  that  is,  ^from  within'  and  ^from  without,'  besides 
what  God  and  violence  do  and  can  do. 

But,  in  this,  I  have  not  only  Scripture  and  all  the  reason 
of  the  world  on  my  side,  but  the  complying  sentences  of  the 
eminent  writers  of  the  primitive  church;  I  need  not  trouble 
myself  with  citations  of  many  of  them,  since  Calvin  *  con- 
fesses, that  St.  Austin  hath  collected  their  testimonies,  and  is 
of  their  opinion,  that  concupiscence  is  not  a  sin,  but  an  in-r 
firmity  only.  But  I  will  here  set  down  th€  words  of  St, 
Chrysostom ',  because  they  are  very  clear  5  "  IpsaB  passiones, 
in  se,  peccatum  non  sunt :  effrsenata  verd  ipsarum  immode>- 
rantia  peccatum  operata  est.  Concupiscentia  quidem  pecca? 
tum  non  est ;  quando  ver6  egressa  modum  foras  eruperitj^ 
tunc  demum  adulterium  fit,  non  k  concupiscentia,  sed  d  n^- 
mio  et  illicito  illius  luxu.^' 

By  the  way,  I  cannot  but  wonder  why  men  are  pleased^ 
wherever  they  find  the  word  *  concupiscence'  in  the  New 
Testament,  presently  to  dream  of  original  sin,  and  make  that 
to  be  the  sum  total  of  it ;  whereas '  concupiscence,'  if  it  were 
the  product  of  Adam's  fall,  is  but  one  small  part  of  it;  "et 
ut,  exei;npli  gratia,  unam^  illarum  tractem,"  said  St.  Chrysojsr 
tom  in  the  forecited  place ;  concupiscence  is  but  one  of  the 
passions,  and  in  the  utmost  extension  of  the  word,  it  can  be 
taken  but  for  one  half  of  the  passion ;  for  not  only  all  the 

>  Lib.  3.  Instit.  c.  S,  sect.  10.  *  Homil.  13*  in  Epnt  Rom. 
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passions  of  the  concupiscible  faculty  can  be  a  principle  of 
fiin^  but  the  irascible  does  more  hurt  in  the  world ;  that  is 
more  sensual^  this  is  more  devilish.  The  reason  why  I  note 
this,  is  because  upon  this  account  it  will  seem,  that  concu- 
piscence is  no  more  to  be  called  a  sin  than  anger  is ;  and  as 
St.  Paul  said,  **  Be  angry  but  sin  not ;"  so  he  might  have 
said,  **  Desire,  or  lust,  but  sin  not.'* — For  there  are  some 
lustings  and  desires  without  sin,  as  well  as  some  angers  ; 
and  that,  which  is  indifferent  to  virtue  and  vice,  cannot  of 
itself  be  a  vice ;  to  which  I  add,  that  if  concupiscence, 
taken  for  all  desires,  be  a  sin,  then  so  are  all  the  passions 
of  the  irascible  faculty.  Why  one  more  than  the  other  is 
not  to  be  told ;  but  that  anger,  in  the  first  motions,  is  not  a 
sin,  appears,  because  it  is  not  always  sinful  in  the  second ; 
a  man  may  be  actually  angry,  and  yet  really  innocent :  and 
60  he  may  be  lustful  and  full  of  desire,  and  yet  he  may  be 
not  only  that  which  is  good,  or  he  may  overcome  his  desires 
to  that,  which  is  bad.  I  have  now  considered  what  your 
Lordship  received  from  others,  and  gave  me  in  charge  your- 
self, concerning  concupiscence. 

Your  next  charge  is  concerning  antiquity,  intimating, 
that  although  the  first  antiquity  is  not  clearly  against  me, 
yet  the  second  is.  For  thus  your  Lordship  is  pleased  to 
write  their  objection :  ^*  I  confess,  I  find  not  the  fathers  so 
fully  and  plainly  speaking  of  original  sin,  till  Pelagius  had 
puddled  the  stream;  but  after  this  you  may  find  St.  Je- 
rome," &c. 

That  the  fathers,  of  the  first  four  hundred  years,  did  speak 
plainly  and  fully  of  it,  is  so  evident  as  nothing  more ;  and 
-I  appeal  to  their  testimonies,  as  they  are  set  down  in  the 
papers  annexed  in  their  proper  place ;  and,  therefore,  that 
must  needs  be  one  of  the  little  arts,  by  which  some  men  use 
to  escape  from  the  pressure  of  that  authority,  by  which,  be- 
cause they  would  have  other  men  concluded,  sometimes  upon 
strict  inquiry  they  find  themselves  entangled.  Original  sin, 
as  it  is  at  this  day  commonly  explicated,  was  not  the  doctrine 
of  the  primitive  church ;  but  when  **  Pelagius  had  puddled 
the  stream,''  St.  Austin  was  so  angry  that  he  stamped  and 
disturbed  it  more :  and  truly,  my  Lord,  I  do  not  think,  that 
the  gentlemen,  that  urged  against  me  St.  Austin's  opinion, 
do  well  consider,  that  I  profess  myself  to  follow  those  fa- 
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thers,  who  were  before  him  ;  and  whom  St.  Austin  did  for- 
sake^  as  I  do  him^  in  the  question.  They  may  as  well  press 
me  with  his  authority  in  the  article  of  the  damnation  of  in- 
fants dying  unbaptized,  or  of  absolute  predestination.  In 
which  article,  St.  Austin's  words  are  equally  urged  by  the 
Jansenists  and  Molinists,  by  the  Remonstrants  and  Contra- 
remonstrants;  and  ihey  can  serve  both;  and,  therefore^ 
cannot  determine  me.  But  then,  my  Lord,  let  it  be  remem- 
bered, that  they  are  as  much  againstSt.  Chrysostom  as  I  am 
against  St.  Austin,  with  this  only  difference  ;  that  St.  Chry- 
sostom speaks  i^onstantly  in  the  argument,  which  St.  Austin 
did  not, — and  particularly  in  that  part  of  it,  which  concerns 
concupiscence.  For  in  the  inquiry,  whether  it  be  a  sin  or 
no ;  he  speaks  so  variously,  that  though  Calvin  complains 
of  him,  that  he  calls  it  only  an  *  infirmity,'  yet  he  also  brings 
testimonies  from  him  to  prove  it  to  be  a  '  sin ;'  and  let  any 
man  try  if  he  can  tie  these  words  together ;  '*  Concupiscen- 
tia  camis  peccatum  est,  quia  inest  illi  inobedientia  contra 
dominatum  mentis  ** ;"  which  are  the  words  your  Lordship 
quotes:  ^^ Concupiscence  is  a  sin,  because  it  is  a  disobedi- 
ence to  the  empire  of  the  Spirit.**  But  yet  in  another  place ; 
*^  Ilia  concupiscentialis  inobedientia  'quanto  magis  absque 
culpa  est  in  corpore  non  consentientis,  si  absque  culpa  est 
in  corpore  dormientis*?"  It  is  a  sin  and  it  is  no  sin;  it  is 
criminal,  but  is  without  fault ;  it  is  culpable  because  it  is  a 
disobedience;  and  yet  this  disobedience,  without  actual 
consent,  is  not  culpable.  If  I  do  believe  St.  Austin,  I 
must  disbelieve  him ;  and  which  part  soever  I  take,  I  shall 
be  reproved  by  the  same  authority.  But  when  the  fathers 
are  divided  from  each  other,  or  themselves,  it  is  indifferent 
to  follow  either ;  but  when  any  of  them  are  divided  from 
reason  and  Scripture,  then  it  is  not  indifferent  for  us  to  fol- 
low them,  and  neglect  these ;  and  yet  if  these,  who  object 
St.  Austin's  authority  to  my  doctrine,  will  be  content  to  be 
subject  to  all  that  he  says,  I  am  content  they  shall  follow 
him  in  this  too ;  provided  that  they  will  give  me  my  liberty, 
because  I  will  not  be  tied  to  him  that  speaks  contrary  things 
to  himself,  and  contrary  to  them  that  went  before  him ;  and 
though  he  was  a  rare  person,  yet  he  was  as  fallible  as  any  of 
my  brethren  at  this  day.    He  was  followed  by  many  igno- 

*>  De  Peccator.  M er.  et  Remission.  1. 1.  e.  3.        ^  Lib.  1.  de  Cifit.  Dei,  oftp.  €5. 
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rant  ages,  tod  all  the  world  knows  by  what  accidental  ad- 
vantages he  acquired  a  great  reputation:  but  he  who  made 
no  scruple  of  deserting  all  his  predecessors,  must  give  us 
leave,  upon  the  strength  of  his  own  reasons,  to  quit  his  au- 
thority. 

All  that  I  shall  observe,  is  this ;  that  the  doctrine  of  ori- 
ginal sin,  as  it  is  explicated  by  St.  Austin,  had  two  parents ; 
one  was  the  doctrine  of  the  Encratites>  and  dome  other  he- 
retics, who  forbade  marriage,— and,  supposing  it  to  be  evil, 
thought  they  were  warranted  to  Say,  it  was  the  bed  of  sin, 
and  children  the  spawn  of  vipers  and  sinners.  And  St.  Aus- 
tin himself,  and  especially  St.  Jerome,  whom  your  Lordship 
cites,  speaks  some  things  of  marriage,  which  if  they  were 
true,  then  marriage  were  highly  to  be  refused,  as  being  the 
increaser  of  sin  rather  than  of  children, — and  a  semination 
in  the  flesh,  and  contrary  to  the  Spirit, — and  such  a  thing 
which,  being  mingled  with  sin,  produces  univocal  issues ; 
the  mother  and  the  daughter  are  iso  like,  that  they  are  the 
worse  again.  For  if  a  proper  inherent  sin  be  effected  by 
chaste  marriages,  then  they  are,  in  thi^  particular,  equal  to 
adulterous  embraces,  and  rather  to  be  pardoned  than  allow- 
ed ;  and  if  all  concupiscence  be  vicious,  then  no  marriage 
can  be  pure.  These,  things,  it  may  be,  have  not  been  so 
much  considered ;  but  y6ur  Lordship,  I  know>  remembers 
strange  sayings  in  St.  Jerome,  in  Athenagoras,  and  in  St. 
Austin,  which  possibly  have  been  countenanced  and  main- 
tained at  the  charge  of  this  opinion.  But  the  other  parent 
of  this  is  the  zeal  against  the  Pelagian  heresy,  which  did 
serve  itself  by  saying  too  little  in  this  article ;  and  there- 
fore was  thought  fit  to  be  confuted  by  saying  too  much ; 
and  that  I  conjecture  right  in  this  affair,  I  appeal  to  the 
words,  which  I  cited  out  of  St.  Austin,  in  the  matter  of  con- 
cupiscence ;  concerning  which  he  speaks  the  same  thing  that 
I  do,  when  he  is  disengaged  ;  as  in  his  books  '  de  Civitate 
Dei:*  but  in  his  tractate  '  de  Peccatorum  Meritis  et  Remis- 
sione,'  which  was  written  in  his  heat  against  the  Pelagians, 
be  speaks  quite  contrary.  And  whoever  shall  with  observa- 
tion read  his  one  book  of  original  sin  agdinst  Pelagius,  his 
two  books  *  de  Nuptiis  et  Concupiscentia*  to  Valerius,  his 
three  books  to  Marcellinus, '  de  Peccatorum  Meritis  et  Remis- 
sione/  his  four  books  to  Boniface,  *  contra  duas  epistolas 
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Pelagianonim/  his  six  books  to  Claudius  against  Julianus/ 
*-^and  shall  think  himself  bound  to  believe  all  that  this  ex^ 
cellent  man  wrote,  will  not  only  find  it  impossible  he  should^ 
but  will  have  reason  to  say,  that  zeal  against  an  error  ra  ^ 
not  always  the  best  instrument  to  find  out  truth.  The  same 
complaint  hath  been  made  of  others ;  and  St.  Jerome  hath 
suffered  deeply  in  the  infirmity.  I  shall  not  therefore  trou-« 
ble  your  Lordship  with  giving  particular  answers  to  the 
words  of  St.  Jerome  and  St.  Ambrose,. because,  besides  what 
I  have  already  said,  I  do  not  think,  that  their  words  are  an 
argument  fit  to  conclude  against  so  much  evidence,  nor 
against  a  much  less  than  that,  which  I  have,  every  where^ 
brought  in  this  article,-^though  indeed  their  words  are  ca« 
pable  of  a  fair  interpretation, — and,  besides,  the  words  quoted 
out  of  St.  Ambrose  are  none  of  his;  and  for  Aquinas,  Lom- 
bard, and  Bonaventure,  your  Lordship  might  as  well  press 
me  with  the  opinion  of  Mr.  Calvin,  Knox,  and  Buchanan^ 
with  the  synod  of  Dort,  or  the  Scots*  Presbyteries :  I  know 
they  are  against  me,  and  therefore  I  reprove  them  for  it ;  but 
it  is  no  disparagement  to  the  truth,  that  other  men  are  in  er- 
ror. And  yet  of  all  the  schoolmen,  Bonaventure  should  least 
have  been  urged  against  me,  for  the  proverb's  sake :  for 
'  Adam  non  peccavit  in  Bonaventura ;'  Alexander  of  Hales 
would  often  say,  that '  Adam  never  sinned  in  Bonaventure.' 
But,  it  may  be,  he  was  not  in  earnest :  no  more  am  L 

The  last  thing  your  Lordship  gives  to  me  in  charge  in  the  - 
behalf  of  the  objectors,  is,  that  *'  I  would  take  into  consider- 
ation the  covenant  made  between  Almighty  God  and  Adam, 
as  relating  to  his  posterity." 

To  this  I  answer.  That  I  know  of  no  such  thing ;  God 
made  a  covenant  with  Adam  indeed,  and  used  the  right  of 
his  dominion  over  his  posterity,  and  yet  did  nothing  but 
what  was  just ;  but  I  find  in  Scripture  no  mention  made  of 
any  such  covenant,  as  is  dreamt  of  about  the  matter  of  OrjC 
ginal  sin  :  only  the  covenant  of  works  God  did  make  with  all 
men  till  Christ  came;  but  he  did  never  exact  it  after  Adam; 
but  for  a  covenant  that  God  should  make  with  Adam,  that 
if  he  stood,  all  his  posterity  should  be  I  know  not  what ; 
and  if  he  fell,  they  should  be  in  a  damnable  condition  ;  of 
this,  I  say,  there  is  ^  nee  vola  nee  vestigium'  in  Holy  Scrip- 
ture, that  ever  I  could  meet  with :  if  there  had  been  any  such 
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covenant,  it  liad  been  but  equity,  that,  to  all  ihe  persons 
interessed,  it  should  have  been  communicated,  and  caution 
given  to  all,  who  were  to  suffer,  and  abilities  given  to  them 
to  prevent  the  evil :  for  else  it  is  not  a  covenant  with  them, 
but  a  decree  concerning  them;  and  it  is  impossible  that 
there  should  be  a  covenant  made  betweea  two,  when  one  of 
the  parties  knows  nothing  of  tt« 

I  will  enter  no  further  into  this  inquiry,  but  only  ob- 
serve, that  though  there  was  no  sudb  covenant,  yet  the  event 
that  happened,  might,  without  any  such  covenant,  have  justly- 
entered  in  at  many  doors.  It  is  one  thing  to  say,  that  6od> 
by  Adam's  sin,  was  moved  to  a  severer  intercourse  with  hia 
posterity, — for  that  is  certainly  true ;  and  it  is  another  thii^ 
to  say,  that  Adam's  sin,  of  itself,  did  deserve  all  the  evil, 
that  came  actually  upon  his  children ;  death  is  the  wages  of 
sin;  one  death  for  one  sin;  but  not  ten  thousand  miliiouBfor 
one  sin ;  but  therefore  the  Apostle  affirms  it  to  have  de* 
scended  on  all,  *'  inasmuch  as  all  men  have  sinned ;"  but  if 
from  a  sinning  parent  a  good  child  descends ;  the  child's  ia*^ 
nocence  will  more  prevail  with  God  for  kindness,  4.han  the 
father's  sin  shall  prevail  for  trouble.  ^'Non  omnia  peccata 
parentum  dii  in  liberos  convertunt.  Sed  si  quis  de  malo  nasK 
citur  bonus,  tanquam  bene  afiecto  corpore  natus  de  morbo- 
so,  is  generis  pcensi  liberatur,  veluti  e  malitiae  genere  in  vir^ 
tutis  familiam  transcriptus.  Qui  ver6  morbo  in  similitudir- 
nem  generis  refertur  vitiosi,  ei  nimirum  convenit,  tanquam 
haeredi,  debitas  pcenas  vitii  persolvere,"  said  Plutarch  *  de 
lis,  qui  ser&dnumine  puniunturV  ''God  does  not  always 
make  the  fathers'  sins  descend  upon  the  children.  But  if 
iBi  goo4  child  is  bom. of  a  bad  father,  like  a  healthful  body 
from  an  ill-affected  one^  he  is  freed  from  the  punishment  of 
his  stock,  and  passes  from  the  house  of  wickedness  into 
another  family.  But  he  who  inherits  the  disease,  he  also 
iSiufit  be  heir  of  the  punishment ;"  ''quorum  natura  complexa 
est  cognatam  malitiam,  hos  justitia  similitudinem  pravita- 
tis  persequens  supplicio  affecit ;"  ''  if  they  pursue  their  kin- 
dred's wickedness,  they  shall  be  pursued  by  a  cognation  of 
judgment." 

Other  ways  there  are,  by  which  it  may  come  to  pass, 
that  the  sins  of  others  may  descend  upon  us.  He  that  is  author 

Wjttenbaoh.  p.  80. 
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or  the  persuader,  the  minister  or  the  helper,  the  approver  or 
the  follower,  may  derive  the  sins  of  others  to  himself;  but 
then  it  is  not  their  sins  only,  but  our  own  too;  and  it  is  like 
a  dead  taper  put  to  a  burning  light  and  held  there,  this  de* 
rires  light  and  flames  from  the  other,  and  yet  then  hath  it  of 
its  own,  but  they  dwell  together  and  make  one  body.  These 
are  the  ways  by  which  punishment  can  enter ;  but  there  are 
evils,  which  are  no  punishments,  and  they  may  come  upon 
more  accounts, — by  God's  dominion, — by  natural  conse- 
quence,— by  infection, — by  destitution  and  dereliction, — 
for  the  glory  of  God, — by  right  of  authority, — for  the  insti- 
tution or  exercise  of  the  suflferers, — or  for  their  more  imme- 
diate good. 

But  that^  directly  and  properly,  one  should  be  punished 
for  the  sins  of  others,  was  indeed  practised  by  some  com- 
monwealths ; ''  Utililatis  specie,  saepissime  in  repub.  peccari," 
said  Cicero ;  they  do  it  sometimes  for  terror ;  and  because 
their  way  of  preventing  evil  is  very  imperfect :  and  when  Pe- 
danius  Secundus,  the  pitetor,  Was  killed  by  a  slave,  all  the 
family  of  them  was  killed  in  punishment;  this  was  '  vetere 
ex  more,'  said  Tacitus^:  for,  in  the  slaughter  of  Marcellus, 
the  slaves  fled  for  fear  of  such  usage  ; — it  was  thus,  I  say, 
among  the  Romans  ;  but  *  habuit  aliquid  iniqui ;'  and  God 
forbid,  we  should  say  such  things  of  the  fountain  of  justice 
and  mercy.  But  I  have  done,  and  will  move  no  more  stones, 
but  hereafter  carry  them  as  long  as  I  can,  rather  than  make 
a  noise  by  throwing  them  down ;  I  shall  only  add  this  one 
thing :  I  was  troubled  with  an  objection  lately  ;  for  it  being 
propounded  to  me,  why  it  is  to  be  believed  that  the  sin  of 
Adam  could  spoil  the  nature  of  man,  and  yet  the  nature  of 
devils  could  not  be  spoiled  by  their  sin,  which  was  worse  ; 
I  could  not  well  tell  what  to  say,  and  therefore  I  held  my 
peace. 

f  Aniial.  14.  ^3.  Ruperti,  p.  385. 
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RIGHT  REVEREND   DR.  WARNER, 


LORD   BISHOP   OF   ROCHESTER. 


RIGHT  RfiV£R£KD  FATH£R^  I 

I  AM,  against  my  resoliitioQ  arid  proper  dispositiodi 
by  the  overruling  power  of  the  Divine  Providence/ 
which  wisely  disposes  all  things/  accidentally  enga?- 
ged  in  the  question  of  transubst^tiation,  which  hatli 
already  so  many  times  passed  by  the  fire  and  undor 

0 

the  saw  of  contention :  that,  it  might  seeit)/  nothing 
could  remain,  which  had  not  been  already  considm^r 
ed,  and  sifted  to  the  bran.  I  had  been  by  chance 
engaged  in  a  conference  with  a  person  of  ancilier  perr 
suasion,  the  man  not  unlearned  nor  unwary,  but 
much  more  confident  than  I  perceived  the  strength 
of  his  argument  could  warrant ;  and  yet  he  had  some 
few  of  the  best,  which  their  schools  did  furnish  out 
and  ordinarily  minister  to  their  irpontXvro-Sticrai,  theur 
emissaries  and  ministers  of  temptaticm  to  our  people. 
I  then  began  to  consider,  whether  there  were  not 
muchmore  in  the  secret  of  the  question,  which  might 
not  have  persuaded  him  more  fiercely  than  I  could 
then  see  cause  for,  or  others  at  least,  from  whom, 
upon  the  strength  of  education,  he  might  have  de- 
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rived  his  confidence ;  and  searching  into  all  the  se- 
crets of  it,  I  found  infinite  reason  to  reprove  the 
boldness  of  those  men,  who,  in  the  sum  of  affairs  and 
u^n  ^ixoAjoMiot^  will  tefound  tp  think  mqndamnod, 
if  they  will  not  speak  nonsense,  and  disbelieve  their 
eyes  and  ear^,tinddefy  their  own  reasdtt,  and  recede 
from  antiquity,  and  believe  them  in  whatsoever  they 
dream,  or  list  to  obtrude  upon  the  world  who  hath 
been  too  long  credulous,  or  it  could  never  have  suf- 
fered sudi  a' proportion  to  be  believed  by  so  many 
m^  a^in^  all  the  demonstration  in  the  world.  And 
t^madnly  It  is  rno  small:  matter  of  wonder,  that  those 
^(tn  dTtfaier  fiomim  <$hurcb  shoulApretend  learning,  and 
"J^tfeirtrtb^iriieitr  ^tkkie»  of  faith  upon  propositions 
l^lhdt  an  k^rMng  T  that  they  srhould  ^gage  their 
^t^UtB'WimA  atid  beli^r^  Aristotle,  and  yet  destroy 
%}9|](llilGrj$bphy,  aMieasoil  by  th^ir  article ;  tbad^they 
Bhoiuld^ink  all  th'6  world  ft)Ote  but  themMl^esy  and 
^t  tdlk  dM  pt6di6h  mdk  things,  whkh  if  men  had 
''ipbk€iiii  b^te  this?  nj^w  device  arotee,  they:  woiaM 
Hftve  be*b  thdiigbt  miad.  Bnt  if  the*e  mien  i*ad,  •  by 
^itKkti^ef  W  teterest.  Mien  lipbtt  the^^ther  opinioB, 
^^fcW  we  ittaiirtain  ^gaiAst^  *^m,  they  would  harre 
filled  thfe  worM^ifi^  dbolamalton^  against  the  impos- 
Iflble  jiWpositioife  and  the  &>y/cmt<t  tt^tXotro^«  of  tiieir 
^^ersati^d;  they  would  have  cafflcd  tfs  duntes,  idiots, 
^ii'i^ilhout  soiiISi  wilhoitt  j^itosophy,  wttbtMit 
sefife,'  \(^itfa6ut  reisoin,  Witltoiit  logics  deiM:royeri^  of 
'^fe  vfery  fifet  notions  of  mankind.     But  no^'  that 
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they  are  engaged  upon  the  impossible  side,  they  pro* 
ceed  with  a  prodigious  boldness ;  and  seem  to  won- 
der, that  mankind  does  not  receive  from  them  all 
their  first  principles^  and  credit  the  wildness  and  new 
notions  of  their  cataphysics:  for  metaphysics  it  is 
not.  Their  afiirmatives  and  negatives  are  neither 
natural^  nor  above,  nor  besides,  nature,  but  against  it 
in  those  first  principles,  which  are  primely  credible. 
For,  that  I  may  use  St.  Austin's  words,  **  Nemo 
enim  huic  evidentiae  contradicet,  nisi  quem  plus  de- 
fensare  delectat  quod  sentit,  quam  quid  sentiendum 
sit  invenire."  But  I  see  it  is  possible  for  a  man  to  be^ 
lieve  any  thing  he  hath  a  mind  to ;  and  this,  to  me^ 
seems  to  have  been  permitted  to  reprove  the  vanity 
of  man  s  imagination,  and  the  confidence  of  opinion, 
to  make  us  humUe,  apt  to  learn,  inquisitive,  and 
charitable  ;  for  if  it  be  possible,  for  so  great  a  com- 
pany of  men,  of  all  sorts  and  capacities,  to  believe 
such  impossible  things,  and  to  wonder  that  others 
do  not  *  eandem  insaniam  insanire,'  it  will  concern 
the  wisest  man  alive  to  be  inquisitive  in  the  articleis 
of  his  first  persuasion^  to  be  diligent  in  his  search, 
modest  in  his  sentences,  to  prejudge  no  man,  to  re- 
prove the  adversaries  with  meekness,  and  a  spirit 
conscious  of  human  weakness,  and  aptness  to  be 
abused.  But  if  we  remember  that  Pere  Coton,  con- 
fessor to  Henry  the  Fourth  of  France,  was  wont  to  say, 
"  that  he  could  do  any  thing  when  he  had  his  God  in 
his  hand,  and  his  king  at  his  feet,''  meaning  him  at 
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Confession,  and  the  other  in  effigy  of  the  crucifix  or 
in  the  host,  wie  may  well  perceive,  that  they  are  aot 
such  fools  but  they  will  consider  the  advantages  jhit 
come  to  their  persons  and  calling,  if  they  can  be  aupr 
posed  to  make,  with  pronouncing  four  Mnords^  biiead 
to  become^  God.  Upon  the  reputation  of  this  gr^t 
thing,  the  priests  w  we  exempt  from  secular  jurisdiqt 
tion  and  violence,  in  the  council  in  Dalmatia  hddiby 
the  legates  of  Pope  Innocent  the  Thirds  A.  D.  1  llftSt 
can.  5.  Upon  this  account.  Pope  Urban  the  Seconds 
in  a  council  which  he  held  at  Rome  1097,  against 
the  emperor  Henry  the  Fourth,  took  from  secular 
princes  the  investiture  of  benefices,  and  advanced 
the  clergy  above  kings,  because  ''  their  hands  eceate 
God  their  Creator,"  as  Simeoi;i  Dunelmensis  reports^ 
lib.  2^  Chron.  apud  Vigner.  Hist.  Eccles.:  And  the 
same  horrible  words  are  used  in  the  famous  book 
called '  Stella  Clericorum  f  where  the  priest  i^  called 
•^  f  the  creator  of  hi^  Creator :'  and  thence  also,  infers 
his  privilege  aiid  immunity  froni  being  condemned. 
I  will  not^  with  any  envy  and  reproach,  object  t^ 
them  that  saying  of  a  Boheniian  priest,  against  which 
John  H-uss  wrote  a  book  on  purpose,  that ''  before 
the  priest  said  his  first  mass,  he  was  but  the  son  of 
fGod,  but  afterward,  he  was  the  father  of  God,  and 
the  creator  of  his  body:"  it  was  a  rude  kind  .of 
blasphemy^  but  not  much  more  than  that>  which  their 
severest  men  do  say,  and  were  never  corrected  by 
their  expurgiatory  indices,  and  is  to  be  seen  in  Biel 
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to  canon  of  the  mass,  lection.  4.,  and  Pere  de  Bess# 
in  his^Royal  Priesthood,'  lib.  1 .  c.  3.  where  the  priest, 
npon  the  stock  of  his  power,  is  advanced  above  an-^ 
gels,  and  tte^  blessed  Virgin  herself;  which  is  the 
biggest  expression,  which  they  can  devise,  unless 
they,  advance  him  above  God  himself.  The  conse- 
quent of  this  is  a  double  honour,  that  is,  an  honour 
and  maintenance  in  such  a  manner,  as  may  serve 
the  design  of  ambition,  and  fill  the  belly  of  coveti^ 
ousness. 

This  was  enough  to  make  them  willing  to  intro- 
duce it,  and;  as  to  them,  the  wonder  ceases;  but  it 
is  strange  the  world  could  receive  it ;  for  though  men 
might  be  willing  to  believe  a  thing,  that  would  mak^ 
for  their  profit  and  reputation,  yet  that  they  should 
entertain  it  to  their  prejudice,  as  the  other  part  must 
doy  that,  at  so  great  a  price,  and  with  so  great  a  di^ 
minution  of  their  rights,  they  should  suffer  them* 
selves  to  be  cozened  of  their  reason,  is  the  stranger 
thing  of  the  two.  But  to  this  also  there  ware  many 
concurrent  causes ;  for,  1 .  This  doctrine  entered  upon 
the  world  in  the  most  barbarous,  most  ignorant,  ssid 
most  vicious  ages  of  the  world ;  for  we  know-,  when 
it  began,  by  what  steps  and  progressions  it  prevailed; 
and  by  what  instruments.  It  began  in  the  ninth  age ; 
and  in  the  tenth  w*as  suckled  with  little  arguments 
and  imperfect  pleadings ;  in  the  eleventh  it  grew  up 
with  illusions  and  pretence  of  miracles ;  and  was> 
christened  and  confirmed  in  the  twelfth,  and  afters 
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%ard  lived  upon  blood,  ?tnd  craft,  and  violence ;  but 
when  it  was  disputed  by  Pascasius  Ratbert,  the  dea- 
con, in  the  ninth  century,  the  first  collateral  device, 
by  which  they  attempted  to  set  up  their  fancy,  was 
to  devise  miracles  ;  which  we  find  done  accordingly 
in  the  same  Pascasius,  telling  a  taleof  Plegilus,  seeing 
upon  the  altar  a  babe,  like  that  which  was  pictured 
in  the  arms  of  Simeon :  in  Joannes  Diaconus,  telling 
a  story  of  something  in  the  days  of  St.  Gregory  the 
Great,  but  never  told  by  any  before  him,  viz.  in  the 
year  873,  that  is  two  hundred  and  seventy  years  after 
the  death  of  St.  Gregory ;  and  extracted  from  the  arch- 
ives  of  Rome  or  It^y  out  of  England,  where  it  seems 
they  could  better  tell  what  was  so  long  before  done  at 
Rome,  by  Damianus  in  the  year  1060,  who  tells  two 
mor^ ;  by  Guitmond  writing  against  Berengarius  out 
of  the  VitsB  Patrum,  by  Laafranck,  who  served  his  end 
upon  the  report  of  strange  apparitions,  and  from  him 
Alexander  of  Hales  also  teUis  a  pretty  tale.  For  they 
then  observed,  that  the  common  people  did  not  only 
then  believe  all  reports  of  miracles,  but  desired  them 
passionately,  and  with  them  would  swallow  anything: 
but  how  vainly  and  falsely  the  world  was  then  abused, 
"vre  need  no  greater  witness  than  the  learned  bishop 
9f  the  Canaries,  Melchior  Camus.  And  yet  even  one 
of  these  authors,  though  possibly  apt  enough  to  cre^ 
dit  or  report  any  such  fine  device,  for  the  promotion 
of  his  new  opinion,  yet  it  is  vehemently  suspected^ 
Aat  even  .the  tale,  which  was  reported  out  of  Pas- 
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casius,  was,  a  long  time  after  his  death,  thrust  in  b^ 
sdrne  monk  in  a  place  to  which  it  relates  not,  and 
which,  without  that  tale,  would  be  more  united  and 
more  coheretot :  and  yet  if  this  and  the  other  mira- 
cles pretended,  had  not  been  illusions  or  directly  fa- 
bulous, it  had  made  very  much  against  the  present 
doctrine  of  the  Roman  church ;  for  they  represent  the 
body  in  such  manner,  as  by  their  explications  it  is 
tkot,  and  it  cannot  be :  they  represent  it  broken,  a 
finger,  or  a  piece  of  flesh,  or  bloody,  or  bleeding,  or 
in  the  form  of  an  infant ;  and  then,  when  it  is  in  the 
species  of  bread :  for  if,  as  they  say,  Christ's  body  is 
present  no  longer  than  the  form  of  bread  remained^ 
how  can  it  be  Christ's  body  in  the  miracle,  when  the 
species  being  gone,  it  is  no  longer  a  sacrament  ?  But 
the  dull  inventors  of  miracles  in  those  ages  consider- 
ed nothing  of  this ;  the  article  itself  was  then  gross 
and  rude,  and  so  were  the  instruments  of  probation. 
I  noted  this,  not  only  to  shew  at  what  door  so  incre- 
dible a  persuasion  entered,  but  that  the  zeal  of  pre- 
vailing in  it  hath  so  blinded  the  refiners  of  it  in  this 
age,  that  they  still  urge  these  miracles  for  proof, 
when,  if  they  do  any  things  at  all,  they  reprove  the 
present  doctrine. 

But,  besides  this  device,  they  enticed  the  people 
forward  by  institution  of  the  solemn  feast  of  Corpus 
Christi  day,  entertained  their  fancies  by  solemn  and 
pompous  processions,  and  rewarded  their  worship- 
pings and  attendances  on  the  blessed  sacrament,  with 
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indulgences  granted  by  Pope  Urban  the  Fourth,  in- 
serted in  the  Clementines,  and  enlarged  by  John  the 
Twenty-second,  and  Martin  the  Fifth,  and  for  their 
worshipping  of  the  consecrated  water  they  had  au- 
thentic precedents,  even  the  example  of  Bonaven- 
ture's  lamb,  St.  Francis's  mule,  St.  Anthony  of  Pa- 
dua's ass;  and  if  these  things  were  not  enough  to 
persuade  the  people  to  all  this  matter,  they  niiist 
needs  have  weak  hearts  and  hard  heads;  and  be- 
cause they  met  with  opponents 'at  all  hand^,  they 
proceeded  to  a  more  vigorous  way  of  arguing :  they 
armed  legions  against  their  adversaries;  they  con>- 
futed,  at  one  time,  in  the  town  of  Beziers,  -  sixty 
thousand  persons, — and  in  one  battle  disputedisd 
prosperously  and  acutely,  that  they  killed  about  ten 
thousand  men  that  were  sacramentaries :  and  this 
Bellarmine  gives  as  an  instance  of  the  marik:s  of  his 
church ;    this  way  of  arguing  was  used  in  almost 
all  the  countries  of  Christendom,  till,  by  crusadoes, 
massacres  and  battles,'  burnings  and  the  constd.ht 
carnificia,  and  butchery  of  the  Inquisition,  whifeh  is 
the  main  prop  of  the  Papacy,  and  does  more  than 
*  Tu  es  Petrus,' — they  prevailed  far  and  neiar;  and 
men  durst  not  oppose  the  evidence  Vhereby  they 
fought.  And  now  the  wonder  is  oiit,  it  is  not  strange 
that  the  article  hath  been  so  readily  entertained; 
But  in  the  Greek  church  it  could  not  prevail,  as  ap- 
pears not  only  in  Cyril's  book  of  late,  dogmatically 
affinning  the  article  in  our  sense,  but  in  the  answi&r 
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of  Cardinal  Humbert  to.Nicetas,  who  maintainecfc 
the  receiving  the  holy  sacrament  does  break  the 
fasti  which  it  could  not  do,  if  it  were  not,  what,  it 
seems,  bread  and  wine,  as  well  as  what  we  believe  it 
to  be,  the  body  and  blood  of  Christ. 

And  now,  in  prosecution  of  their  strange  imp|ro<! 
bable  success,  they  proceed  to  persuade  all  people 
that  they  are  fools,  and  do  not  know  the  measures 
of  sense,  nor  understand  the  words  of  Scripture^ 
nor  can  tell  when  any  of  the  fathers  speak  affirma'-- 
tively  or  negatively ;  and  after  many  attempts  made 
by  divers  unsprosperously  enough  (as  the  thing  did 
constrain  and  urge  th^m),— a  great  wit,  Cardinal 
Perron,  hath  undertaken  the  question,  and  hath  spun 
his  thread  so  fine,  and  twisted  it  so  intricately,  and 
adorned  it  so  sprucely  with  language  and  sophisms, 
that  ^though  he  cannot  resist  the  evidence  of  truth; 
yet  he  is  too  subtile  for  most  men's  discerning^  and 
though  he  hath  been  contested  by  potent  adversar 
rieis,  and  wise  men,  in  a  better  cause  than  his  own^ 
yethe  will, always  make  his  reader  believe  that  h^ 
prevails ;  which  puts  me  in  mind  of  what  Thucyr. 
dides  told  Archidamus  the  king  of  Sparta,  asking 
him,  *  whether  he  or  Pericles  were  the  better  wrests 
ler  V  he  told  him,  that  *  when  he  threw  Pericles  on 
his  back,  he  would,  with  fine  words,  persuade  the 
people,  that  he  was  not  down  at  all,  and  so  he  got 
the  better.' — Sa  does  he ;  and  is,  to  all  considering 
men,  a  great  argument  of  the  danger  that  articles  of 
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religion  are  in,  and  consequently  men's  persuasions^ 
and  final  interest,  when  they,  fall  into  the  hai^ds  p£'a 
witty  man  and  a  so|)histef >  and  one  who  is  resolved 
to  prevail  by  all  means.  But  truth  is  strpiiger  thac^ 
wit,  and  can  endure  when  the  other  cannot :  ajcid  ] 
hope  it  will  appear  so  in  this  questioa,  w^h  al- 
though it  is  managed  by  weak  hands,  (hat  is^;,  b|( 
mine>  yet  to  cill  impartial  persons  it  must  be  cert^ 
and  prevailing,  upon  the  stock  of  its  own  sincerity^ 
and  derivation  from  Ood.  .  .  :i 

.And  naw,  Right  Reverend,  though  this  queatioj) 
hath  so  often  been  disputed,  and  some  thiog)^  ^a 
often  said,— yet  I  was  willing  to  bring  it  once.  niAiare 
npqn  the  stage,  hoping  to  add  some  deani^sa  tft  jti 
by  fitting  it  with  a  good  instrument^,  and  oleai*;eoA4 
veyance,  and  representment,  by ,  saying  sblnething 
new,  and  very  many  which  are  not  generally  Jmoiwau 
and  less  generally  noted;  and  I  thought  ttiexB!  wa» 
a  present  necessity  of  it,  because  the.  emiDsari^; /Of 
the  church  6f  Rome  are  busy  now  to  disturb,. 1^^ 
peaee  of  consciences  by  troubling  the  persecuted^ 
and  ejecting  scruples  into  the  .unfortimate,  >v^bo  9^t 
pect  every  thing,  and  being  weary  cJf  all,  ftw  x&Q^ 
ready  to  change  from  the  present.  .  Thej»^ttve  gptft 
trick  to  ask.  Where  i$  om?  church  now  ?  •  What?  is  be- 
come of  your  articles  of  your.  r^^igioQ  ?  W;^  <»ODkat 
aixfiwer  them  as  they  can  be  answered;  .^  lu^ihi^g 

ft  « 

^Uisfies.themy  but  being  prosperjQfUs,  and  that  w!§ 
cannot  pretend  to,  but  upoUcithe  ajccoun^s  (pf  ,tfee 
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cjross ;  and  so  we,  niay  indeed  "  rejoice  and.be  ex* 
ceeding  glad/^  because  we  hope  that  *'  ^eat  is  owf 
reward  in  heaven."  But  although  they  are  pleased 
tp  use  an  argument,  that,  like  Jonah's  gourd  oraspa^ 
ragus,  is  in  season  only  at  some  times,  yet  we,  ac^ 
cording  to  the  nature  of  truth,  inquire  after  the  truth 
of  their  religion  upon  the  account  of  proper  and  the^ 
ological  objections ;  our  church  may  be  a  belored 
church  and  dear  to  Grod  though  she  be  persecuted, 
when  theirs  is  in  an  evil  condition  by  obtruding 
upon  the  Christian  world  articles  of  religion,  against 
all  that  which  ought  to  be  the  instrumenlis  of  credit 
bility  and  persuasion,  by  distorting  and  abusing  the 
sacraments,  by  making  error  to  be  an  art,  and  that 
a  man  must  be  witty  to  make  himsdf  capaUe  df 
being  abused,  by  outfacing  all  sense  and  reason,-—^ 
by  damning  their  brethreii  for  not  making  their  un-i 
dei^tanding  servile  and  sottish, -*-by  burning  them 
they  can  get,  and  cursing  them  that  they  cannot; 
get,— by  doing  so  much  violence  to  their  own,  rea^ 
sons, — and  forcing  themselves  to  believe,  that  no 
man  ever  spake  against  their  new  device^ — by  mak-« 
ing  a  prodigious  error  to  be  necessary  to  salvation,—*- 
as  if  they  Were  lords  of  the  faith  of  Christendom* 

But  these  men  are  grown  to  that  strange  triupi-i 
phal  gaiety,  upon  their  joy  that  the  church  of  Eng-^ 
land,  as  they  think,  is  destroyed,  that  they  tread 
upon  her  grave,  which  themselves  have  digged  for 
her,  who  lives  and  pities  them ;  ainl  they  wonder> 
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ihat  any  man  should  speak  in  her  behalf,  and  sup- 
pose nien  do  it  out  of  spite  and  indignation,  and.  call 
the  duty  of  her  sons,  who  are  by  persecution  made, 
more  confident,  pious,  and  zealous,  in  defending 
those  truths  for  which  she  suffers  on  all  hands,  by 
the  name  of  *  anger,'  and  suspect  it  of  '  malicious^' 
vile  purposes.'  1  wondered  when  I  saw  something 
of  this  folly  in  one,  that  was  her  son  once,  but  is  run 
away  from  her  sorrow,  and  disinherited  himself^  be-i 
cause  she  was  not  able  to  give  him  a  temporarpor:' 
tion,  and  thinks  he  hath  found  out  reasons  enough  to 
depart  from  the  miserable.  I  will  not  trouble  him,  oc 
so  much  as  name  him,  because  if  his  words  arei  a9 
lK)ted  as  they  are  public,  every  good  man  M'ill  soora 
them ;  if  they  be  private,  I  am  not  willing  to  pub^: 
lish  his  shame,  but  leave  him  to  consideration  and 
repentance ;  but  for  our  dear  afilicted  mother,  $he  is; 
under  the  portion  of  a  child,  in  the  state  of  disci-, 
pline,  her  government  indeed  hindered,  but  her  wor-, 
shippings  the  same,  the  articles  as  true,  and  thone; 
of  the  church  of  Rome  as  false,  as  ^ver,  jof  which  I 
hope  the  following  book  will  bC:  one  great  in^t^nce. 
But  I  wish  that  all  tempted  persons  would  consider, 
the.  illogical  deductions,  by  which  these  men  wojuld 
impose  upon. their  consciences ;  if  the  church  of  Eng- 
land be  destroyed,  then  transub§t£^nti9.tiQn  is  true ; 
which  indeed  had  concluded  well,  il  that, article  hftdi 
only  pretended  false,  because  the  church  of  England 
wae^  prosperous.     But  put  the  <?as^  the  Turk  should 
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invade  Italy,  and  set  up  the  Alcoran  in  St.  Peter's 
church,  would  it  be  endured  that  we  should  con- 
clude, that  Rome  was  antichristian,  because  her 
temporal  glory  is  defaced?  The  Apostle,  in  this 
case,  argued  otherwise.  The  church  of  the  Jews 
was  cut  off  for  their  sins ;  *  Be  not  high-minded,  0 
Gentile,  but  fear'  lest  he  aJiso  cut  thee  off ;  it  was 
counsel  given  to  the  Romans.  But  though,  blessed 
be  Grod,  our  afflictions  are  great,  yet  we  can  and  do 
enjoy  the  same  religion,  as  the  good  Christians  in 
the  first  three  hundred  years  did  theirs ;  we  can 
serve  God  in  our  houses,  and  sometimes  in  churches ; 
and  our  faith,  which  was  not  built  upon  temporal 
foundations,  cannot  be  shaken  by  the  convulsions  of 
war  and  the  changes  of  state.  But  they  who  make 
our  afflictions  an  objection  against  us,  unless  they 
have  a  promise  that  they  shall  never  be  afflicted, 
might  do  well  to  remember,  that  if  they  ever  fall 
into  trouble,  they  have  nothing  left  to  represent  or 
make  their  condition  tolerable ;  for  by  pretending 
religion  is  destroyed  when  it  is  persecuted,  they 
take  away  all  that,  which  can  support  their  own  spi- 
rits and  sweeten  persecution :  however,  let  our 
church  be  where  it  pleases  God  it  shall,  it  is  certain 
that  transubstantiation  is  an  evil  doctrine,  false  and 
dangerous  ;  and  I  know  not  any  church  in  Christen- 
dom, which  hath  any  article  more  impossible,  or  apt 
to  render  the  communion  dangerous,  than  this  in  the 
church  of  Rome :  and  since  they  command  us  to 
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believe  all,  or  will  accept  none,  I  hope  the  just  re- 
proof of  this  one  will  establish  the  minds  of  thos6 
who  can  be  tempted  to  communicate  with  them  in 
others.  I  have  now  given  an  account  of  the  reasons 
of  my  present  engagement ;  and  though  it  may  be 
inquired  also,  why  I  presented  it  to  you,  I  fear  I 
shall  not  give  so  perfect  an  account  of  it ;  because 
those  excellent  reasons,  which  invited  me  to  ^this 
signification  of  my  gratitude,  are  such  which,  al- 
though they  ought  to  be  made  public,  yet  I  know 
not  whether  your  humility  will  p6rmit  it :  for  you 
had  rather  oblige  others  than  be  noted  by  them. 
Your  predecessor  in  the  see  of  Rochester,  who  was 
almost  a  cardinsQ,  when  he  was  almost  dead,  did, 
publicly,  in  those  evil  times,  appear  against  the  truth 
defended  in  this  book, — and  yet  he  was  more  mo- 
derate and  better  tempered  than  the  rest:  but  be- 
cause God  hath  put  the  truth  into  the  hearts  and 
mouths  of  his  successors,  it  is  not  improper,  that  to 
you  should  be  offered  the  opportunities  of  owning 
that,  Which  is  the  belief  and  honour  of  that  see,  since 
the  religion  was  reformed.  But  lest  it  be  thought 
that  this  is  an  excuse,  rather  than  a  reason  of  my 
address  to  you,  I  must  crave  pardon  of  your  humir 
lity ,  and  serve  the  end  of  glorification  of  God  in  it, 
by  acknowledging  publicly  that  you  have  assisted 
my  condition  by  the  emanations  of  that  grace,  which 
is  the  crown  of  martyrdom :  expending  the  remains 
of  your  lessened  fortunes,  and  increasing  charity 
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upon  your  brethren,  who  are  dear  to  you,  not  only 
by  the  band  of  the  same  ministry,  but  the  fellowship 
of  the  same  sufferings.  But  indeed  the  cause,  in 
which  these  papers  are  engaged,  is  such  that  it  ought 
to  be  owned  by  them,  that  can  best  defend  it ;  and 
since  the  defence  is  not  with  secular  arts  and  aids, 
but  by  spiritual ;  the  diminution  of  your  outward 
circumstances  cannot  render  you  a  person  unfit  to 
patronise  this  book,  because  where  I  fail,  your  wis- 
dom, learning,  and  experience,  can  supply:  and 
therefore,  if  you  will  pardon  my  drawing  your  name 
from  the  privacy  of  your  retirement  into  a  public 
view,  you  will  singularly  oblige,  and  increase  those 
favours,  by  which  you  have  already  endeared  the 
thankfulness  and  service  of. 

Right  Reverend, 

Your  most  affectionate 
And  endeared  Servant  in  the  Lord  Jesus, 

JER.  TAYLOR. 
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SECTION  I. 
State  of  the  Question. 

1.  The  tree  of  knowledge  became  the  tree  of  death  to  as ; 
and  the  tree  of  life  is  now  become  an  apple  of  contention. 
The  holy  symbols  of  the  eucharist  were  intended  to  be  a 
contesseration^  and  a  union  of  Christian  societies  to  God« 
and  with  one  another ;  and  the  evil  taking  it,  disunites  us 
from  God ;  and  the  evil  understanding  it,  divides  us  from 
each  other.  Ovkovv  duvov,  cl  yrj  XP^<'^  f^^  afiagrova  &v 
Xpiwv  avTTfv  Tv\Biv,  KUKhv  SlSitxTi  KCLpTr6v.  And  yet  if  men 
would  but  do  reason,  there  were  in  all  religion  no  article, 
which  might  more  easily  excuse  us  from  meddling  with  ques* 
tions  about  it,  than  this  of  the  holy  sacrament.  For  as  the 
man  in  Pheedrus,  that  being  asked  what  he  carried  hidden 
under  his  cloak,  answered,  it  was  hidden  under  his  cloak ; 
meaning,  that  he  would  not  have  hidden  it,  but  that  he  intend- 
ed it  should  be  secret : — so  we  may  in  this  mystery  to  them 
that  curiously  ask,  what,  or  how  it  is  ?  '  Mysterium  est  ;* '  It 
is  a  sacrament,  and  a  mystery ;'  by  sensible  instruments  it 
consigns  spiritual  graces ;  by  the  creatures  it  brings  us  to 
God ;  by  the  body  it  ministers  to  the  spirit.  And  that  things 
of  this  nature  are  undiscemible  secrets,  we  may  learn  by  the 
experience  of  those  men,  who  have,  in  cases  not  unlike^ 
vainly  laboured  to  tell  us,  how  the  material  fire  of  hell  should 
torment  an  immaterial  soul,  and  how  baptismal  water  should 
cleanse  the  spirit,  and  how  a  sacrament  should  nourish  a 
body,  and  make  it  sure  of  the  resurrection. 

2.  It  was  happy  with  Christendom,  when  she^  in  this  arti« 
cle»  retained  the  same  simplicity  which  she  always  wa«  bound 
to  do  in  her  manners  and  intercourse  ^  that  is,  to  believe  ib« 
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thing  heartily,  and  not  to  inquire  curiously  ;  and  there  was 
peace  in  this  article  for  almost  a  thousand  years  together ; 
and  yet  that  transubstantiation  was  not  determined^  I  hope 
to  make  very  evident ;  *'  In  synaxi  transubstantiationem  ser5 
definivit  eccl^sia;  dii^  satis  erat  credere^  sive  sub  pane  con- 
secrato,  sive  quocunque  modo  adesse  verum  corpus  Christi;" 
so  said  the  great  Erasmus  '^ :  *'  It  was  late  before  the  church 
defined  transubstantiation ;  for  a  long  time  together  it  did 
suffice  to  believe,  that  the  true  body  of  Christ  was  present, 
whether  under  the  consecrated  bread  or  any  other  way :"  so 
the  thing  was  believed,  the  manner  was  not  stood  upon.  And 
it  is  a  famous  saying  of  Durandus  ° ;  *'  Verbum  audimus,  mo- 
tum  sentimus,  modum  nescimus,  preesentiam  credimus :" 
*'  We  hear  the  word,  we  perceive  the  motion^  we  know  not 
the  manner,  but  we  believe  the  presence  :"  and  Ferus  %  of 
whom  Sixtus  Senensis  p  affirms  that  he  was  '  vir  nobiliter 
doctus,  pius  et  eruditus/  hath  these  words  :  "  Cum  certum. 
sit  ibi  esse  corpus  Christi,  quid  opus  est  disputare,  num  pa- 
nis  substantia  maneat,  vel  non  ?"  ''  When  it  is  certain  that 
Christ's  body  is  there,  what  need  we  dispute  whether  the 
substance  of  bread  remain  or  no  r"  and  therefore  Cuthbert 
Tonstal,  bishop  of  Duresme,  would  have  every  one  left  to 
his  conjecture  concerning  the  manner  :  ''  De  modo  quo  id 
fieret,  8a.tius  erat  curiosum  quemque  relinquere  sued  conjeo-f 
turee,  sicut  liberum  fuit  ante  concilium  Lateranum  "i  :*'  *  Be- 
fore the  Lateran  council,  it  was  free  for  every  one  to  opine  as 
they  please,  and  it  were  better  it  were  so  now.' — But  St. 
Cyril  'would  not  allowso  much  liberty ;  not  that  he  would  have 
the  manner  determined,  but  not  so  much  as  thought  upon. 
*'  Firmam  fidem  mysteriis  adhibentes,  nunquam  in  tam  subli- 
mibus.  rebus,  illud  quomodo,  aut  cogitemus  aut  proferamus.'' 
For  if  we  go  about  to  think  it  pr  understand  it,  we  lose  our  la-* 
hour. ''  Quomodo  enim  id  fiat,  ne  in  mente  intelligere,  nee  lin- 
gui  dicere  possumus,  sed  silentio  etfirm^fide  id  suscipimus:" 
''We  can  perceive  the  thing  by  faith,  but  cannot  express  it  in 
words,  nor  understand  it  with  our  mind,"  said  St..  Bernard '. 
*'  Oportet  igitur  (it  is  at  last,  after  the  steps  of  the  form<er  pro- 
gress, come  to  be  a  duty),  nos  in  sumptionibus  divinorum.mys* 

n  1  Cor.  Tii.         ■  Neand.  Sjnops.  Chron.  p.  203.         ^  In  Matt.  xxvi. 
P  Biblioth.  Sixt.  Senengis,  lib.  4.  tit.  Johaones  Feros. 
q  Tonstal  de  Enoharist.  lib.  1.  p.  46.  '  Cjril.  in  Job.  lib.  4.  e.  13. 

•  Epiirt^n. 
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teriorum^  indubitatam  retinere  fidem^  et  non  queerere  quo 
pacto."  The  sum  is  this ;  The  manner  was  defined  but  very 
lately :  there  is  no  need  at  all  to  dispute  it ;  no  advantaged 
by  it ;  and  therefore  it  were  better  it  were  left  at  liberty,  to 
every  man  to  think  as  he  please;  for  so  it  was  in  t)ie  church 
for  above  a  thousand  yeajrd  togdiher  ;  and  yet  it  were  better, 
men  would  not  at  all  trouble  themselveis  concerning  it ;  foi^ 
it  is  a  thing  impossible  to  be  understood ;  and  therefore  it  is 
not  fit  to  be  inquired  after.  This  was  their  sense  :  aiid  I  sup* 
pose  we  do^  in  no  sense,  prevaricate  their  so  pious  and  pro* 
dent  council  by  saying, '  The  presence  of  Christ  is  real  and 
spiritual ;'  because  this  account  does  still  leave  the  article  in 
his  deepest  mystery :  not  only  because  spiritual  formalities 
and  perfections  are  undiscemible  and  incommensurable  by 
natural  proportions,  and  the  measures  of  our  usual  notices  of 
things,  but  also  because  the  word  *  spiritual'  is  so  general  a 
term,  and  operations  so  various  and  many,  by  which  the  Spi-> 
rit  of  God  brings  his  purposes  to  pass,  and  does  his  woric 
upon  the  soul,  that  we  are,  in  this  specific  term,  very  far  from 
limiting  the  article  to  a  minute  and  special  manner.  Our 
word  of  ^  spiritual  presence'  is  particular  in  nothing,  but  that 
it  excludes  the  corporal  and  natural  manner ;  we  say  it  is 
not  this,  but  it  is  to  be  understood  figuratively,  that  is,  not 
naturally,  but  to  the  purposes  and  in  the  manner  of  the  Spi- 
rit and  spiritual  things;  which  how  they  operate  or  are 
effected,  we  k&o#  no  more  than  we  know  how  a  cherub 
sings  or  thinks,  or  by  what  private  conveyances  a  lost  no- 
tion  returns  suddenly  into  our  memory,  and  stands  placed  in 
the  eye  of  reason.  Christ  is  present  spiritually,  that  is,  by 
effect  and  blessing ;  which,  in  true  speaking,  is  rather  the 
consequent  of  his  presence  than  the  formality.  For  though 
we  are  taught  and  feel  that,  yet  this  we  profess  we  cannot  un- 
derstand ;  and  therefore  curiously  inquire  not.  Sa^nc  ^ey- 
\og,  aKKtrtag  to  irwg  irtpi  GeoO  Xly«v,  said  Justin  Martyr  ; 
"  It  is  a  manifest  argument  of  infidelity,  to  inquire,  concern- 
ing the  things  of  God,  How,  or  After  what  manner?^'  And  in 
this  it  was,  Uiatmany  of  the  fathers  of  the  church  laid  their 
hands  upon  their  mouths,  and  revered  the  mystery,  but  like 
the  remains  of  the  sacrifice,  they  burnt  it;  that  is,  as  them- 
selves expound  the  allegory,  it  was  to  be  adored  by  faith, 
and  not  to  be  discussed  with  reason :  knowing  that^  as  So» 
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lomon  said,  **  Scrutator  majestatis  opprimetur  ^  gloria*/ 
"  He  that  pries  too  far  into  the  majesty,  dhall  be  confounded 
with  the  glory/* 

3.  So  far  it  was  very  well;  and  if  error  or  interest  had  not 
unravelled  the  secret,  and  looked  too  far  into  the  sanctuary, 
where  they  could  se^  nothing  but  a  cloud  of  fire,  majesty  and 
secrecy  indiscriminately  mixed  together, — we  had  kneeled  be- 
fold  the  same  altars,  and  adored  the  same  mystery,  and  com-^ 
munipated  in  the  same  rites,  to  this  day.  For,  in  the  thing 
itself,  there  is  no  difference  amongst  wise  and  sober  persons; 
nor  ever  was,  till  the  manner  became  an  article,  and  declared 
or  supposed  to  be  of  the  substance  of  the  thing.  But  now 
the  state  of  the  question  is  this :   > 

4.  The  doctrine  of  the  church  of  England,  and  generally 
of  the  Protestants,  in  this  article,  is, — that  after  the  minister  of 
the  holy  mysteries  hath  rightly  prayed,  and  blessed  or  conse- 
crated the  bread  and  the  wine,  the  symbols  become,  changed 
into  the  body  and  blood  of  Christ,  after  a  sacramental,  that 
is,  in  a  spiritual  real  manner :  so  that  all  that  worthily  com- 
municate, do  by  faith  receive  Christ  really,  effectually,  to. all 
the  purposes  of  his  passion :  the  wicked  receive  not  Christy 
but  the  bare  symbols  only;  but  yet  to  their  hurt  S  because  the 
offer  of  Christ  is  rejected,  and  they  pollute  .the  blood  of  the 
covenant,  by  using  it  as  an  unholy  thing.  The  result  of  which 
doctrine  is  this :  It  is  bread,  and  it  ifs  Christ's  body.     It  is 
bread  in  substance,  Christ  in  the  sacrament;  and  Christ  is 
as  really  given  to  all  that  are  truly  disposed,  as  the  sym- 
bols are ;  each  as  they  can ;  Christ  as  Christ  can  be  given ; 
the  bread  and  wine  as  they  can ;  and  to  the  same  real  pur- 
poses, to  which  they  are  designed ;  jemd  Christ  does  as  really 
nourish  and  sanctify  the  soul,  as  the  elements  dp  the  body. 
It  is  here,  as  in  the  other  sacrament ;  for  as  there  natural 
water  becomes  the  laver  of  regeneration ;  so  here»  bread  and 
wine  becpme  the  body  and  blood  of  Christ ;  but,  there  and 
here  too,  the  first  substapce  is  changed  by  grace,  but  remains 
the  same  in  nature. 

5.  That  this  is  the  doctrine  of  the  church  of  England^  is 
apparent  in  the  church*catechism  ;  affirming ''the  inward  part 
or  thing  signified'*  by  the  consecrated  bread  and  wine  to  be 

t  Dum  enim  sacramenta  violanturf  ipse  cojos  saot  sacramsnta  violatur.  S.Hieron. 
in  1  Malac. 
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*'  the  body  and  blood  of  Christ,  which  are  verily  and  indeed 
taken  and  received  of  the  faithful  in  the  Lord's  Bupper  ;"^  and 
the  benefit  of  it  to  be,  "  the  strengthening  and  refreshing  of 
our  souls  by  the  body  and  blood  of  Christ,  as  our  bodies  are 
by  the  bread  and  wine :"  and  the  same  is  repeated  severally 
in  the  exhortation,  and  in  the  prayer  of  the  address  before 
tlie  consecration,  in  the  canon  of  our  communion ;  '  verily 
and  indeed'  is  ^  reips^,'  that  is,  '  really  enough  ;'  that  is  our 
sense  of  the  real  presence;  and  Calvin*^  affirms  as  much, 
saying,  ^'  In  the  supper  Christ  Jesus,  viz.  his  body  and 
blood,  is  truly  given  under  the  signs  of  bread  and  wine." 
And  Gregory  de  Valentia  gives  this  account  of  the  doctrine 
of  the  Protestants;  that  -although  Christ  be  corporally  in 
heaven,  yet  is  he  received  of  the  faithful  communicants  in 
this  sacrament  truly,  both  spiritually  by  the  mouth  of  the 
mind,  through  a  most  near  conjunction  of  Christ  with  the 
soul  of  the  receiver  by  faith^  and  also  sacramentally  with  the 
bodily  mouthy'  8ic.  And,  which  is  the  greatest  testimony  of 
all,  we,  who  best  know  our  own  minds,  declare  it  to  be  so. 

6.  Now  that  the  spiritual  is  also  a  real  presence,  and  that 
they  are  hugely  consistent,  is  easily  credible  to  them,  that 
believe  that  the  gifts  of  the  Holy  Ghost  are  real  graces,  and 
a  spirit  is  a  proper  substance  :  and  ra  vorrra  are  amongst  the 
Hellenists  ra  ivra,  *  intelligible  things  ;'  or  things  discerned 
by  the  mind  of  a  man,  are  more  truly  and  really  such,  and  of 
a  more  excellent  substance  and  reality,  than  things  only  sen- 
sible.   And  therefore,  when  things  spiritual  are  signified  by 
materials,  the  thing  under  the  figure  is  called  true,  and  the 
material  part  is  opposed  to  it,  as  less  tr\ie  or  real.     The  ex- 
amples of  this  are  not  unfrequent  in  Scripture  :  ''the  taber- 
nacle," into  which  the  high-priest  entered,  was  a  type  or  a 
figure  of  heaven.    Heaven  itself  is  called  qKmvri  okTuOivfj,  *  the 
true  tabernacle  "^ ;'  and  yet  the  other  was  the  material  part. 
And  when  they  are  joined  together,  that  is,  when  a  thing  is 
expressed  by  a  figure,  aXi}0$,  'true,'  is  spoken  of  such 
things,  though  they  are  spoken  figuratively :  "  Christ,  the 
true  light,  th^t  lighteneth  every  man  that  cometh  into  the 
world  y ;"  he  is  also '  the  true  vine  %'  and  *  ver^  cibus' '  truly  or 
really  meat,'  and  *  panis  verus  h  ccelo,' '  the  true  •  bread  from 

"  lib.  4.  lost.  c.  7.  sect.  32.  De  MiiMSD  Sftciific  '  Hob.  viiU  2. 

y  1  John,  ii.  8.  >  Jobu,  xr.  1.  *•  Jobii»  fL  32. 55« 
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heaFen;'  and  spiritual  goods  are  called  "the  true  riches ^"-.'^ 
and  in  the  same  analogy^  the  spiritual  presence  of  Christ  is 
the  most  trae,  real,  and  effective ;  the  other  can  be  but  the 
image  and  shadow  of  it,  something  in  order  to  this :  for  if  it 
were  in  the  sacrament  naturally  or  corporeally,  it  could  be 
but  in  order  to  this  spiritual,  celestial,  and  effective  presence> 
as  appears  beyond  exception  in  this;  that  the  faithful  and 
pious  communicants  receive  the  ultimate  end  of  his  presence^ 
that  is,  spiritual  blessings ;  the  wicked  (who,  by  the  affirm- 
ation of  tiie  Roman  doctors  ®,  do  receive  Christ's  body  and 
blood  in  the  natural  and  corporal  manner)  fall  short  of  that 
for  which  this  is  given,  that  is,  of  the  blessings  and  benefits* 
7,  So  that,  as  St.  Paul  ^  said,  "  He  is  not  a  Jew,  who  is 
one  outwardly :  neither  is  that  circumcision,  which  is  out- 
wardly, in  the  flesh :  but  he  is  a  Jew,  which  is  one  inwardly,''^ 
iv  T(^  KpvTrrcf  'lovSdiog,  and  inpirofifi  KopSlag  iv  wvtv/iaTi,  that  is 
the  real  Jew,  and  '*  the  true  circumcision,  that  which  is  of  the 
heart,  and  in  the  spirit ;"  and  in  this  sense  it  is  that  Natha- 
niel is  sard  to  be  akrfiwg  'lapaijX/Tijc,  really  and  **  truly  an  Is- 
raelite •:"  so  we  may  say  of  the  blessed  sacrament,  'Christ 
is  more  truly  and  really  present  in  spiritual  presence,  than 
in  corporal,  in  the  heavenly  effect,  than  in  the  natural  being ;' 
this,  if  it  were  at  all,  can  be  but  the  less  perfect ;  and,  there- 
fore, we  are,  to  the  most  real  purposes,  and  in  the  proper 
sense  of  Scripture,  the  more  real  defenders  of  the  real  pre- 
sence of  Christ  in  the  sacrament ;  for  the  spiritual  sense  is 
the  most  real,  and  most  true,  and  most  agreeable  to  the  ana- 
logy and  style  of  Scripture,  and  right  reason,  and  common- 
manner  of  speaking.    For  every  degree  of  excellency  is  a  de- 
gree of  being,  of  reality,  and  truth:  and  therefore  spiritusLl 
things,  being  more  excellent  than  corporal  and  natursJ,  have 
the  advantage  both  in  truth  and  reality.    And  this  is  fully 
the  sense  of  the  Christians,  who  use  the  Egyptian  liturgy. 
''Sanctifica  nos,  Domine  noster,  sicut  sanctificasti  hasobla- 
tiones  propositas;  sed  fecisti  illas  nanjictas  (that  is  for  real); 
et  quicquid  apparet,  est  mysterium  tuum  spirituale  (that  is 
for  spirituaV^)    To  all  which  I  add  the  testimony  of  Bellar- 
mhie  ^  concerning  St.  Austin ;  ''  Apud  Augustinum  ssBpis- 

^  Luke«  xvi.  12.         ^  CodcU.  Trident,  sess.  4.  sab  Jaiio  3. 1551.  ean.  8. 

d  Rom.  ii.  29.  *  3o\m,  L  47. 

'  Lib.  1.  Eaoha.  c.  14.  ject*  Respondeo  apnd.      ' 
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sim^,  illud  solum  dici  tale^  et  verh  tale,  quod  habet  effectum 
suum  conjunctum:  res  enim  ex  fructu  eestimatur:  itaque 
illos  dicit  ver^  comedere  oorpas  Christie  qui  utiliter  come^ 
dunt :"  "  They  only  truly  eat  Christ's  body,  that  eat  it  with 
effect ;  for  then  a  thing  is  really  or  truly  such,  when  it  is  not 
to  no  purpose  ;  when  it  hath  his  effect." — And  in  his  ele- 
venth book  '  against  Faustus  the  Manichee/  chap.  7.,  he 
shews,  that,  in  Scripture,  the  words  are  often  so  taken,  as  ta 
signify  not  the  substance,  but  the  quality  and  effect,  of  a 
thing.  So  when  it  is  said,  *  flesh  and  &/oat2  shall  not  inherit 
the  kingdom  of  God,''  that  is,  **  corruption  shall  not  inherit:' 
and,  in  the  resurrection,  our  bodies  are  said  to  be  spiritual^ 
that  is,  not  in  substance,  but  in  effect  and  operation :  and  in 
the  same  manner  he  often  speaks  concerning  the  blessed 
sacrament ;  and  Clemens  Romanus  affirms  expressly,  Tovr 
iari  TTieiv  to  al/xa  rov  'Iijaov,  t^  fcvpeofc^c  ftcroXajScTv  a^OcLpaia^: 
''This  is  to  drink  the  blood  of  Jesus,  to  partake  of  the  Lord's 
immortality." 

8.  This  may  suffice  for  the  word  '  real,'  which  the  English 
Papists  much  use,  but,  as  it  appears,  with  less  reason  than 
the  sons  of  the  church  of  England  :  and  when  the  real  pre- 
sence is  denied^  the  word  '  real'  is  taken  for  '  natural ;'  and 
does  not  signify  '  transcendenter/  or,  in  his  just  and  most^ 
proper  signification.  But  the  word  '  substantialiter'  is 
also  used  by  Protestants  in  this  question :  which  I  suppose 
may  be  the  same  with  that  which  is  in  the  article  of  Trent; 
"  sacramentaliter  proBsens  Salvator  substantia  su&  nobis 
adest/'  ''in  substance,  but  after  a  sacramental  manner ^r" 
which  words  if  they  might  be  understood  in  the  sense,  in 
which  the  Protestants  use  them,  that  is,  really,  truly,  with- 
out fiction  or  the  help  of  fancy,  but  'in  rei  veritate,'  so,  as 
Philo  calls  spiritual  things  avayKcuAtareu  ovatai, '  most  neces-' 
sary,  useful,  and  material  substances,'  it  might  become  an* 
instrument  of  a  united  confession;  and  this  is  the  manner* 
of  speaking  which  St.  Bernard  ^  used  in  his  sermon  of  St. 
Martin^  where  he  affirms,  "  In  sacramento  exhiberi  nobis 
veram  camis  substantiam,  sed  spiritualiter,  non  camsdiier ;'' 
"  In  the  sacrament  is  given  us  iiie  true  substance  of  ChristV 
body  or  flesh,  not  carnally,  but  spiritually;"  that  is,  not  to 
our  mouths,  but  to  our  hearts ;  not  to  be  chewed  by  teeth, 

f  Deoretam  de  SS.  Eaoliar.  Saon.  can.  1.  ^  I4b»  It  Bttl^r*  o*  f*  rag.  3.  ' 
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but  to  be  eaten  by  faith.  But  they  mean  it  otherwise,  as  I 
shall  demonstrate  by  and  by.  In  the  meantime  it  is  remark- 
able»  that  Bellarmine,  when  he  is  stating  this  question,  seems 
to  say  the  same  thing,  for  which  he  quotes  the  words  of  St. 
Bernard  now  mentioned  ;  for  he  says  '  that  Christ's  body  is 
there  truly,  substantially,  really ;^  but  not  corporally;  nay, 
you  may  say  spiritually ^c'  and  now  a  man  would  think  we  had 
him  sure ;  but  his  nature  is  labile  and  slippery,  you  are  never 
the  nearer  for  this;  for  first  he  says,  *  It  is  not  safe  to  use 
the  word '  spiritually,' nor  yet  safe  to  say,  he  is  not  there  '  cor- 
porally,' lest  it  be  understood,  not  of  the  manner  of  his  pre- 
sence, but  to  the  exclusion  of  the  nature.'  For  he  intends 
not  (for  all  these  fine  words)  that  Christ's  body  is  present 
spiritually,  as  the  word  is  used  in  Scripture,  and  in  all  com- 
mon notices  of  usual  speaking ;  but  spiritually,  with  him» 
signifies  after  the  manner  of  spirits, — which,  besides  that  it 
is  a  cozening  the  world  in  the  manner  of  expression,  is  also 
a  direct  folly  and  contradiction,  that  a  body  should  be  sub- 
stantially present,  that  ijs,  with  the  nature  of  a  body,  natu- 
rally,— and  yet  be  not  as  a  body  but  as  a  spirit,  with  that 
manner  of  being  with  which  a  spirit  is  distinguished  from  a 
body.  In  vain,  therefore,  it  is,  that  he  denies  the  carnal  man- 
ner, and  admits  a  spiritual, — ^and  ever  after  requires,  that  we 
believe  a  carnal  presence,  even  in  the  very  manner.  But  this 
caution  and  exactness  in  the  use  of  the  word  '  spiritual'  are, 
therefore,  carefully  to  be  observed,  lest  the  contention  of 
both  parties  should  seem  trifling,  and  to  be  for  nothing.  We 
say  that  Christ's  body  is  in  the  sacrament  *  really,  but  spi- 
ritually.' They  say,  it  is  there  '  really,  but  spiritually.'  For 
so  Bellarmine  is  bold  to  say,  that  the  word  may  be  allowed 
in  this  question.  Where  now  is  the  difference  ?  Here,  by 
*  spiritually'  they  mean  '  present  after  the  manner  of  a  spi- 
rit ;'  by  '  spiritually'  we  mean,  *  present  to  our  spirits,  only ;' 
that  is,  so  as  Christ  is  not  present  to  any  other  sense  but  that 
of  faith  or  spiritual  susception ;  but  their  way  makes  his 
body  to  be  present  no  way,  but  that  which  is  impossible,  and 
implies  a  contradiction ;  a  body  not  after  the  manner  of  a 
body,  a  body  like  a  spirit ;  a  body  without  a  body ;  and  a 
sacrifice  of  body  and  blood  without  blood :  **  corpus  incorpo- 
reum,  cruor  incruentus."  They  say,  that  Christ's  body  is 
truly  present  there^  as  it  was  upon  the  cross^  but  not  after 
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the  manner  of  all  or  any  body,  but  after  that  manner  of  bet- 
ing as  an  angel  is  in  a  place  :-r-that  is  their  spiritually.  But 
we,  by  the  real  spiritual  presence  of  Christ,  do  understand 
Christ  to  be  present,  as  the  Spirit  of  Qod  is  present  in  the 
hearts  of  the  faithful,  by  blessing  and  grace ;  and  this  is  all 
which  we  mean  besides  the  tropical  and  figurative  presence; 
9.  That  which  seems  of  hardest  explication  is  the  word 
'corporaliter,'  which  I  find  that  Melancthon  used;  saying, 
''Corporaliter  quoque  communicatione  carnis  Christi  Chris- 
tum in  nobis  habitare ;"  which  manner  of  speaking,  I  haye 
heard,  he  avoided,  after  he  had  conversed  with  CEcolampa- 
dius,  who  was  able  then  to  teach  him,  and  most  men,  in  that 
question ;  but  the  expression  may  become  warrantable,  and 
consonant  to  our  doctrine;  and  means  no  more  than  'really/ 
and  '  without  fiction,'  or  '  beyond  a  figure :'  like  that  of  St. 
Paul,  *'  In  Christ  dwelleth  the  fulness  of  the  Godhead  bodily ' :'' 
upon  which  St.  Austin  says,  **  In  ipso  inhabitat  plenttudo  dir 
vinitatis  corporaliter,  quia  in  templo  habitaverat  umbraliter ;'.' 
and  in  St.  Paul  aicfa  kA  (rHjfia  are  opposed, ''  which  are  a  sha- 
dow of  things  to  come,  but  the  body  is  of  Christ'';"  that 
is,  '  the  substance,' '  the  reality,'  the  correlative  of  the  type 
and  figure,  the  thing  signified ;  and  among  the  Greeks  aci>fccB» 
nyiroitiv  signifies  '  solidare,' '  to  make  firm,  real,  and  consistf 
ent;'  but  among  the  fathers,  aCfjui,  or  ^  body,' signifies  navro 
Ik  rov  fifi  6vto^  tic  fh  tlvat  yevSfuvov,  *  every  thing  that  is  pro- 
duced from  nothing/  saith  Phavorinus;  that  is,  every  thing 
that  is  real '  extra  non  ens,'  that  hath  a  proper  being;  so  that 
we,  receiving  Christ  in  the  sacrament  *  corporally'  or '  bodily,' 
understand,  that  we  do  it  really,  by  the  ministry  of  our  bodied 
receivinghim  into  our  souls.  And  thus  we  affirm  Christ's  body 
to  be  present  in  the  sacrament :  not  only  in  type  or  figure, 
but  in  blessing  and  real  effect ;  that  is,  more  than  in  the  types 
of  the  law ;  the  shadows  were  of  the  law,  ^'  but  the  body  is  of 
Christ ^"  And  besides  this;  the  word  'corporally'  may  be 
very  well  used,  when  by  it  is  only  understood  a  corporal 
sign.  So  St.  Cyril  of  Jerusalem,  in  his  third  catechism  says, 
that  the  '*  Holy  Ghost  did  descend  corporally  in  the  likeness 
of  a  dove ;"  that  is,  in  a  type  or  representment  of  a  dove's  body 
(for  so  he  and  many  of  the  ancients  did  suppose) :  and  so  be"^ 

«  Col.  ii.  9.  k  Col.  u.  17. 

<  Col.  u.  17.  m  Dial,  de  locar.  Unif . 
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ugain  0868  the  word;  ''Jesus  Christ,  as  a  man,  did  inspire 
the  Holy  Spirit  corporally  into  his  apostles;'^  where  by  ^cor* 
porally'  it  is  plain  he  means  'by  a  corporal  or  material  sign 
or  symbol/  viz.  by  ''breathing  upon  them  and  saying,  Re- 
ceive ye  the  Holy  Ghost.''  In  either  of  these  senses  if  the 
word  be  taken,  it  may  indifferently  be  used  in  this  question^ 

10.  I  have  been  the  more  careful  to  explain  the  question, 
and  the  use  of  these  words  according  to  our  meaning  in  the 
question,  for  these  two  reasons.  .  1.  Because  until  we  are 
agreed  upon  the  signification  of  the  words,  they  are  equivo^ 
cal ;  and  by  being  used  on  both  sides  to  several  purposes, 
sometime  are  pretended  as  instruments  of  union,  but  indeed 
effect  it  not ;  but  sometimes  displease  both  parties,  while 
each  suspects  the  word  in  a  wrong  sense.    And  thia  hath 
with  very  ill  effect  been  observed  in  the  conferences  for  com-^ 
posing  the  difference  in  this  question ;  particularly  that  of 
Poissy,  where  it  was  propounded  in  these  words;  "  Credimua 
in  usu  coensB  DominicsB  veri,  reips^,  substantialiter,  seu  in 
substantia  verum  corpus,  et  sanguinem  Christi  spirituali  et 
ineffabili  modo  esse,  exhiberi,  sumi  ^  fidelibus  communican-^ 
tibus*^."    Beza  and  Grallasius  for  the  reformed,  and  Espen- 
ceeus  and  Monlucius  for  the  Romanists,  imdertook  to  pro-^ 
pound  it  to  their  parties.    But  both  rejected  it :  for  though 
the  words  were  not  disliked,  yet  they  suspected  each  other^s 
sense.    But  now,  that  I  have  declared  what  is  meant  by  us 
in  these  words,  they  are  made  useful  in  the  explicating  the 
question.    2.  But  because  the  words  do  perfectly  declare 
our  sense,  and  are  owned  publicly  in  our  doctrine  and  man«> 
ner  of  speaking,  it  will  be  in  vain  to  object  against  us  those 
sayings  of  the  fathers,  which  use  the  same  expressions :  for  if 
by  virtue  of  those  words, '  really,  substantially,  corporally,,  ve- 
rily, and  indeed,  and  Christ's  body  and  blood,'  thefathers^shall 
be  supposed  to  speak  for  '  transubstantiation,'  they  may  as 
well  suppose  it  to  be  our  doctrine  too,  for  we  use  the  same 
words ;  and  therefore,  those  authorities  must  signify  nothing 
against  us,  unless  these  words  can  be  proved  in  them  to.  sig- 
nify more  than  our  sense  of  them  does  import :  and  by  this 
truth,  many,  very  many  of  their  pretences,  are  evacuated. 

11.  One  thing  more  I  am  to  note  in  order  to  the  same 

"  Eoolei.  Hist.  Ecclea.  Gallic*  lib.  4.  p.  604,  605.  et  Comment,  de  Stata  Rellg^. 
et  reip.  sab.  Carolo  9.  A*  P.  1651.  et  ThaaDanij  Hist.  lib.  28.  ad  enndem  annain. 
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purposes ;  thaf,  in  the  explication  of  this  question,  it  is 
much  insisted  upon,  that  it  be  inquired  whether,  when  we 
say  we  believe  Christ's  body  to  be  '  really'  in  the  sacrament, 
we  mean,  *'  that  body,  that  fleshy  that  was  bom  of  the  Virgin 
Mary,"  that  was  crucified,  dead  and  buried  i  I  answer,  I 
know  none  else  that  he  had,  or  hath :  there  is  but  one  body 
of  Christ  natural  and  glorified ;  but  he  that  says,  that  body 
is  glorified,  which  was  crucified,  says  it  is  the  same  body, 
but  not  after  the  same  manner^:  and  so  it  is  in  the  sacra- 
ment; we  eat  and  drink  the  body  and  blood  of  Christ,  that 
was  broken  and  poured  forth ;  for  there  is  no  other  body^ 
no  other  blood,  of  Christ ;  but  though  it  is  the  same  which 
we  eat  and  drink^  yet  it  is  in  another  manner :  and  therefore, 
when  any  of  the  Protestant  divines,  or  any  of  the  fathers  p, 
deny  that  body,  which  was  bom  of  the  Virgin  Mary,  that 
which  was  cmcified,  to  be  eaten  in  the  sacrament, — as  Ber- 
tram, as  St.  Jerome,  as^  Clemens  Alexandrinus,  expressly 
affirm;  the  meaning  is  easy;:— -they  intend  that  it  is  not 
eaten  in  a  natural  sense ;  and  then  calling  it '  corpus  spiri- 
tuale,  the  word  '  spiritual'  is  not  a  substantial  predication, 
but  is  an  affirmation  of  the  manner,  though,  in  disputation, 
it  be  made  the  predicate  of  a  proposition,  and  the  opposite 
member  of  a  distinction.  '  That  body  which  was  cmcified^ 
is  not  that  body,  that  is  eaten  in  the  sacrament,' — ^if  the  in- 
tention of  the  proposition  be  to  speak  of  the  eating  it  in  the 
same  manner  of  being;  but '  that  body  which  was  cmcified, 
the  same  body  we  do  eat,' — ^if  the  intention  be  to  speak  of 
the  same  thing  in  several  manners  of  being  and  operating: 
and  this  I  noted,  that  we  may  not  be  prejudiced  by  words, 
when  the  notion  is  certain  and  easy :  and  thus  far  is  ^e  sense 
of  our  doctrine  in  this  article. 

12.  On  the  other  side,  the  church  of  Rome  uses  the 
same  words  we  do,  but  wholly  to  other  purposes ;  affirming, 
1,  That  after  the  words  of  consecration,  on  the  altar  there  is 
no  bread ;  in  the  chalice  there  is  no  wine.  2.  That  the  ac- 
cidents ',  that  is,  the  colour,  the  shape,  the  bigness,  the 
weight,  the  smell,  the  nourishing  qualities,  of  bread  and  wine, 

0  See  Bp.  Ridley's  answer  to  Cortop's  first  argument  in  his  disp.  at  Oxford,  Fox 
Martjrol.  p.  1461.  vet.  edit.  P  Vide  infr^,  seet  12. 

1  Paplioiter  yero  sang^is  Christi  et  caro  intellig^tur,  spiritoaUs  ilia,  atqae  d!- 
Tina,  de  quik  ipse  dixit,  Caro  mea  verd  est  cibas,&c.;  vtl  caro  et  8aDgai8,q«89  cm* 
cifixa  est^  et  qai  militis  effusos  est  lanoel :  in  Epist.  Ephes.  c.  1. 

'  ConciL  Trid.  decretnm  de  SS.  Bochar.  Saeram. 
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do  remain;  but  neither  in  the  bread,  nor  in  the  body  of 
Chriat,  bat  by  themselves,  that  is^  so  that  there  is  whiten^dsi 
and  nothing  white ;  sweetness,  and  nothing  sweet,  &e.  3.  Hia:! 
in  the  place  of  the  substance  pf  bread  and  wihe^therd  in 
brought  the  natural  body  of  Christ,  and  his  blood  that  wasir 
shed  upon  the  cross.    4.  That  the  flesh  of  Christ  is  eatetf 
by  every  communicant,  good  and.bad,  worthy  and  unworthy* 
5.  That  this  is  conveniently,  properly,  and  most  aptly^  called' 
transubstantiation,  that  is,  a  conversion  of  the  whole  Bid>« 
stance  of  bread  into  the  substance  of  Christ^s  natural  rbody;* 
of  the  whole  substance  of.  the  wine  into  his  blood.    In  tha.^ 
process  of  which  doctrine  they  oppose  '  spiritualiter'  to '  sari^ 
cramentaliter'  and  '  realiter,'  supposing  the  spiritual  mandir^  ^ 
cation,  though  done  in  the  sacrament  by  a  worthy  receiver;^ 
not  tp  be  sacramental  and  real '•  .  i' 

13.  So  that  now  the  question  is  not,  whether  the.  sym^^^ 
bols  be  ch^anged  into  Christ's  body  and  bloody  or  no?   Fov 
it  is  granted  on  all  sides :  bi;t  whether  this  conversion  be  ' 
sacramental  and  figurative  ?  Or  whether  it  be  natural  andbo^  - 
dily  ?  Nor  is  it,  whether  Christ  be  really  taken>  bat  whether;''^ 
he  be  taken  in  a  spiritual,  or  ia  a  natural  manner?   We  say i 
the  conversion  is  figurative,  mysterious,  and  sacramental; 
they  say  it  is  proper,  natural,  and  corporal :  we  affinn,  that  : 
Christ  is  really  taken  by  faith,  by  the  Spirit^  to  all  real  ejects 
of  his  passion ;  they  say,  he  is  taken  by  the  mouth,  and  that 
the  spiritual  and  the  virtual  taking  him,  in  virtue  or  effect; 
is  not  suffipient,  though  done  also  in  the  sacrament.    /Hie 
Rhodus,  hie  saltus.^    This  thing  I  will  try  by  Scripture,  by 
reason,  by  sense,  and  by  tradition.  .    ^ 


SECTION   II.  ) 

Transubstantiation  not  warrantable  by  Scripture. 

1.  The  scriptures  pretended  for  it,  are  St.  John  vi.  and  the 
words  of  institution,  recorded  by  three  Evangelists,  and  St. 
Paul.  Concerning  which,  I  shall  first  lay  this  prejudice ; 
that,  by  the  confession  of  the  Romanists  themselves,  men 

learned  and  famous  in  their  generations,  nor  these  places, 

> 

•  Can.  8.  Anathemalis. 


hor  any  else  in  Scripture  are  sufficient  to  prove  transubstan'^ 
tiation.    Cardinal  Cajetan  affirms,  that  there  is  in  Scripture 
nothing  offeree  or  necessity  to  infer  transubstantiation  out 
of  the  words  of  institution,  and  that  the  words,  'seclusft  ec*^ 
clesiae  auctoritate/  '  setting  aside  the  decree  of  the  church/ 
are  not  sufficient.  This  itf  reported  by  Suarez ;  but  he  says  *> 
that  the  words  of  Cajetan,  by  the  command  of  Pius  V.,  were 
left  out  of  the  Roman  edition,  and  he  adds  that '  Cajetanus 
solus  ex  catholicis  hoc  docuit,'  'he  only  of  their  side  taught 
it ;'  which  is  carelessly  affirmed  by  the  Jesuit ;  for  another 
cardinal,  bishop  of  Rochester,   John  Fisher,  affirmed  the 
same  thing;  for,  speaking  of  the  words  of  institution  record*^ 
ed  by  St.  Matthew,  he  says,  "  Neque  uUum  hie  verbum  po* 
Bitnm  est,  quo  probetur  in  nostr&  miss&,  veram  fieri  camis 
et  sanguinis  Christi  prsesentiam"*;"  **  There  are  no  words  set 
down  here  [viz.  in  the  words  of  institution]  by  which  it  may 
be  proved,  that  in  our  mass  there  is  a  true  presence  of  the 
flesh  and  blood  of  Christ.*' — To  this  I  add  a  third  cardinal^ 
Bishop  of  Cambray,  De  Aliaco^  who  though  he  likes  the  opi-» 
nion,  because  it  was  then  more  common,  that  the  substance 
of  bread  does  not  remain  after  consecration;  yet  'ea  non 
sequitur  evidenter  ex  Scripturis/-— '  it  does  not  follow  evi- 
dently from  Scripture*.* 

2.  To  these  three  cardinals,  I  add  the  concurrent  testi' 
mony  of  two  famous  schoolmen;  Johannes  Duns  Scotus,  who^ 
for  his  rare  wit  and  learning,  became  a  father  of  a  scholas- 
tical  faction  in  the  schools  of  Rome, — affirms,  ''Nonetstare 
locum  uUum  Scriptures,  tam  expressum,  ut  sine  ecclesise  de- 
claratione  evidenter  cogat  transubstantiationem  admittere  :'' 
"  There  is  no  place  of  Scripture  so  express,  that,  without  the 
declaration  of  the  church,  it  can  evidently  compel  us  to  admit 
transubstantiation  y."  And  Bellarmine  himself  says,  that  it 
is  not  altogether  improbable,  since  it  is  affirmed  **  k  doctis-^ 
simis  et  acutissimis  hominibus,''  **  by  most  learned  and  most 
acute  men  ^"  The  Bishop  of  Evreux^  who  was  afterward 
Cardinal  Richelieu,  not  being  well  pleased  with  Scotus  in 
this  question,  said  that  Scotus  had  only  considered  the  tes^! 

'  Tom.  3.  dlisp.  46.  sect.  3.  ■  Cap.  1.  contr.  Captif .  ^lijlon. 

X  In  4.  Seat  q.  6.  lit.  f. 

y  Veritas  Eacbaristias  aine  Trftotabstantiatione  stflvari  potest.  Sotfios  in  4.  dist 
1 1.  q.  3. 

>  fiellamin.  de  Each.  lib.  3.  o.  23.  sect,  seeando  dicit. 
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timonies  of  the  fathers  cited  by  Gratijan,  Peter  Lombard, 
Aquinas,  and  the  schoolmen  before  him  ;  suppose  that.  Biit 
these  testimonies  are  not  few,  and  the  witty  man  was  as  able 
to  understand  their  opinion  by  their  words  as  any  man  since« 
and  therefore  we  have  the  income  of  so  many  fathers  as  are 
cited  by  the  canon  law,  the  Master  of  the  Sentences  and  his 
scholars,  to  be  partly  a  warrant,  and  none  of  them  to  contra* 
diet  the  opinion  of  Scotus ;  who  neither  believed  it  to  be 
taught  evidently  in  Scripture,  nor  by  the  fathers*. 

3.  The  other  schoolman  I  am  to  reckon  in  this  account, 
is  Grabriel  Biel.  "  Quomodo  ibi  sit  corpus  Christi,  an  per 
conversionem  alicujus  in  ipsum,  an  sine  conversione  incipiat 
esse  corpus  Christi  cum  pane,  manentibus  substantia  ettaC'* 
cidentibus  pan^s,  noriinveniturexpressumincanone  Bibli^^" 
"  How  the  body  of  Christ  is  there,  whether  by  conversioa  of 
any  thing  into  it,  or  without  conversion  it  begin  to  be  the  body 
of  Christ  with  the  bread,  the  accidents  and  the  substance  of 
the  bread  still  remaining,  is  not  found  expressed  in  the  canoa 
of  the  Bible  *»."— Hitherto  I  could  add  the  concurrent  testi- 
mony of  Ocham  in  '  4.  q.  6.  of  Johannes  de  Bassolis,'  who  ia 
called  *  Doctor  Ordinatissimus,'  but  that  so  much  to  the 
same  purpose  is  needless,  and  the  thing  is  confessed  to  be* 
the  opinion  of  many  writers  of  their  own  party;  as  appeara 
in  Salmeron  *.  And  Melchior  Camus,  bishop  of  the  Canaries, 
amongst  the  things  not  expressed  in  Scripture,  reckons  the 
conversion  of  the  bread  and  wine  into  the  body  and  blood  of 
Christ**. 

4.  If  it  be  said,r— that  the  church's  determination  is  a 
better  interpreter  of  Scripture  than  they ; — it  is  granted :  but 
did  the  church  ever  interpret  Scripture  to  signify  transub- 
stantiation,  and  say,  that,  by  the  force  of  the  words  of^crip-. 
ture^  it  was  to  be  believed  ?  If  she  did  not,  then  to  say  she  is 
a  better  interpreter,  is  to  no  purpose ;  for  though  the  churclL 
be  a  better  interpreter  than  they,  yet  they  did  not  contra-, 
diet  each  other  ;  and  their  sense  might  be  the  sense  of  the- 
church.  But  if  the  church,  before  their  time^  had  expounded 
it  against  their  sense,  and  they  not  submit  to  it,  how  do  yoa 
reckon  them  Catholics,  and  not  me  ?  For  it  is  certain  if  the 
church,  expounding  Scripture,  did  declare  it  to  signify  '  tran- 

*  Vide  iofra,  «cct  11.  n.  19.  ^  Lect.  40.  in  can.  Missae. 

«  Tom.  9.  tract.  16.  d  X^o.  Com.  lib.  3.  c.  a  fond,  f . 
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substantiation,*  they  did  not  submit  themselves  and  th^r 
writii^  to  the  church.  But  if  the  ehurch  had  not  in  their 
times  done  it»  and  hath  done  it  since,  that  is  another  con- 
sideration ;  and  we  are  left  to  remember,  that  till  Cajetan*s 
time,  that  is,  till  Luther's  time, — ^the  church  had  not  de- 
clared that  Scripture  did  prove  transubstantiation ;  and  since 
that  time  we  know  who  hath ;  but  not  the  church  catholic* 

6.  And  indeed  it  had  been  strange»  if  the  cardinals  of 
Cambray,  de  Sanctovio>  and  of  Rochester,  if  Scotus  and 
Biel  should  never  have  heard,  that  the  church  had  declared 
that  the  words  of  Scripture  did  infer  transubstantiation.  And 
it  is  observable,  that  all  these  lived  long  after  the  article  it- 
self was  said  to  be  decreed  in  the  Lateran  ;  where  if  the  ar- 
ticle itself  was  declared,  yet  it  was  not  declared  as  flrom 
Scripture ;  or  if  it  was,  they  did  not  believe  it.    But  it  is  a 
usuel  device  amongst  their  writers  to  stifle  their  reason,  or  to 
secure  themselves  with  a  submitting  to  the  authority  of  their 
church,  even  against  their  argument :  and  if  any  one  speaks 
a  bold  truth,  he  cannot  escape  the  Inquisition,  unless  he  com- 
pliment the  church,  and  with  a   civility  tell  her  that  she 
knows  better :  which,  in  plain  English,  is  no  otherwise  than 
the  fellow,  that  did  penance  for  saying  the  priest  lay  with 
his  wife :  he  was  forced  to  say, '  Tongue,  thou  liest,'  though 
he  was  sure  his  eyes  did  not  lie.    And  this  is  that  which 
Scotus  said :    "  Transubstantiation,  without  the  determina- 
tion of  the  church,  is  not  evidently  inferred  from  Scripture.'' 
This  I  say  is  a  compliment,  and  was  only  to  secure  the  friar 
from  the  inquisitors:  or  else  was  a  direct  trifling  of  his  rea- 
son :  for  it  contains  in  it  a  great  error,  or  a  worse  danger  !  for 
if  the  article  be  not  contained  so  in  Scripture  as  that  we  are 
bound  to  believe  it  by  his  being  there,  then  the  church  must 
make  a  new  article  ;  or  it  must  remain  as  it  was,  that  i«,  ob- 
scure :  and  we  uncompelled  and  still  at  liberty.  For  she  Oftn- 
not  declare,  unless  it  be  so :  she  declares  what  is,  or  whi^t  is 
not :  if  what  is  not,  she  declares  a  lie :  if  what  is,  then  it  is  In 
Scripture  before,  and  then  we  are  compelled,  that  ii,  we 
ought,  to  have  believed  it.  If  it  be  said  it  was  there,  but  in  it- 
self obscurely;  I  answer,  then  so  it  is  still :  for  it  Wft8  obiwr^ly 
^there,  and  not  only '  quoad  nos,*  or  by  defect  on  our  pafti  ibd 
'cannot  say  it  is  plain  there  :  neither  can  she  alt«r  it,  fof  If 
she  sees  it  plain,  then  it  was  plain  :  if  it  be  ob«6ttr#i  th«l 

2  9  2 
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•he  aeea  it  obscurely:  for  she  sees  it  as  it  is,  or  else  she 
sees  it  not  at  all :  and  therefore  mustdeclare  it  to  be  so :  that 
is,  probably,  obscurely,  perad venture,  but  not  evidently,  com- 
pellingly,  necessarily.        ^ 

6.  So  that  if,  according  to  the  casuists,  especially  of  the 
Jesuits'  order,  it  be  lawful  to  follow  the  opinion  of  aHy  one 
probable  doctor ;  here  we  have  five  good  men  and  true,  be- 
sides Ocham,  Bassolis,  and  Melchior  Camus,  to  acquit  u8 
from  our  search  after  this  question  in  Scripture.  But  because 
this,  although  it  satisfies  me,  will  not  satisfy  them  that  fol- 
low the  decree  of  Trent ;  we  will  try  whether  this  doctrine 
be  to  be  found  in  Scripture. — *  Pede  pes.* — 


SECTION  III. 

Of  the  Sixth  Chapter  of  St.  John's  Gospel. 

In  this  .chapter,  it  is  earnestly  pretended,  that  our  blessed 
Saviour  taught  the  mystery  of  transubstantiation ;  but^with 
some  different  opinions ;  for  in  this  question  they  are  divided 
all  the  way :  some  reckon  the  whole  sermon  as  the  proof  of 
it,  frpm  verse  33.  to  58. ;  though  how  to  make  them  friends 
with  Bellarminel  understand  not;  who  says  %  *'  ^  Constat,' '  It 
is  known' that  theeucharist  is  not  handled  in  the  whole  chap- 
ter :  for  Christ  there  discourses  of  natural  bread  :  the  mira^ 
cle  of  the  loaves,  of  faith,  and  of  the  incarnation,  are  a  great 
part  of  the  chapter ;  '  Solium  igitur  queestio  est  de  illis  ver- 
bis,— Panis  quem  ego  dabo,  caro  mea  est  pro  mundi  viti — '- 
et  de  sequentibus,  fere  ad  finem  capitis  ;' — '  The  question 
only  is  concerning  those  words,  (verse  61.)  The  bread  which 
I  will  give  is  my  flesh,  which  I  will  give  for  the  life  of  the 
world, — and  so  forward  almost  until  the  end  of  the  chap- 
ter.' "  The  reason  which  is  pretended  for  it,  is,  because  Christ 
speaks  in  the  future,  and  therefore  probably  relates  to  the  in- 
stitution, which  was  to  be  next  year :  but  this  is  a  trifle;  for 
the  same  thing,  in  effect,  is  before  spoken  in  the  future  tense, 
and  by  way  of  promise  ^ ;  "  Labour  not  for  the  meat  that  pe- 
risheth,  but  for  that  meat,  that  endureth  to  everlasting  life, 

^  Lib.  de  Bacliar.  cap.  5,  *  JoLn,  n.  27. 
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which  the  Son  of  man  shall  give  onto  you.'*  The  same  also 
is  aflBnned  by  Christ,  under  the  expression  of  water,  St.  John^ 
IF.  14. ;  *'  He  that  drinketh  the  water,  which  I  shall  giTe  him, 
shall  never  thirst ;  but  the  water  which  I  shall  give  him,  shall 
be  a  fountain  of  water  springing  up  to  life  eternal/*  The 
places  are  exactly  parallel ;  and  yet,  as  this  is  not  meant  of 
baptism,  so  neither  is  the  other  of  the  eucharist ;  but  both 
of  them  of  spiritual  sumption  of  Christ.  And  both  of  them 
being^  promises  to  them  that  shall  come  to  Christ  and  be 
united  to  him,  it  were  strange  if  they  were  not  expressed  in 
the  future ;  for  although  they  always  did  signify  in  present 
and  '  in  sensu  currenti,*  yet  because  they  are  of  never-failing* 
truth,  to  express  them  in  the  future  is  most  proper,  that  tlie 
expectation  of  them  may  appertain  to  all. 

Ad  natoi  oatoram  ot  qai  nateentur  ab  lilii. 

But  then,  because  Christ  said,  '*  The  bread  which  I  will  give, 
is  my  flesh,  which  I  will  give  for  the  life  of  the  world,*' — to 
suppose  this  must  be  meant  of  a  corporal  manducation  of  his 
flesh  in  the  holy  sacrament,  is  as  frivolous  as  if  it  were  saidr 
that  nothing  that  is  spoken  in  the  future,  can  be  figurative ;. 
and  if  so,  then  let  it  be  considered  what  is  meant  by  tliene  ; 
'*  To  him  that  overcomes,  I  will  give  to  eat  of  the  tree  of  life :" 
and,  **  To  him  that  overcomes,  I  will  give  to  eat  of  the  hidden 
manna ^/'  These  promises  are  future,  but  certainly  figurative  f 
and,  therefore,  why  it  may  not  be  so  here,  aud  be  underntodd 
of  eating  Christ  spiritually  or  by  faith,  I  am  certain  there  is 
no  cause  sufficient  in  this  excuse.  For  if  eatipg  Christ  by 
faith  be  a  thing  of  all  times,  then  it  is  also  of  the  future;  and 
no  diflerence  of  time  is  so  apt  to  express  an  *  eternal  truth'  as 
is  the  future,  which  is  always  in  flux  and  potential  significa-r 
tion.  But  the  secret  of  the  thing  was  this ;  the  arguments 
against  the  sacramental  sense  of  these  words,  drawn  from  th^ 
following  verses  between  this  and  the  fifty^first  verse,  eould 
not  be  so  well  answered ;  and  therefore,  JUellarmine  found 
out  the  trick  of  confessing  all  till  you  come  thither,  as  appears 
in  his  answer  to  the  ninth  argument :  ''  that  of  Mome  Catho- 
lics **."  However,  as  to  this  article  I  am  to  say  tliese  things '/«-' 
1.  That  very  many  of  the  most  learnc'd  Romanists  sitirm, 
that,  in  this  chapter,  Christ  does  not  spe^ik  of  Stteram^oUil  Qt 

i  Rcf .  it  7. 17.  ^  lib.  \.  eneli,  e.7.  §9CU  HiifWiJii  V«flt« 
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oral  manducation,  or  of  the  sacrament  at  all :  Johannes  da 
Ragusio*,  BielS  Cusanus',  Ruard,  Tapper",  Cajetan",  Hea- 
sels^  Jansenins^  WaldensisS  Armachanus':-— save  only  that 
Bellarmine,  going  to  excuse  it,  says  in  effect,  that  they  did 
not  do  it  very  honestly ;  for  he  affirms,  that  they  did  it,  that 
they  might  confute  the  Hussites  and  the  Lutherans  aboD^  the 
communion  under  both  kinds  :  and  if  it  be  so,  and  not  be  <o> 
as  it  may  serve  a  turn,  it  is  so  (or  transubstanttation,  and  it  is 
not  so  for  the  half-communion,  we  have  but  little  reason  to 
rely  upon  their  judgment  or  candour  in  any  exposition  of 
Scripture.  But  it  is  no  new  thing  for  some  sort  of  men  to  do 
so«  The  heretic  Severus,  in  Anastasius  Sinaita,  maintained 
it  lawful,  and  even  necessary,  Set  wpog  rabg  Kcupodc  koI  rag 
ivaiann'oCaag  alpitnig  ri  Sdyjuara  Xpiarov  fieraXXamiv  icai  fUr 
rappvOfitZiadM,  "  according  to  occasions  and  emergent  he- 
resies to  alter  and  change  the  doctrines  of  Christ :"  and  the 
Cardinal  of  Cusa*  affirmed  it  lawful,  '*  diversely  to  expound 
the  Scriptures  according  to  the  times."  So  that  we  know 
what  precedents  and  authorities  they  can  urge  for  so  doing : 
and  I  doubt  not  but  it  is  practised  too  often,  since  it  was 
offered  to  be  justified  by  Dureus  against  Whi taker. 

2.  These  great  clerks  had  reason  to  expound  it,  not  to 
be  meant  of  sacramental  manducation,  to  avoid  the  unan- 
swerable argument  against  their  half-communion:  for  so 
Christ  said,  **  Unless  ye  eat  the  flesh  of  the  Son  of  man,  and 
drink  his  blood,  ye  have  no  life  in  you."  1.  It  is  therefore  as 
necessary  to  drink  the  chtdice  as  to  eat  the  bread,  and  we 
perish  if  we  omit  either.  And  their  new  whimsey  of  <  con- 
comitancy'  will  not  serve  the  turn,  because  there  it  is  *  san- 
guis effusus,'  that  is,  sacramentally  poured  forth  : '  blood  that 
is  poured  forth,'  not  that  is  in  the  body.  2.  If  it  were  in 
the  body,  yet  a  man,  by  no  concomitancy,  can  be  said  to 
drink  what  he  only  eats.  3.  If  in  the  sacramental  body, 
Christ  gave  the  blood  by  concomitancy,  then  he  gave  the 
blood  twice ;  which  to  what  purpose  it  might  be  done,  is 
not  yet  revealed.  4.  If  the  blood  be,  by  concomitancy,  in  the 

I  De  Commonione  tab  atraqae  specie.  ^  In  CaiioD. 

I  Bpiftt.  7.  ad  Bohem.  "*  Artie.  15.  "  Part.  3.  q.  80.  art.  S. 

<*  Ub.  de  Commiio.  sab  uii&  speeie.  P  Concord.  Bvaug.  c.  59. 

\  Tom.  2.  de  Sacram*  c.  91. 

'  lib.  9. 0. 8.  £jasdem  sententis  sunt  uOneas  Sjl? ios  dial,  contr.  Tabor.  Aleasis 
part.  4.  q.  11.  mem.  t.  a.  4.  Undanos,  Caspar  Sagems,  et  alii. 
•Bpisk  f .  ad  Boliem.  ver.  53. 
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body,  then  so  is  the  body  with  the  blood  ;  and  then  it  will 
be  sufficient  to  drink  the  chalice  without  the  host,  as  to  eat 
the  host  without  the  chalice  ;  and  then  we  must  drink  his 
flesh  as  well  as  eat  his  blood  ;  which  if  we  could  suppose  to 
be  possible,  yet  the  precept  of  eating  his  fleshy  and  drinking 
his  blood,  were  not  observed  by  drinking  that,  wb'^ch  is  to 
be  eaten, — and  eating  that,  which  is  to  be  drunk.  But  cer- 
tainly they  are  fine  propositions  which  cannot  be  true,  un- 
less we  can  eat  our  drink  and  drink  our  meat,  unless  bread 
be  wine  and  wine  be  bread,  or,  t6  speak  in  their  style,  unless 
the  body  be  tfie  blood,  and  the  blood  the  body  ;  that  is,  un- 
less each  of  the  two  symbols  be  the  other  as  much  as  itself;  as 
much  that  which  it  is  not,  as  that  which  it  is.  And  this  thing 
their  own  Pope  Inndcentius  the  Third  *,  and  from  him  Vas- 
ques",  noted,  and  Salmeron  ^, — who  affirmed  that  Christ  com- 
manded the  manner  as  well  as  the  thing  ;  aiid  that,  without 
eating  and  drinking,  the  precept  of  Christ  is  not  obeyed. 

3.  But  whatever  can  come  of  this,  yet  upon  the  account 
of  these  words  so  expounded  by  some  of  the  fathers  con- 
cerning oral  manducation  and  potation,  they  believed  them- 
selves bound  by  the  same  necessity  to  give  the  eucharist  to 
infants,  as  to  give  them  baptism  ;  and  did,  for  above  seven 
ages  together,  practise  it ;  and  let  these  men,  that  will  have 
these  words  spoken  of  the  eucharist,  answer  the  argument :— - 
Bellarmine  is  troubled  with  it,  and,  instead  of  answering,  in- 
creases the  difficulty,  and  concludes  firmly  against  himself, 
saying,  ''If  the  words  be  understood  of  eating  Christ's  bb.dy 
spiritually,  or  by  faith,  it  will  be  more  impossible  to  infants  ; 
for  it  is  easier  to  give  them  *  intinctum  panem,'  'bread  dipped 
in  the  chalice,'  than  to  make  them  believe  y."  To  this  I  re- 
ply, that  therefore  it  is  spoken  to  infants  in  neither  sense, 
neither  is  any  law  at  all  given  to  them  ;  and  no  laws  can  be 
understood  as  obligatory  to  them  in  that  capacity.  But  then, 
although  I  have  answered  the  argument,  because  I  believe  it 
not  to  be  meant  in  the  sacratnental  sense  to  any ;  nor  in  the 

<  Lib.  4.  de  Mist.  Myster.  c.  21. 

■  In  3.  t.  3.  disf.  «16.  n.  50.  «  Tom.  8.  tr.  24. 
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spiritual  sente  to  them ;  yet  Bellarmine  hath  not  abiwered 
the  pressure  that  Ijes  upon  his  cause.  For  since  it  is  cer* 
tain  (and  ho  confesses  if)  that  it  is  easier,  that  is,  it  is  po8» 
pible  to  give  infants  the  sacrament ;  it  follows,  that  if  here  the 
sacrament  be  meant,  infants  are  obliged ;  that  is,  the  church 
is  obliged  to  minister  it,  as  well  as  baptism :  there  being,  in 
virtue  of  these  words,  the  same  necessity,  and,  in  the  nature 
of  the  thing,  the  same  possibility,  of  their  receiving  it.  But 
then,  on  the  other  side,  no  inconvenience  can  press  our  in«- 
terpretation  of  'spiritual  eating  Christ  by  faith,'  because  it 
being  naturally  impossible  that  infants  should  believe,  they 
cannot  be  concerned  in  an  impossible  commandment.  So 
thatwe  canansMrer^t.  Austin's  and  Iqnocentius's  arguments 
for  communicating  of  infants,  but  they  cannot. 

4-  If  these  words  be  understood  of  sacramental  mandu-^ 
cation,  then  no  man  can  be  saved  but  he  that  receives  the  holy 
sacrament.  1 .  For  **  Unless  ye  eat  the  flesh  of  the  Son  of  man 
and  drink  his  blood,  ye  have  no  life  in  you;"  if  it  be  an-  ^ 
swered,  that  the  holy  sacrament  must  be  eaten  in  act  or  de-** 
sire;  I  reply,  that  is  not  true;  because  if  a  catechumen  ' 
desires  baptism  only  in  the  article  of  his  death,  it  is  sufficient 
to  salvation,  and  they  dare  not  deny  it.  2.  Fools,  young 
persons,  they  that  are  surprised  with  sudden  death,  cannot 
be  thought  to  perish  fqr  want  of  the  actual  susception  or  da* 
isire.  3.  There  is  nothing  in  the  words,  that  can  warrant  or 
excuse  the  actual  omission  of  the  sacrament ;  and  it  is  a 
strange  deception,  that  these  n^en  suffer  by  misunderstanding 
this  distinction  of  receiving  the  sacrament  either  in  apt  or  de- 
sire. For,  they  are  not  opposite  but  subordinate  n^embqrs,  and 
differ  only  as  act  and  disposition;  and  this  disposition  is  not 
at  a^  required,  but  as  it  is  in  order  to  the  act,  and  therefore 
isf  noticing  of  itself»  and  is  only  the  imperfection  of,  or  pas- 
sage to,  the  act ;  if  therefore  the  act  werf»  nQt  necessary^ 
neither  were  the  disposition ;  but  if  the  act  be  necessary, 
then  the  desire,  which  i^  but  the  disposition  to  the  act,  is  not 
sufficient.  As,  if  it  be  necessary  to  go  from  Oxford  to  Lon- 
don, thenitis  necessary  that  you  go  to  Hefiley,  or  Uxbridge; 
but  if  it  be  necessary  to  be  at  London,  it  is  not  sufficient  to 
go  to  Uxbridge ;  but  if  it  be  nqt  necessary  to  be  at  London, 
neither  is  it  necessary  to  go  so  far«     But  this  distinction,  as 

s  lib*  1.  BoDluir.  «.  f,  acet.  Respoodeo  ConuniiMm. 
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it  ifr  commonly  used,  is  made  to  serve  endii>  and  is  grown  to 
that  iQconvenience,  that  repentance  itself  is  said  to .  be  suffi- 
cieint^  if  it  be  only  in  desire ;  for  so  tbey  must,  that  affirm  re*: 
pentance,  in  the  article  of  death,  after  a  wicked  life,  to  be  suf- 
ficient ;  when  it  is  certain  there  can  be  nothing  actual  but 
ineffective  desires ;  and  all  the  real  and  most  material  events, 
of  it  cannot  be  performed,  but  desired  only.   But  whosoever 
can,  be  excused  from  the  actual  susception  of  a  sacrament, 
cap  also,  in  an  equal  necessity,  be  excused  from  the  desire;, 
ajad  i^Q  man  can  be  tied  to  an  absolute,  irrespective  desire  of' 
that,  which  cannot  be  had  :  and  if  it  can,  the  desire  alone 
will  not  serve  the  turn.  And  indeed  adesire  of  a  thing,  when 
w:e  know  it  cannot  be  had,  is  a  temptation  either  to  impa* 
tience,  or  a  scruple ;  and  why,  or  how  can  a  man  be  obliged 
to  desire  that  to  be  done,  which,  in  all  his  circumstances,  is 
not  necessary  it  should  be  done.    A  preparation  of  mind  to . 
obey  in  those  circumstances,  in  which  it  is  possible,  that  is, 
in  which  he  is  obliged,  is  the  duty  of  every  man ;  bu.t  this  is 
not  an  explicit  desire  of  the  actual  susception,  which,  in  his 
case,  is  npt  obligatory,  because  it  is  impossible;  and  lastly,, 
such  a  desire  of  a  thing  is  whpUy  needless,  because,  in  the., 
present  case,  the  thing  itself  is  not  necessary ;  therefore  nei* 
ther  is  the  desire ;  neither  did  God  ever  require  it  but  in^ 
order  to  the  act.  But  however  if  we  find  by  discourse,  that  for 
all  these  decretory  ^ords  the  desire  can  suffice,  I  demand  by 
what  instrument  is  that  accepted  ;  whether  by  faith,  or  no? 
I  suppose  it  will  not  be  denied.  But  if  it  be  not  denied,  theil 
a  spiritual  manducation  can  perform  the  duty  of  those  words: 
for  susception  of  the  sacrament  in  desire,  is  at  the  most  but  a 
spiritual  manducatiop.  And  St.  Austin  affirms,  that  baptism 
can  perform  (be  duty  of  those  words,  if  I^eda*^  quotes  him. 
rig)it;  for  in  his  sermon  to  infant^,  ^pd  in  his  third  book  'de^ 
Peccatorum  l^eritis  et  R^missione,'  he  affirms  that,  in  .bap- 
tism, infants  receive  the  bpdy  of  Phiist;  so  that  the^e  ^ords 
may  as  well  be  understood  of  baptism,  as  of  the  eucharii^t,, 
and  of  faith  better  than  either* 

5.  The  men  of  Capernaum,  understood  Christ  to  speak; 
t^ese  words  of  his  natural  flesh  and  blood,  and  were  scandal- 
ized at  it ;  and  Christ  reproved  their  folly,  by  telling  tben^ 
bis  words  were  to  be  understood  in  a  spiritual  sense ;  s(| 

»  ^ed«  ifl  1  Cpr.  X.  oiUi  Aagiutiiii  Mrm<  ad  loiiuittf* 
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that  if  men  would  believe  him,  that  knew  best  the  sense  of 
his  own  words,  there  need  be  no  scruple  of  the  sense ;  I  da 
not  understand  these  words  in  a  fleshly  sense,  but  in  a  8pi« 
ritual,  saith  Christ:  ''The  flesh  profiteth  nothing;  the 
words  that  I  have  spoken,  they  are  spirit,  and  they  are  life  \'* 
Now,  besides  that  the  natural  sense  of  the  words  hath  in  it 
too  much  of  the  sense  of  the  offended  disciples,  the  reprodf 
and  consultation  of  it  are  equally  against  the  Romanists,  as 
against  the  Capemaites.  For  we  contend  it  is  spiritual ;  so 
Christ  affirmed  it :  they  that  deny  the  spiritual  sense,  and 
affirm  the  natural,  are  to  remember,  that  Christ  reproved  all 
senses  of  these  words,  that  were  not  spiritual.  And  by  the 
way  let  me  observe,  that  the  expressions  of  some  chief  men 
among  the  Romanists  are  so  rude  and  crass,  that  it  will  be 
impossible  to  excuse  them  from  the  understanding  the  words 
in  the  sense  of  the  men  of  Capernaum ;  for  as  they  under- 
stood Christ  to  mean  his  'true  flesh  natural  and  proper,'  so 
do  they  :  as  they  thought  Christ  intended  they  should  tear 
him  with  their  teeth  and  suck  his  blood,  for  which  they 
were  offended,  so  do  these  men  not  only  think  so,  but  say 
so,  and  are  not  offended.  So  said  Alanus ;  '^  Apertissin)^ 
loquimur,  corpus  Christi  verd  4  nobis  contrectari,  manducari, 
oircumgestari,  dentibus  teri,  sensibiliter  sacrificari,  non  mi- 
nims qudm  ante  consecrationem  panis**."  And  they  frequently 
quote  those  metaphors  of  St.  Chrysostom,  which  he  preaches 
in  the  height  of  his  rhetoric,  as  testimonies  of  his  opinion  in 
the  doctrinal  part :  and  Berengarius  was  forced  by  Pope  Ni- 
colas to  recant  in  those  very  words,  affirming  that  Christ's 
body,  "  sensualiter  non  solum  sacramento,  sed  in  veritat:e 
manibus  sacerdotum  tractari,  irangi,  et  fidelium  dentibus  at- 
teri,"  that  "  Christ's  flesh  was  sensually  not  only  in  the  sa- 
crament, but  in  truth  of  the  thing,  to  be  handled  by  the 
priest's  hands,  to  be  broken  and  grinded  by  the  teeth  of  the 
faithful :"  insomuch  that  the  gloss  on  the  canon  ^  de  Conse- 
cratione,  dist.  2.  cap.  Ego  Berengarius,'  affirms  it  to  be  a 
worse  heresy  than  that  of  Berengarius,  unless  it  be  so  so- 
berly understood :  to  which  also  Cassander  assents : — and 
indeed  I  thought  that  the  Romanists  had  been  glad  to  sepa- 
rate their  own  opinion  from  the  carnal  conceit  of  the  men  of 
Capernaum,  and  the  offended  disciples, — supposing  it  to  be  a 

■>  St.  Joha»  vi.  63.  ^  Lib.  3.  de  Eachar.  a.  57. 
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great  objection  against  their  doctrine,  that  it  was  the  same 
with  the  men  of  Capernaum,  and  is  only  finer  dressed :  biit 
I  find  that  Bellarmine  owns  it,  even  in  them,  in  their  rude 
circumstances :  for  he  affirms  that  *'  Christ  corrected  them 
not  for  supposing  so,  but  reproved  them  for  not  believing  it 
to  be  soV  And  indeed  himself  says  as  much:  ''Corpus 
Cbristi  vere  ac  propria  manducari  etiam  corpore  in  eucha- 
risti^ :"  **  The  body  of  Christ  is  truly  and  properly  mandu- 
cated  or  chewed  with  the  body  in  the  eucharist :" — and  to 
take  off  the  foulness  of  the  expression  by  avoiding  a  worse, 
he  is  pleased  to  speak  nonsense.  ''Nam  ad  rationem  man- 
ducationis  non  est  mera  attritio,  sed  satis  est  sumptio  et 
transmissio  ab  ore  ad  stomachum  per  instrumenta  humana :" 
"  A  thing  may  be  manducated  or  chewed^  though  it  be  not 
attrite  or  broken  ^ :"  if  he  had  said,  it  might  be  swallowed  and 
not  chewed,  he  had  said  true ;  but  to  say,  it  may  be  chewed 
without  chewing  or  breaking,  is  a  riddle  fit  to  spring  from 
the  miraculous  doctrine  of  transubstantiation :  and  indeed 
it  is  a  pretty  device,  that  we  take  the  flesh,  and  swallow 
down  flesh,  and  yet  manducate  or  chew  no  flesh,  and  yet  we 
swallow  down  only  what  we  manducate ;  "  Accipite,  mandu- 
cate," were  the  words  in  the  institution.  And  indeed,  ac- 
cording to  this  device  there  were  no  difference  between  eat- 
ing and  drinking:  and  the  whale  might  have  been  said  to 
have  eaten  Jonas,  when  she  swallowed  him  without  mandu- 
cation  or  breaking  him,  and  yet  no  man  does  speak  so :  but 
in  the  description  of  that  accident  reckon  the  whale  to  be 
fasting  for  all  that  morsel :  ''  Invasusque  cibus  jejuni  vixit 
in  alvo,"  said  Alcimus  Avitus :  *' Jejuni,  plenique  tamen  vate 
intemerato,"  said  Sidonius  Apollinaris ;  "  Vivente  jejunus 
cibo,"  so  Paulinus :  '  The  fish  was  full  and  fasting,'  that  is, 
she  swallowed  Jonas,  but  eat  nothing.  As  a  man  does  not 
eat  bullets  or  quicksilver  against  the  iliack  passion,  but 
swallows  them,  and  we  do  not  eat  our  pills :  the  Greek  phy- 
sicians therefore  call  a  pill  Karawiriovy '  a  thing  to  be  swal- 
lowed :'  and  that  this  is  distinct  from  eating,  Aristotle  tells 
us,  speaking  of  the  elephant,  itrStki  rriv  yrjv,  KarairlvH  rove 
\tOovg,  "he  eats  the  earth,  but  swallows  the  stones.'^  And 
Hesychius  determined  this  thing,  "non  comedet  ex  eo  quis- 

^  Lib.  1.  Euokar.  cap.  6.  seot.  3.  ex  Dabiiatiune. 
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quam^  i.  e«  non  dividetur,  quia  dentium  est  dividere,  et  par-^ 
tiri  cibos,  cum  aliter  mandi  non  possint  ^"  To  chew  is  bat  n 
circumstance  of  nourishment,  but  the  essence  of  manduca^ 
tion.  But  Bellarmine  adds,  that  if  you  will  not  allow  bim  tQ 
say  so,  then  he  grants  it' in  plain  terms,  that  Christ's  body  i^ 
chewed,  is  attrite  or  broken  with  the  teeth,-T-and  that  not. 
tropically  but  properly, — which  is  the  crass  doctrine,  .whiclw 
Christ  reproved  in  the  men  of  Capernaum.  To  lessen  andt 
sweeten  this  expression  he  tells  us,  it  is  indeed  broken ;.  but^ 
bow?  under  the  species  of  bread  and  invisibly;  well,  so  \U 
is,  though  we  see  it  not :  and  it  matters  not  under  what ;  jfy 
it  be  broken,  and  we  bound  to  believe  it,  then  we  cannot^, 
avoid  the  being  that,  which  they  so  detested,  '  devourers; 
of  man's  flesh.'  See  Theophylact  in  numb.  51.  of  this  s^p^' 
tion.  ;, 

6.  Concerning  the  '  bread'  or  the  'meat  indeed/  of  wbictk 
Christ  speaks,  he  also  affirms  that  "  whosoever  eat^  it,  hatb 
life  abiding  in  him  <:"  but  this  is  not  true  of  the  sacrameotyv 
for  the  wicked  eating  it,  receive  to  themselves  damnation.;, 
It  cannot  therefore  be  understood  of  oral  manducation,  but; 
of  spiritual,  and  of  eating  Christ  by  faith  :  that  is,  receiving  . 
him  by  an  instrument  or  action  evangelical.     For  receiving, 
Christ  by  faith  includes  any  way  of  communicating  with, 
his  body :  by  baptism,  by  holy  desires,  by  obedience,  by  IovCk 
by  worthy  receiving  of  the  holy  sacrament ;  and  it  signifies  . 
no  otherwise,  but  as  if  Christ  had  said,  '  To  all,  that  believe. 
in  me  and  obey,  I  will  become  the  author  of  life  and  salva-; 
tion :'  now  because  this  is  not  done  by  all  that  receive  the 
sacrament,  not  by  unworthy  communicants,  who  yet  eat  the: 
symbols  (according  to  us),  and  eat  Christ's  body  (according^ 
to  their  doctrine),  it  is  unanswerably  certain,  that  Christ  here^ 
spake  of  spiritual  manducation,  not  of  sacramental.    Bellar* 
mine  (he  that  answers  all  things  whether  he  can  or  no)  says 
that  words  of  this  nature  are  conditional;  meaning,  that  he, 
who   eats  Christ's  flesh  worthily,  shall  live  for  ever:  and. 
therefore  this  effects  nothing  upon  vicious  persons,  yet  it 
may  be  meant  of  the  sacrament,  because  without  his  proper 
condition,  it  is  not  prevalent.  I  reply,  that  it  is  true  it  is  not, 
it  cannot :  and  that  this  condition  is  spiritual  manducation.: 
but  then  without  this  condition  the  man  doth  not  eat  Chi  Ibl's 

'  lo  Levit.  lib.  t,  c.  X*  '  John,  ti.  54. 
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flesh,  that  which  himself  calls  the  tl^e  bread,  for  he  that  eats 
this,  2^€e,  he  '  hath'  life  in  him,  that  is,  he  is  united  to  tne, 
he  is  in  the  state  of  grace  at  present.  For  it  ought  to  be  ob- 
served, that  although  promises  '  de  fiituro  possibili'  are  to 
be  understood  with  a  condition  appendant :  yet  propositions, 
affirmative  at  present,  are  declarations  of  a  thing  in  being, 
and  suppose  it  actually  existent :  and  the  different  parts  of 
this  obsetvation  are  observable  in  the  several  parts  of  the 
fifty-fourth  verse.  **  He  that  eateth  my  flesh  and  drinketh 
my  blood,  hath  eternal  life ;" — that  is  an  affirmation  of  a 
thing  in  being,  and  therefore  implies  no  other  condition  but 
the  connexion  of  the  predicate  with  the  subject ;  ^  He  that 
eats  hath  life,' — But  it  follows,  ical  i^w  avaarliafa  ainov  It 
l^xdry  ry  rijiipii^,  "  and  I  will  raise  him  up  at  the  last  day," — 
that  is 'de  futuro  possibiii:'  and  therefore  implies  a  con<^ 
dition  besides  the  affirfnation  of  the  antecedent,  viz.  *  si  per* 
manserit,' '  if  he  remain'  in  this  condition,  and  does  not  un- 
ravel his  first  interest  and  forfeit  his  life.  And  so  the  argu- 
ment remains  unharmed,  and  is  no  other  than  what  I  learnied 
from  St.  Austin,  '*  Hujus  rei  sacramentum,"  &c.  "  De  mensd 
Dominica  sumitur  quibusdam  ad  vitam,  quibusdam  ad  exi-> 
tium :  res  ver6  ipsa  cujus  sacramentum  est,  omni  homini  ad 
vitam,  nuUi  ad  exitium,  quicunque  ejus  particeps  fueritV 
And  it  is  remarkable  that  the  context  and  design  of  this 
place  take  off  this  evasion  from  the  adversary:  for  here 
Christ  opposes  this  eating  of  his  flesh,  to  the  Israelites'  eat- 
ing of  manna,  and  prefers  it  infinitely ;  because  lliey  who 
did  eat  manna,  might  die,  viz.  spiritually  and  eternally :  but 
they  that  eat  his  flesh,  shall  never  die,  meaning,  they  shall 
not  die  eternally:  and  therefore  this  eating  cannot  be  a 
thing,  which  can  possibly  be  done  unworthily.  For  if  manna, 
as  it  was  sacramental,  had  been  eaten  worthily,  they  had 
not  died,  who  ate  it;  and  what  privilege  then  is  in  this 
above  manna^  save  only  that  the  eating  of  this,  supposes  the 
man  to  do  it  worthily,  and  to  be  a  worthy  person,  which  the 
other  did  not  ?  Upon  which  consideration  Cajetan '  says,, 
that  this  eating  is  not  common  to  worthily  and  unworthily, 
and  that  it  is  not  spoken  of  eating  the  sacrament,  but  of 
eating  and  drinking,  that  is,  communicating  with  the  death  of 
Jesus.  The  argument  therefore  lies  thus.  There  is  something, 

k  Tract.  26.  in  Johao.  '  in  John,  ri. 
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which  Christ  hath  promised  ns,  which  whosoerer  receives, 
he  receives  life  and  not  death ;  but  this  is  not  the  sacr^ 
ment :  for  of  them  that  communicate,  some  receive  to  life, 
and  some  to  death,  saith  St.  Austin, — and  a  greater  than  St« 
Austin,  St.  Paul  ^ :  and  yet  this,  which  is  life  to  all  that  re- 
ceive it,  is  Christ's  flesh,  said  Christ  himself;  therefore 
Christ's  flesh  here  spoken  of,  is  not  sacramental. 

7.  To  warrant  the  spiritual  sense  of  these  words  against 
the  natural,  it  were  easy  to  bring  down  a  traditive  interprets 
ation  of  them  by  the  fathers ;  at  least  a  great  consent.  Ters- 
tullian  ^  hath  these  words  :  *'  Etsi  camem  ait  nihil  prodesse, 
materift  dicti  dirigendus  est  sensus.  Nam  quia  durum  et  in^ 
tolerabilem  existimaverunt  sermonem  ejus,  quasi  verh  car- 
neih  suam  illis  edendum  determinftsset,  ut  in  spiritu  dispo- 
neret  statum  salutis,  prsemisit, '  Spiritus  est  qui  vivificat;'  at^ 
que  ita  subjunxit, '  Caro  nihil  prodest,*  ad  vivificandum  soil :" 
''  Because  they  thought  his  saying  hard  and  intolerable,  as 
if  he  had  determined  his  flesh  to  be  eaten  by  them,  that  he 
might  dispose  the  state  of  salvation  in  the  Spirit,  he  pre^ 
mised, '  It  is  the  Spirit  that  giveth  life :'  and  then  subjoins, 
'The  flesh  profiteth  nothing,'  meaning,  nothing  to  the  giving 
of  life." — So  that  here  we  have,  besides  his  authority,  an  ex- 
cellent argument  for  us  :  Christ  said.  He  thateateth  my  flesh 
hath  life ;  but  the  flesh,  that  is,  the  fleshly  setise  of  it,  profits 
nothing  to  life  ;  but  the  Spirit,  that  is,  the  spiritual  sense» 
does ;  therefore  these  words  are  to  be  understood  in  a  spi- 
ritual sense. 

8.  And  because  it  is  here  opportune  by  occasion  of  this 
discourse,  let  me  observe  this,  that  the  doctrine  of  transub- 
stantiation  is  infinitely  useless  and  to  no  purpose ;  for  by  the 
words  of  our  blessed  Lord,  by  the  doctrine  of  St.  Paul,  and 
the  sense  of  the  church,  and  the  confession  of  all  sides,  the 
natural  eating  of  Christ's  flesh, — if  it  were  there,  or  could  so 
be  eaten,alone,  or  of  itself, — does  no  good,  does  not  give  life; 
but  the  spiritual  eating  of  him  is  the  instrument  of  life  to  uff ; 
and  this  may  be  done  without  the  transubstantiated  flesh ; 
it  may  be  done  in  baptism,  by  faith  and  charity,  by  hearing 
arid  understanding,  and  therefore  it  may  also  in  the  blessed 
eucharist,  although  there  also,  according  to  our  doctrine,  he 
be  eaten  only  sacramentally  and  spiritually.     And  hence  it 

^  1  Cor.  XI.  '  Tertul.  de  Resar.  Cam.  e.  37. 
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is,  that,  in  the  mass-book,  anciently  it  is  prayed  after  consecra-* 
tion, ''  Quesumus,  Omnipotens  Deus,  ut,  de  perceptis  muneri^ 
bus  gratias  exhibentes,  beneficia  potiora  sumamus"* ;"  "  We 
beseech  thee,  Almighty  God,  that  we,  giving  thanks  for  these 
giflts  received,  may  receive  greater  gifts  :"  which  besides  that 
it  concludes  against  the  natural  presence  of  Christ's  body, 
(for  what  greater  thing  can  we  receive,  if  we  receive  that  ?) 
it  also  declares,  that  the  grace  ieind  effect  of  the  sacramehtal 
communion  are  the  thing  designed  beyond  all  corporal  sump- 
tion :  and  as  it  is  more  fully  expressed  in  another  collect  °; 
*'  ut  terrenis  affectibus  expiati  ad  supemi  plenitudinem  sa*- 
cramehti,  cujus  libavimus  sancta,  tendamus ;"  ''  that  being 
redeemed  from  all  earthly  affections  we  may  tend  to  the  fulr 
ness  of  the  heavenly  sacrament,  the  holy  things  of  which  we 
have  now  began  to  taste." — And  therefore,  to  multiply  so 
many  miracles  and  contradictions  and  impossibilities  to  no 
purpose,  is  an  insuperable  prejudice  against  any  pretence, 
less  than  a  plain  declaration  from  God. 

9.  Add  to  this,  that  this  bodily  presence  of  Christ's  body, 

1.  is  either  for  corporal  nourishment,  or  for  spiritual :  not  for 
corporal ;  for  natural  food  is  more  proper  for  it;  and  to  work 
a  miracle  to  do  that^  for  which  so  many  natural  means  are 
already  appointed,  is  to  no  purpose,  and  therefore  cannot  be 
supposed  to  be  done  by  God ;  neither  is  it  done  for  spiritual 
nourishment :  because  to  the  spiritual  nourishment,  virtues 
and  graces,  the  word  and  the  efficacious  signs,  faith  and  the 
inward  actions,  and  all  the  emanations  of  the  Spirit,  are  as 
proportioned,  as  meat  and  drink  are  to  natural  nourishment ; 
and  therefore  there  can  be  no  need  of  a  corporal  presence^ 

2.  Corporal  manducation  of  Christ's  body  is  apparently  incon-^ 
sistent  with  the  nature  and  condition  of  a  body.  1.  Because 
that,  which  is  after  the  manner  of  a  spirit,  and  not  of  a  bodyy 
cannot  be  eaten  and  drunk  after  the  manner  of  a  body,  but  of 
a  spirit ;  as  no  man  can  eat  a  cherub  with  his  mouth,  if  he 
were  made  apt  to  nourish  the  soul :  but,  by  the  confession  of 
the  Roman  doctors,  Christ's  body  is  present  in  the  eucharist 
after  the  manner  of  a  spirit,  therefore,  without  proportions  to 
our  body,  or  bodily  actions.  2.  That  which  neither  can  feel 
or  be  felt,  see  or  be  seen,  moye  or  be  moved,  change  or  be 

"*  Ser.  6.  4.  temp.  Septembr.  post  Consecrat. 
H  Id  Miss.  rol.  pro  quacnnqae  Necessitate. 
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clianged,  neither  do  or  suffer  corporally,  cannot  certainty  Jbe 
eaten  corporally ;  bnt  so  they  affirm  concerning  the  body  of 
our  blessed  Lord ;  it  cannot  do  or  suffer  corporally  in  the 
sacrament^  therefore,  it  cannot  be  eaten  corporally,  anymore 
than  a  man  can  chew  a  spirit,  or  eat  a  meditation,  or  swallow 
a  syllogism  into  his  belly.    This  would  be  so  far  from  beii^ 
credible,  that  God  should  work  so  many  miracles  in  placing 
Christ's  natural  body  for  spiritual  nourishment,  that  in  case 
it  were  revealed,  to  be  placed  there  to  that  purpose,  itself 
must  need  one  great  miracle  more  to  verify  it,  and  reduce  it 
to  act ;  and  it  would  still  be  as  difficult  to  explain,  as  it  is  to 
tell  how  the  material  fire  of  hell  should  torment  spirits  and 
souls.    And  Socrates  in  Plato's  banquet  said  well,  **  Wisr 
dom  is  not  a  thing  that  can  be  communicated  by  local  or 
corporal  contiguity."    3.  That  the  corporal  presence  does 
not  nourish  spiritually,  appears;  because  some  are  nourish^ 
ed  spiritually,  who  do  not  receive  the  sacrament  at  all,  and 
some  that  do  receive,  yet  fall  short  of  being  spiritually  nou- 
rished, and  so  do  all  unworthy  communicants.    This  there^ 
fore  is  to  no  purpose,  and  therefore  cannot  be  supposed  to 
be  done  by  the  wise  God  of  all  the  world,  especially  with 
80  great  a  pomp  of  miracles.    4.  Cardinal  Perron  affirms  \ 
that  the  resd  natural  presence  of  Christ  in  the  sacrament  is 
to  greatest  purpose,  because  the  residence  of  Christ's  natural 
body  in  our  bodies  does  really  and  substantially  join  us  unta 
God,  establishing  a  true  and  real  unity  between  God  and 
men.      Aiid  Bellarmine  speaks  something  like  this  *  de  Eu- 
char.  lib.  3.  c.  9.'    But  concerning  this,  besides  that  every 
faithful  soul  is  actually  united  to  Christ  without  the  actufd 
residence  of  Christ's  body  in  our  bodies,  since  every  one  that 
is  regenerated  and  bom  anew  of  water  and  of  the  Spirit,  is 
aijuK^vTog,  *  the  same  plant  with  Christ,'  as  St.  Paul  calls  him, 
Rom.  vi.  5. — He  hath  put  on  Christ,  he  is  bone  of  his  bone, 
and  flesh  of  his  flesh.  Gal.  iii.  27.  Ephes.  v.  30.;  and  all  this 
by  faith,  by  baptism,  by  regeneration  of  the  Spirit ;  besides 
this,  I  say,  this  corporal  union  of  our  bodies  to  the  body  of 
God  incarnate,  which  these  great  and  witty  dreamers  dream 
of,  would  make  man  to  be  God.     For  that  which  hath  a  real 
and  substantial  unity  with  God,  is  consubstantial  .with  the 
true  God,  that  is,  he  is  really,  substantially,  and  truly  God; 

o  De  TEHohar.  p.  165.  Gallic. 
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which  to' affirm  were  highest  blasphemy.  5.  One  device  more 
there  is  to  pretend  a  usefuhiess  of  the  doctrine  of  Christ's 
natural  presence  :  viz.  tiiat,  by  his  contact  and  conjmictibn, 
it  becomes  the  cause  and  the  seed  of  the  resurrection.    But 
besides  that  this  is  condemned  by  p  Vasquez  as  groundless, 
and  by^  Snar^  as  improbable  and  a  novel  temerity;  it  is 
highly.'confuted  by  their  own  doctrine ;  for  ho w^  can  die  con- 
tact or  touch  of  Christ's  body  have  that  or  any  effect  on 
ours,  when  it  can  neither  be  touched,  nor  seen,  nor  under- 
stood, but  by  faith  ?  which '  Bellarmine  expressly  affirms.  But 
to  return  from  whence  I  am  digressed. 

10.  TertuUian  adds  in  the  same  place  ;  *'  Quia  et  sermo 
caro  erat  factus,  proinde  in  causam  vitsB  appetendus^  et  devo- 
randus  auditu,  et  ruminandus  intellectu,  et  fide  digerendus. 
Nam  et  paul6  antd,  camem  suam  panem  qupque  coslestem 
pronunci&rat,  urgens  usquequaque  per  allegoriam.necessari- 
orum  pabulorum  memoriain  patruiUt   qui  panes  et  carnes 
Egyptiorum  prseverteiiant  divitisB  vQcatipni :"  *'  Because,  the 
Word  was  made,  flesh,  therefore  he  was  desired  for  life,  to  be 
devoured  by  hearing,  to.  be  ruminated  or  chewed  by  the  un- 
derstanding, to  be  digested  by  faith.     For  a  little  before, 
he  called  his  fl^esh  also  celestial  bread,  st^l,  or  all  the  way, 
urging,  by  an  allegory  of  necessary  food,  the'  memory  of 
their  fathers,  who  preferred  the  b^'ead  and  flesh  of  Egypt 
before  the  divine  calling."  .  ..... 

.11.  St.  Athanasius,  or  whp  is  the  author  of  the  tractate 
upon  the  words,  '^  Quicunque  dixerit  verbmn  in  filium  ho- 
minis,"  in  his  works,  saith,  ''On  a  Xiyn  ovk  i&rX  aapjciKOf  aXX» 
TvtvfiariKa'  Tr6(T0ig  yap  fipKBLTb  (TMfia  irpbg  fipSftriv,  iva  kuI  roij 
iniafcov  Travroc  rovro  rpoi^ri  yiyvfroi ;  aXXa  Sea  roi^TO  ''Sc  «*C  0^7 
pavoiiQ  avafiaaBwg  l/nvijfwJvevae  rpv  vlov  rov  avdptiwov,  tva  ttiq 
9WfJLaTuaig  ivvolag  avrohg  a^neXKitry  Kul  Xocir^v  i^v  dprifdwiy^ 
ffdpicafipwdiv  aviadev  ovpaviov  koL  irvsvfJLarix^y  Tpojpriy  irap\ 
avrov  SiSofdviiv  pjaSfiamv.  ^A  yapXtkaKn^a{i^yto\v)iiuv,  Tvevpfii^ 
hrriKal  S<o^.  i.  e.  "  The  thingiB  whiph  h§  speaks,  are  not  carnal 
but  spiritual :  for  to  how  many  uvight  his  body  suffice  for 
meat,  that  it  should  become  the  nourishnient  of  the  whole 
world  ?  But  for  this  it  was,  that  hq  put  th^m,  in  mind  of  the, 
ascension  of  the  Son  of  man  into  heayep,  that  he  might  draw 

P  Tom.  3.  in  3.  disp.  204.  n.  3.  .    <i  Ibid.  disp.  64.  itot  1 . 
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them  off  from  carnal  and  corporal  senses,  and  that  they 
might  learn  that  his  flesh,  which  he  called  meat,  was  from 
above,  heavenly  and  spiritual  nourishment.  For,  saith  he, 
the  things  that  I  have  spoken,  they  are  spirit  and  they  are 
life." 

12.  But  Origen  is  yet  more  decretory  in  this  affair.  '*  Est 
et  in  Novo  Testamento  litera,  quee  occidit  eum,  qui  non  spiri-* 
tnaliter  ea  quee  dicuntur,  advertent ;  si  enim  secundum  lite- 
ram  sequaris  hoc  ipsumquod  dictum  est,'  Nisi  manducaveritia 
camam  meam,  et  biberitis  sanguinem  meum,'  occidit  hsec  li« 
tera :"  '*  If  we  understand  these  words  of  Christ, '  Unless  ye 
eat  the  flesh  of  the  Son  of  man  and  drink  his  blood/  literally, 
this  letter  kills.    For  there  is  in  the  New  Testament  a  lettev 

« 

that  kills  him,  who  does  not  spiritually  understand  those 
things  which  are  spoken'." 

13.  St.  Ambrose  not  only  expounds  it  in  a  spiritual  sense  ^ 
but  plainly  denies  the  proper  and  natural:  **  Non  iste  pani» 
est,  qui  vadit  in  corpus,  sed  ille  panis  vitae  aetemae,  qui  animae 
nostree  substantiam  fuleit ;"  '  That  is  not  the  bread  of  life 
which  goes  into  the  body,  but  that  which  supports  the  sub^ 
stance  of  the  soul  ^;"  and, ''  Fide  tangitur,  fide  videtur,  non 
tangitur  corpore,  non  oculis  comprehenditur :"  '*  This  bread 
is  touched  by  faitli,  it  is  seen  by  faith'^ :"  and  without  all  per* 
adventure  that  it  is  to  be  understood  of  eating  and  drinking 
Christ  by  faith,  is  apparent  from  Christ's  own  words,  verse 
35 :  ''  I  am  the  bread  of  life ;  he  that  cometh  to  me^  shall 
not  hunger;  and  he  that  belie veth  on  me,  shall  not  thirst :" 
•  coming'  to  Christ  is  eating  him ;  '  believing  him'  is  drink- 
ing his  blood.  It  is  not  touched  by  the  body,  it  is  not  seen 
with  the  eyes.  St.  Chrysostom,  in  bis  forty-seventh  homily 
upon  this  chapter  of  St.  John,  expounds  these  words  in  a  spi- 
ritual sense;  **  for  these  things,"  saith  he,  **  are  ovScv  aopKCJcw 
i\ovTa  ovSi  iiKokovdlav  i^vtrtKrlv,  such  as  have  in  them  no- 
thing carnal,  nor  any  carnal  consequence." 

14.  St.  Austin  gave  the  same  exposition :  "  Ut,  quid  pa- 
ras dentes  et  ventrem?  crede  et  manducasti:"  and  again  ^ 
"  Credere  in  eum,  hoc  est  manducare  panem  vivum.  Qui 
credit  in  eum,  nwmducat  V 

15.  Theophylact  makes  the  spiritual  sense  to  be  the  only 


■  Origin,  in  Leot.  c.  10.  horn.  7. 
«  In  Lucun,  lib.  6.  o.  8. 


*■  De  Sacrament,  lib.  5.  o.  4. 
«  Tract.  25.  in  Job.  Tract.  96, 
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answer  in  behalf  of  otir  not  being  cannibals,  or  devourers  of 
man's  fleshy  as  the  men  of  Capernaum  began  to  dream,  and 
the  men  of  Rome,  though  in  better  circumstances,  to  this  day 
dream  on,  *'  Putabant  i^i,  quod  Deus  cogeret  (rapico^ayovc  • 
quia  enim  nos  hoc  spiritualiter  intelligimus,  neque  camium 
Yoratores  sumus,  imd  sanctificamur  per  talem  cibum,  non 
sumus  carnis  voratores :"  '^  The  men  of  Capernaum  thought 
Christ  would  compel  them  to  devour  man's  flesh.  But  be- 
cause we  understand  this  spiritually,  therefore  we  are  not  de- 
vourers of  man's  flesh,  but  are  sanctified  by  this  meat  y." 
Perfectly  to  the  same  sense,  and  almost  in  the  very  words, 
Theodorus,  bishop  of  Heraclea,  is  quoted  in  the  Greek  Ca- 
tena upon  John. 

16.  It  were  easy  to  add,  that  Eusebius'  calls  the  'words' 
of  Christ  *  his  flesh  and  blood,'  wtnt  avra  Avai  tA  piifiara  ical 
Tovg  \6yovg  airrov  Kot  rrjv  crapica  ical  to  atfia :  that  so  also  does 
St.  Jerome^  saying,  thai;,  although  it  may  be  understood  in 
mystery,  "  tamen  verius  corpus  Christi  et  sanguis  ejus  sermo 
scripturarum  est^;  that  so  doeil  Clemens  Alexandrinus  ^ ; 
that  St.  Basil  ^  says,  that  his  doctrine  and  his  mystical  com- 
ing are  his  flesh  and  blood ;  that  St.  Bernard  says,  to  imi* 
tate  his  life  and  communicate  with  his  passion^  is  to  eat  his 
flesh  :  but  I  decline,  for  the  present,  to  insist  upop  these, 
because  all  of  them,  excepting  St.  Jerome  only,  may  be  sup- 
posed to  be  mystical  expositions,  which  may  be  true,  and 
yet  another  exposition  may  be  true  too.  It  may  suffice  that 
it  is  the  direct  sense  of  TertuUian,  Origen,  Athanasius,  St. 
Ambrose,  St.  Austin,  and  Theophylact,  that  these  words  of 
Christ,  in  John,  vi.,  are  not  to  be  understood  in  the  natural  or 
proper,  but  in  the  spiritual  sense.  The  spiritual  they  declare 
not  to  be  the  mystical,  bat  the  literal  senses  and,  therefore^ 
their  testimonies  cannot  be  eluded  by  any  such  pretence. 

17.  And  yet  after  all  this,  suppose  that  Christ,  in  these 
words,  did  speak  of  the  sacramental  manducation,  and  af- 
firmed that  Uie  bread,  which  he  would  give,  should  be  his 
flesh ; — what  is  this  to  transubstantiation  ?  That  Christ  did 
speak  of  the  scu^ament  as  well  as  of  any  other  mystery,  of 
this  amongst  others ;  that  is,  of  all  the  ways  of  taking  him^ 

T  In  John,  vi.  ■  Lib.  3*.  Booles.  Tkeol.  contra Maroel.  Aoojrao.  M.S. 

»  S.  HieroD.  Psal.  oxlrii.  ''  Clem.  Alex.  lib.  1.  pedag.  c.  6. 

(mit,  ^  irra  Afr^  U  rw  9v^ai9w  narufi^.  St.  Basil  in  PsiJ.  zxxiii. 
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is  to  me  highly  probable;  ChriBt  is  the  food  of  our  soul* ^ 
this  food  we  receive  in  at  our  ears^  mouth,  our  hearts ;  and 
the  allusion  is  plainer  in  the  sacrament  than  in  any  other  ex- 
ternal rite,  because  of  the  similitude  of  bread,  and  eating*, 
which  Christ  used  upon  occasion  of  the  miracle  of  the  loavecr, 
which  introduced  all  that  discourse.     But  then  this  comes  in 
onlyasitisanact  of  faith;  for  the  meat,  which  Christ  gives, 
is  to  be  taken  by  faith,  himself  being  the  expounder  \    Now 
the  sacraments  of  baptism  and  the  eucharist,  being  acts  and 
symbols  and  consignations  of  faith,  and  effects  of  believing; 
that  is,  of  the  first  and  principal  receiving  him  by  faith  in  his 
words,  and  submission  to  his  doctrine,  may  well  be  meant 
here,  not  by  virtue  of  the  words ;  for  the  whole  form  of  ex- 
pression is  metaphorical,  not  at  all  proper ;  but  by  the  pro- 
portion of  reason  and  nature  of  his  effect,  it  is  an  act  or  man- 
ner of  receiving  Christ,  and  an  issue  of  faith,  and  therefore  is 
included  in  the  mystery.  The  food  that  Christ  said  he  would 
give,  is  ''  his  flesh,  which  he  would  give  for  the  life  of  the 
world  V'  viz.  to  be  crucified  and  killed.     And  from  that  verse 
forward  he  doth  more  particularly  refer  to  his  death ;  for  he 
speaks  of  '  bread'  only  before,  or  '  meat,'  aproc  fi  /Spcitwc*— 
but  now  he  speaks  of  flesh  and  blood,  aproc  koI  ir6mg ; '  bread 
find  drink ;'  and  therefore,  by  analogy,  he  may  allude  to  the 
sacrament,  which  is  his  similitude  and  representation ;  but 
this  is  but  the  meaning  of  the  second  or  third  remove;  if 
here  Christ  begins  to  change  the  particulars  of  his  discourse, 
it  can  primarily  relate  to  nothing  but  his  death  upon  the 
cross;  at  which  time  he  gave  his  flesh  for  the  life  of  the 
world ;  and  so  giving  it,  it  became  meat ;  the  receiving  this 
gift  was  a  receiving  of  life,  for  it  was  given  for  the  life  of  the 
world.    The  manner  of  receiving  it  is  by  faith,  and  hearing 
the  word  of  God,  submitting  our  understanding ;  the  digest- 
ing this  meat  is  imitating  the  life  of  Christ,  conforming  to 
his  doctrine  and  example ;  and  as  the  sacraments  are  instru- 
ments or  acts  of  this  manducation,  so  they  come  under  this 
discourse,  and  no.  otherwise. 

18.  But  to  return :  this  very  allegory  of  the  word  of  God 
to  be  called  '  meat,'  and  particularly  '  manna,'  which,  in  this 
chapter,  Christ  particularly  alludes  to, — ^is  not  unusual  in  the 
Old  Testament.  Elwe  Si  airroXg  Mwcr^c  (saith  Philo  0.  Ovroc  4 

'  «  iSt.  JohD,  Ti.  t9.  47.  64.  «  Ver.  51.  '  la  Allegoriis. 
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Q^o^  8v  SiSwKtv  rifiiv  Kd^og  rov  i^ayBiv,  tovto  rd  ptijia  &  avvi"' 
Ta^€  Kvpiog,  op^c  I'ic  ^X^^  rpo^ijv  8ia  i<FTi  A6y6g  Sftov  avvs^ 
XW»  ioiKtjjg  Sp6<T^^  k6icXc|»  Taaav  irtpuiXri^fog,  teal  fitiSlv  fdpoQ 
ifdroxov  avrov  coiv.  ''  Mosea  said  unto  them^ '  Thi?  is  the 
Word  which  the  Lord  hath  given  us  to  eat.  This  is  the  Word 
which  the  Lord  hath  ordained ;'  you  see  what  iis  the  food  of 
the  soul,  even  the  eternal  Word  of  God,*'  &c,  KaXcc  fiawa 
rhv^piv^vTaTovrCiv  ovrtav  A6yov  Ohov,  "  The  Word  of  God, 
the  most  honourable  and  eldest  of  things,  is  calledmanna^ ;" 
and  Tpi<^tr€U  Sirwv  fiera  Tikudrepov  fi  rpvxv  Ski^T(SA6yt^.  " The 
soul  is  nourished  by  the  Word  ^'' 


qoi  pastas  paloherrimus  est  animoroni. 


19.  And,  therefore,  now  I  will  resume  those  testimonies 
of  Clemens  Alexandrinus,  of  Eusebius,  Sjt.  Basil,  St.  Jerome, 
and  St.  Bernard,  which  I  waved  before,  all  agreeing  upon 
this  exposition,  that ''  the  word  of  God,  Christ's  doctrine,  is. 
the  flesh"  he  speaks  of,  and  the  receiving  it  and  practising 
it,  is  the  eating  his  flesh;  for  this  sense  is  the  literal  :and 
proper :  and  St.  Jerome  is  express  to  affirm,  that  the  other 
exposition  is  mystical,  and  that  this  is  the  more  true  and  pro- 
per :  and  therefore,  the  saying  of  Bellarmine  ^^  that  they  only 
give  the  mystical  sense,  is  one.  of  his  confident  sayings  with- 
out reason,  or  pretence  of  proof:  and  whereas  he  adds,,  that 
they  do  not  deny,  that  these  words  are  also  understood,  li- 
terally, of  the  sacrament ;  I  answer,  it  is  sufficient  that  they 
agree  in  this  sense :  and  the  other  fathers  do  so  expound  it 
with  an  exclusion  to.  the  natural  sense  of  eating  Christ  in  th^ 
sacrament;  particularly  this  appears  in  the  testimonies  of 
Origenand  St.  Ambrose  above  quoted  :  to  which  I  add  the 
words  of  Eusebius  in  the  third  book  of  his  '  Theologia  Ec- 
clesiastica,'  expoundbg  the  sixty-third  verse  of  the  sixth; 
of  St.  John ;  he  brings  in  Christ  speaking  thus ;  *'  Think  notf 
that  I  speak  of  this  flesh,  which  I  bear ;  and  do  not  imagine^ 
that  I  appoint  you  to  drink  this  sensible  and  corporal  blood : 
but  know  yei  Uiat  the  words  which  I  have  spoken,  are  spirit 
and  life." — Nothing  can  be  fuller  to  exclude  their  interpreta- 
tiouy  and  to  affirm  ours :  though  to  do  so  be  not  usuaU  unless 
they  were  to  expound  Scripture  in  opposition  to  an  adyer- 

i  In  libro,  Pejorem  insidiari  meliori.  ^  AUegoiiis;.  - 

*  D€  Enohajr*  lib.  1.  c.  7.  et  ad  alios  patres. 
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sary ;  and  to  require  such  hard  conditioDS  in  the  sayings  of 
men^  that  when  they  speak  against  Tittus,  they  shall  be  con- 
cluded not  to  speak  against  Caius^  if  they  do  not  clap  their 
contrary  negative  to  their  positive  affirmative^  though  Titius 
and  Caius  be  against  one  another  in  the  cause, — is  a  device 
to  escape  rather  than  to  intend  truth  and  reality  in  the  dis- 
courses of  men.  I  conclude,  it  is  notorious  and  evident  what 
Erasmus  notes  upon  this  place  :  ^'  Hunc  locum  veteres  inter- 
pretantur  de  doctrin^  coelesti :  sic  enim  dicit  panem  suum,  ut 
frequenter  dixit  sermon^m  suum  :"  **  The  ancient  fethers  ex- 
pound this  place  of  the  heavenly  doctrine :  so  he  calls  die 
bread  'his  own/  as  he  said  often  *  the  word*  to  be  'his.' " — 
And  if  the  concurrent  testimonies  of  Origen,  TertuUian,  Cle- 
mens Alexandrinus,  St.  Basil,  Athanasius,  Eusebius,  St.  Je- 
rome, St.  Ambrose,  St.  Austin,  Theophylact,  and  St.  Ber- 
nard, are  a  good  security  for  the  sense  of  a  place  of  Scrip- 
ture, we  have  read  their  evidence,  and  may  proceed  to  sen- 
tence. 

20.  But  it  was  impossible,  but  these  words,  falling  upon 
the  allegory  of  bread  and  drink,  and  signifying  the  receiving 
Christ  crucified,  and  communicating  with  his  passion  in  all 
the  ways  of  faith  and  sacrament, — should  also  meet  with  as 
allegorical  expounders,  and  for  the  likeness  of  expression  be 
referred  to  sacramental  manducation  :  and  yet,  I  said,  this 
cannot  at  all  infer  transubstantiation,  though  sacramental 
manducation  were  only  and  principally  intended.  For  if  it 
had  been  spoken  of  the  sacrament,  the  words  had  been  veri- 
fied in  the  spiritual  sumption  of  it ;  for  as  Christ  is  eaten  by 
fiiith  out  of  the  sacrament,  so  is  he  also  in  the  sacrament : 
as  he  is  real  and  spiritual  tneat  to  the  worthy  hearer,  ^  id  he 
to  the  worthy  communicant :  as  Christ's  flesh  is  life  to  all 
that  obey  him,  so  to  all  that  obediently  remember  him ;  so 
Christ's  flesh  is  meat  indeed,  however  it  be  takieti,  if  it  be 
taken  spiritually, .but  not  however  it  be  taken,  if  it  be  taken 
carnally :  he  is  nutritive  in  all  the  ways  of  spiritual  mandu- 
cation, but  not  in  all  the  ways  of  natural  eating,  by  their  own 
confession,  nor  in  any,  by  ours.  And  therefore  it  is  a  vain 
confidence  to  run  away  with  the  conclusion,  if  they  should 
gain  one  of  the  premises  ;  but  the  truth  is  this :  it  is  neither 
properly  spoken  of  the  sacrament ;  neither,  if  it  were,  would 
prove  any  thing  of  transubstantiation. 
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21.  I  will  not  be  alone  in  my  assertion^  thougbk  the  rea- 
sonablieness  and  eyid^nce  would  bear  me  out:  St. Austin 
saith  the  same ;  **  S|>iiitualiter  intelligite^  quod  loquutua  si}m 
Tobis:  non  hoc  corpus^  quod  videtis^  manducaturi  eittis  :  sa- 
cramentum  aliquod  commendayi  Tobis,  spiiitUaliteir  intelleo- 
tum  vivificabit  vos :''  ''That  which  I  have  spoken,  is  to  be 
understood  spiritually :  ye  atie  not  to  eat  thatbody,  i^hich  ye 
see :  I  have  commended  a  i^acrament  to  you,  which,  being 
^understood  spiritually,  will  give  you  life^ ;" — where,  besides 
that  he  gives  testimony  to  the  main  question  on  our  behalf, 
he  also  makes  sacramentally  and  spiritually  to  be  all  one. 
And  again :  **  Ut  quia  jam  similitudinem  mortis  ejus  in  bap- 
tismo  accipimus,  similitudinem  quoque  sanguinis  et  camis 
8umamus,.ita  ut  et  Veritas  non  desit  in  sacramento,  et  ridicu- 
lum  nullum  fiat  in  Paganis,  quod  cruorem  occisi  hominis 
bibamus :"  **  That  as  we  receive  the  similitude  of  his  death 
in  baptism,  so  we  may  also  receive  the  likeness  of  his  flesh 
and  blood,  so  that  neither  truth  be  wanting  in  the  sacrament, 
nor  the  Pagans  ridiculously  affirm,  that  we  should  drink  the 
blood  of  the  crucified  man^"— ^Nothing  could  be  spoken 
more  plain  in  this  question ;  "  We  receive  Christ's  body  in 
the  eucharist,  as  we  are  baptized  into  his  death ;  that  is,  by 
figure  and  likeness.     In  the  sacrament  there  is  a  verity  or 
truth  of  Christ's  body:  and  yet  no  drinking  of  blood  or  ea^ 
ing  of  .flesh,  so  as  the  heathen  may  calumniate  us  by  saying, 
we  do  that  which  the  men  of  Capernaum  thought  Christ 
taught  them  they  should." — So  Uiat  though  these  words 
were  spoken  of  sacramental  manducation  (as  sometimes  it  is 
expounded),  yet  there  is  reality  enough  in  the  spiritual  sump* 
tion  to  verify  ithese  words  of  Christ,  without  a  thought  of  any 
bodily  eating  his  flesh.    And  that  we  may  not  think  this 
doctrine  dropped  from  St.  Austin  by  chance^  he  agaiii  aflirms 
dogmatically,  ''  Qui  discordat  i  Chris  to,  nee  carnem  ejus 
manducat,  nee  sanguinem  bibit,  etiamsi  tantas  rei  saorameo» 
turn  ad  judicium  sueaprflBsumptionis  quotidii  indifferentef 
accipiat:"  ''  He  that  disagrees  from  Christ  (that  is,  disobeys 
him),neidier  eats. his.flesh  nor  drinks  his  blood,  although,  to 
his  condemnation,  he  every  day  receives  the  sacrament  of  so 

k  Aug.  in  Ps«l.  xcnii. 

>  Gratianuf  ex  Augustino  de  Confeorat.  dist.  t^  lecC*  «(ruB«  Lngdniii  1541. 
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great  a  thing '*."< — ^The  consequent  of  which-  words  is  pUinly 
this,  that  there  is  no  eating  of  Christ's  flesh  or  drinkkig.his 
bloody  but  by  a  moral  instrument,  faith  and  subordination 
to  Christ ;  the  sacramental  external  eating  alone  being  no 
eating  of  Christ's  flesh,  but  the  symbols  and  sacrament  of  it. 

22.  Lastly :  Suppose  these  words  of  Christ,  *'  The  bread 
which  I  shall  give,  is  my  flesh,"  were  spoken  literally  of  the 
sacrament ;  what  he  promised  he  would  give,  he  performed, 
and  what  was  here  expressed  in  the  future  tense,  was,  in 
his  time,  true  in  the  present  tense ;  and,  therefore,  is  always 
presently  true  after  consecration ;  it  follows,  that  in  the  sa^ 
crament  this  is  true ; "  Panis  est  corpus  Christi,"  "  The  bread 
is  the  body  of  Christ.'*' — Now  I  demand  whether  this  propo- 
sition will  be  Owned.  It  follows  inevitably  from  this  doc- 
trine, if  these  words  be  spoken  of  the  sacrament.  But  it  is 
disavowed  by  the  princes  of  the  party  against  us.  '^  Hoc 
tamen  est  impossibile,  qu6d  panis  sit  corpus  Christi ;''  **  It 
is  impossible  that  the  bread  should  be  Christ's  body,^'  saith 
the  gloss  of  Oratian°;  and  Bellarmine  says  it  cannot  be 
a  true  proposition,  ''  in  qusi  subjectum  supponit  pro  pane, 
preedicatum  autem  pro  corpore  Christi ;  panis  enim  et  cor- 
pus Domini  res  diversissimsQ  sunt  °." — The  thing  that  these 
men  dread,  is,  lest  it  be  called  '  bread'  and  ^  Christ'B  body* 
too,  as  we  affirm  it  unanimously  to  be ;  and  as  this*  argu- 
ment, upoh  their  own  grounds,  evinces  it.  Now  then,  how 
they  can  serve  both  ends,  I  cannot  understand.  If  they  will 
have  the  bread  or  the  meat  which  Christ  promised  to  give^ 
to  be  his  flesh,  then  so  it  came  to  pass ;  and  then  it  is  bread 
and  flesh  too.  If  it  did  not  so  come  to  pass,  and  that  it  is 
impossible  that  bread  should  be  Christ's  flesh ;  then,  when 
Christ  said  the  bread  which  he  would  give,  should  be  his 
flesh,-^he  was  not  to  be  understood  properly  of  the  sacra- 
ment; but  either  figuratively  in  the  sacrament,  or  in  the 
sacrament  not  at  all ;  either  of  which  will  serve  the  end  of 
truth  in  this  question.    But  of  this  hereafter. 

By  this  time  I  hope  I  may  conclude,  that  transubstan- 
tiation  is  not  taught  by  our  blessed  Lord  in  the  sixth  chap-^' 

^  Prosper  Sent.  339.  sed  verba  sunt  St.  AagostiDi. 

"  De  Coiisecrat.  dist.  2.  o.  55.  Gloss.  Paois  iest  io  altari. 

^  De  Eoohar.  lib.  3.  c.  19. 
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ter  of  St.  John.  ^*  Johannes  de  tertif^  et  eucharistic^  ccBn^ 
nihil  quidem  scribit,  e6  quod  caet^ri;  tres  evangelistse  ante 
ilium  earn  pleni  deacripsissent." — They  are  the  words  of 
Stapleton  p,  and  are  good  eyidence  against  them. 


SECTION  IV. 

Of  the  Words  of  Institution. 

1.  "  MtjLTA  male  oportet  inteirpretari  eos,  qui  unum  non 
rect^  intelligere  volunt,"  said  IrenaBUS** ;  "  They  must  needs 
speak  many  false  things^  who  will  not  rightly  understand 
one."— The  words  of  consecration  are  "  praecipuum  funda-;- 
n^entum  totius  controversiae  atque  ade6  totius  hujusaltissimi 
mysterii,"  said  Bellarmine  "^ ;  "  the  greate&t  ground  of  the 
whole  question ;"  and  by  adhering  to  the  letter  the  mystery 
is  lost»  and  the  whole  party  wanders  in  eternal  intricacies^ 
and  inextricable  riddles ;  which  because  themselves  cannot 
untie,  they  torment  their  sense  and  their  reason,  and  ^lany 
places  of  Scripture,  while  they  pertinaciously  stick  to  the 
impossible  letter,  and  refuse  the  spirit  of  these  wordp  : — 

The  words  of  institution  are  these : — 

St.  Matt.  xxvi.  26. — "  Jesus  took  bread,  and  blessed  it, 
and  brake  it,  and  gave  it  to  the  disciples,  and  said.  Take,  eat, 
this  is  my  body  :  and  he  took  the  cup,  and  gave  thanks^  and 
gave  it  to  them,  saying.  Drink  ye  all,  of  it ;  for  this  is  my 
blood  of  the  New  Testament,  which  is  shed  for  many  for  the 
remission  of  sins.*' 

• 

St.  Mark,  xiv.  22. — "  Jesus  took  bread,  and  blessed  it, 
and  gave  to  them^  and  said.  Take,  eat,  this  is  my  body : 
and  he  took  the  cup^  and  when  he  had  given  thanks  he  gave 
it  to  them,  and  they  all  drank  of  it ;  and  he  said  to  them. 
This  is  my  blood  of  the  New  Testament  which  is  shed  for 
many." 

St.  Luke,  xxii.  1 9. — ''And  he  took  bread,  and  gave  thanks, 

P  Pompt.  CAthol.  ser.  3.  Heb.  Sanot.  <i  Contr.  HsBref .  lib.  5. 

'  idbf  1.  o.  8.  Eacbar.  sect,  sequtur  arguiiieiitam. 
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and  brake  it,  and  gave  to  them,  saying.  This  is  my  body 
which  is  given  for  you ;  this  do  in  remembrance  of  me.  like- 
wise also  the  cup  after  supper,  saying.  This  cup  is  Uie  New 
Testament  in  my  blood,  which  is  shed  for  you/' 

1  Cor.  xi.  23. — '*  The  Lord  Jesus,  the  same  night  in  which 
he  was  betrayed,  took  bread.  And  when  he  had  given  thanks 
he  brake  it,  and  said.  Take,  eat,  this  is  my  body  which  is 
broken  for  you :  this  do  in  remembrance  of  me.  After  the 
same  manner  also  he  took  the  cup,  when  he  had  supped, 
saying.  This  cup  is  the  New  Testament  in  my  blood :  This 
do  ye,  as  oft  as  ye  drink  it,  in  remembrance  of  me.'^ 

2.  These  words  contain  t)ie  institution,  and  are  wholly 
called  *  the  words  of  consecration,'  in  the  Latin  church. 
Concerning  which  the  consideration  is  material.  Out  of 
these  words  the  Latin  church  separates, '  Hoc  est  corpus 
meum,' '  This  is  my  body,' — ^and  say,  that  these  words,  pro- 
nounced by  the  priest  with  due  intention,  do  effect  this 
change  of  the  bread  into  Christ's  body,  which  change  they 
call  *  transubstantiation.'  But  if  these  words  do  not  effect 
any  such  change,  then  it  may  be  Christ's  body  before  the 
words ;  and  these  may  only  declare  what  is  already  done  by 
the  prayers  of  the  holy  man ;  or  else  it  may  become  Christ's 
body  only  in  the  use  and  manducation :  and  as  it  will  be  un- 
certain when  the  change  is,  so  also  it  cannot  be  known, 
what  it  is.  If  it  be  Christ's  body  before  those  words,  then 
the  literal  sense  of  these  words  will  prove  nothing,  it  is  so 
as  it  will  be  before  these  words,  and  made  so  by  other  words^ 
which  refer  wholly  to  use ;  and  then  the  *  pra&cipuunti  fuDr 
damentum,'  *  the  pillar  and  ground'  of  tnmsubstantiation 
is  supplanted.  And  if  it  be  only  after  the  words,  and  not 
effected  by  the  words,  it  will  be  Christ's  body  only  in  the 
reception.     Now,  concerning  this,  I  have  these  things  to 

say : 

3.  First :  By  what  argument  can  it  be  proved,  that  these 
words,  "  Take,  and  eat,"  are  not  as  effective  of  the  change, 
as  "  Hoc  est  corpus  meum,"  "  This  is  my  body?" — If  they 
be,  then  the  taking  and  eating  do  consecrate.:  and  it  is 
not  Christ's  body  till  it  be  taken  and  eaten ;  and  then,  when 
that  is  done,. it  is  so  no  more ;  and  besides,  tb&t  reservation. 
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circumgestation^  adoration^  elevation  of  it>  must  of  them- 
selves fall  to  the  ground ;  it  will  also  follow,  that  it  is  Christ's 
body  only  in  a  mystical,  spiritual,  and  sacramental  manner. 

4.  Secondly :  By  what  argument  will  it  «o  much  as  pro- 
bably be  concluded,  that  these  words,  *'  This  is  my  body,'* 
should  be  the  words  effectiye  of  conversion  and  consecra- 
tion i  That  Christ  used  these  words  is  true,  and  so  he  used 
all  the  other  ;  but  did  not  tell,  which  were  the  consecrating 
words,  nor  appoint  them  to  use  those  wbrds ;  but  to  do  the 
thing,  and  so  to  remember  and  represent  his  death.    And 
therefore,  the  form  and  rites  of  consecration  and  ministries 
are  in  the  power  of  the  church,  where  Christ's  command  does 
not  intervene ;  as  appears  in  all  the  external  ministries  of 
religion ;  in  baptism,  confirmation,  penance,  ordination,  8ic* 
And  for  the  form  of  consecration  of  the  eucharist,  St.  Basil 
affirms  that  it  is  not  delivered  to  us :  Ta  rijc  liriKkfiaewg  piifiara 
iiri  ry  avaSei^ei  roi;  aprov  rrig  ev^apurriag  Koi  rov  iroriiptov  rrjc 
BvXoylag  rig  t«Jv  dyioiv  iljuev  KaraXikoiirev,  8cc.     *'  The  words 
of  invocation  in  the  manifestation  or  opening  the  eucharisti- 
cal  bread  and  cup  of  blessing,  which  of  all  the  saints  hath 
left  usf  for  we  are  not  content  with  these,  which  the  apos- 
tles and  the  evangelists  mention,  but  before  and  after,  we 
say  other  things,  which  hBve  great  efficacy  to  this  mystery'." 
— But  it  is  more  material,  which  St.  Gregory  affirms  concern-* 
ing  the  apostles  :  **  Mos  apostolorum  fait,  ut  ad  ipsam  solum- 
mod6  orationem  Dominicam  oblationis  hostiam  consecra« 
rent :"  "  The  apostles  consecrated  the  eucharist  only  by  say* 
ing  the  Lord's  prayer*."  To  which  I  add  this  consideration, 
that  it  is  certain,  Christ  interposed  no  command  in  this  case, 
nor  the  apostles  ;  neither  did  they,  for  aught  appears,  intend 
the  recitation  of  those  words  to  be  the  sacramental  consecra- 
tion, and  operative  of  the  change ; — ^because  themselves  re- 
cited several  forms  of  institution  in  St.  Matthew  and  St. 
Mark  for  one,  and  St.  Luke  and  St.  Paul  for  the  other,  ini 
the  matter  of  the  chaliee  especially ;  and  by  this  difference 
declared,  there  is  no  necessity  of  one,  and  Uierefore  no  effi- 
cacy in  any  as  to  this  purpose. 

6.  Thirdly :  If  they  make  use  of  words  to  signify  proper- 
ly and  not  figuratively,  then  it  is  a  declaration  of  something 
already  in  being,  and  not  effective  of  any  thing  after  it.  For 

>  De  Spir.  8.  c.  t7.  ^  Lib,  7.  ep.  63.' 
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ehe  est  does  not  isignify  i$  but  it  shall  be ;  because  the  coh^ 
version  is  future  to  the  pronunciation :  and  by  the  confes- 
sion of  the  Roman  doctors  "the  bread  is  not  transubstan-^ 
tiated  till  the  um  in  meum  be  quite  out,  till  the  last  syllable 
bespoken;  but  yet  I  suppose, they  cannot  shew  an  example^ 
or  reason,  or  precedent,  or  grammar,  or  any  thing  for  it,  that 
est  should  be  an  active  word.  And  they  may  remember,  how 
confidently  they  use  to  argue  against  them,  that  affirm  men 
to  be  justified  by  a  *  fiducia'  and  *  persuasion,'  that  their  sins 
are  pardoned :  saying,  that '  faith  must  suppose  the  thing 
done^  or  their  belief  is  false  :  and  if  it  be  done  before,  then  to 
believe  it  does  not  do  it  at  all,  because  it  is  done  already.' — 
The  case  is  here  the  same :  they  affirm  that  it  is  made  Christ^s 
body,  by  saying,  '  It  is  Christ's  body;'  but  their  saying  sa 
must  suppose  the  thing  done,  or  else  their  saying  so  is  false  ; 
and  if  it  be  done  before,  then  to  say  it,  does  not  do  it  at  all, 
because  it  is  done  already. 

6.  Fourthly  :  When  our  blessed  Lord  '*  took  bread,  he 
gave  thanks,"  said  St.  Luke  and  St.  Paul ;  he  "  blessed  it,'^ 
said  St.  Matthew  and  St.  Mark  ;  evxapiarfiaag,  *  making  it  eu- 
charistical ;'  cvXoy^aac*  that  was '  consecrating'  or  making  it 
holy  ;  it  was  common  bread,  unholy  when  he  blessed  it,and 
made  it  eucharistical ;  for  evxa^oHiaag  was  the  same  with 
ivXoyfitrac.  £vxapioTi|0€7(ra  rpo^i^  is  the  word  in  Justin,  and 
tifXapifTTtiOivTa  aprov  Koi  dlvov,  '  bread  and  wine,  food  made 
eucharistical,'  or  on  which  Christ  had  given  thanks ;  "  Eu- 
charistia  sanguinis  et  corporis  Christi,"  so  IrenaeuS  and 
others ;  and  St.  Paul ""  does  promiscuously  use  tiXoyeXv,  and 
tif\apiaTeiv,  and  Trpoo'ci/x^adac ;  and  in  the  same  place  the 
Vulgar  Latin  renders  tvx<ipi<rrtav  by  *  benedictionem,'  and 
therefore  St.  Paul  ^  calls  iV*  the  cup  of  blessing ;"  and,  in  this 
very  place  of  St.  Matthew,  St.  Basil  reads  cv^apior^aoc  instead 
of  tvXoyfifrag,  either,  in  this,  following  the  old  Greek  copies 
who  so  read  this  place,  or  else  by  interpretation  so  rendering 
it,  as  being  the  same ';  and  on  the  other  side  St.  Cyprian  ren- 
ders kvxapifrriifTag  (the  word  used  in  the  blessing  tlie  chalic^ 
by  "  benedixit  *."  Against  this  Smiglecius  ^  the  Jesuit,  with 
some  little  scorn,  says, '  It  is  very  absurd  to  say  that  Christ 

^  Bella^.  lib.  1^  de  Each.  o.  11.  sect.  Respondeo  cam.        '  1  Cor.  xi?.  15-717. 

1  1  Cor.  X.  *  In  Regalis  Motalibas. 

*  Episi.  ad  CaecUijiin.  *>  Respons.  ad  Nod.  Gordium. 
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gave  thanks  to  the  bread,'  and  so  it  should  be,  if  euXoystv  and 
€&xa|uor€iv,  ^'  blessing  and  giving  of  thanks/'  were  all  one. 
But  in  this  he  shewed  his  anger  or  want  of  skill;  not  knowing, 
or  not  remembering,  that  the  Hebrews  and  Hellenist  Jews  love 
abbreviature  of  speech;  and,  in  the  Epistle  to  the  Hebrews, 
St.  Paul  uses  iXaoiceadcu  rag  ajuia^tag,  ^  to  appease  or  propi** 
tiate  our  sins/  instead  of  {Xaaiccadac  0€^v  vepl  Ttov  dfiafniioy, 
*  to  propitiate  or  appease  God  concerning  our  sins  ;'  and  so 
is  %v)(api(rreiv  rhv  aprov,  that  is,  Qeov  irept  rov  aprov,  only  that, 
by  this  means,  God  also  makes  the  bread  holy,  blessed,  and 
eiicharistical.  Now  I  demand,  what  did  Christ's  blessing  ef- 
fect upon  the  bread  and  the  chalice  ?  any  thing,  or  nothing  i 
If  no  change  was  consequent,  it  was  an  ineffective  blessing,  a 
blessing  that  blessed  not :  if  any  change  was  consequent,  it 
was  a  blessing  of  the  thing  in  order  to  what  was  intended,  that 
is,  that  it  might  be  eucharistical :  and  then  the  following 
words,  ^^  This  is  my  body,"  "  This  is  the  blood  of  the  New 
Testament,"  or  '*  the  New  Testament  in  my  blood,"  were,  as 
Cabasilas  affirms,  iv  eiSei  diriyfitrewg, '  by  way  of  history  and 
narration;'  and  so  the  Syriac  interpreter  puts  them  together 
in  the  place  of  St.  Matthew,  cvXoy^crac,  and  wxapurHifrag, 
^  blessing  and  giving  of  thanks  ;'  when  he  did  bless  it,  he 
made  it  eucharistical. 

7.  Fifthly :  The  Greek  church  universally  taught,  that 
the  consecration  was  made  by  the  prayers  of  the  ministering 
man.  Justin  Martyr  ^  calls  it  rfjv  Si  evx^c  tv-)(api&n\QH<Tav 
Tpoiftriv,  "  nourishment  made  eucharistical  by  prayer ;"— and 
Origen  ^  csdls  it  aprovc  (TiofM  ytvofiivovg  Sea  rqv  ev^rjv, 
ayiov  Ti,  "  bread  made  a  body,  a  holy  thing  by  prayer ;" — 
Sea  r^c  lirucX^o'ccoc  fcal  hn^ovrfifrtwg  rov  dyiov  irvsifiarogy  so 
Damascen**  ;  ''  by  the  invocation  and  illumination  of  the 
Holy  Ghost,"  jncraTroeouvrai  lie  to  (rStfia  tov  Xpiarqvj  koX  to 
dlfia,  '^  they  are  changed  into  the  body  and  blood  of  Christ." 
— But  for  the  Greek  church  ^  the  case  is  evident  and  confess^ 
ed.  For  the  ancient  Latin  church,  St.  Jerome,  reproving  cer- 
tain pert  deacons  for  insulting  over  priests,  uses  this  expres- 
sion for  the  honour  of  priests  above  the  other ; ''  Ad  quorum 
preces  Christi  corpus  sanguisque  conficitur;"  ^^  By  their 

c  Apol.  2.  *  Lib.  8.  contr.  Celsom.  «  Lib.  4.  de  Fide,  ctp.  14. 

'  Vide  Ambrosinm  CatiMriiuim  in  i]iiagro,'^a«in  icfripiit,  librohaodbre.  Lib.  3. 
deTrio/e.  4.  -  • . 


462  OP   THE    REAL    PRESEITCE    OF 

prayers  the  body  and  blood  of  Christ  are  in  the  sacrament.''—^ 
And  St.  Austin  calls  the  sacrament  *'  prece  mystic^  conse- 
cratum."  But  concerning  this^  I  have  largely  discoursed  in 
another  >  place.  But  the  effect  of  the  consideration,  in  order 
to  the  present  question,  is  this ;  that  since  the  change,  that 
is  made,  is  made  not  naturally,  or  by  a  certain  number  of 
syllables  in  the  manner  of  a  charm,  but  solemnly,  sacredly, 
morally,  and  by  prayer,  it  becomes  also  the  body  of  our 
Lord  to  moral  effects,  as  a  consequent  of  a  moral  instru- 
ment. 

8.  Sixthly  :  And  it  is  considerable,  that  since  the  minis- 
tries of  the  church  are  but  imitations  of  Christ's  priesthood, 
which  he  officiates  in  heaven, — since  he  effects  all  the  pur- 
poses of  his  graces  and  our  redemption  by  intercession,  and 
representing,  in  the  way  of  prayer,  the  sacrifice,  which  he  offer- 
ed on  the  cross  ;  it  follows,  that  the  ministries  of  the  churoh 
must  be  of  the  scmie  kind,  operating  in  the  way  of  prayer  mo- 
rally, and  therefore,  wholly  to  moral  purposes ;  to  which  the 
instrument  is  made  proportionable.     And  if  these  words^ 
which  are  called  the  words  of  consecration,  be  exegetical, 
and  enunciative  of  the  change,  that  is  made  by  prayers,  and 
other  mystical  words  ;  it  cannot  be  possibly  inferred  from 
these  words,  that  there  is  any  other  change  made  than  what 
refers  to  the  whole  mystery  and  action :  and  therefore, '  Take/ 
'  Eat,'  and  '  This  do,'  are  as  necessary  to  the  sacrament  as 
'  Hoc  est  corpus  ;*  and  declare  that  it  is  Christ's  body  only 
in  the  use  and  administration  :  and  therefore  not '  natural' 
but  *  spiritual.'  And  yet  this  is  yet  more  plain  by  the  words 
in  the  Hebrew  text  of  St.  Matthew;  "  Take,  eat  this  which 
is  my  body,"  plainly  supposing  the  tbitig  to  be  done  already, 
not  by  the[exegetical  words,  but  by  the  precedents,  the  mys* 
tic  prayer,  and  the  words  of  institution  and  use  :  and  to  fliis 
I  never  saw  any  thing  pretended  in  answer.     But  the  force 
of  the  argument,  upon  supposition  of  the  premises,  is  ac- 
knowledged to  be  convincing  by  an  archbishop  h  of  their  own; 
*'  Si  Christus  dando  consecravit,"  &c.     "  If  Christ  giving 
the  eucharist  did  consecrate  (as  Scotus  affirmed),  then  the 
Lutherans  will  carry  the  victory,  who  maintain,  that  the  body 
of  Christ  is  in  the  eucharist  only,  while  it  is  used,  while  it  was 

s  The  DiTine  Institation  of  the  Office  Mioisterial,  sect.  7. 

^  Archiep.  Cesar.  Traotat.  Tarii  disp.  de  Neces.  Correct.  Theol.  Schol. 


CHRIST  IN  THE  HOLY  SACRAMENT.     463 

taken  and  eaten.  And  yet  on  the  other  side,  if  it  was  con- 
secrated, when  Christ  said^ '  Take^  eat,'  then  he  commanded 
them  to  take  bread,  and  to  eat  bread,  which  is  to  destroy 
the  article  of  transubstantiation." — So  that,  in  effect,  whe- 
ther it  was  consecrated  by  those  words  or  not  by  those 
words,  their  new  doctrine  is  destroyed.  If  it  was  not  con-^* 
secrated  when  Christ  said,  '^  Take  eat/'  then  Christ  bid  them 
take  br^d,  and  eat  bread,  and  they  did  so :  but  if  it  was  con-^ 
secrated  by  those  words,  '*  Take,  eat,"  then  the  words  of  con-» 
secration  refer  wholly  to  use,  and  it  is  Christ's  body  only  in 
the  *  taking  and  eating,'  which  is  the  thing  we  contend  for. — 
And  into  the  concession  of  this,  Bellarmine  *  is  thrust  by  the 
force  of  our  argument.  For,  to  avoid  Christ's  giving  the 
apostles,  that  which  '  he  took,  i^d  brake,  and  blessed,'  that 
is,  *  bread,' — the  same  case  being  governed  by  all  these 
words;  he  answers,  **  Dominum  accepisse,  et  benedixisse 
panem,  sed  dedisse  panem  non  vulgarem,  sed  benedictum  et 
benedictione  mutatum :"  **  The  Lord  took  bread,  and  blessed 
it;  but  he  gave  not  common  bread,  but  bread  blessed  and 
changed  by  blessing ;" — and  yet  it  is  certain,  he  gave  it  them 
before  the  words,  which  he  calls  the  words  of  consecration. 
To  which  I  add  this  consideration  ;  that  all  words,  spoken  in 
the  person  of  another,  are  only  declarative  and  exegetical, 
,not  operative  and  practical ;  for  in  particular  if  these  words, 
'Hoc  est  corpus  meum,'  were  otherwise,  then  the  priest  should 
turn  it  into  his  own,  not  into  the  body  of  Christ ;  neither  will 
it  be  easy  to  have  an  answer,  pot  only  because  the  Greeks 
and  Latins  are  divided  in  the  ground  of  their  argument  con- 
cerning the  mystical  instrument  of  consecration :  but  the 
Latins  themselves  have  seven  several  opinions,  as  the  Arch-» 
bishop  of  Ceesarea '  de  capita  Fontium,'  hath  enumerated 
them  in  his  nuncupatory  epistle  to  Pope  Sixtus  Quintus  be-i 
fore  his  book  of  Divers  Treatises  ^ ;'  and  that  the  consecra- 
tion is  made  by  *  This  is  my  body,'  though  it  be  now  the  pre-* 
vailing  opinion^  yet  that  by  them  Christ  did  not  consecrate 
the  elements,  was  the  express  sentence  of  Pope  Innocent  III. 
and  Innocent  IV.  and  of  many  ancient  fathers,  as  the  same 
Archbishop  of  Cassarea  testifies  in  the  book  now  quoted;  and 
the  scholastics  are  hugely  divided  upon  this  point,  viz.  Whe- 
ther these  words  are  to  be  taken  materially  or  significatively ; 

*  De  Riieh.  fib.  1.  e.  11.  k /nrMfat.  Varii. 
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the  expression  is  barbarous  and  mde,  but  tbey  mean,  wbethet 
they  be  consecratiyely  or  declarative.  Aquinas  makes  them 
consecratory^  and  his  authority  brought  that  opinion  into 
credit;  and  yet  Scotus  and  his  followers  are  against  it:  and 
they  that  affirm  them  to  be  taken  significatively,  that  is,  to  be 
consecratory,  are  divided  into  so  many  opinions,  that  they 
are  not  easy  to  be  reckoned ;  only  ^  Quido  Brianson  reckons 
nine,  and  his  own  makes  the  tenth.  This  I  take  upon  the 
credit  of  one  of  their  own  archbishops. 

9.  But  I  proceed  to  follow  them  in  their  own  way ;  wher 
ther  'Hoc  est  corpus  meum'  do  effect  or  signify  the  change ; 
yet  the  change  is  not  natural  and  proper,  but  figurative,  sa- 
cramental, and  spiritual;  exhibiting. what  it  signifies,  being 
real  to  all  intents  and  purposes  of  the  Spirit :  and  this  I 
shall  first  shew  by  discussing  the  words  of  institution ;  fii;3t 
those  which  they  suppose  to  be  the  consecratory  words,  and 
then  the  other. 

10.  "  Hoc  est  corpus  meum :"  concerning  which  form  of 
words  we  must  know,  that  as  the  eucharist  itself  was,  in  the. 
external  and  ritual  part,  an  imitation  of  a  custom,  and  a  sacra-, 
mental,  already  in  use  among  the  Jews,  for  the  *  major  domo^ 
to  break  bread  and  distribute  wine,  at  the  Passover,  after 
supper  to  the  eldest  according  to  his  age,  to  the  youngest 
according  to  his  youth,  as  is  notorious  and  known  in  the 
practice  of  the  Jews  " : — so  also  were  the  very  words,  which 
Christ  spake  in  this  changed  subject,  an  imitation  of  the 
words  which  were  then  used ;  '*  This  is  the  bread  of  sorrow 
which  our  fathers  ate  in  Egypt ;  this  is  the  passover :"  and 
this  passover  was  called  'the  body  of  the  paschal  lamb :' 
nay,  it  was  called  the  body  of  our  Saviour,  and  our  Saviour 
himself;  Kal  slirev  'EaSpac  rc^rXcujI,  TovTOva(r\ao  ^uyrfjp^rifiCjv, 
said  Justin  Martyr  '  Dial,  cum  Tryph.;'  "  And  Esdras  said  to 
the  Jews,  This  passover  is  our  Saviour,  and  This  is  the  body 
of  our  Saviour,"— as  it  is  noted  by  others.  So  that  here 
the  words  were  made  ready  for  Christ,  and  made  his  by  ap- 
propriation, by  '  meum :'  he  was  *  the  Lamb  slain  from  the 
beginning  of  the  world,'  he  is  '  the  true  Passover ;'  which  he 
then  affirming,  called  that  which  was  the  antitype  of  the 
Passover,  '  the  Lamb  of  God, '  his  body,'  the  body  of  the 

'  In  4.  Seutent. 

*  Soaliger  de  Emendatione  Tempor.  lib.  6. 
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true  passover,  to  wit,  in  the  same  sacramental  sense,  in  which 
the  like  words  were  affirmed  in  the  Mosaical  passovqr. 


SECTION   V. 


1.  '  Hoc/  '  This :'  that  is, '  This  bread  is  my  body,' '  This  cup,' 
or  the  wine  in  the  cup, '  is  my  blood  :*  concerning  the  cha- 
lice, there  can  be  no  doubt;  it  is  rovro  to  irodjpiov,  'hie 
calix,'  *  this  chalice ;'  and  as  little  of  the  other.  The  fathers 
refer  the  pronoun  demonstrative  to  '  bread ;'  saying,  that, '  of 
bread' it  was  Christ  affirmed,  'This  is  my  body;'  which  I 
«hall  have,  in  the  sequel,  more  occasion  to  prove  :  for  the 
present,  these  may  suffice ;  *'  Christus  panem  corpus  suum 
appellat,"  saith  TertiiUian  °. — *'  Nos  audiamus  panem,  quern 
fregit  Dominus,  esse  corpus  salvatoris :"  so  St.  Jerome  « — rtiv 
aapKa  airov  wvojULafrs ;  SO  St.  Cyril  of  Alexandria  p  ;  '*  called 
bread  his  flesh."  Theodoret  **  saith  that "  to  the  body  he  gave 
the  name  of  the  symbol,  and  to  the  symbol  the  name  of  his 
body :"— TovTo  therefore  signifies  '  this  bread ;'  and  it  mat- 
ters not  that '  bread,'  in  the  Greek,  is  of  the  masculine  gen- 
ider ;  for  the  substantive  being  understood,  not  expressed,  by 
the  rule  of  grammar,  the  adjective  must  be  the  neuter  gender, 
and  it  is  taken  substantively.  Neither  is  there  any  inconve- 
nience in  this,  as  Bellarmine  ^  weakly  dreams  upon  as  weak 
suggestions.  For  when  he  had  said  that '  hoc'  is  either  taken 
adjectively  or  substantively, — he  proceeds,  *  not  adjectively,' 
for  then  it  must  agree  with  the  substantive,  which  in  this 
case  is  masculine  ;  '  bread'  being  so  both  in  Greek  and  Latiti. 
But  if  you  say  it  is  taken  substantively,  as  we  contend  it  is, 
he  confutes  you  thus :  If  it  be  taken  substantively,  so  that 
*  hoc'  signifies  ^  this'  thing,  and  so  be  referred  to  '  bread,' 
then  it  is  most  absurd, — because  it  cannot  be  spoken  of  any 
thing  seen  ;  that  is,  of  a  substantive,  unless  it  agrees  with  it, 
and  be  of  the  same  gender;  that  is,  in  plain  English,  it  is 
neither  taken  adjectively  nor  substantively :  not  adjectively, 
because  it  is  not  of  the  same  gender :  not  substantively,  be- 
cause it  is  not  of  the  same  gender ;  that  is,  because  substau- 

"  Lib.  adv.  Sud»o».  ^  Ep»  •A  Uebidiaia.  ^  In  John,  %U, 
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tiyely  is  not  adjectively.  But  Ae  reason  be  adds  is  as  fri- 
volous ;  because  no  man,  pointing  to  bis  brotber,  will  say^ 
'  Hoc  est  frater  meus/ — but  *  Hie  est  frater  meus  :* — I  grant  it. 
But  if  it  be  a  thing  witbout  life,  you  may  affirm  it  in  tbe 
neuter  gender ;  because,  it  being  of  neither  sex,  the  subject 
is  supplied  by  *  thing ;'  so  that  you  may  say,  *  Hoc  est  aqua/ 
*  This  is  water ;'  so  in  St.  Peter  %  Tovro  x^P^^> '  '^^^  *®  grace/ 
and  *  SaicrvXoc  Ocov  i<ni  tovto.  But  of  a  person  present  you 
cannot  say  so,  because  he  is  present,  and  there  is  nothing 
distinct  from  him,  neither '  re'  nor  '  ratione,'  in  the '  thing'  not 
in  the  'understanding/  and  therefore  you  must  say,  'Hie/ 
not '  Hoc ;'  because  there  is  no  subject  to  be  supposed  dis- 
tinct from  the  predicate.  But  when  you  see  an  image  or 
figure  of  your  brother,  you  may  then  say,  '  Hoc  est  frater 
meus,'  because  here  is  something  to  make  a  subject  distinct 
from  the  predicate.  This  thing,  or  this  picture,  this  figure^ 
or  this  any  thing,  that  can  be  understood  and  not  expressed^ 
may  make  a  neuter  gender;  and  every  schoolboy  kitows  it: 
so  it  is  in  the  blessed  sacrament;  there  is  a  subject  or  a  thing 
distinct  from  'corpus :'  'This  bread/  this  which  you  see  '  is 
my  body ;'  and  therefore  no  impropriety  is  in  '  hoc,'  though 
bread  be  understood. 

2.  To  which  I  add  this,  that  though  bread  be  the  nearest 
part  of  the  thing  demonstrated,  yet  it  is  not  bread  alone, 
but  sacramental  bread ;  that  is,  bread  so  used,  broken,  giren^ 
eaten,  as  it  is  in  the  institution  and  use :  Tovro,  '  This'  is  my 
body ;  and  tovto  refers  to  the  whole  action  about  the  bread 
and  wine,  and  so  rovro  may  be  easily  understood  without  an 
impropriety.  And  indeed  it  is  necessary  that  rovro; '  this/ 
i^ould  take  in  the  whole  action  on  all  sides :  because  the 
bfead  neither  is  the  natural  body  of  Christ,  nor  yet  is  it 
alone  a  sufficient  symbol  or  representment  of  it.  But  the 
bread  " broken,  blessed,  given,  distributed,  taken,  eaten;" 
this  is  Christ's  body,  viz.  as  Origen's  expression  is, "  typicuni 
symbolicumque  corpus  "."  By  the  way  give  me  leave  to  ex- 
press some  little  indignation  against  those  words  of  Bellar- 
mine,  which  cannot  easily  be  excused. from  blasphemy ;  say- 
ing, that  if  our  Lord  had  said  of  the  bread,  which  the  apo- 
stles saw  and  knew  to  be  bread,  'This  is  my  body,'  ^'absur- 
dissima  esset locutio,"  "it  had  been  a  most  absurd  speech." 

•  1  P«t.  ii.  19.  t  Exod.  Tiii.  19.  "  In  c.  15.  Matt. 
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—So  careless  are  these  opiniators  of  i^hat  they  say,  that  ra- 
ther than  their  own  fond  opinions  should  be  confuted,  they 
care  not  to  impute  nonsense  to  the  eternal  Wisdom  of  the 
Father.  And  yet  that  Christ  did  say  this  of  bread  so  ordered 
and  to  be  used, '  Hoc  est  corpus  meum/  besides  that  the  thing 
is  notorious,  I  shall  prove  most  evidently. 

3.  First:  That  which  Christ  broke,  which  he  gave  to 
his  disciples,  which  he  bid  them  eat,  that  he  affirmed  was 
'his  body.'  What  gave  he,  but  what  he  broke  f  What  did 
he  break,  but  that  which  he  took  ?  What  did  he  take  f  ^^  Ac- 
cepit  panem,''  saith  the  Scripture,  "  He  took  bread  ;"  and 
therefore,  of  bread  it  was  that  he  affirmed,  *  it  was  his  body.' 
Now  the  Roman  doctors  will,  by  no  means,  endure  this;  for 
if  of  bread  he  affirmed  it  to  be  his  body,  then  we  have 
cleared  the  question ;  for  it  is  bread  and  Christ's  body  too ; 
that  is,  it  is  '  bread  naturally,'  and  '  Christ's  body  spirit- 
ually ;'  for  that  it  cannot  be  both  naturally,  they  unani- 
mously affirm.  And  we  are  sure  upon  this  article :  for  *  dis- 
paratum  de  disparate  non  predicatur  proprie ;'  it  is  a  rule  of 
nature  and  essential  reason.  If  it  be  bread,  it  is  not  a  stone ; 
— if  it  be  a  mouse,  it  is  not  a  mule ; — and  therefore,  when  there 
is  any  predication  made  of  one  diverse  thing  by  another, 
the  proposition  must  needd  be  improper  and  figurative.  And 
the  gloss  of  Gratian  *  disputes  it  well : "  If  bread  be  the  body 
of  Christ  (viz.  properly  and  naturally),  then  something  that  is 
not  bom  of  the  Virgin  Mary,  is  the  body  of  Christ ;  and  the 
body  of  Christ  should  be  both  alive  and  dead."  Now  that 
*  hoc,' '  this,'  points  to  bread,  besides  the  notoriousness  of 
the  thing  in  the  story  of  the  Gospels,  in  the  matter  of  fact, 
and  St.  Paul  calling  it  'bread'  so  often  (as  I  shall  shew  in 
the  sequel),  it  ought  to  be  certain  to  the  Roman  doctors,  and 
confessed,  because  by  their  doctrines  when  Christ  said,  *  Hoc,' 
'This*  and  awhile  after,  it  was  bread;  because  it  was  not 
consecrated  till  the  last  syllable  was  spoken.  To  avoid  this 
therefore,  they  turn  themselves  into  all  the  opinions  and  dis- 
guises that  can  be  devised.  Stapleton^  says,  that  'hoc,' 
'  this/  does  only  signify  the  predicate,  and  is  referred  to  the 

s  De  CoBtecrat.  dist.  2.  c.  Qaia. 
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body ;  so  as  Adam  said,  *'  This  is  flesh  of  my  flesh,  and  bone 
of  my  bone," — *  hoc'  not '  this  rib/  but  this  thing,  this  pre- 
dicate ;  so  "  Hie  est  filius  mens,  hie  est  sanguis  Testamenti." 
Now  this  is  confuted  before ;  for  it  can  only  be  true,  when 
there  is  no  difference  of  subject  and  predicate,  as  in  all 
figures  and  sacraments  and  artificial  representments  there  are. 
Some  others  say, '  This  is,'  that  is,  *  This  shall  be  my  body ;' 
so  that  '  is,'  demonstrates  not  what  is,  but  what  shall  be. 
But  this  prevailed  not  amongst  them.  Others  say,  that 
'  this' signifies  '  nothing ;'  so  Innocentius  the  Third,  Major, 
the  Count  of  Mirandula,  *de  capite  Fontium,'  and  Catharinus. 
Others  yet  affirm,  that '  this'  signifies,  '  these  accidents :'  so 
Ruard  Tapper,  and  others  whom  Suarez  reckons  and  con- 
futes. Thomas  Aquinas  and  his  scholars  affirm,  that '  this! 
demonstrates  neither  bread,  nor  the  body,  nor  nothing,  nor 
the  accidents,  but  a  substance  indefinitely,  which  is  under 
the  accidents  of  bread;  as  when  Christ  turned  the  water  in- 
to wine,  he  might  have  said,  '  Hoc  est  vinum,'  not  meaning 
that  *  water  is  wine,'  but  this  which  is  here,  or  this  which  is 
in  the  vessel,  is  wine ;  which  is  an  instance,  in  which  Bel- 
larmine  pleases  himself  very  much,  and  uses  it  more  than 
once,  not  at  all  considering,  that,  in  this  form  of  speech, 
there  is  the  same  mistake  as  in  the  former :  for  in  this  exam- 
ple there  are  not  two  things,  as  we  contend  there  are  in  the 
sacrament ;  and  that  to  make  up  the  proposition,  the  under- 
standing is  forced  to  make  an  artificial  subject;  and  'this' 
refers  to  wine,  and  is  determined  by  his  imaginary  subject, 
and  makes  not  an  essential  or  physical,  but  a  logical  pre- 
dication ;  *  this  which  is  in  the  vessel,  is  wine :'  and  the 
proposition  is  identical,  if  it  be  reduced  to  a  substantial. 
But  when  Christ  said,  *  Hoc  est  corpus  meum,'  *  hoc'  first, 
neither  points  to  '  corpus,'  as  the  others  do  to  '  vinum,'  even 
by  their  own  confession ;  nor  yet,  secondly,  to  an  artificial 
subject,  whereby  it  can  by  imagination  become  demonstra- 
tive, and  determinate ;  for  then  it  were  no  real  affirmative^ 
not  at  all  significative,  much  less  effective  of  a  change  :  nor 
yet,  thirdly,  will  they  allow  that  it  points  to  that  subject 
which  is  really  there,  viz.  *  bread  ;'  but  what  then  ?  It  de- 
monstrates something  real,  that  either,  1.  is  not  the  predi- 
cate, and  then  there  would  be  two  things  disparate  signified 
by  it,  two  distinct  substances,  which,  in  this  case,  could  be 
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nothing  but  bread  and  the  body  of  Christ :  or,  2.  It  demon- 
strates nothing  but  the  predicate,  and  then  the  proposition 
were  identical,  viz.  *  This  body  of  Christ  is  the  body  of 
Christ;* — which  is  an  absurd  predication:  or  else,  3.  It  de- 
monstrates something*  that  is  indemonstrable,  pointing  at 
something  that  is  nothing  certain,  and  then  it  cannot  be 
pointed  at  or  demonstrated;  for  if  by  *this  which  is  under 
the  species,'  they  mean  any  certain  substance,  it  must  be 
'  bread'  or  *  the  body  of  Christ,'  either  of  which  undoes  their 
cause. 

4.  But  if  it  be  inquired,  by  what  logic  or  grammar  it  can 
be,  that  a  pronoun  demonstrative  should  signify  indetermi- 
nately, that  is,  an  *  individuum  vagum :'  they  tell  us,  no ;  it^ 
does  not :  but  it  signifies  an  **  individual,  determinate  sub- 
stance under  the  accidents  of  bread,  not  according  to  the 
formality  of  the  bread,  but  '  secundiim  rationem  substantias 
communem  et  individuam,  vagA  per  ordinem  ad  accidentia,' 
^  but  according  to  the  formality  of  a  substance  common  and 
individual,  indefinitely  or  indeterminately  by  order  to  those 
accidents  :'  "  so  Gregory  de  Valentia* ;  which  is  as  good  and 
perfect  nonsense,  as  ever  was  spoken.  It  is  determinate 
and  not  determinate,  it  is  substantial  in  order  to  accidents ; 
individual  and  yet  common ;  universal  and  particular ;  it  is 
limited,  but  after  an  unlimited  manner ;  that  is,  it  is,  and  it 
is  not ;  that  is,  it  is  the  logic,  and  the  grammar,  and  the  pro- 
per sense,  of  transubstantiation,  which  is  not  to  be  under- 
stood but  by  them,  that  know  the  new  and  secret  way  to 
reconcile  contradictories.  Bellarmine*^  sweetens  the  sense 
of  this,  as  well  as  he  may ;  and  says,  that  the  pronoun  de- 
monstrative does  point  out  and  demonstrate  the  *  species,' 
that  is,  the  accidents  of  bread ;  these  accidents  are  certain 
and  determinate ;  so  that  the  pronoun  demonstrative  is  on 
the  side  of  the  species  or  accidents,  not  of  the  substance  ; 
but  yet  so  as  to  mean  not  the  accidents,  but  the  substance, 
and  not  the  substance  which  is,  but  which  shall  be ;  for  it 
is  not  the  same  yet :  which  indeed  is  the  same  nonsense 
with  the  former,  abused  or  set  off  with  a  distinction,  the 
parts  of  which  contradict  each  other.  The  pronoun  demon- 
strative does  only  point  to  the  accidents,  and  yet  does  not 

s  Lib.  2.  Exam.  Myst.  Calvin,  c.  1.  sect.  4.  Objeotio. 
*  Lib»  1. «.  11.  seet.  ad  id  Vero. 
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mean  the  accidents,  but  the  substance  under  them ;  and  yet 
it  does  not  mean  the  substance  that  is  under  them,  but  that 
ivhich  shall  be ;  for  the  substance  which  is  meant,  is  not  yet: 
and  it  does  not  point  at  the  substance,  but  yet  it  means  it : 
for  the  substance  indeed  is  meant  by  the  pronoun  demon-^ 
strative,  but  that  it  does  not  at  all  demonstrate  '  it/  but  the 
accidents  only.  And  indeed  this  is  a  fine  secret :  the  sub- 
stance is  pointed  at  before  it  is,  and  the  demonstration  is 
upon  the  accidents,  but  me^s  the  substance '  in  obliquo,' 
but  not '  in  recto  ;*  '  not  directly,  but  as  by  the  by ;'  just  as 
a  man  can  see  a  thing  before  it  be  made ;  and  by  pointing  at 
a  thing  which  you  see,  demonstrates  or  shews  you  a  thing, 
which  shall  never  be  seen.  But  then  if  you  desire  to  know 
how  it  was  pointed  at  before  it  was,  that  is  the  secret  not  yet 
revealed.  But  finally,  this  is  the  doctrine  that  hath  prerailed 
at  least  in  the  Jesuits'  school.  '  This'  points  out  something 
under  the  accidents  of  bread,  meaning,  *  This,  which  is  con- 
tained under  the  accidents  of  bread,  is  my  body :'  there  it 
rests.  But  before  it  go  any  further,  I  shall  disturb  his  rest 
with  this  syllogism :  When  Christ  said,  '  Hoc,'  '  This  is  my 
body ;'  by  '  this'  he  meant '  this,  which  is  contained  under 
the  accidents  of  bread,  is  my  body.' — But  at  that  instant, 
that  which  was  contained  under  the  accidents  of  bread,  was 
the  substance  of  bread  ;  therefore  to  the  substance  of  bread 
Christ  pointed  ;  *  that'  he  related  to  by  the  pronoun  demons 
strative,  and  '  of  that'  he  affirmed,  it  was  *  his  body.'  The 
major  is  that  the  Jesuits  contend  for :  the  minor  is  affirmed 
by  Bellarmine,  **  Quando  dicitur  *  hoc/  tum  non  est  praesens 
substantia  corporis  Christi :"  therefore  the  conclusion  ought 
to  be  his  and  owned  by  them.  However,  I  will  make  bold  to 
call  it  a  demonstration  upon  their  own  grounds,  and  con- 
clude that  it  is  bread  and  Christ's  body  too ;  and  that  is  the 
doctrine  of  the  Protestants.  And  I  add  this  also,  that  it 
seems  a  great  folly  to  declaim  against  us  for  denying  the 
literal,  natural  sense,  and  yet  that  themselves  should  expound 
it  in  a  sense,  which  suffers  a  violence  and  a  most  unnatural, 
ungrammatical  torture ;  for  if  they  may  change  the  words 
from  the  right  sense  and  case  to  the  oblique  and  indirect, 
why  may  not  we  ?  and  it  is  less  violence  to  say,  *  Hoc  est  cor- 
pus meum/  i.  e.  *  Hie  panis  est  corpus  meum ;'  viz.  *  spiritu- 
aliter/ — than  to  say, '  Hoc  est,'  that  is, '  Sub  his  speciebus 
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est  corpus  nieum.'  And  this  was  the  sense  of  Ocham  ^  the 
father  of  the  Nominalists :  it  may  be  held,  that,  under  the 
species  of  bread,  there  remains  also  the  substance ;  because 
this  is  neither  against  reason  nor  any  authority  of  the  Bible ; 
and  of  all  the  manners  this  is  most  reasonable,  and  more  easy 
to  maintain,  and  from  thence  follow  fewer  inconveniences 
than  from  any  other.  Yet  because  of  the  determination  of 
the  church  (viz.  of  Rome),  all  the  doctors  commonly  hold  the 
contrary.  By  the  way,  observe,  that  their  church  hath  de- 
termined against  tha^  against  which  neither  the  Scripture 
nor  reason  hath  determined. 

2.  The  case  is  clearer  in  the  other  kind,  as  in  translation 
I  noted  above  \  Tovro  rb  irodjpiov, '  Hie  calix.'  I  demand 
to  what  Twro,  '  hie,'  '  this,'  does  refer  ?  What  it  demon- 
strates  and  points  at  i  The  text  sets  the  substantive  down, 
TToripiov, '  this  cup ;'  that  is,  the  wine  in  this  cup ;  of  this  it 
is  that  he  affirmed  it  to  be  the  blood  of  the  New  Testament, 
or  the  New  Testament  in  his  blood  :  that  is,  '^  This  is  the 
sanction  of  the  everlasting  testament,  I  make  it  in  my  blood, 
this  is  the  symbol ;  what  I  do  now  in  sign,  I  will  do  to- 
morrow in  substance,  and  you  shall  for  ever  after  remember 
and  represent  it '  thus'  in  sacrament." — I  cannot  devise  what 
to  say  plainer  than  that  this  rovro  points  at  the  chalice. 

■  ■'    I  Hoo potato artnun^ 

So  Juvencus,  a  priest  of  Spain,  in  the  reign  of  Constantine, 
'  Drink  this  wine ;'  but  by  the  way,  this  troubled  somebody ; 
and  therefore  an  order  was  taken  to  corrupt  the  words  by 
changing  them  into,  'Hunc  potato  meum;'  but  that  the 
cheat  was  too  apparent,  and  if  it  be  so  of  one  kind,  it  is  so 
in  both,  that  is  beyond  all  question.  Against  this  Bellar- 
mine^  brings  ^argumentum  robustissimum/ '  a  most  robusti- 
ous argument :'  by  norfipiov,  or  '  cup,'  cannot  be  meant  the 

^  In  4»  qa.  6. 

«  Nmnb.  1.  seeL  5.  Vide  Picherel.  Doet  SorboB.  in  96  Malt. 

'  lib.  4.  BTMig.  Hist.  ▼•rte456. 

Alqae  ait,  hie  Magvif  popili  delieto  reaitUt, 
Hoe  potato  mnn]  iBftend  of 
Hoe  potato  BMnoB :  aam  Terii  eredito  dietJf, 
Poitliae  ooBuqaaa  ritii  gaitabo  Hqaorcn, 
Doaee  regaa  patria  aelioria  aoaora  tUm 
fa  aofa  ao  nvaaa  caDecdaat  ivrg ere  Tiaa. 

e  lib.  10.  e.  lOrdo  Kaebar.  Met.  sed  addo  arg. 
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wine  in  the  cup,  because  it  follows,  'Ev  alfmri  /lmw  to  hrlp 
ijiwv  iKxvvSjjLivov,  '•  This  cup  [is  the  New  Testament  in  my 
blood]  which  was  shed  for  you ;"  referring  to  the  cup,  for 
the  word  can  agree  with  nothing  but  the  cup ;  therefore,  by 
the  '  cup'  is  meant  not  wine,  but '  blood,'  for  that  was  poured 
out.  To  this  I  oppose  these  things;  1.  Though  it  does  not 
agree  with  a7/ior£,  yet  it  must  refer  to  it,  and  is  an  ordinary 
icarax(>n<'^^C  of  case  called  avriimamc  :  and  it  is  not  imusual 
in  the  best  masters  of  language :  Ov  vpoatKriov  vfiiv  iari  toIq 
TovTwv  Xoyovc  itSorac,  for  ciSocrcv,  in  Demosthenes : — so  also 
Goclenius,  in  his  Grammatical  Problems,  observes  another 
out  of  Cicero :  '*  Bene  autem  dicere,  quod  est  peritJ  loqui, 
non  habet  definitam  aliquam  regionem,  cujus  terminis  septa 
teneatur;"  many  more  he  cites  out  of  Plato,  Homer,  and 
Virgil ;  and,  methinks,  these  men  should  least  of  all  object 
this,  since,  in  their  Latin  Bible,  Sixtus  Senensis  ^  confesses, 
and  all  the  world  knows,  there  are  innumerable  barbarisms 
and  improprieties,  hyperbata  and  antiptoses.  But  in  the 
present  case  it  is  easily  supplied  by  lart,  which  is  frequently 
understood,  and  implied  in  the  article  to  ;  to  ti^wo/Lcavov, 
that  is,  TO  i(rri  iK\vv6iievov,  that  is,  *  in  my  blood  which  is 
shed  for  you.'  2.  If  it  were  referred  to  *  cup,'  then  the  figure 
were  more  strong  and  violent,  and  the  expression  less  literal; 
and  therefore  it  makes  much  against  them,  who  are  undone, 
if  you  admit  figurative  expressions  in  the  institution  of  this 
sacrament.  3.  To  what  can  tovto  refer,  but  to  voTripiovp 
*  this  cup,' — and  let  what  sense  soever  be  affixed  to  it  after- 
ward, if  it  do  not  suppose  a  figure,  then  there  is  no  such 
thing  as  figures,  or  words,  or  truth,  or  things.  4.  That 
€Kxvvo/i€vov  must  refer  to  al/ia  appears  by  St.  Matthew  and 
St.  Mark,  where  the  word  is  directly  applied  to  blood  « ;  St. 
Paul  uses  not  the  word,  and  Bellarmine  himself  gives  the 
rule,  *'  Verba  Domini  rectiiis  exposita  sL  Marco,"  &c.  When 
one  evangelist  is  plain,  by  him  we  are  to  expound  another 
that  is  not  plain :  and  St.  Basil,  in  his  reading  of  the  words, 
either  following  some  ancienter  Greek  copy,  or  else  mending 
it  out  of  the  other  evangelists,  changes  the  case  into  perfect 
grammar,  and  good  divinity,  Sia^riKti  itnl  Iv  rc^  cunaxi  fiov  Tto 

6.  Thirdly :  Symbols  of  the  blessed  sacrament  are  called 

'  Lib.  8.  Bibliolh.  f  Vide  BeEam  in  aniiot.  in  hano  locom. 


CHRIST  IN  THE  HOLY  SACRAMENT.     473 

*  bread' and  *the  cup/  after  consecration^;  that  is,  in  the 
whole  use  of  them.  This  is  twice  affirmed  by  St.  Paul ' :  "  The 
cup  of  blessing,  which  we  bless,  is  it  not  the  communication 
(so  it  should  be  read)  of  the  blood  of  Christ?  the  bread  which 
we  break,  is  it  not  the  communication  of  the  body  of  Christ?" 
as  if  he  had  said,  '  This  bread  is  Christ's  body ;'  though 
there  be  also  this  mystery  in  it,  '  This  bread  is  the  communis 
cation  of  Christ's  body,'  that  is,  the  exhibition  and  donation 
of  it,  not  Christ's  body  formally,  but  virtually,  and  effect- 
ively ;  it  makes  us  communicate  with  Christ's  body  in  all 
the  effects  and  benefits  :  a  like  expression  we  have  in  Vale- 
rius Maximus,  where  Scipio  in  the  feast  of  Jupiter  is  said 
*'  Graccho  communicasse  concordiam,"  that  is, '  consignas- 
se,'  he  '  communicated  concord ;'  he  consigned  it  with  the  sa- 
crifice, giving  him  peace  and  friendship,  the  benefit  of  that 
communication :  and  so  is  the  cup  of  benediction,  that  is, 
when  the  cup  is  blessed,  it  communicates  Christ's  blood,  and 
so  does  the  blessed  bread ;  for  *'  to  eat  the  bread,  in  the  New 
Testament,  is  the  sacrifice  of  Christians ;"  they  are  the  words 
of  St.  Austin*;  '' Omnes  de  uno  pane  participamus  ;'^  so  St. 
Paul;  "We  all  partake  of  this  one  bread." — Hence  the  argu- 
ment is  plain ;  That  which  is  broken,  is  the  communication 
of  Christ's  body ;  but  that  which  is  broken,  is  bread,  there- 
fore bread  is  the  communication  of  Christ's  body.  "  The 
bread  which  we  break," — those  are  the  words. 

7.  Fourthly  :  The  other  place  of  St.  Paul  is  plainer  yet : 
"  Let  a  man  examine  himself,  and  so  let  him  eat  of  that 
bread  and  drink  of  that  cup."  And,  "So  often  as  ye  eat  this 
bread  and  drink  this  cup,  ye  declare  the  Lord's  death  till  he 
come  "* ;"  and  the  same  also  verse  27 ;  three  times  in  this  chap- 
ter he  calls  the  eucharist '  bread.'  It  is  bread,  sacramental 
bread,  when  the  communicant  eats  it :  but  he  that  in  the 
church  of  Rome  should  call  to  the  priest  to  give  him  a  '  piece 
of  bread,'  would  quickly  find,  that,  instead  of  bread,  he  should 
have  a  stone,  or  something  as  bad.  But  St.  Paul  had  a  little 
of  the  Macedonian  simplicity,  calling  things  by  their  own 
plain  names. 

8.  Fifthly :  Against  this,  some  little  things  are  pretended 
in  answer  by  the  Roman  doctors.     1.  That  the  holy  eucha- 

k  Regal.  Moral.  21.  i  1  Cur.  x.  16. 

1  Lib.  17.  de  Civ.  Dei,  cap.  5.  "1  Cor.  xi.  26. 28. 
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rist,  or  the  sacred  body»  is  called '  bread/  because  *  it  is  made 
of  bread/  as  Eve  is  called  of  Adam,  *  bone  of  his  bone ;'  and 
the  rods  changed  into  serpents  are  still  called  rods ;  or  else 
because  'it  sometimes  was  bread/ — therefore  so  it  is  called 
after :  just  as  we  say, '  The  blind  see,  the  lame  walk,  the 
harlots  enter  into  the  kingdom  of  heaven/  Which  answer 
although  BeUarmine  ^  mislikes,  yet,  lest  any  others  should  be 
pleased  with  it,  I  hare  this  certain  confutation  of  it :  that  by 
the  Roman  doctrine  the  bread  is  wholly  annihilated,  and  no* 
thing  of  the  bread  becomes  any  thing  of  the  holy  body ;  and 
the  holy  body  never  was  bread,  not  so  much  as  the  matter  of 
bread  remaining  in  the  change.  It  cannot  therefore  be  called 
bread,  unless  it  be  bread ;  at  least  not  for  this  reason.  For  if 
the  body  of  Christ  be  not  bread  then,  neither  ever  was  it 
bread,  neither  was  it  made  of  bread :  and  therefore  these  can- 
not be  the  reasons,  because  they  are  not  true.  But  in  the 
instances  alleged,  the  denomination  still  remains,  because 
the  change  was  made  in  the  same  remaining  matter,  or  in 
the  same  person,  or  they  were  to  be  so  again  as  they  were 
before ;  nothing  of  which  can  be  affirmed  of  the  eucharist,  by 
their  doctrine,  therefore  these  instances  are  not  pertinent.  2. 
Others  answer,  that  the  holy  body  is  called  bread,  because  it 
seems  to  be  so  :  just  as  the  effigies  and  forms  of  pomegran- 
ates, of  bulls,  of  serpents,  of  cherubim,  are  called  by  the 
names  of  those  creatures,  whom  they  do  resemble.  I  reply, 
that  well  they  may,  because  there  is  there  no  danger  of  being 
deceived  by  such  appellations ;  no  man  will  suppose  them 
other  than  the  .pictures,  and  so  to  speak  is  usucd  and  com- 
mon. But,  in  the  matter  of  the  holy  eucharist,  it  ought  not 
to  be  called  '  bread'  for  '  the  likeness  to  bread,'  unless  it  were 
'bread' indeed;  because  such  likeness  and  such i4)pellation 
are,  both  of  them,  a  temptation  against  that,  which  these 
men  call  an  article  of  faith :  but  rather  because  it  is  like 
bread,  and  all  the  world  are  apt  to  take  it  for  such,  it  ought 
to  have  been  described  with  caution,  and  affirmed  to  be 
*  Christ'  and '  Ood,'  and  not  to  be  bread  though  it  seem  so. 
But  when  it  is  often  called  bread  in  Scripture,  which  name 
the  church  of  Rome  does  not  at  all  use  in  the  mystery,  and 
is  never  called  in  Scripture,  the  Son  of  God,  or  God,  or 
Christ;  which  words  the  church  of  Rome  does  often  use  in 

B  Lib.  1.  c.  14.  de  Eaohar. 
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the  mystery ;  it  is  certain  that  it  is  called  bread,  aot  because 
it  is  like  bread,  but  because  it  is  so  indeed.  And  indeed, 
upon  such  an  answer  as  this,  it  is  easy  to  affirm  an  apple  to 
be  a  pigeon,  and  no  apple ;  for  if  it  be  urged,  that  all  the 
world  call  it  an  apple,  it  may  be  replied  then  as  now,  *  It  is 
true  they  call  it  an  apple,  because  it  is  like  an  apple,  but  in- 
deed it  is  a  pigeon/-^3.  Some  of  them  say  when  it  is  called 
*  bread,'  it  is  not  meant  that  particular  kind  of  nourishment ; 
but  in  general  it  means  any  food;  and  so  only  represents 
Christ's  body  as  a  celestial  divine  thing  intended  some  way 
to  be  our  food.  Just,  as  in  St.  John,  vi.  Christ  is  called  '  the 
bread  that  came  down  from  heaven,'  not  meaning  material 
bread,  but  divine  nourishment.  But  this  is  the  weakest  of 
all,  because  this,  which  is  called  bread,  is  broken,  is  eaten, 
hath  the  accidents  of  bread,  and  all  the  signs  of  his  proper 
nature ;  and  it  were  a  strange  violence,  that  it  should  here 
signify  any  manner  of  food  to  which  it  is  not  like,  and  not 
signify  XhaX  to  which  it  is  so  like.  Besides  this,  *  bread' 
here  signifies,  as  wine  or  chalice  does  in  the  following  words; 
now  that  did  signify  the  'fruit  of  the  vine ;'  that  special  man- 
ner of  drink  (Christ  himself  being  the  interpreter);  and  tibere* 
fore  so  must  this  mean  that  special  manner  of  food. 

9.  Sixthly ;  If,  after  the  blessing,  the  bread  doth  not  re- 
main, but  (as  they  affirm)  be  wholly  annihilated,  then,  by 
blessing,  God  destroys  a  creature  :  which  indeed  is  a  strange 
kind  of  blessing.  'O  Si  Oeoc  thXoySiv  /ScjScuo?  ro^c  X({youc  r^ 
igy^i  iodlL  vavTij^vriiv  va^\H  ^piv  arfodiiv  roic  tifXoyovfdvoic, 
saith  Suidas,^  verb.  €vXoyriffai.  **  When  God  blesses,  he  con- 
firms his  words  with  deeds,  and  gives  all  sorts  of  good  to 
that  which  he  blesses." — And  certain  it  is,  that,  although 
blessing  can  change  it,  it  must  yet  change  it  to  the  better ; 
and  so,  we  affirm,  he  does :  for  the  bread,  besides  the  natural 
being,  by  being  blessed  becomes  the  body  of  Christ  in  a  sacra- 
mental manner;  but  then  it  must  remain  bread  still,  or  else  it 
receives  not  that  increase  and  change ;  but  if  it  be  annihi- 
lated and  becomes  nothing,  it  is  not  Christ's  body  in  any 
sense,  nor  in  any  sense  can  pretend  to  be  blessed.  To  which 
add  the  words  of  St.  Austin  ^ :  **  Ule  ad  quern  non  esse  non 
pertinet,non  est  causa  deficiendi,id  est,tendendi  ad  non  esse:'^ 
'y  He  that  is  the  fountain  of  all  being,  is  not  the  cause  of  not 

•  Lib.  83.  ^MBst.  21. 
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being,  much  less  can  his  blessing  cause  any  thing  not  to  be." 
— It  follows  therefore,  that,  by  blessing,  the  bread  becomes 
better,  but  therefore  it  still  remains. 

10.  Seventhly  :  That  it  is  bread  of  which  Christ  aflGlrmed 
"  This  is  my  body,"  and  that  it  is  bread  after  consecration, 
was  the  doctrine  of  the  fathers  in  the  primitive  church.  I 
begin  with  the  words  of  a  whole  council  of  fathers,  in  TruUo 
at  Constantinople,  decreeing  thus  against  the  Aquarii :  '^  In 
Sanctis  nihil  plus  qus^m  corpus  Christi  offeratur,  ut  ipse  Do- 
minus  tradidit,  hoc  est,  panis  et  vinum  aqu&  mixtum ;"  ''  In 
the  holy  place  or  offices,  let  nothing  more  be  oflPered  but  the 
body  of  Christ,  as  the  Lord  himself  delivered,  that  is,  bread 
and  wine  mingled  with  water." — So  Justin  Martyr  p  :  Evx^- 
piOTtiOtitrav  rpo^^v,  c^  t^c  aX/jLa  Koi  aapKtg  Kara  /i€raj3oX^v  rplfjiov^ 
rai  rijiwVf  BKdvov  tov  aapKOiroiri^ivroQ  'Ivjcrov  koi  <rdpKa  to  aifia 
IdiSax^tiji^v  t1v€u  :  "  We  are  taught  that  the  food  made  eucha- 
ristical,  the  food  which  by  change  nourishes  our  flesh  and 
blood,  is  the  flesh  and  blood  of  Jesus  incarnate :  ov  yap  wq 
Koivov  aprov,  we  do  not  receive  it  as  common  bread :"  No, 
for  it  is  rpo^T?  Evxapi<rrr}OH<Ta,  it  is  made  '  sacramental  and 
eucharistical,'  and  so  it  is  sublimed  to  become  the  body  of 
Christ.  But  it  is  natural  food  still,  and  that  for  two  rea- 
sons. 1.  Because  still  he  calls  it '  bread,'  not  ^  common  bread,' 
but  extraordinary ;  yet  bread  still.  Cardinal  Perron  says, 
*  It  follows  not  to  say.  It  is  not  common  bread,  there- 
fore it  is  bread ;  so  as  of  those  which  appeared  as  men  to 
Abraham,  we  might  say  they  were  not  common  men  ;  but  it 
follows  not  that  they  were  men  at  all.  So  the  Holy  Ghost, 
descending  like  a  dove  upon  the  blessed  Jesus,  was  no  com- 
mon dove ;  and  yet  it  follows  not  it  was  a  dove  at  all.'  I  reply 
to  this,  that  of  whatsoeveryou  can  say,  itis  extraordinary  in  his 
kind,  of  that  you  may  also  affirm  it  to  be  of  that  kind :  as  con- 
cerning the  richest  scarlet,  if  you  say  this  is  no  ordinary  colour, 
you  suppose  it  to  be  a  colour :  so  the  Corinthian  brass  was 
no  common  brass,  and  the  Colossus  was  no  common  statue, 
and  Christmas-day  is  no  common  day,  yet  these  negatives 
suppose  the  affirmative  of  their  proper  subject;  Corinthian 
brass  is  brass,  colossus  is  a  statue,  and  Christmas-day  is  a 
day.  But  if  you  affirm  of  a  counterfeit,  or  of  an  image,  or  a 
picture,  by  saying,  it  is  no  common  thing,  you  deny  to  it  the 
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ordinary  nature  by  diminution ;  but  if  it  have  the  nature  of 
the  thing,  then  to  say,  it  is  not  common,  denies  the  ordinary 
nature  by  addition  and  eminency  ;  the  first  says  it  is  not  so 
at  all,  the  second  says  it  is  more  than  so ;  and  this  is  taught 
to  every  man  by  common  reason,  and  he  could  have  observed 
it  if  he  had  pleased  ;  for  it  is  plain,  Justin  said  this  of  that^ 
which,  before  the  consecration,  was  known  to  be  natural 
bread,  and  therefore,  now  to  say  it  was  not  common  bread,  is 
to  say  it  is  bread  and  something  more.  2.  The  second  rea- 
son from  the  words  of  Justin  to  prove  it  to  be  natural  food 
still,  is,  because  it  is  that,  by  which  our  blood  and  our  flesh 
are  nourished  by  change.  Bellarmine  says,  that  these  words, 
by  which  our  flesh  and  blood  are  nourished,  mean  by  which 
they  use  to  be  nourished  ;  not  meaning,  that  they  are  nou- 
rished by  this  bread,  when  it  is  eucharistical.  But  besides 
that  this  is  *  gratis  dictum'  without  any  colour  or  pretence 
from  the  words  of  Justin,  but  by  a  presumption  taken  from 
his  own  opinion,  as  if  it  were  impossible,  that  Justin  should 
mean  any  thing  against  his  doctrine :  besides  this,  I  say  the 
interpretation  is  insolent,  '  nutriuntur,'  i.  e. '  solent  nutriri  '^ 
as  also  because  both  the  verbs  are  of  the  present  tense,  T^i- 
ifiOVTai  aapKCC  6t  <ra>fta  BSida\driij.£v  Bivai,  ^^  the  flesh  and  blood 
are  nourished  by  bread,"  and  *'  it  is  the  body  of  Christ;"  that 
is,  both  in  conjunction ;  so  that  he  says  not^  as  Bellarmine 
would  have  him,  "  Cibus  ille,  ex  quo  cames  nostrse  ali  solent, 
cum  prece  mystic&  consecratur,  efficitur  corpus  Christi;" 
but,  *'  Cibus  ille,  quo  carnes  nostras  aluntur,  est  corpus 
Christi."  The  difference  is  material,  and  the  matter  is  ap- 
parent :  but  upon  this  alone  I  rely  not.  To  the  same  purpose 
are  the  words  of  Irenseus  ** :  "  Dominus  accipien^  panem^ 
suum  corpus  esse  confitebatur,  et  temperamentum  calicis, 
suum  sanguinem  confirmavit :"  '*  Our  Lord  taking  bread  con- 
fessed it  to  be  his  body,  and  the  mixture  of  the  cup  he  con- 
firmed to  be  his  blood."  Here  Irenseus  affirms  to  be  true 
what  Bellarmine '^  says  '  non  potest  fieri,' '  cannot  be  done  ;* 
that  in  the  same  proposition  bread  should  be  the  subject,  and 
body  should  be  the  predicate ;  Irenseus  says,  that  Christ  said 
it  to  be  so,  and  him  we  follow.  But  most  plainly  in  his  fifth 
book :  "  Quando  ergo  et  mixtus  calix,  et  fractus  panis  perci- 
pit  verbum  Dei,  fit  eucharistia  sanguinis  et  corporis  Christi ; 

%  lib.  4.  0. 57.  '  De  Eoch.  1. 3.  c.  19. 
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ex  qnibtis  liugettir  et  doneistit  cartiis  nolstrai  substantia : 
Quomodo  camem  negant  capacem  esse  donationis  Dei  qui 
est  vita  estema^  quee  sanguine  et  corpora  Christi  nutritur  ?" 
and,  a  little  after,  he  affirms  that  we  are  **  fleith  of  his  flesh  and 
bone  of  his  bones;  and  that  this  is  not  understood  of  the 
spiritual  mad,  but  of  the  natural  disposition  or  temper;  quae 
de  calice,  qui  est  sanguis  ejus,  nutritur,  et  de  pane>  qui  est 
corpus  ejus,  augetur :"  and  again  ;  *'  Eum  calicem  qui  est 
creatura,  suum  sanguinem  qui  effusus  est,  ex  quo  auget  nos- 
trum sanguinem,  et  eum  panem,  8cc.  qui  est  creatura,  suum 
corpus  cenfirmavit,  ex  quo  nostra  auget  corpora ;''  **  It  is  made 
the  eucharist  of  the  bread,  and  the  body  of  Christ  out  of 
that,  of  which  the  substance  of  our  flesh  consists  and  is  in- 
creased ;   by  the  bread  which  he  confirmed  to  be  his  body^ 
he  increases  our  bodies ;  by  the  blood  which  was  poured  out, 
he  increases  our  blood;"  that  is  the  sense  oflrenasussd  often 
repeated.    And  to  the  same  purpose  is  that  of  Origen ' :  ^E&A 
ii  Koi  o^ftjSoXov  i7fecv  r^C  irpoc  tov  Gcov  Bvx^f'<^lf^C  aproc  c^X**" 
picrr^a  KoXoifLBvog.     "  The  bread,  which  is  called  the  eucha- 
rist, is  to  us  the  symbol  of  thanksgiving  or  eucharist  to 
Ood/'  So  also  TertuUian  ^ :  '^  Acceptum  panem  et  distributum 
discipulis  suis  corpus  suum  fecit :"  *^  He  made  the  bread, 
which  he  took  and  distributed  to  his  disciples,  to  be  his 
body."    But  more  plainly  in  his  book  *  de  Coron&  Militis  :* 
^'  Calicis  aut  panis  nostri  aliquid  decuti  in  terram  anxi^  par 
timur ;"  "  We  cannot  endure  that  any  of  the  cup  or  any  thing 
of  the  bread  be  thrown  to  the  ground." — The  eucharist  he 
plainly  calls  *  bread ;'  and  that  he  speaks  of  the  eucharist 
is  certain,  and  Bellarmine^  quotes  the  words  to  the  purpose 
of  shewing,  how  reverently  the  eucharist  was  handled  and 
regarded.     The  like  is  in  St.  Cyprian* :  "  Dominus  corpus 
suum  panem  vocat,  et  sanguinem  suum  vinum  appellat :" 
"  Our  Lord  calls  bread  his  body,  and  wine  his  blood."     So 
John  Maxentius,  in  the  time  of  Pope  Hormisda:  ^'The  bread 
which  the  whole  church  receives  in  memory  of  the  passion, 
is  the  body  of  Christ  y."  And  St.  Cyril,  of  Jerusalem,  is  ear- 
nest in  this  affair :  "  Since  our  Lord  hath  declared  and  said  to 
us  of  bread,  *  This  is  my  body,'  who  shall  dare  to  doubt  it?" 

•  Lib.  8.  adv.  Celsoiii.  *•  Tcrtol.  adr.  Maroion.  UU  4.  c.  40. 

"  Bellar.  lib.  4.  Eacfa.  c.  14.  Meet,  si  rarsos  objicias. 

^  Cjrprian.  ep.  76.  Dial.  9,  contr.  Nestor.  y  Catecb.  Mjstap.  4* 
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which  words  I  the  rathcir  note^  because  Cardin&l  Perron 
brings  ihem^  as  if  they  made  for  his  cause,  which  they  most 
evidently  destroy.  For  if,  of  bread,  Christ  made  this  affirm^ 
ation,  that  it  is  his  body»  then  it  is  both  bread  and  Christ's 
body  too,  and  that  is  it  which  we  contend  for.  In  the  dia« 
logues  against  the  Marcionites,  collected  out  of  Maximus, 
Origen  is  brought  in  proving  the  reality  of  Christ's  flesh  and 
blood  in  his  incarnation,  by  this  argument : — If,  as  these  men 
say,  he  be  without  flesh  aiid  blood,  ij  rfvoc  adfiarog  ij  iioiov 
atfioroc  Blicovag  SeSouc  aprSv  re  k€lL  irorfipiov  IvcrAXero,  Scc; 
^*  of  what  body  and  of  what  blood  did  he  command  the 
images  or  figures,  giving  the  bread  and  cup  to  his  disciples^ 
that  by  these  a  remembrance  of  lum  should  be  made  ?"  But 
Acacius  %  the  successor  of  £usebius  in  his  bishopric,  calls 
it  *  bread'  and  *  wine/  even  in  the  very  use  and  sanctification 
of  us  :  ''  Panis  vinumque  ex  h&C  materia  vescentes  sanctifi- 
cat,"  "  The  bread  and  wine  sanctify  them  that  are  fed  with 
this  matter." — *'  In  typo  sanguinis  sui  non  obtulit  aquam 
sed  vinum,"  so  St.  Jerome  %  *'  He  offered  wine  not  water  in 
the  type  [representmeni  Or  sacrament'}  of  his  blood."  To  the 
same  purpose,  but  most  plain,  are  the  words  of  Theodoret**: 
"Evyc  rdv  fivanfjptwv  'TrcLpad6(rH,  a&iia  rov  aprov  iKoXitre  koI  alfia 
rh  KpafiUj  *'  In  the  exhibition  of  the  mysteries  he  called  bread 
bis  body,  and  the  mixture  in  the  chalice  he  called  blood."— 
So  also  St.  Austin, '  serm.  9.  de  Diversis  :'  '*  The  eucharist 
is  our  daily  bread ;  but  we  receive  it  so,  that  we  are  not  only 
nourished  by  the  belly,  but  also  by  the  understanding."  And 
I  cannot  understand  the  meaning  of  plain  Latin,  if  the  same 
thing  be  not  affirmed  in  the  little  mass-book,  published  by  Pau- 
lus  y .  for  the  English  priests:  **  Deus,  qui  humano  generi  utram*- 
que  substantiampreesentiummunerum  alimento  tribuis,  quee- 
sumus,  ut  eorum  et  corporibus  nostris  subsidium  non  desit  et 
mentibus,"  *'  The  present  gifts  were  appointed  for  the  nou- 
rishment both  of  soul  and  body." — ^Who  please  may  see  more 
in  M acarius's  twenty-seventh  homily,  and  Ammouius  in  his 
*  Evangelical  Harmony,'  in  the  Bibliotheca  Patrum :  and  this, 
though  it  be  decried  now-a-days  in  the  Roman  schools,  yet  was 
the  doctrine  of  Scotus  %  of  Durandus*^,  Ocham  %  Cameracen- 

*  Acacias  in  Gen.  ii.  Oraec.  Caren.  io  Pentateach.         *  Db.  f .  adr.  JoriiK 
^  Dial.  1.  irfiirra,  •■  Sent.  4.  dist.  11.  q.  3.  ^  Ibid.  q.  1. 

'  Ibid.  q.  6.  et  Centilog^.  Tbeol.  aoa.  lib.  4.  q.  6. 
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819  ^  and  Biel^  and  those  men  were  for  consubstantiation ;  that 
Christ's  natural  body  was  together  with  natural  bread,  which 
although  I  do  not  approve,  yet  the  use  that  I  now  make  of 
them,  cannot  be  denied  me ;  it  was  their  doctrine,  that  after 
consecration  bread  still  remains ;  after  this  let  what  can  fol- 
low.    But  that  I  may  leave  the  ground  of  this  argument  se- 
cure, I  add  this,  that,  in  the  primitive  church,  eating  the  eu- 
eharistical  bread  was  esteemed  the  breaking  the  fast,  which  is 
not  imaginable  any  man  can  admit,  but  he  that  believes  bread 
to  remain  after  consecration,  and  to  be  nutritive  as  before  : 
but  so  it  was,  that,  in  the  second  age  of  the  church,  it  was 
advised,  that  either  they  should  end  their  station^  or  fast,  at 
the  communion,  or  defer  the  communion  to  the  end  of  the 
station ;  as  appears  in  TertuUian, '  de  Oratione/  cap.  14. : 
which  unanswerably  proves,  that  then  it  was  thought  to  be 
bread  and  nutritive,  even  then  when  it  was  eucharistical :  and 
^  Picus  Mirandula  affirms^  that  if  a  Jew  or  a  Christian  should 
eat  the  sacrament  for  refection,  it  breaks  his  fast.     The  same 
also  is  the  doctrine  of  all  those  churches  who  use  the  liturgies 
of  St.  James,  St.  Mark,  and  St.  Chrysostom,  who  hold  that  re- 
ceiving the  holyjcommunion  breaks  the  fast,  as  appears  in  the 
disputation  of  Cardinal  Humbert  with  Nicetas  about  six  hun- 
jdred  years  ago.  The  sum  of  all  is  this ;  If  of  bread  Christ  said, 
'  This  is  my  body,'  because  it  cannot  be  true  in  a  proper  na- 
tural sense,  it  implying  a  contradiction  that  it  should  be  pro- 
perly bread,  and  properly  Christ's  body  ;  it  must  follow, 
that  it  is  Christ's  body  in  a  figurative  improper  sense.     But 
if  the  bread  does  not  remain  bread,  but  be  changed  by  bless- 
ing into  our  Lord's  body ;  this  also  is  impossible  to  be  in 
any  sense  true,  but  by  affirming  the  change  to  be  only  in 
use,  virtue,  and  condition,  with  which  change  the  natural 
being  of  bread  may  remain.     For  he  that  supposes  that  by 
the  blessing,  the  bread  ceases  so  to  be,  that  nothing  of  it  re- 
mains, must  also  necessarily  suppose,  that  the  bread  being 
no  more,  it  neither  can  be  the  body  of  Christ,  nor  any  thing 
else.     For  it  is  impossible  that  what  is  taken  absolutely  from 
all  being,  should  yet  abide  under  a  certain  difference  of  being, 
and  that  that  thing  which  is  not  at  all,  should  yet  be  after  a 
certain  manner.  Since  therefore  (as  I  have  proved)  the  bread 
remains,  and  of  bread  it  was  affirmed  '  This  is  my  body,'  it 

'  Ibid.  q.  6.  ar.  1.  «  Canon.  Missae,  leet.  40.  H.  *^  Apol.  4.  6* 
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follows  inevitably,  that  it  is  figuratively,  not  properly  and  natu- 
rally spoken  of  bread,  that  it  is  the  flesh  or  body  of  our  Lord. 


SECTION  VI. 

Est  Corpus  meum. 


1.  The  next  words  to  be  considered  are,  *  Est  corpus,' '  This 
is  my  body  ;*  and  here  begins  the  first  tropical  expression ; 
*  est,'  that  is,  *  significat'  or '  reprsesentat,  et  exhibet  corpus 
meum,'  say  some.  '  This  is  my  body,'  it  is  to  all  real  efiects 
the  same  to  your  particulars,  which  my  body  is  to  all  the 
church :  it  signifies,  the  breaking  of  my  body,  the  efiusion 
of  my  blood  for  you,  and  applies  my  passion  to  you,  and 
conveys  to  you  all  the  benefits ;  as  this  nourishes  your  bo- 
dies, so  my  body  nourishes  your  souls  to  life  eternal,  and 
consigns  your  bodies  to  immortality.  Others  make  the 
trope  in  *  corpus ;'  so  that  *  est'  shall  signify  properly,  but 
'  corpus'  is  taken  in  a  spiritual  sense,  sacramental  and  mys- 
terious ;  not  a  natural  and  presential ;  whether  the  figure  be 
in  *  est'  or  in  '  corpus,'  is  but  a  question  of  rhetoric,  and  of 
no  efiect.  That  the  proposition  is  tropical  and  figurative,  is 
the  thing,  and  that  Christ's  natural  body  is  now  in  heaven 
definitively,  and  no  where  else ;  and  that  he  is  in  the  sacra- 
ment as  he  can  be  in  a  sacrament,  in  the  hearts  of  faithful  re^^ 
ceivers,  as  he  hath  promised  to  be  there ;  that  is,  in  the  sa^ 
crament  mystically,  operatively,  as  in  a  moral  and  divine  in- 
strument, in  the  hearts  of  receivers  by  faith  and  blessing; 
this  is  the  truth  and  the  faith  of  which  we  are  to  give  a  rea- 
son and  account  to  them  that  disagree.  But  this,  which  is 
to  all  the  purpose,  which  any  one  pretends  can  be  in  the 
sumption  of  Christ's  body  naturally,  yet  will  not  please  the 
Romanists,  unless  ^  est,'  *  is,'  signify  properly  without  trope 
or  metonymy,  and  *  corpus'  be  *  corpus  naturale.'  Here  then 
I  join  issue;  it  is  not  Christ's  body  properly,  or  naturally: 
for  though  it  signifies  a  real  efiect,  yet  it  signifies  the  body 
figuratively,  or  the  efiects  and  real  benefits. 

2.  Now  concerning  this,  there  are  very  many  inducements 
to  infer  the  figurative  or  tropical  interpretation.  1.  In  the  lan- 
gu^e  which  our  blessed  Lord  spake,  there  is  no  word  that 
can  express  '  significat/  but  they  use  the  ¥rotd  '  v%^!   ^^^ 
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Hebrews  and  the  Syrians  always  join  the  names  of  the  signs 
with  the  things  signified :  and  since  the  very  essence  of  a 
sign  is  to  signify,  it  is  not  an  improper  elegancy,  in  those 
languages,  to  use  '  est'  for  *  significat.'  2.  It  is  usual  in  the 
Old  Testament,  as  may  appear,  to  understand  '  est,'  when 
the  meaning  is  for  the  present,  and  not  to  express  it :  but 
when  it  signifies  the  future,  then  to  express  it;  ''the  seven 
fat  cows,  seven  years;  the  seven  withered  ears  shall  be 
seven  years  of  famine '."  3.  The  Greek  interpreters  of  the 
Bible  supply  the  word  'est,'  in  the  present  tense,  which  is 
omitted  in  the  Hebrew,  as  in  the  places  above  quoted  :  but 
although  their  language  can  very  well  express  *  signifies/ 
yet  they  follow  the  Hebrew  idiom.  4.  In  the  New  Testament 
the  same  manner  of  speaking  is  retained  to  declare,  that  the 
nature  and  being  of  signs,  is  to  signify  they  have  no  other 
'  esse'  but '  significare,'  and  therefore  they  use  *  est'  for '  sig- 
nificaL' — **  The  seed  is  the  word ;  the  field  is  the  world :  the 
reapers  are  the  angels :  the  harvest  is  the  end  of  the  world : 
the  rock  is  Christ ;  I  am  the  door :  I  am  the  vine :  my  Father 
ii  the  husbandman :  I  am  the  way,  the  truth,  and  the  life : 
Sarah  and  Agar  are  the  two  Testaments  :  the  stars  are  the 
angels  of  the  churches :  the  candlesticks  are  the  churches :" 
and  many  more  of  this  kind ;  we  have  therefore  great  and 
fair  and  frequent  precedents  for  expounding  this  *  est'  by 
'  significat ;'  for  it  is  the  style  of  both  the  Testaments,  to 
speak  in  signs  and  representments^  where  one  disparate 
speaks  of  another,  as  it  does  here  :  the  body  of  Christ,  oi 
the  bread,  which  is  the  sacrament;  especially  since  the 
very  institution  of  it  is  representative,  significative,,  and 
commemorative :  for  so  said  our  blessed  Saviour,  ''  Do  this 
in  memorial  of  me^; "  and  ''This  doing,  ye  shew  forth,  the 
Lord's  death  till  he  come,"  saith  St.  Paul. 

3.  Secondly:  The  second  credibility  that  our  blesseidL 
Saviour's  words  are  to  be  understood  figuratively,  is  because 
it  is  a  sacrament  ^ :  for  mysterious  and  tropical  expressioo^. 
are  very  frequently,  almost  regularly  and  universally,  used 
in  Scripture,  in  sacraments,  andsacramentals.  And  therefore^ 

<  Gen.  xli.  26,  27.  xl.  12. 18.  x?ii.  10.  Exod.  xii.  11. 

^  Nemo  recondator  nisi  qaod  in  praesenti^  non  est  positam :  St.  Aagnst.  in 
Psal.  xxxTii. 

*  Heo  enim  Sacramenta  sunt,  in  qoibas  non  quid  sint,  sed  qaid  ostendant,  acanpar; 
attenditar,  qnoniam  signa  sent  renun  aliud  existentia,  aliod  significantia.  Angaat. 
lib.  3.  contr.  Max.  c.  22.  Sacramentom  dicitor  sacram  signnm,  sire  saenim  aeore- 
tarn,  Ben»  8erm»  de  Cobo.  Dom^ 
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it  is  but  a  vain  discourse  of  Bellarmine  to  coutead,  that  this 
must  be  a  proper  speaking,  because  it  is  a  sacramen;t.     For 
that  were  all  one  as  to  say^  ^  ^e  spedi^s  laystically/  therefore 
he 'speaks  properly/  Mvornpcoifis  theGri^k  for  a  sacrameut; 
and  all  the  Greek  thsU;  is  for  itin  the  Keiw  Testament :  and 
when  St.  Paul  tells  of  a  'maa  praying  in  the  Spirit/  btit  so 
as  not  to  be  miderstood^.he  expresses  it  by,  ^  spewing  mysr 
teries  ^.'  The  mysterious  and  sacramental  speaking  is  secret 
and  dark.  But  so  it  is  iathe  sacraipent  or  covenant,  of  circuin- 
cision.  Tovr6AtfTi  ^^w^^fffKipfiov,  iThis  is  my  covenant**/  an(J 
yet  it  was.  but "  the  seel  of  the  covenant,"  if  yoU'  beUieve  $t.  . 
Paul  %  it  was  a  sacrament  and.  a  consignatioa  of  it,  bu|<  it  is 
spoken  of  it  affirmatively;  and  the  same  words  are,  used  th^Pe 
as  in  the  sacramentof  theeucharist;  itis,Siad^^Ki}iiiboth,pl^oeS;. 
4.  And  upon  this  account  two  other  usual  ol]ject^Qps 
(pretending  that  this  being  a.  covenant  and  a. testament,  it 
ought  to  be  expressed  without  a  figure)  are  dissolved.     For 
here  is  a  covenant  and  a  testament  and  a  sacrament  aU  ii^ 
one,  and  yet  the  expression  of  them  is  figurative ;  and  the 
being  a  testament  is  so  far  from  supposing  all  expression)  in 
it  to  be  proper. and  free  from  figure>  tliat  itself  the  very 
word  '  testament,'  in  the  institution  of  the  holy  sacrament 
is  tropical  or  figurative :  *  est  testamentum,'  that  is,  'est  sigt 
num  testamenti,'  ^  it  is/ jthat  is,  'it  signifies/  And  why  they 
should  say,  that  a  testament  must  have  in  it  all  plaJB  tv^ords 
and  no  figures  or  hard  sayings,  that  contend  that  both  the 
Testaments,  Hew  and  Old,  are  vary  full  of  hard  sayings,  and 
upon  that  account  forbid  the.  people  to  read  them,;  I  con- 
fbss  I  cannot  understand.    Besides  this,  though  it  be  fit  in 
temporal  testaments  all  should  be  plain,  yet  we.  see  all  are 
not  plain ;  and  from  thence  come  so  many  suitoi  of  law ;.  yet 
there  is  not  the  same  reason  in  spiritual  or  di;irine>  anjd  in 
human  testaments ;  for  in  human,  there  is  nothing  but  Lega- 
cies and  express  commands,  both  which  it  is  necessary  that 
we  understsind  plainly ;  but,  in  divine  testaments,  there  are 
mysteries  to  exercise  our  industry  and  our  feith,  oux?  patience 
and  inquiry,  some  things  for  us  to  hope,  some  things  for  us 
to  admire,  some  things  to  pry  into,  some  things  to  act,  some 
things  for  the  present,  some  things  for  the  future^  some 
tilings  pertaining  to  this  life,  some  things  pertaining  to  the 

"  1  Cor.  xir.  t.  •  Gfiu.  xvii.  10.  •  Ron.  i?.  11. 
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life  to  come,  some  things  we  are  to  see  in  a  glass  darkly, 
some  things  reserved  till  the  vision  of  God*6  face.  And  after 
all  this,  in  human  testaments  men  ought  to  speak  plainly, 
because  they  can  speak  no  more  when  they  are  dead.     But 
Christ  can,  for  '  he  being  dead  yet  speaketh ;'  and  he  can  by 
his  Spirit  make  the  church  understand  as  much  as  he  please ; 
and  he  will  as  much  as  is  necessary:  and  it  might  be  remem- 
bered, that  in  Scripture  there  is  extant  a  record  of  Jacob's 
testament,  and  of  Moses  p,  which  we  may  observe  to  be  an 
allegory  all  the  way.     I  have  heard  also  of  an  Athenian, 
that  had  two  sons ;  and  being  asked  on  his  deathbed,  to 
which  of  his  two  sons  he  would  give  his  goods,  to  Leon  or 
Pantaleon,  which  were  the  names  of  his  two  sons ;  he  only 
said,  SldwjjLi  iravraXi6vn,  but  whether  he  meant  to  give  '  all 
ndvra  to  Leon,'  or  to  *  Pantaleon,'  is  not  yet  known.     And 
in  the  civil  law  it  is  noted,  that  testaments  have  figurative 
expressions  very  often ;  and  therefore  decreed,  "  Non  enim, 
in  causa  testamentorum,  ad  definitionem  (strictam,  sive  pro- 
priam  verborum  significationem,  saith  the  gloss),  utique  de- 
scendendum  est,  cum  plerumque  abusivi  loquantur,  nee  piro- 
priis  vocabulis  ac  nominibus  semper  utantur  testatores  ^." 
And  there  are  in  law  certain  measures  for  presumption  of 
the  testator's  meaning.    These  therefore  are  trifling  arrests ; 
even  a  commandment  may  be  given  with  a  figurative  ex- 
pression, and  yet  be  plain  enough  :  such  was  that  of  Jesus: 
*'  Fray  ye  the  Lord  of  the  harvest,  that  he  would  send  men 
into  his  harvest ;"  and  that,  Jesus  commanded  **  his  dis- 
ciples  to   prepare   the   passover;"   and  some  others:   so, 
*'Rend  your  hearts,  and  not  your  garments,"  &c.  And  an 
article  of  faith  may  be  expressed  figuratively ;  so  is  that  of 
Christ's  sitting  at  the  right  hand  of  his  Father.     And  there* 
fore,  much  more  may  there  be  figurative  expressions  in  the 
institution  of  a  mystery,  and  yet  be  plain  enough  ;  *'  Tro- 
pica locutio  cum  fit  ubi  fieri  solet,  sine  labore  sequitur  ih- 
tellectus,"  said  St.  Austin '.  Certain  it  is,  the  church  under- 
stood this  well  enough  for  a  thousand  years  together,  and 
yet  admitted  of  figures  in  the  institution :  and  since  these 
new  men  had  the  handling  of  it,  and  excluded  the  figurative 
sense,  they  have  made  it  so  hard,  that  themselves  cannot  un- 
derstand it,  nor  tell  one  another's  meaning.     But  it  suffices 

P   Gen,  kIjz.  JOeat  xxxiii.       <i  Lib.  non  aliter  sect.  Titios  F.  de  legat  et  fidei  com. 

r  Ub.  3.  de  \>wX.  Cbrnt  c.  37. 
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as  to  this  particular^  that  in  Scripture^  doctrines  and  pro- 
mises and  precepts  and  prophecies  and  histories,  are  ex- 
pressed sometimes  figuratively ; '  Dabo  tibi  claves ;'  and  '  Se- 
men mulieris  conteret  caput  serpentis ;'  and  '  The  dragon 
drew  the  third  part  of  the  stars  with  his  tail ;'  and  '  Fight 
the  good  fight  of  faith.  Put  on  the  armour  of  righteousness ;' 
—and  very  many  more. 

6.  Thirdly :  And  indeed  there  is  no  possibility  of  distin- 
guishing sacramental  propositions  from  common  and  dog- 
matical, or  from  a  commandment;  but  that  these  are  affirm- 
ative of  a  nature,  those  of  a  mystery  ;  these  speak  properly, 
they  are  figurative :  such  as  this ;  "  Unless  a  man  be  born  of 
water  and  the  Spirit,  he  cannot  enter  into  the  kingdom  of 
Jbeaven."  The  proposition  is  sacramental,  mystical,  and  figur- 
ative: "Go  and.  baptize,'^  that  is  a  precept;  therefore  the 
rather,  is  it  literal  and  proper.  So  it  is  in  the  blessed  sacra- 
ment, the  institution  is  in,  "Jesus  took  bread,  and  blessed  it, 
and  brake  it,  and  gave  to  his  disciples,  saying,  Take,  eat." 
In  these  also  there  is  a  precept,  and  in  the  last  words,  *  Hoc 
facite,'  '  This  do  in  remembrance  of  me ;' — but  the  sacra- 
mental proposition  or  the  mystical,  which  explicates  the  sa- 
crament, is, '  Hoc  est  corpus  meiim ;'  and  either  this  is,  or 
there  is  no  sacramental  proposition  in  this  whole  affair  to 
explicate  the  mystery,  or  the  being  a  sacrament.  But  this 
is  very  usual  in  sacramental  propositions.  For  so  baptism  is 
called  'regeneration,'  and  it  is  called  a  'buriaF  by  St.  Paul, 
"  for  we  are  buried  with  him  in  baptism  ;"  then  baptism  is 
either '  sepulchrum'  or '  sepultura,'  the  'grave'  or  the '  burial  ;* 
but  either  of  them  is  a  figure,  and  it  is  so  much  used  in  sacra- 
mental and  mystic  propositions,  that  they  are  all  so,  or  may  be 
so ;  "  ut  baptismus  sepulchrum,  sic  hoc  est  corpus  meum," 
saith  St.  Austin  ^  And  thii^is  also  observed  in  Gentile  rites. 


"Afft  ivoof  Kai  oTvn  iv^poiw So  Homer ' :     . 

The  slain  '  lambs  and  the  wine'  were  the  sacrament,  '  the 
faithful  oaths ;'  that  is,  the  rite  and  mystery  of  their  sanc- 
tion ;  they  were  oaths  figuratively. 

6.  Fourthly:  But  to  save  the  labour  of  more  instances; 
St.  Austin  hath  made  the  observation,  and  himself  gives  in  a 
list  of  particulars  :  "  Solet  autem  res  quae  significat,  ejus  rei 
nomine  quam  significat,  nuncupari ;  '  septem  spicsB,  septem 

*  lib.  20.  ooDtr.  FaotUmi  M aoidi.  o.  21.  II.  y,  245. 
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anni  sunt ;'  non  enim  dixit 'septem  annos  significant :'  et  mnlta 
hujusmodi.  Hinc  est  quod  dictum  erat,  petra  erat  ChristuB, 
non  enim  dixit^  petra  significat  Christum,  sed  tanquam  hoe 
esset  quod  utique  per  substantiam  non  erat,  sed  per  signifi- 
cationem":'*  ''The  thing  which  signifies  is  wont  to  be  called 
by  that  which  it  signifies :  the  seven  eftrs  of  com  are  seven 
years  :  he  did  not  say  they  signified  seven  yetxt,  but  are ; 
and  many  like  this.  Hence  it  is  said,  the  rock  Was  Christ, 
for  he  said  not,  the  rock  signifies  Christ ;  butsiB  if  the  thing 
were  that,  not  which  it  were  in  his  own  substance,  but  in 
signification." — *^  Pervulgatnm  est  in  Scriptur&,  ut  res  figu- 
rata  nomen  habeat  figur»,"  saith  Ribera  *.  That  this  is  no 
usual  thing,  is  confessed  on  all  handi^. 

So  is  that  of  Exodus, '  The  lamb  is  the  passover ;'  and  this 
does  so  verify  St.  Austin's  words,  that  in  the  New  Testament 
"1^  apostles  asked  our  Lord,  Where  wilt  thou  that  we  pre^ 
pare  to  «at '  the  passover  V  that  is/  the  lamb'  which  was  the 
remembrance  of  the  passover,  as  the  blessed  eucharist  is  of 
the  death  of  Christ.    To  this  instance  Bellarmine  ^  speate 
•aothing  to  purpose ;  for  he  denies  the  lamb  to  signify  the 
passover,  or  the  passing  of  the  angel  over  the  houses  of  Is-- 
rael,  because  there  is  no  likelihood  between  the  lamb  and  the 
^passover ;  and,  to  make  the  business  up,  he  fiiays,  ^  Th^  lamb 
was  the  passover."  By  some  straining,  the  lamb-slain  might 
signify  die  elaying  the  Egyptians,  and  remember  their  own 
escape  at  the  time' when  they  first  ate  the  lamb:  but  by  no 
straining  could  the  lamb  be  the  '  thing ;'  especially,  if,  for 
the  dissimilitude,  it  could  not  so  much  as  signify  it^  how 
could  it  be  the  very  same,  to  which  it  was  so  extremely  un- 
like? but  he  always  says  something;  though  it  be  nothing  to 
the  purpose :  and  yet  it  may  be  remembered,  that  the  eating 
the  lamb  was  as  proper  an  instrument  of  remembrance  of 
that  deliverance,  as  the  eating  consecrated  bread  is  of  the 
passion  of  our  blessed  Lord.     "But  it  seetns  the  lamb  is 
the  very  passover,  as  the  very  festival-day  is  called  the  pass- 
over  ;"  so  he.  And  he  says  true,  in  the  same  manner ;  but  that 
is  but  by  a  trope  or  figure,  for  '  the  feast'  is  the  feast  of  *  th'C 
passover ;'  if  you  speak  properly,  it  is  die  passover  by  a  me- 
tonymy :  and  so  is  the  lamb.    And  this  instance  is  so  much 
the  more  apposite,  because  it  is  the  forerunner  of  the  blessed 

"  In  Le? it.  p.  57.  «  In  Apoc.  c.  x? .  ? .  8. 
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eucharist^  which  succeeded  that,  as  baptism  did  circumci- 
sion ;  and  there  is  nothing  of  sense  that  hath  been«  or  I  think 
can  be^  spoken^  to  eyade  the  force  of  this  instance  ^  nor  of  the 
maay  others  before  reckoned.  . . 

8.  Fifthly :  And  a^  it  is  usual  in  all  sacrament,  so  parti- 
cularly it  must  be  bere»  in  wbi<^  there  is  such  a  heap  of  tropes 
and  figur^tiye  speeches,  that  almost  in  every  word  there  is 
plainly  a  trope.    For,  1.  Here  is  the  cup  taken  for  the  thing 
contained  in  it.    2.  Testament,  for  the  legacy  given  by  it. 
3.  This,  is  not  'in recto/  but  'in  obliqup.'    This^  that  is, '  not 
this  which  you  s^e,  but  this  which  you  do  not  gee.'    This 
which  :is  under  the  gpecieg,  is  my  body.    4.  '  My  body,'  but 
not '  bodily  ;*  '  my  body/  without  the  forms  and  figure  of  my 
bpdy ;  that  is,  'my  body,'  not  as  it  is  in '  mature,'  not  as  it  is 
in 'glory/  but  as  it  is  in  'sacrament/  that  is,  'my  body 
sacramentally.' — 6,  '  Drink  ye  /  that  is  also  improper ;  for 
his.bloo4  is  not  drunk  propeily,  for  blood  hath  the  same 
manner  of  existing  in  the  chalipe,  as  it  hath  in  the  paten, 
that  is,  is  under  the  form  of  wine  as  it  is  under  the  form 
of  bread;    and  therefore  it  is  in  the  veins,  not  separate, 
say  they  %  and  yet  it  is  in  the  bread,  as  it  is  in  the  chalice, 
and  in  both,  as  upon  the  cross,  that  is,  poured  out,  so 
Christ  said  expressly ;  for  else  it  were  so  far  from  being 
bis  blood,  that  it  were  not  so  much  as  the  sacrament  of  what 
he  gave ;  so  that  the  wine  in  the  chaliceis  not  drunk,  because 
it  is  not  separate  from  the  body ;  and  in  the  bread  it  cannot 
be  drunk,  because  there  it  is  not  in  the  veins ;  or  if  it  were, 
yet  it  is  made  as  a  consistent  thing  by  the  continent,  but  is 
not  potable:  now  that  which  follows  from  hence  is,  that  it  is 
not  drunk  at  all  properly,  but  figuratively :  and  so  Mr.Brerely* 
confesses  sometimes,  and  Jansenius  ^.  There  is  also  an  impro- 
priety in  the  word  '  given,'  for '  shall  be  given  /  '  is  poured 
out,'  for  '  shall  be  poured  out  *^  /  in  *  broken,'  for  then  it  was 
not  broken  when  Christ  spake  it,  and  it  cannot  be  properly 
spoken  since  his  glorification.     Salmeron-allows  an  enallage 
in  the  former,  and  Suarez  a  metaphor  in  the  latter :  "  Frangi 

>  See  Brerel?  Litarg.  tract.  4.  sect.  8.  Glossa  in  o.  ti  per  negligentiam,  dist  2. 
de  eonseerat.  in  hiee  verba  [de  sangatne]  ait  de  sanguine,  i.  e.  de  saoramento  saa- 
goinis.  Sanguis  enim  Christi  a  corpore  Chrisli  separari  non  valet,  ergo  neo  stillare 
nee  flaere  potest. 

*  See  Brerelj  Litarg.  tract.  4.  sect.  8. 

^  Concord,  in  eum  loenm. 

«  Salmer.  in  1  Cor.  xi.  Gregor.  de  Valent.  lib.  1.  de  MiiM,  o.  3.  seet.  igttnr. 
torn.  3.  disp.  47.  seot.  4.  seot.  exempla  tertie.  Roard  Tapper  in  art.  IS. 


488  OF   THE    REAL   PRESENCE    OF 

cum  dicitur,  est  metaphorica  locutio/'  And  this  is  their  ex- 
cuse, why,  in  the  Roman  missal,  they  leave  out  the  words 
"  which  is  broken  for  you ;"  for  they  do  what  they  please, 
they  put  in  some  words  which  Christ  used  not,  and  leave 
out  something  that  he  did  use ; — and  yet  they  are  all  the 
words  of  institution !  And  upon  the  same  account  there  is 
another  trope  in  '  eat ;'  and  yet  with  a  strange  confidence, 
these  men  wonder  at  us  for  saying,  the  sacramental  words  are 
tropical  or  figurative^,  when  even,  by  their  own  confession* 
and  proper  grounds,  there  is  scarce  any  word  in  the  whole 
institution  but  admits  an  impropriety.  And  then  concern- 
ing the  main  predication;  'This  is  my  body,' — as  Chrifet 
called  'bread  his  body,'  so  he  called  'his  body  bread ;'  and 
both  these  affirmatives  are  destructive  of  transubstantiation; 
for  if,  of  bread,  Christ  affirmed,  it  is  his  body, — ^by  the  rule 
of  disparates  it  is  figurative ;  and  if,  of  his  body,  he  affirmed 
it  to  be  bread,  it  is  certain  also  and  confessed  to  be  a  figure. 
•  Now  concerning  this,  besides  that  our  blessed  Saviour  af- 
firmed himself  to  be  '  the  bread  that  came  down  from  hea- 
ven,' calling  himself  '  bread,'  and,  in  the  institution,  calling 
'  bread'  his  '  body;'  we  have  the  express  words  of  Theodoret^: 
T«(>  fjlv  crwfiari  to  tov  (Tu/ij3oAou  ri^eiKev  ovofxa,  t<j»  Sk  avfi^Xi^ 
TO  Toi)  orwfiaTog ;  "  Christ  gave  to  his  body  the  name  of  the 
symbol,  and  to  the  symbol  the  name  of  his  body ;"  and  St. 
Cyprian  speaks  expressly  to  this  purpose,  as  you  may  see 
above,  sect.  5.  n.  9. 

9.  Sixthly :  The  strange  inconveniences  and  impossibili- 
ties, the  scandals  and  errors,  the  fancy  of  the  Capernaites, 
and  the  temptations  to  faith,  arising  from  the  literal  sense  of 
these  words,  have  been,  in  other  cases,  thought  sufficient  by 
all  men  to  expound  words  of  Scripture  by  tropes  and  alle- 
gories. The  heresy  of  the  Anthropomorphites  and  the  Eu- 
chitae,  and  the  doctrine  of  the  Chiliasts,  and  Origen  gelding 
himself,  proceeded  from  the  literal  sense  of  some  texts  of 
Scripture,  against  which  there  is  not  the  hundredth  part  of 
so  much  presumption  as  I  shall  in  the  sequel  make  to  appear 
to  lie  against  this.  And  yet  no  man  puts  out  his  right  eye 
literally,  or  cuts  off  his  right  hand,  to  prevent  a  scandal.  Cer- 

^  Dico  quod  figora  corporis  Christi  est  ibi,  sed  figara  corporis  Cbristi  non  est 
ibi  figara  corporis  Christi.     Holcol.  in  4.  sent,  qoaest.  3. 

c  Anselm,  Lombard,  Thomas,  Lyran,  Gorran,  Cajetan,  Dioa.  Ci^rth.  Catharinas, 
Salmeron,  Beoed.  JastiniaUi  Sa  in  1  Cor.  xi.  et  innameri  alii. 

f  Dial.  1.  c.  8. 


CHRIST    IN    THE    HOLY    SACRAMENT.  489 

tain  it  is,  there  hath  been  much  greater  inconvenience  by 
following  the  letter  of  these  words  of  institution,  than  of  any 
other  in  Scripture :  by  so  much  as  the  danger  of  idolatry, 
and  actual  tyranny,  and  uncharitable  damning  others,  and 
schism,  are  worse  than  any  temporal  inconvenience,  or  an 
error  in  a  matter  of  speculation. 

10.  Seventhly:   I  argue  out  of  St.  Austin's «  grounds 
thus :  As  the  fathers  did  eat  Christ's  body,  so  do  we  under  a 
diverse  sacrament,  and  different  symbols,  but  in  all  the  same 
reality  ;  whatsoever  we  eat,  the  same  they  did  eat ;  for  the 
difference  is  this  only,  they  received  Christ  by  faith  in  him 
that  was  to  come,  and  we  by  faith  in  him  that  is  come  al- 
ready ;  but  they  had  the  same  real  benefit,  Christ  as  really 
as  we,  for  they  had  salvation  as  well  as  we.     But  the  fathers 
could  not  eat  Christ's  flesh  in  a  natural  manner,  for  it  was 
not  yet  assumed  :  and  though  it  were  as  good  an  argument 
against  our  eating  of  it  naturally,  that  it  is  gone  from  us  into 
heaven;  yet  that  which  I  now  insist  upon  is,  that  it  was 
'  cibus  spiritualis,'  which  they  ate  under  the  sacrament  of 
manna  ;  therefore  we,  under  the  sacrament  of  bread  and  wine 
eating  the  same  meat,  eat  only  Christ  in  a  spiritual  sense, 
that  is,  our  spiritual  meat.  And  this  is  also  true  in  the  other 
sacraments  of  the  rock  and  the  cloud  :  **  Our  fathers  ate  of 
the  same  spiritual  meat,  and   drank  of  the  same  spiritual 
drink,  that  is,  Christ;"  so  he  afterward  expounds  it.    Now 
if  they  did  eat  and  drink  Christ,  that  is,  were  by  him  in  sa- 
crament, and,  to  all  reality  of  effect,  nourished  up  to  life  eter- 
nal, why  cannot  the  same  spiritual  meat  do  the  same  thing 
for  us,  we  receiving  it  also  in  sacrament  and  mystery  ?  2.  To 
which  I  add,  that  all  they,  that  do  communicate  spiritually, 
do  receive  all  the  blessing  of  the  sacrament,  which  could  not 
be,  unless  the  mystery  were  only  sacramental,  mysterious,  and 
spiritual.     Maldonate  ^,  speaking  of  something  of  this  from 
the  authority  of  St.  Austin,  is  of  opinion  that  if  St.  Austin 
were  now  alive,  in  very  spite  to  the  Calvinists,  he  would  have 
expounded  that  of  manna  otherwise  than  he  did  :  it  seems  he 
lived  in  a  good  time,  when  malice  and  the  spirit  of  contra- 
diction were  not  so  much  in  fashion  in  the  interpretations  of 
the  Scripture. 

11.  Now  let  it  be  considered,  whether  all  that  I  have 
said,  be  not  abundantly  sufficient  to  outweigh  their  confi- 

V  Tract.  t6,  in  S.  Johao.  ^  lu  S.  Johan.  6. 49« 
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dence  of  the  literal  sense  of  these  sacramental  words.   They 
find  the  words  spoken, — they  say  they  are  literally  to  be  un- 
derstood ;  they  bring  nothing  considerable  for  it ;  there  is 
no  scripture  that  so  expounds  it ;  there  is  no  reason  in  the 
circumstances  of  the  words ;  but  there  is  all  the  reason  of 
the  world  against  it  (as  I  have  and  shall  shew),  and  such, 
for  the  meanest  of  which  very  many  other  places  of  Scrip- 
ture are  drawn  from  the  literal  sense,  and  rest  in  a  tropical 
and  spiritual.     Now,  in  all  such  cases,  when  we  find  an  in- 
convenience press  the  literal  expression  of  a  text,  instandy 
we  find  another,  that  is  figurative  ;  and  why  it  is  not  so  done 
in  this,  the  interest  and  secular  advantages,  which  are  con- 
sequent to  this  opinion  of  the  church  of  Rome,  may  give 
sufficient  account.     In  the  meantime,  1.  we  have  reason  not 
to  admit  of  the  literal  sense  of  these  words,  not  only  by  the 
analogy  of  other  sacramental  expressions  in  both  Testa- 
ments (I  mean  that  of  circumcision  and  the  passover  in  the 
Old,  and  baptism,  as  Christ  discoursed  it  to  Nicodemus,  in 
the  New  Testament)  ;  but  also,  2.  Because  the  literal  sense 
of  the  like  words,  in  this  very  article,  introduced  the  heresy 
of  the  Capemaites ;  and,  3.  Because  the  subject  and  the 
predicate,  in  the  words  of  institution,  are  diverse  and  dispa- 
rate, and  cannot  possibly  be  spoken  of  each  other  properly. 
4.  The  words,  in  the  natural  and  proper  sense,  seem  to  com- 
mand an  unnatural  thing,  the  eating  of  flesh.     5.  They  rush 
upon  infinite  impossibilities ;  they  contradict  sense  and  rea- 
son, the  principles  and  discourses  of  all  mankind^  and  of  all 
philosophy.   6.  Our  blessed  Saviour  tells  us,  that  the  "  flesh 
profiteth  nothing,''  and  (as  themselves  pretend)  even  in  this 
mystery,  that  his  words  were  "  spirit  and  life."    7.  The  lite- 
ral sense  cannot  be  explicated  by  themselves,  nor  by  any 
body  for  them.     8.  It  is  against  the  analogy  of  other  scrip- 
tures.   9.  It  is  to  no  purpose.     10.  Upon  the  literal  sense 
of  the  words,  the  church  could  not  confute  the  Marcionites", 
Eutychians,  Nestorians,  the  Aquarii.     11.  It  is  against  an- 
tiquity.    12.  The  whole  form  of  words,  in  every  of  the 
members,  is  confessed  to   be  figurative   by  the  opposite 
party.     13.  It  is  not  pretended  to  be  verifiable  without  an 
infinite  company  of  miracles,  all  which  being  more  than 
needs,  and  none  of  them  visible,  but  contestations  against 
art  and  the  notices  of  two  or  three  sciences,  cannot  be  sup- 

'  Vide  infra,  seot.  12.  n.  11,  St.  &e.  et  sect.  10.  n.  6. 
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posed  ta  be  done  by  God,  who  does  nothing  superfluously. 
14.  It  seems  to  contradict  an  article  of  faith^  viz.  of  Christ's 
sitting  in  heaven  in  a  determinate  place,  and  being  con- 
tained there  till  his  second  coming.  Upon  .these  considera- 
tions,  and  upon  the  account  of  all  the  particular  arguments, 
which  I  have  and  shall  bring  against  it,  it  is  not  unreason- 
able, neither  can  it  seem  so,  that  we  decline  the  letter,  and 
adhere  to  the  spirit  in  the  sense  of  these  words.  But  I  have 
divers  things  more  to  say  in  this  particular  from  the  consi- 
deration of  other  words  of  the  institution,  and  the  whole  na- 
ture of  the  thing. 


SECTION   VII. 


Considerations  of  the  Manner  and  Circumstances  and  Annexes 

of  the  Institution. 

1.  The  blessed  sacrament  is  the  same  thing  now,  as  it  was 
in  the  institution  of  it :  but  Christ  did  not  really  give  his 
natural  body  in  the  natural  sense,  when  he  ate  his  last  sup*- 
per ;  therefore,  neither  does  he  now.  The  first  proposition 
is  beyond  all  dispute,  certain,  evident,  and  confessed ;  ^*  Hoc 
facite"  convinces  it :  *'  This  do ;"  what  Christ  did,  his  dis- 
ciples are  to  do.  I  assume, — Christ  did  not  give  his  natural 
body  properly  in  the  last  supper,  therefore  neither  does  he 
now ;  the  assumption  I  prove  by  divers  arguments. 

2.  First:  Ifthenhegave  his  natural  body,  then  it  was 
naturally  broken,  and  his  blood  was  actually  poured  forth 
before  the  passion ;  for  he  gave  ro  awfia  Kkiifuvov,  to  ttotti- 
piovf  or  alfia  iKxyv6fiavov,  *  his  body  was  delivered  broken,* 
'  his  blood  was  shed  :'  now  those  words  were  spoken  either 
properly  and  naturally  ;  and  then  they  were  not  true,  because 
bis  body  was  yet  whole,  his  blood  still  in  the  proper  chan- 
nels;  or  else  it  was  spoken  in  a  figurative  and  sacramental 
sense,  and  so  it  was  true  (as  were  all  the  words  which  our 
blessed  Saviour  spake) :  for  that,  which  he  then  ministered, 
vtras  the  sacrament  of  his  passion. 

3.  Secondly  :  If  Christ  gave  his  body  in  the  natural 
sense  at  the  last  supper,  then  it  was  either  a  sacrifice  propi- 
tiatory, or  it  was  not ;  if  it  was  not,  then  it  is  not  now,  and 
then  their  dream  of  the  mass  is  vanished :  if  it  was  propi- 
tiatory at  the  last  supper/  then  God  was  reconciled  to  all  the 
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worlds  and  mankind  was  redeemed  before  the  passion  of  our 
blessed  Saviour :  which,  therefore,  would  have  been  need- 
less and  ineffective  :  so  fearful  are  the  consequents  of  this 
strange  doctrine. 

4.  Thirdly  :  If  Christ  gave  his  body  properly  in  the  last 
supper,  and  not  only  figuratively  and  in  sacrament,  then  it 
could  not  be  a  representment  or  sacrament  of  his  passion, 
but  a  real  exhibition  of  it :  but  that  it  was  a  sacrament  only, 
appears  by  considering  that  it  was  then  alive ;  that  the  pas- 
sion was  future,  that  the  thing  was  really  to  be  performed 
upon  the  cross,  that  then  he  was  to  be  delivered  for  the  life 
of  the  world.  In  the  last  supper,  all  this  was  in  type  and 
sacrament, — because  it  was  before,  and  the  substance  was 
to  follow  after. 

6.  Fourthly :  If  the  natural  body  of  Christ  was  in  the 
last  supper  under  the  accidents  of  bread,  then  his  body,  at 
the  same  time,  was  visible  and  invisible  in  the  whole  sub- 
stance,— visible  in  his  person,  invisible  under  the  accidents 
of  bread  :  and  then  it  would  be  inquired,  what  it  was  which  * 
the  apostles  received,  what  benefits  they  could  have  by  re- 
ceiving the  body  naturally ;  or  whether  it  be  imaginable, 
that  the  apostles  understood  it  in  the  literal  sense,  when 
they  saw  his  body  stand  by,  unbroken,  alive,  integral,  hy- 
postatical. 

6.  Fifthly:  If  Christ's  body  were  naturally  in  the  sacra- 
ment, I  demand,  whether  it  be  as  it  was  in  the  last  supper, — 
or  as  upon  the  cross, — or  as  it  is  now  in  heaven  ?  *  Not  as 
in  the  last  supper;' — for  then  it  was  frangible,  but  not 
broken ;  but  typically,  by  design,  in  figure  and  in  sacrament, 
as  it  is  evident  in  matter  of  fact.  2.  '  Not  as  on  the  cross ;' 
— -for  there  the  body  was  frangible  and  broken  too,  and  the 
blood  spilled ;  and  if  it  were  so  now  in  the  sacrament,  besides 
that  it  were  to  make  Christ's  glorified  body  passible,  and  to 
crucify  the  Lord  of  life  again :  it  also  were  not  the  same 
body,  which  Christ  hath  now ;  for  his  body  that  he  hath 
now,  is  spiritual  and  incorruptible,  and  cannot  be  otherwise; 
much  less  can  it  be  so  and  not  so  at  the  same  time  properly, 
and  yet  be  the  same  body.  3.  '  Not  as  in  heaven,' — where 
it  is  neither  corruptible  nor  broken ;  for  then  in  the  sacra- 
ment there  were  given  to  us  Christ's  glorified  body ;  and 
then,  neither  were  the  sacrament  a  remembrance  of  Christ's 
deaths  neither  were  the  words  of  institution  verified,  ^*  This 
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is  my  body,  whieh  is  broken ;"  besides,  in  this  we  have  Bel* 
larmine's^  confession;  "  Neque  enim  ore  corporali  sumi  po- 
test corpus  Christi,  ut  est  in  coelo."  But  then  if  it  be  re- 
membered, that  Christ  hath  no  other  body  but  that  which  is 
in  heaven  ;  and  th)Ett  can  never  be  otherwise  than  it  is,  and 
sa  it  cannot  be  received  otherwise  properly ;  it  unanswer- 
ably follows,  that  if  it  be  received  in  any  other  manner  (as 
it  must  if  it  be  at  all),  it  must  be  received^  not  naturally  or 
corporally,  but  spiritually  and  indeed.  By  a  figure,  or  a 
sacramental,  spiritual  sense,  all  these  difficulties  are  easily 
assoiled,  but  by  the  natural  never. 

7.  Sixthly :  At  the  last  supper,  they  ate  the  blessed  eu- 
charist,  but  it  was  not  in  remembrance  of  Christ's  death ; 
for  it  was  future  then,  and  therefore  not  then  capable  of  be- 
ing remembered  any  more  than  a  man  can  be  said  to  remem- 
ber what  will  he  done  to-morrow  ;  it  follows  from  hence  that 
then  Christ  only  instituted  a  sacrament,  or  figurative,  myste- 
rious representment  of  a  thing,  that  in  the  whole  use  of  it 
was  variable  by  '  heri'  and  '  eras,'  and  therefore  never  to  be 
naturally  verified,  but  on  the  cross  by  a  proper  and  natural 
presence,  because  then  it  was  so  and  never  else;  at  that 
time  it  was  future,  and  now  it  is  past,  and  in  both  it  is  rela- 
tive to  his  death ;  therefore  it  could  not  be  a  real  exhibition 
of  bis  body  in  a  natural  sense,  for  that  as  it  could  not  be  re- 
membered then,  so  neither  broken  now;  that  is,  nothing  of 
it  is  natural,  but  it  is  wholly  ritual,  mysterious,  and  sacra- 
mental.   For  that  this  was  the  sacrament  of  his  d«ath,  ap- 
pears in  the  words  of  institution,  and  by  the   preceptive 
words,  "  Do  this  in  remembrance  of  me." — And  in  the  rea- 
son subjoined  by  St.  Paul,  'Oacucic  yap  av  iaStlirrt,  &c.  "  For 
so  often  as  ye  eat  this  bread  and  drink  this  cup,  ye  shew  the 
Lord's  death  till  he  come  *."    Therefore,  when  Christ  said, 
*  This  is  my  body  given,'  or  '  broken'  on  my  part, '  t^en, 
eaten,'  on  yours,  it  can  be  nothing  else  but  the  cIkc^v,  ^  the 
sacramental  image  of  his  death;'  to  effect  which  purpose  it 
could  not  be  necessary  or  useful  to  bring  his  natural  body, 
that  so  the.  substance  should  become  his  own  shadow ;  the 
natural  presence  be  his  own  sacrament,  or  rather  the  image 
and  representment  of  what  he  once  suffered.     His  body, 
given  in  the  sacrament,  is  the  application  and  memory  of 
bis  death,  and  no  more ;  that  as  Christ  in  heaven  represents 

^  De  Eaeh.  lib.  1.  c.  13;  laet.  1.  <  1  Cor.  xi.  26. 
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bis  death  in  thie  way  of  intercession,  so  do  we  by  our  mi« 
nistry  :  but  as  in  heaven  it  is  wholly  a  representing  of  hid 
body  crucified,  a  rememoration  of  his  crucifixion^  of  his 
death  and  passion^  by  which  he  reconciled  God  and  man :  so 
it  is  in  the  sacrament  after  our  manner,  "  This  is  my  body 
given  for  you/'  that  is,  **  This  is  the  sacrament  of  my  deaths 
in  which  my  body  was  given  for  you."  For,  as  Aquinas  said, 
in  all  sciences,  words  signify  things ;  but  it  is  proper  to  the- 
^^ogy,  that  things  themselves,  signified  or  expressed  by 
voices,  should  also  signify  something  beyond  it.    'This is 
my  body/  are  the  sacramental  words,  or  those  words  by 
which  the  mystery  or  the  thing  is  sacramental ;  it  must, 
therefore,  signify  something  beyond  these  words,  and  so 
they  do;  for  they  signify  the  death  which  Chiist suffered  in 
that  body.     It  is  but  an  imperfect  conception  of  the  mys**- 
tery  to  say,  it  is  the  sacrament  of  Christ's  body  only,  or  his 
blood ;  but  it  is  '  ex  parte  rei,'  a  sacrament  of  the  death  of 
his  body :  and  to  us  a  participation,  or  an  exhibition  of  it, 
as  it  became  beneficial  to  us>  tiiat  is,  as  it  was  crucified^  as  it 
was  our  sacrifice.     And  this  is  so  wholly  agreeable  to  the 
nature  of  the  thing,  and  the  order  of  the  words,  and  the 
body  of  the  circumstances,  that  it  is  next  to  that  which  is 
evident  in  itself,  and  needs  no  further  light  but  the  Gonsi* 
dering  the  words  and  the  desi^  of  the  institution^:  espe^ 
cially  since  it  is  consonant  to  the  style  of  Scripture  in  l&e 
sacrament  of  the  passover,  and  very  many  others  ^inslancei^ ; 
it  wholly  explicates  the  nature  of  ^e  mystery, — ^iti  reconciles 
our  duty  with  the  secret, — it  is  free  of  all  incoBTenfience>  it 
prejudices  no  right,-— nor  hinders  any  real  effect  it  hath  or 
can  have :  and  it  makes  the  mystery  intelligible  and  pra^^ 
dent,  fit  to  be  discoursed  of,  and  inserted' into  the  rituals  of 
a  wise  religion. 

8.  Seventhly :  He  that  receives  unworthily,  receives  tio 
benefit  to  his  body  or  to  his  soul  by  the  holy  sacrament^ 
that  is  s^eed  on  all  sides ;  therefore,  he  that  receives  benefit 
to  his  body,  receives  it  by  his  worthy  communicating;  there- 
fore the  benefit,  reaching  to  the  body  by  the-  holyeucharist, 
comes  to  it  by  the  soul ;  therefore  by  the  acti<m  of  the  soul> 
not  the  action  of  the  b6dy;  therefore  by  faith,  not  by  the 
mouth :  whereas  on  the  contrary,  if  Christ's  body  natural 
were  eaten  in  the  sacrament,  the  benefit  would  come  to  die 
body  by  his  own  action,  and  to  the  soul  by  the  body.     All 
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that  eat,  are  not  made  '  Christ's  body/  ahd  all  that  eat  not, 
are  not  disentitled  to  the  resurrection ;  the  Spirit  does  the 
work  without  the  sacrament;  and  in  the  sacrament,  when  it 
is  done,  **  the  flesh  profiteth  nothing,"  and  this  argument 
ought  to  prevail  upon  this  account :  because,  as  is  the  nutri- 
ment, so  is  the  manducation.  If  the  nourishment  be  wholly 
spiritual,  then  so  is  the  eating.  But  by  the  Roman  doctrine 
the  body  of  Christ  doe»  not  naturally  nourish ;  therefore 
neither  is  it  eaten  naturally ;  but  it  does  nourish  spiritually, 
and  therefore  it  is  eaten  only  spiritually.  And  this  doctrine 
is  also  affirmed  by  Cajetan  ™,  though  how  they  will  endure 
it,  I  cannot  understand :  "  Manducatur  verum  corpus  Christi 
in  Sacramento,  sed  non  corporalitdr  sed  spiritualit^r.  Spi- 
ritualis  manducatio,  quae  per  animam  fit,  ad  Christi  camem  in 
Sacramento  existentem  pertingit :"  '*  The  true  body  of  Christ 
is  eaten  in  thesacrament,  but  not  corporally,  but  spiritually. 
The  spiritual  manducation  which  is  made  by  the  soul, 
reaches  to  the  flesh  of  Christ  in  the  sacrament ;" — which  is 
very  good  Protestant  doctrine^  And  if  it  be  absurd  to  say, 
Christ's  body  doth  nourish  corporally,  why  it  should  not  be 
as  absurd  to  say,  we  eat  it  corporally,  is  a  secret  which  I 
have  not  yet  been  taught.  As  is  our  eating,  so  is  the  nou- 
rishing, because  that  is  in  order  to  this ;  therefore,  if  you 
will  suppose  that  natural  eating  of  Christ's  body  does  nou-^ 
rish  spiritually,  yet  it  must  also  nourish  corporally ;  let  it  do 
more  if  it  may,  but  it  must  do  so  much ;  just  as  the  waters 
in  baptism,  although  the  waters  are  symbolical  and  instru- 
mental to  the  purifying  of  the  soul,  yet  because  the  waters 
are  material  and  corporeal,  they  cleanse  the  body  first  and 
primarily :  so  it  must  be  in  this  sletcrament  also ;  if  Christ's 
body  were  eaten  naturally,  it  must  nourish  naturally,  and 
then  pass  further :  but, ''  that  which  is  natural  is  first,  and 
then  that  which  is  spiritual.'^ 

9.  Eighthly :  For  the  likeness  to  the  argument,  I  insert 
this  consideration ;  By  the  doctrine  of  the  ancient  church, 
wicked  men  do  not  eat  the  body,  nor  drink  the  blood,  of 
Christ.  So  Origen  ° :  "Si  fieri  potest,  ut  qui  mains  adhuo 
perseveret,  edat  rerbum  factum  camem,  cJkm  sit  verbum  et 
panis  vivus,  nequaquam  scriptnm  fuisset,  '  Quisquis  ederit 
panem  hunc,  vivet  in  eetemum:'"  "  If  it  were  possible  for  him 
that  perseveres  in  wickedness,  to  eat  the  Word  made  flesh, 

"  Opnsc.  torn.  2.  traot.  t«  d«  Bieh.  o.  ^  "In  Bfftlt.  xy. 
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when  it  is  the  Word  and  the  living  bread,  it  had  never  been 
written, '  Whosoever  shall  eat  this  bread  shall  live  for  ever/" 
—So  St.Hilary  ** :  '*  Panis  qui  descenditde  ccbIo,  non  nisi  ab 
eo  accipitur  qui  Dominum  habet,  et  Christi  membrum  est :" 
''The  bread  that  came  down  from  heaven,  is  not  taken  of  any 
but  of  him  who  hath  the  Lord,  and  is  a  member  of  Christ." 
— "  Lambunt  petram,"  saith  St.  Cyprian  p,  "  They  lick  the 
rock,"  that  is,  eat  not  of  the  food,  and  drink  not  of  the  blood 
that  issued  from  thence  when  the  rock  was  smitten.  They, 
receive  '  corticem  sacramenti,  et  furfur  camis,'  saith  St.  Ber- 
nard, 'the  skin  of  the  sacrament,  and  the  bran  of  the  flesh.' — ► 
But  Venerable  Bede  *»  is  plain  without  an  allegory :  "  Omnia 
infidelis  non  vescitur  came  Christi :"  "  An  unbelieving  man 
is  not  fed  with  the  flesh  of  Christ ;"  the  reason  of  which 
could  not  be  any  thing,  but  because  Christ  is  only  eaten  by 
faith.  But  I  reserved  St.  Austin '  for  the  last :  "  So  then 
these  are  no  true  receivers  of  Christ's  body,  in  that  they  are 
none  of  his  true  members.  For  (to  omit  all  other  allega- 
tions) they  cannot  be  both  the  members  of  Christ  and  the 
members  of  a  harlot ;  and  Christ  himself  saying, '  He  that 
eateth  my  flesh  and  drinketh  my  blood,  dwelleth  in  me,  and 
I  in  him,'  sheweth  what  it  is  to  receive  Christ,  not  only  sa- 
cramentally,  but  truly ;  for  this  is  to  dwell  in  Christ  and 
Christ  in  him.  For  thus  he  spoke,  as  if  he  had  said.  He 
that  dwelleth  not  in  me  nor  I  in  him,  cannot  say,  he  eateth 
my  flesh  or  drinketh  my  blood."  In  which  words  (if  the 
Roman  doctors  will  be  judged  by  St.  Austin  for  the  sense  of 
the  church  in  this  question,  and  will  allow  him  in  this  point 
to  be  a  good  catholic),  1.  He  dogmatically  declares,  that 
the  wicked  man  does  not  eat  Christ's  body  truly.  2.  He 
does  eat  it  sacramentally.  3.  That  to  eat  with  effect,  is  to 
eat  Christ's  body  truly ;  to  which,  if  they  please  to  add  this, 
that  to  eat  it  spiritually  is  to  eat  it  with  effect,  it  follows  by 
St.  Austin's  doctrine,  that  '  spiritually  is  really,' — and  that 
there  is  no  true  and  real  body  of  Christ  eaten  in  the  sacra- 
ment, but  by  the  faithful  receiver :  or,  if  you  please,  receive 
the  conclusion  in  the  words  of  St.  Austin ' :  "  Tunc  erit  uni- 
cuique  corpus  et  sanguis  Christi,  si  quod  in  sacramento  su- 
mitur,  in  ips^  veritate  spiritualiter  manducetur,  spiritualiter 
bibatur :"  "  Then  to  each  receiver  it  becomes  the  body  and 

«  lib.  8.  de  Trinit.        P  De  Ccena  Dom.  ant  quioaoqae  auctor  est. 
4  Saper  Exod.  de  Agno  Pasc.  '  Lib.  21.  de  Ci?it.  Dei,  c.  SS5. 

*  Serm.  2.  de  Verb.  Apost. 
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blood  of  Christ,  if  that  which  is  taken  in  the  sacrament, 
be,  in  the  very  truth  itself,  spiritually  eaten  and  spiritually 
drunk :"  which  words  of  St.  Austin,  Bellarmine  *,  upon  an- 
other occasion  being  to  answer,  instead  of  answering,  grants 
it,  and  tells  that  this  manner  of  speaking  is  very  usual  in  St. 
Austin  [the  truest  answer  in  all  his  books] :  but  whether  it  be 
for  him  or  against  him,  he  ought  to  have  considered.  Nei- 
ther can  this  be  put  off  with  saying,  that  the  wicked  do  not 
truly  eat  Christ,  that  is,  not  to  any  benefit  or  purpose ;  but 
that  this  does  not  mean,  *  they  receive  him  not  at  all.'  Just 
as  we  say  wheii  a  man  eats  but  a  little,  he  does  not  eat :  for 
as  good  never  a  jot,  as  never  the  better.  This,  I  say,  is  not 
a  sufficient  escape.  1.  Because  St.  Austin  opposes  sacra- 
mental receiving  to  the  true  and  real,  and  says  that  the  wick- 
ed only  receive  it '  sacramentally ;'  but  not  the  thing  whose 
sacrament  it  is  ;  so  that  this  is  not  a  proposition  of  degrees^ 
but  there  is  a  plain  opposition  of  one  to  the  other.  2.  It  is 
true,  St.  Austin  does  not  say  that  the  wicked  do  not  receive 
Christ  at  all ;  for  he  says  they  receive  him  sacramentally : 
but  he  says,  they  do  not  at  all  receive  him  truly,  and  the 
wicked  man  cannot  say  he  does  :  and  he  proves  this  by  un- 
answerable arguments  out  of  Scripture.  3.  This  excuse  will 
not,  with  any  pretence,  be  fitted  with  the  sayings  of  the  other 
fathers,  nor  to  all  the  words  of  St.  Austin  in  this  quotation, 
and  much  less  in  others  which  I  have^  and  shall  remark, 
particularly  this ;  that  he  calls  that,  which  the  wicked  eat, 
nothing  but '  signum  corporis  et  sanguinis.' — His  words  are 
these:  ''  Ac  per  hoc  qui  non  manet  in  Christo,  et  in  quo  non 
manet  Christus,  procul  dubio  non  manducat  spiritualiter 
camem,  non  bibit  sanguinem,  lic^t  carnaliter  et  visibiliter 
premat  dentibus  signum  corporis  et  sanguinis':"  ''He  does 
not  eat  the  body  and  drink  the  blood  spiritually^  although 
carnally  and  visibly  he  presses  with  his  teeth  the  sign  of  the 
body  and  blood." — Plainly,  all  the  wicked  do  but  eat  the 
sign  of  Christ's  body,  all  that  is  to  be  done  beyond,  is  to  eat 
it  spiritually.  There  is  no  other  eating  but  these  two :  and 
from  St  Austin^  it  was  that  the  schools  received  that  famous 
distinction  of '  panis  Dominus,'  and  *  panis  Domini ;'  Judas 

<  lib.  1.  Rnoh.  c.  14.  sect.  Respond,  apad  Aagastinam. 
"  De  Serm.  de  Verb.  Apost.  Faali  sapr. 

>  Tract.  26.  in  Job.  rid.  etiam.  Bellarmine,  lib.  1«  Gaob.  o.  14.  sect.  Respondeo 
■  St.  Angnst. 

y  Tract.  ^9.  in  Job. 
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received  '  the  bread  of  the  Lord^  against  the  Lord :  btit  the 
other  apostles  received  '  the  bread  which  was  the  Lord/ 
that  is^  his  body.  But  I  have  already  spoken  of  the  matter 
of  this  argument  in  the  third  paragraph,  numb.  7.,  which  the 
reader  may  please  to  add  to  this  to  make  it  fuller. 

10.  Ninthly : .  Lastly, — In  the  words  of  institution  and 
consecration,  as  they  call  them,  the  words,  which  relate  to 
the  consecrated  wine,  are  so  different  in  the  evangelists; 
and  St.  Paul  respectively,  as  s^pears  by  comparing  them  to- 
gether; that,  L  It  does  not  appear  which  words  were  lite* 
rally  spoken  by  our  blessed  Saviour:  for  all  of  them  could 
not  be  so  spoken  as  they  are  set  down.    2.  That  they  all 
regarded  the  sense  and  meaning  of  the  mystery,  not  the  let- 
ters and  the  syllables.    3.  It  is  not  possible  to  be  certaia> 
that  Christ  intended  the  words  of  any  bne  of  them  to  be 
consecratory  or  effective  of  what  they  signify,  for  ev^ry  one 
of  the  relaters  differs  in  the  words^  diough  all  agree  in  the 
things ;  as  the  reader  may  observe  in  the  beginning-  of  th^ 
fourth  paragraph,  where  the  four  forms  are  set  by  each  othet 
to  be  compared.    4.  The  church  of  Rome,. in  the  consecra- 
tion of  the  chalice,  uses  a  form  of  words,  which  Christ  splaLke 
not  at  aU,  nor  are  related  by  St.  Matthew,  or  St.  Mark,  or 
St.  Luke,  or  St.  Paul,  but  she  puts  in  some  things  {Ind  changes 
others :  her  form  is  this:  '/  Hie  est  enim  csdix  sanguinis  mei 
Novi  et  eetemi  Testamenti,  mysterium  fidei,  qui  pro  vobis  et 
pro  multis  effundetur  in  remissionem  pec^atorum :"  **  Fot 
this  is  the  chalice  of  my  blood,  of  the  New  and  eternal  Tea- 
tament,  the  mystery  of  faith,  which  shall  be  shed  for  you, 
and  for  many,  for  the  remission  of  sins  :"  what  is  added  is 
plain,  what  is  altered  would  be  very  material,  if  the  wordd 
were  consecratory ;  for  they  are  not  so  likely  to  be  operative 
and  effective  as  the  words  of  Christ  recited  by  St.  Matthew 
and  St.  Mark,  *  This  is  my  blood  :'  and  if  this  had  not  beeA 
the  ancient  form  used  in  the  church  of  Rome  long'  before 
the  doctrine  of  transubstantiation  was  thought  of ;  it  is  not 
to  be  imagined,  that  they  would  have  refused  the  plainer 
words  of  Scripture,  to  have  made  the  article  more  secret,the 
form  less  operative,  the  authority  less  warrantable^  the  words 
less  simple  and  natural.    But  the  corollary,  whic^  is  natural 
and  proper  from  the  particulars  of  this  argument,  is,  that  the 
mystery  was  so  wholly  spiritual,  that  it  was  no  m^tte^.by 
what  words  it  were  expressed,  so  the  spirit  of  it  were  re- 
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tained ;  and  yet  if  it  had  been  an  historical,  natural,  proper 
sense  that  had  been  intended,  it  ought  also,  in  all  reason,  to 
have  been  declared,  or  (much  more)  effected  by  a  natural 
and  proper  and  constant  affirmative.  But  that  there  is  no- 
thing spoken  properly,  is  therefore  evident ;  because  there 
are  so  many  predications,  and  all  mean  the  same  mystery  : 
"  Hie  est  sanguis  meus  Novi  Testamenti;"  and  '^Hic  calix  est 
Novum  Testamentum  in  meo  sanguine ;"  and,  "  Hie  estcalix 
sanguinis  mei,''  in  the  Roman  missal :  all  this  declares  it  is 

*  mysterium  fidei,'  and  so  to  be  taken  in  all  senses^:  and  those 
words  are  left  in  their  canon,  as  if  on  purpose  either  to  pre* 
vent  the  literal  and  natural  understanding  of  the  other  words, 
or  for  the  reducing  the  communicants  to  the  only  apprehen^ 
sions  of  faith :  it  is '  mysterium  fidei,'not '  sanguis  naturalis,' 

*  a  mystery  of  faith,'  not  '  natural  blood/  For  supposing 
that  both  the  forms  used  by  St.  Matthew  and  St.  Luke,  re- 
spectively, could  be  proper  -and  without  a  figure ;  and  St. 
Matthew's  '  Hie  est  sanguis  testamenti,'  did  signify,  *This 
is  the  divine  promise'  (for  so  Bellarmine^  dreams  that  testa- 
ment there  signifies),  and  that  in  St.  Lukei's  words,  '  This  cup 
is  the  testament,' it  signifies  'the  instrument  of  the  testament' 
(for  so  a  will,  or  a  testament,  is  taken  either  for  the  thing 
willed,  or  the  parchment  in  which  it  is  written) ;  yet  how  ar6 
these,  or  either  of  these,  affirmative  of  the  wine  being  tran^ 
substantiated  into  blood  ?  It  says  nothing  of  that,  and  so  if 
this  sense  of  those  words  ddes  av6id  a  trope,  it  brings  in  a 
distinct  proposition;  if  it  be  spoken  properly,  it  is  more  dis- 
tant from  giving  authority  to  their  new  doctrine ;  and  if  the 
same  word  have  several  senses,  then  in  the  sacramental  pro^ 
position,  as  it  is  described  by  the  several  evangelists,  there 
are  several  predicates,  and  therefore  it  is  impossible,  that  all 
should  be  proper.  And  yet  besides  this,  although  he  thinks 
he  may  freely  say  any  thing,  if  he  covers'  it  with  a  distinc- 
tion, yet  the  very  members  of  this  distinction  conclude 
against  his  conclusion ;  for  if 'testamenf  in  one  place  be  taken 
for  the  *  instrument  of  his  testament,'  it  is  a  tropical  locution; 
just  as  I  say, '  My  bible'  (meaning  'jny  book')  'is  the  word 
of  God,'  that  is,  contains  the  word  of  (3od,  it  is  a  metonymy 
of  the  thing  containing,  for  that  which  it  contains.  But  this 
was  more  than  I  needed,  and  therefore  lam  content  it  should 
pass  for  nothing. 

s  lib.  l.de  Eiteb.  c  lt«  seet.  Ad  tertiam  dieo. 
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SECTION  VIU. 

Of  the  Arguments  of  the  Romanists  from  Scripture. 

1 .  Th  u  s  I  have,  by  very  many  arguments  taken  from  the  words 
and  circumstances  and  annexes  of  the  institution  or  conse- 
cration, proved,  that  the  sense  of  this  mystery  is  mysterious^ 
and  spiritual, — that  Christ's  body  is  eaten  only  sacramentr 
ally  by  the  body,  but  really  and  effectively  only  by  faiths — 
which  is  the  mouth  of  the  soul;  that '  the  flesh  proflteth  no- 
thing/ but '  the  words  which  Christ  spake,  are  spirit  and 
life.'  And  let  it  be  considered,  whether  besides  a  pertina- 
cious resolution  that  they  will  understand  these  words  as 
they  sound  in  the  letter,  not  as  they  are  intended  in  the  spi- 
rit, there  be  any  thing,  or  indeed  can  be,  in  the  nature  of  the 
thing,  or  circumstances  of  it,  or  usefulness,  or  in  the  different 
forms  of  words,  or  the  analogy  of  the  other  discourses  of 
Christ,  that  can  give  colour  to  their  literal  sense  ?  against 
which  so  much  reason,  and  Scripture,  and  arguments  from 
antiquity,  do  contest.  This  only  I  observe,  that  they  bring 
no  pretence  of  other  scriptures  to  warrant  this  interpretation, 
but  such  which  I  have  or  shall  wrest  out  of  their  hands  ;  and 
which,  to  all  men's  first  apprehensions,  and  at  the  very  first 
sight,  do  make  against  them,  and  which,  without  curious  no- 
tions and  devices,  cannot  pretend  on  their  side  :  as  appears 
.first  in  the  tenth  chapter  of  the  First  Epistle  to  the  Corinthi- 
ans, verses  16,  17. 

2.  Out  of  which  I  have  already  proved,  that  Christ's  body 
is  not  taken  in  the  natural  sense,  but  in  the  spiritual.  But 
when  Bellarmine  ^  had,  out  of  the  same  words,  forced  for 
himself  three  arguments  proving  nothing  ;  to  save  any  man 
the  labour  of  answering  them,  he  adds  at  the  end  of  them 
these  words  :  "  Sed  tota  difficultas  est  *>,  an  corporaliter^ 
realiter,  propria  sumatur  sanguis  et  caro,  an  solum  significa- 
tive et  spiritualiter.  Quod  autem  'corporaliter  et  propria'  pro- 
bari  posset  omnibus  argumentis,  quibus  supri  probavimus 
propria  esse  intelligenda  verba  ilia  institutionis.  Hoc  est  cor- 
pus meum." — That  is,  after  his  arguments  out  of  the  First 
Epistle  to  the  Corinthians  *^  were  ended,  all  the  difficulty  of 
the  question  still  remained ;  and  that  he  was  fain  to  prove  by 

•  Sect.  5.  n.  6.  lib.  1.  Each,  c  12.  ^  Sect.  Sed  tota  diffioultM. 

^  Chap.  X.  yer.  W. 
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'Hoc  est  corpus  meum/  and  tbe  proper  argument  of  that; 
but  brings  nothing  from  the  words  of  St.  Paulin  this  chap- 
ter. But  to  make  up  this  also  he  does  '  corrodere/  '  scrape 
together'  some  things  extrinsical  to  the  words  of  this  autho- 
rity ;  as^  1 .  That  the  literal  sense  is  to  be  presumed^  unless 
the  contrary  be  proved; — which  is  very  true  :  but  I  have 
evidently  proved  the  contrary  concerning  the  words  of  insti- 
tution ;  and  for  the  words  in  this  chapter^  if  the  literal  sense 
be  preferred,  then  the  bread  remains  after  consecration,  be- 
cause it  is  called  bread.  2.  *  So  the  primitive  saints  ex- 
pounded it' — which  how  true  it  is,  I  shall  consider  in  his 
own  place.  3.  '*  The  Apostle,  calling  the  Gentiles  from  their 
sacrificed  flesh,  proposes  to  them  a  more  excellent  banquet — 
but  it  were  not  more  excellent,  if  it  were  only  a  figure  of 
Christ's  body ;" — so  Bellarmine  :  which  is  a  fit  cover  for 
9uch  a  dish  :  for,  1.  We  do  not  say,  that,  in  the  sacrament,  we 
only  receive  the  sign  and  figure  of  Christ's  body ;  but  all 
the  real  efiectsand  benefits  of  it.  2.  If  we  had,  yet  it  is  not 
vfery  much  better  than  blasphemy,  to  say  that  the  apostles 
had  not  prevailed  upon  that  account.  For  if  the  very  figure 
and  sacrament  of  Christ's  body  be  better  than  sacrifices  of- 
fered to  devils,  the  Apostle  had  prevailed,  though  this  sen- 
tence were  true,  that  in  the  sacrament  we  receive  only  the 
figure.  And  thus  I  have,  for  all  that  is  said  against  it,  made 
it  apparent  that  there  is  nothing  in  that  place  for  their  cor- 
poral presence. 

3.  There  is  one  thing  more,  which,  out  of  Scripture,  they 
urge  for  the  corporal  presence,  viz.  *'  He  that  eateth  and 
drinketh  unworthily,  eateth  and  drinketh  damnation  to  him- 
self, not  discerning  the  Lord's  body :"  and, "  He  shall  be  guilty 
of  the  body  and  blood  of  Christ  **."  Where  they  observe, 
that  they,  that  eat  unworthily,  do  yet  eat  Christ's  body ;  be- 
cause how  else  could  they  be  guilty  of  it,  and  condemned  for 
not  discerning  it? 

4.  To  this  I  answer  many  things.  1.  St.  Paul  does  not 
say,  **  He  that  eateth  and  drinketh  Christ's  body  and  blood 
unworthily,"  &c.  but  indefinitely,  "  He  that  eateth  and 
drinketh*,"  &c.  yet  it  is  probable  he  would  have  said  so,  if 
it  had  been  a  proper  form  of  speech,  because,  by  so  doing, 
it  would  have  laid  a  greater  load  upon  them.  2.  Where  St. 
Paul  does  not  speak  indefinitely,  he  speaks  most  clearly 

d  1  Cor.  xi.  27.  29.  •  Vcr.  29. 
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against  the  article  in  the  Roman  sense  ;  for  he  calls  it  iror^ 
piav  Kvptov,  *  the  cup  of  the  Lord/  and  aprov  tovtov,  *  this 
bread/  and,  *  He  that  eats  this  bread  unworthily,  is  guilty  of 
the  body  and  blood  of  Christ^ :'  and  now  these  comminatory 
phrases  are.  quitted  from  their  pretence,  but  yet  have  their 
proper  consideration:  therefore,  3. '  Not  discerning' the  Lord's 
body»  is,  -*  not  separating  it'  from  profiame  and  common 
usages^  not  treating .  it  with  addresses  proper,  to  the  mys-^ 
tery.  To,  which  phrase  Justin  gives  light  in  these  words : 
— <-0v  Y«i(>  wc  Koivhv  igftov  ovS^  Kbivov  w6fJM  rama  Xa/u/Savoficv, 
**  We  do  not  receii^  it  as  common  brecul  and  common  drink ;" 
butiryiv  Sc'  eb')QiigX6y4n^TW  irap  avrov  tv\96pMrrfiii<rav  rgo^riv, 
&c.  **  nourishment  made  eucharistical,  or  blessed,  by  the 
word  of  prayer ;"  and  so  it  is  the  body  and  blood  of  the  Lord. 
4.  It  is  the  body  of  the  Lord  in  the  same  sense  here  as  in  the 
words  of  institution,  which  I  have  evinced  to  be  exegetical, 
sacramental,  and  spiritual ;  and,  by  despising  the  sacrament 
of  it,  we  become  guilty  of  the  body  and  blood  of  Christ. 
*^  Reus  erit  corporis  et  sanguinis  Christi>  qui  tanti  mysterii 
sacramentum  despexerit,"  saith  St.  Jerome  s.  And  it  is  in 
this,  as  Severianus  said  concerning  the  statues  of  Theodosius 
broken  in  despite  by  the  Antiochians  z'^YXfi  ay^v^og,  rov  j3a<r£- 
X46>c  dK6va  ^ipowra,  rfjfp  imniig  vfipiv  Ag  PatrtXia  avdyu  :  ''  If 
you  abuse  the  king's  image,  the  affront  relates  to  your 
prince/'-*-6.  The  unworthy  receiver  is  guilty  of  the  body  and 
blood  of  Christ ;  not  naturally,  for  that  cannot  now  be ;  and 
nothing  is  a  greater  probation  of  the  spiritual  sense  of  the 
words  in  ^is  place,  than  this,  which  they  would  entice  into 
their  party  ;  for  Christ's  body  is  glorified,  and  not  capable 
of  natural  injury  :  but  the  evil  communicant  is'  guilty  of  the 
body  and  blood  of  Christ;'  just  as  relapsing  Christians  are 
said  by  the  same  aposties,  *  to  crucify  the  Lord  of  life  again, 
and  put  him  to  an  open  shame/  which,  I  suppose,  they  can-^ 
not  do  naturally  or  corporally.  One  is  as  the  other,  that  is, 
both  are  tropical  or  figurative. 

6.  These  are  all  that  they  pretend  from  Scripture ;  and 
all  these  are  nothing  to  their  purpose;  but  now,  besides  what 
I  have  already  said,  I  shall  bring  arguments  from  other  scrip- 
tures, which  will  not  so  easily  be  put  off. 

f  Vw.  «r,  f  In  1  Cor.  xi. 
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SECTION   IX, 

Argnments  from  other  Scriptures,  proving  Chrisfs  real  Presence 
in  the  Sacrament  to  be  only  spiritual,  not  natural. 

I .  Th  £  first  is  taken  from  those  words  of  o  ur  blessed  Saviour ; 
**  Whatsoever  ^ntereth  into  the  mouthi  goeth  into  the  belly, 
and  is  cast  forth  into  the  draught '^ ;"  meanings  that  all  food 
that  is  taken  by  the  mouth,  hath  for  his  share  the  fortune  of 
the  belly ;  and  indeed^  manducation  and  ejection  are  equally 
diminutions  of  any  perfect  thing ;  and  because  it  cannot^ 
without  blasphemy^  be  spoken,  that  the  natural  body  of  Christ 
ought  or  can  suffer  ejection,  neither  can  it  suffer  mandu- 
9ation.     To  this  Bellarmine  ^  weakly  answers,  *  diat  these 
words  of  Christ  are  only  true  of  that  which  is  taken  to  nou- 
rish the  body ;'  which  saying  of  his  is  not  true  ;  for  if  it  be 
taken  to  purge  the  body,  or  to  make  the  body  sick,  or  to 
make  it  lean,  or  to  minister  to  lust,  or  to  chastise  the  body, 
as  those  who  in  penances  have  masticated  aloes  and  other 
bitter  gums,  yet  still  it  is  cast  into  the  draught.  2.  But  sup- 
pose his  meaning  true,  yet  this  argument  will  not  so  be  put 
off ;  because  although  the  end  of  receiving  the  blessed  sa- 
crament is  not  to  nourish  the  body  ;  yet  that  it  does  nourish 
the  body,  is  affirmed  bylrensBus,  Justin  Martyr,  and  others;  of 
which  I  have  already  given  an  account  \  To  which  I  here  add 
the  plain  words  of  Rabanus :  "  lUud  [corpus  Christi]  in  nos 
convertitur,  dum  id  manducamus  et  bibimus  :"  ^^  That  body 
is  changed  into  us,  when  we  eat  it  and  drink  it ;"  and  there- 
fore, although  it  hath  a  higher  purpose,  yet  this  also  cannot 
be  avoided.  3.  Either  we  may  manducate  the  accidents  only, 
or  else  the  substance  of  bread,  or  the  substance  of  Christ's 
body.    If  we  manducate  only  the  accidents  ^  then  how  do 
we  eat  Christ's  body  i  If  we  manducate  bread,  then  it  is  ca- 
pable of  all  the  natural  alterations,  and  it  cannot  be  denied. 
But  if  we  manducate  Christ's  body  after  a  natural  manner, 
what  worse  thing  is  it,  that  it  descends  into  the  guts,  than 
that  it  goes  into  the  stomach  ;  to  be  cast  forth,  than  to  be 
torn  in  pieces  with  the  teeth,  as  I  have  proved  °*  that  it  is  by 
the  Roman  doctrine  i  Now  I  argue  thus :  If  we  eat  Christ's 
natural  body,  we  eat  it  either  naturally  or  spiritually :  if  it 

i>  St.  Matt.  XV.  17.  '  lib.  1.  Each.  c.  14.  sect  Resp.  cam  Algero. 

^  Sect.  5.  n.  9.      >  *H  il  r^9<^  ro  a-»fM  ri  iirrw.  Aristot  lib.  3.  de  Anim.  cap.  12. 

n  Sect.  3.  o.  6. 
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he  eaten  only  spiritually,  then  it  is  spiritually  digested,  and 
is  spiritual  nourishment,  and  puts  on  accidents  and  a£Pections 
spiritual.  But  if  the  natural  body  be  eaten  naturally,  then 
what  hinders  it  from  affections  and  transmutations  natural? 
4.  Although  Algerus,  and  out  of  him  Bellarmine,  would  have 
Christians  stop  their  ears  against  this  argument  (and  so 
would  I  against  that  doctrine,  of  which  these  fearful  conclu- 
sions are  unavoidable  consequents),  yet  it  is  disputed  in  the' 
'  Summa  Angelica,'  and  an  instance  or  case  put  which  to  my 
sense  seems  no  inconsiderable  argument  to  reprove  the  folly 
of  this  doctrine:  for,  saith  he,  what  if  the  species  pass  in-' 
digested  into  the  belly  from  the  stomach  ?  he  answers ;  that 
they  were  not  meat  if  they  did  not  nourish  ;  and  therefore  it 
is  probable,  as  Boetius  says,  that  the  body  of  our  Lord  does 
not  go  into  the  draught,  though  the  species  do.  And  yet  it 
is  determined  by  the  gloss  on  the  canon  law^  that  as  long  as 
the  species  remain  uncorrupted,  the  holy  body  is  there  under 
those  species ;  and  therefore  may  be  vomited ;  and  conse- 
quently ejected  all  ways  by  which  the  species  can  pass  un- 
altered. "  Eousque  progreditur  corpus,  quousque  species,*' 
said  Harpsfield,  in  his  disputation  at  Oxford.  If  these  things 
be  put  together,  viz.  the  body  is  there  so  long,  as  the  species 
are  uncorrupted  :  and  the  species  may  remain  uncorrupted 
till  they  be  cast  upwards  or  downwards,  as  in  case  of  sick- 
ness :  it  follows  that  in  this  case,  which  is  a  case  easily  con- 
tingenty  by  their  doctrine,  the  holy  body  must  pass  *  in  latri- 
nam/  And  what  then  ?  ^  it  is  to  be  adored  as  a  true  sacra- 
menty  though  it  come  from  impure  places,  though  it  be  vo- 
mited :'  so  said  Vasquez<>  ;  and  it  is  the  prevailing  opinion 
in  their  church.  Add  to  this,  that  if  this  nourishment  does 
not  descend  and  cleave  to  the  guts  of  the  priest,  it  is  certain 
that  God  does  not  hear  his  prayers :  for  he  is  enjoined  by  the 
Roman  missal,  published  by  authority  of  the  council  of 
Trent  and  the  command  of  Pope  Pius  the  Fourth,  to  pray, 
"  Corpus  tuum,  Domine,  quod  sumpsi,  et  sanguis,  quern  pota- 
vi,  adhaereat  visceribus  meis;"  "  Let  thy  body,  O  Lord,  which 
I  have  taken,  and  the  blood  which  I  have  drunk,  cleave  to' 
my  bowels."  It  seems  indeed  they  would  have  it  go  no  fur- 
ther, to  prevent  the  inconveniences  of  the  present  argument ; 
but  certain  it  is,  that  if  they  intended  it  for  a  figurative  speech, 

°  D«  Consecrat.  dist.  2.  c.  Si  per  oegHgentlani.  €lo8.  ibid, 
o  Id  3.  t.  3.  d.  195.  n.  46. 
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it  was  a  bold  one,  and  not  so  fitted  for  edification,  as  for  an 
objection.     But  to  return.      This  also  was  the  argument  of 
Origen  p  :  "  Quod  si  quicquid  ingreditur  in  os,  in  ventrem 
abit,  et  in  secessum  ejicitur,  et  ille  cibus,  qui  sanctificatur 
per  verbum  Dei  perque  obsecrationem,  juxta  id,  quod  habet 
aoaterialey  in  ventrem  abit,  et  in  secessum  ejicitur : — et  hsec 
quidem  de  typico  symbolicoque  corpore." — He  plainly  dis- 
tinguishes the  material  part  from  the  spiritual  in  the  sacra- 
menty  and  affirms,  that  "  according  to  the  material  part,  that 
m&eX  that  is  sanctified  by  the  word  of  God  and  prayer,  enters 
into  the  mouths,  descends  into  the  belly,  and  goes  forth  in 
the  natural  ejection.     And  this  is  only  true  of  the  typical 
and  symbolical  body."  Now,  besides  that  it  affirms  the  words 
of  our  blessed  Saviour  ^  to  have  effect  in  the  sacrament,  he 
affirms,  that  the  material  part,  the  type  and  symbols,  are  the 
body  of  Christ,  that  is,  his  body  is  present  in  a  typical  and 
symbolical  manner.     This  is  the  plain  and  natural  sense  of 
the  words  of  Origen.     But  he  must  not  mean  what  he  means, 
if  he  says  any  thing,  in  another  place,  that  may  make  for  the 
Roman  opinion.     And  this  is  their  way  of  answering  objec- 
tions brought  from  the  fathers ;  they  use  to  oppose  words  to 
words,  and  conclude  they  must  mean  their  meaning ;  or  else 
they  contradict  themselveB.     And  this  trick  Bellarmine  uses 
frequently,  and  especially  Cardinal  Perron,  and  from  them 
the  lesser  writers :  and  so  it  happens  in  this  present  argu- 
ment ;  for  other  words  of  Origen  are  brought  to  prove  he  in- 
clined to  the  Roman  opinion.  But  I  demand,  1.  Are  the  words 
more  contradictory,  if  they  both  be  drawn  to  a  spiritual  sense, 
than  if  they  be  both  drawn  to  a  natural  ?  2.  Though  we  have 
no  need  to  make  use  of  it,  yet  it  is  no  impossible  thing  that 
the  fathers  should  contradict  one  another  and  themselves  too ; 
as  you  may  see  pretended  violently  by  Cardinal  Perron  in 
his  answer  to  King  James.    3.  But  why  must  all  sheaves 
bow  to  theic  sheaf,  and  all  words  be  wrested  to  their  fancy, 
when  there  are  no  words  any  where  pretended  from  them, 
but  with  less  wresting  than  these  must  suffer,   they  will  be 
brought  to  speak  against  them,  or  at  least  nothing  for  them  i 
But  let  us  see  what  other  words  Origen  hath,  by  which  we 
must  expound  these.    4.  Origen  says,  that  "  the  Christian 
people  drink  the  blood  of  Christ,  and  the  flesh  of  the  Word 
of  God  is  true  food."    What  then  i  so  say  we  too ;  but  it  i^ 

P  In  cap.  XT.  St.  Matt  q  St.  Matt.  xv.  ir. 
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•piritual  food,  and  we  drink  the  blood  spiritually.  He  says 
nothing  against  that,  but  very  much  for  it ;  as  I  have  in  se- 
veral places  remarked  already.  5.  But  how  can  this  expound 
the  other  words ; — 'Christian  people  eat  Christ's  flesh  and 
drink  his  blood  V  therefore,  when  Origen  says, '  The  material 
part,  the  symbolical  body  of  Christ,  is  eaten  naturally  and 
cast  into  the  draught,'  he  means,  not  the  body  of  Christ  in 
his  material  part,  but  the  accidents  of  bread,  the  colour,  the 
taste,  the  quantity,  these  are  cast  out  by  the  belly.  Verily  a 
goodly  argument ;  if  a  man  could  guess  in  what  mood  and 
figure  it  could  conclude.  6.  When  a  man  speaks  distinctly 
and  particularly,  it  is  certain  he  is  easier  to  be  understood  in 
his  particular  and  minute  meaning,  than  when  he  speaks  ge- 
nerally. But  here  he  distinguishes  a  part  from  a  pcurt,  one 
sense  from  another,  the  body  in  one  sense  from  the  body  in 
another;  therefore  these  words  are  to  expound  the  more  gene- 
ral, and  not  they  to  expound  these,  unless  the  general  be 
more  particular  than  that,  that  is  distinguished  into  kinds, — 
that  is,  unless  the  general  be  a  particular,  and  the  particular 
be  a  general.  7.  Amalariuswas  so  amused  with  these  words 
and  discourse  of  Origen^  that  his  understanding  grew  giddy, 
and  he  did  not  know  whether  the  body  of  Christ  were  invisi* 
bly  taken  up  into  heaven,  or  kept  till  our  death  in  the  body, 
or  expired  at  letting  of  blood,  or  exhaled  in  air,  or  spit  out,  or 
breathed  forth,  our  Lord  saying,  '*  That  which  enters  into  the 
mouth,  descends  into  the  belly,  and  so  goes  forth  into  the 
draught :"  the  man  was  willing  to  be  of  the  new  opinion  of 
the  real  presence,  because  it  began  to  be  the  mode  of  the 
age '.  But  his  folly  was  soberly  reproved  by  a  synod  at 
Carisiacum,  about  the  time  of  Pope  Gregory  the  Fourth, 
where  the  diflBlculty  of  Origen's  argument  was  better  answered, 
and  the  article  determined,  that  '^  the  bread  and  wine  are  spi- 
ritually made  the  body  of  Christ;  which,  being  a  meat  of  die 
mind  and  not  of  the  belly,  is  not  corrupted  but  remaineth  unto 
everlasting  life."  8.  To  expound  these  words  of  the  accidents 
of  bread  only,  and  say  that  they  enter  into  the  belly  and  go  forth 
in  the  draught,  is  a  device  of  them  that  care  not  what  they  say ; 
for,  1.  It  makes  that  the  '  ejectamentum'  or  'excrement*  of 
the  body  should  consist  of  colour  and  quantity,  without  any 
substance.  2.  It  makes  a  man  to  be  nourished  by  acci- 
dents, and  so  not  only  one  substance  to  be  changed  into  an-» 

'  Ep«  ad  Gaiiard. 
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other,  but  that  accidents  are  changed  into  substances,  which 
must  be,  if  they  nourish  the  body  and  pass  '  in  latrinam/ 
and  then  beyond  the  device  of  transubstantiation  we  have 
another  production  from  A£rica,  a  '  transaccidentisubstann 
tiation/  a  /lEOv^cora/LcevofccroWa.  3.;  It  makes  accidents  to 
hare  all  the  affections  of  substances,  as  motion,  substantial 
corruption,  alteration,  tibat  is,  not  to  be :  accidents  but  sub- 
stances. For  matter  and  form  are  substances,  and  those 
that  integrate  all  physical  and  compound  substances :  but 
till  yesterday  it  was  never  heard  that  accidents  could.  Yea, 
but  magnitude  is  a  material  quality,  and  ground  or  subject 
of  the  accidents.  So  it  is  said ;  but  it  is  nonsense.  For  be- 
sides that  magnitude  is  not  a  quality,  but  a  quantity,  neither 
can  it  be  properly  or  truly  said  to  be  material  but  imper- 
fectly ;  because  it  is  an  afiection  of  matter ;  and  however  it 
is  a  contradiction  to  say,  that  it  is  the  ground  of  qualities; 
for  an  accident  cannot  be  the  '  fundamentum,'  the  ground  or 
subject  of  an  accident ;  that  is,  the  formality  and  definition 
of  a  substance,  as  every  young  scholar  hath  read  in  Aristo- 
tle's Categories :  so  that  to  say,  that  it  is  the  ground  of  ac- 
cidents, is  to  say^  that  accidents  are  subjected  in  magni- 
tude, that  is,  that  magnitude  is  neither  a^quantity  nor  quality, 
but  a  substance.  'Ael  ^  larlv  ev  imoK^ifjiiv^  vipunafievdv : 
'  An  accident  always  subsists  in  a  subject,^  says  Porphyry. 
9.  This  answer  cannot  be  fitted  to  the  words  of  Origen ;  for 
that  which  he  calls  the  '  quid  materiale,'  or  the  material  part 
in  the  sacrament,  he  Calls  it  the  symbolical  body,  which 
cannot  be  affirmed  of  accidents,  because  there  is  no  likeness 
between  the  accidents,  the  colour,  the  shape,  the  figure,  the 
roundness,  the  weight,  the  magnitude,  of  the  host  or  wafer, 
and  Christ's  body:  and  therefore,  to  call  the  acciderts  a 
s3flkibolical  body,  is  to  call  it  an  unsymbolical  symbol,  an 
unlike  similitude,  a  representment  withbut  analogy:  but  if  he 
means  the  consecrated  bread,  the  whole  action  of  consecra- 
tion, distribution,  sumption,  manducation,  this  is  the  sym- 
bolical body,  according  to  the  words  of  St.  Paul ;  "  He  that 
drinks  this  cup,  and  eats  this  bread,  represents  the  Lord's 
death;*'  it  is  the  figure  of  Christ's  crucified  body,  of  his 
passion  and  our  redemption.  10.  It  is  a  strange  expression 
to  call  accidents  a  body  ;  Abvkov  yap  (rUfia  Xiyerai :  6  Si  Xo- 
70c  6  Tov  XevKoO  ovSlirore  icarce  tov  awfttxro^  Korayopti^fiff^Tcu, 
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says  Aristotle  * ;  "  A  body  may  be  called  white^  but  the  defi- 
nition or  reason  of  the  accident,  can  never  be  affirmed  of  a 
body."  I  conclude^  that  this  argument. out  of  the  words  of 
iior  blessed  Saviour^  urged  also  and  affirmed  by  Origen,  does 
prove  that  Christ's  body  is,  in  the  sacrament,  only  to  be 
eaten  in  a  spiritual  sense,  not  at  all  in  a  natural,  lest  that 
consequent  be  the  event  of  it, — which  to  affirm  of  Christ's 
glorified  body  in  the  natural  and  proper  sense,  were  very 
blasphemy. 

2.  The  next  argument  from  Scripture,  is  taken  from 
Christ's  departing  from  this  world ;  his  going  firom  us,  the 
ascension  of  his  body  and  soul  into  heaven ;  his  not  being 
with  us,  his  being  contained  in  the  heavens:  so  said  our 
blessed  Saviour ;  "  Unless  I  go  hence,  the  Comforter  cannot 
come  * :"  and  "  I  go  to  prepare  a  place  for  you  " :"  "  The 
poor  ye  have  always,  but  me  ye  have  not  aJways*."    St. 
Peter  affirms  of  him,  ''that  the  heavens  must  receive  him, 
till  the  time  of  restitution  of  all  things  ^."     Now,  how  these 
things  can  be  true  of  Christ  according  to  his  human  nature, 
that  is  a  circumscribed  body,  and  a  definite  soul,  is  the  ques- 
tion.    And  to  this  the  answer  is  the  same,  in  efiect,  which 
is  given  by  the  Roman  doctors,  and  by  the  Ubiquitaries, 
whom  they  call  heretics.    These  men  say,  Christ's  human 
qature  is  every  where  actually,  by  reason  of  his  hypostatical 
union  with  the  Deity,  which  is  every  where ;  the  Romanists 
say  no :  it  is  not  actually  every  where,  but  it  may  be  where, 
and  is  in  as  many  places  as,  he  please  :  for  although  he  be  in 
heaven,  yet  so  is  God  too,  and  yet  God  is  upon  earth : '  eodem 
modo,'  says  Bellarmine ',  '  in  the  same  manner,'  the  man 
Christ,  although  he  be  in  heaven,  yet  also  he  can  be  out  of 
heaven,  where  he  please ;  he  can  be  in  heaven  and  out  of 
heaven.  Now  these  two  opinions  are  concentred  in  the  main 
impossibility;  that  is,  that  Christ's  body  can  be  in  more 
places  than  one :  if  in  two,  it  may  be  in  two  thousand,  and 
then  it  may  be  every  where ;  for  it  is  not  limited,  and  there- 
fore is  illimited  and  potentially  infinite.     Against  this  so 
seemingly  impossible  at  the  very  first   sight,    and  relying 
upon  a  similitude  and  analogy  that  are  not  far  from  blasphe- 

•  Categor.  c.  3.  '  St.  John,  xti.  7.  «»  xiv.  2. 

X  Matt.  xxvi.  11.  y  Acts,  iii.  21.  Philip,  iii.  20. 

'  JUb..!.  Bo9h.c.  14.  s«et.  Respoudeo  ArgameDtam. 
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my,  viz.  That  as  God  is  in  heaven  and  yet  on  earth, '  eodem 
modo,'  *  after  the  same  manner'  is  Christ's  body ;  which 
words  it  cannot  be  easy  to  excuse :  against  this,  I  say,  al- 
though for  the  reasons  alleged  it  be  unnecessary  to  be  dis- 
proved|  yet  I  have  these  things  to  oppose  :  1.  The  words  of 
Scripture,  that  affirm  Christ  to  be  in  heaven,*  affirm  also  that 
he  '  is  gone  from  hence  •.'     Now  if  Christ's  body  not  only 
could,  but  must,  be  every  day  in  innumerable  places  on  earthy 
it  would  have  been  said  that  Christ '  is  in  heaven,'  but  not 
that  *  he  is  not  here,'  or  that  he  is  gone  from  hence.  2.  ^'  Sur- 
rexit,  non  est  hie,"  was  the  angel's  discourse  to  the  inquiring 
women  at  the  sepulchre,  '*  He  is  risen,  he  is  not  here :"  but 
if  they  had  been  taught  the  new  doctrine  of  the  Roman 
schools,  they  would  have  denied  the  consequent ;  *  He  is 
risen,  and  gone  from  hence,'  but  he  may  be  here  too.     And 
this  indeed  might  have  put  the  angels  to  a  distinction :  but 
the  women's  ignorance  rendered  them  secure.    However,  St. 
Austin  is  dogmatical  in  this  article,  saying,  *^  Christum  ubi- 
que  totum  esse  tanquam  Deum,  et  in  eodem  tanquam  inha- 
bitantem  Deum,  et  in  loco  aliquo  cceli  propter  veri  corporis 
modum :"  "  Christ  as  God  is  every  where,  but  in  respect  of 
his  body  he  is  determined  to  a  particular  residence  in  hea- 
ven **,"  viz.  at  the  right  hand  of  God,  that  is,  in  the  best  seat, 
and  in  the  greatest  eminency.     And  in  the  thirtieth  treatise 
of  St.  John ;  "  It  behoveth  that  tibe  body  of  our  Lord,  since  it 
is  raised  again,  should  be  in  one  place  alone,  but  the  truth 
is  spread  overall."  But  concerning  these  words  of  St  Austin, 
they  have  taken  a  course  in  all  their  editions  to  corrupt  the 
place ;  and  instead  of  qpor^e^  have  clapped  in  potest ;  instead  of 
must  be  have  foisted  in  may  be,  against  the  faith  of  the  ancient 
canonists  and  scholastics ;  particularly,  Lombard,  Gratian, 
Ivo  Carnotensis,  Algerus,  Thomas,  Bonaventure,  Richard- 
us,  Durand,  Biel,   Scotus,   Cassander,  and   divers  others. 
To  this  purpose  is  that  of  St.  Cyril  Alexandrinus ^ :  ''He 
could  not  converse  with  his  disciples  in  the  flesh,  being  as- 
cended to  his  Father." — So  Cassian**:  "Jesus  Christ,  speak- 
ing on  earth,  cannot  be  in  heaven  but  by  the  infinity  of  his 
Godhead*^ :"  and  Fulgentius  argues  it  strongly :  "  If  the  body 
of  Christ  be  a  true  body,  it  must  be  contained  in  a  particular 

•  St.  John,  xfi.  28.  ^  Bpist.  ad  Dardan. 

®  Lib.  11.  in  Jon.  o.  9.  '  lib.  4.  de  Inoarnat*  o.  1. 

*  Lib.  2.  ad  ThrasimondoD,  e.  7.  Apol,  p.  65. 
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place:"  bat  this  place  is  jast  so  corrupted  in  their  editions, 
«8  is  that  of  St.  Austin,  pote9t  being  substituted  instead  of 
cportet;  but  this  doctrine,  viz.  That  to  be  in  several  places 
is  impossible  to  a  body,  and  proper  to  Qod,  was  affirmed  by 
the  universality  of  Paris  in  a  synod  under  William  their  bi* 
shop,  1340,  and  Johannes  Picus  Mirandula  maintained,  in 
Rome  itself,  that  it  could  not  be  by  tibe  power  of  God,  that 
one  body  should,  at  once,  be  in  divers  places. 

3.  Thirdly :  The  Scripture  speaks  of  his  going  thither 
from  hence  by  elevation  and  ascension^  and  of  his  coming 
from  thence  at  his  appearing :  ^Ov  Sel  ovpov&v  fuv  ^x^^^^^ 
and  1^  oil  <rair9pa  airoScx^/icctfa :  the  words  have  an  antithesis ; 
^  The  heavens  till  then  shall  retain  him  ;*  but '  then  he  shall 
come  from  thence ;'  which  were  needless,  if  he  might  be  here 
and  stay  there  too. 

4.  When  Christ  said,  "  Me  ye  have  not  always,**  and  at 
another  time,  '*  Lo,  I  am  with  you  always  to  the  end  of  the 
world ;"  it  is  necessary  that  we  distinguish  the  parts  of  a 
seeming  contradiction.  Christ  i€hwith  Us  by  his  Spirit,  but 
Christ  is  not  with  us  in  body ;  but  if  his  body  be  here  too; 
then  there  is  no  way  of  substantia,  real  presence,  in  whi6h 
those  words  can  be  true,  "Me  ye  have  not  always.'*  The 
Rhemists,  in  their  note  upon  thi&  place,  say^  thslt  Mrhen 
Christ  said,  "  Me  ye  have  not  always,**  he  means, '  Ye  have 
not  me  in  the  manner  of  a  poor  man,  needing  relief;'  that 
is,  *  not  me  so  «s  you  have  the  poor.*-^But  this  is  a  trifle ; 
because  our  blessed  Saviour  did  Bot  receive  that  ministry  6f 
Mary  Magdalene  as  a  poor  manifor  it  was  a  present  for  a 
prince,  not  a  relief  to  necessity,  but  a  regalo  fit  for  so  great 
a  person ;  and  therefore,  if  he  ^erehere  at  all  after  his  de^ 
parture,  he  was  capable  of  as  noble  a  usage,  and  an  address 
fit  to  represent  a  majesty,  or  at  least  to  express  a  loVe.  It 
was  also  '  done  for  his  burying ;'  so  Christ  accepted  it,  and 
that  signified  and  plainly  related  to  a  change  of  his  state 
and  abode.  But  besides  this,  if  this  could  be  the  interpret^ 
ation  of  those  words,  then  they  did  not  at  all  signify  Christ's 
leaving  this  world,  but  only  his  changing  his  circumstance 
of  fortune,  his  outward  dress  and  appendages  of  person; 
which  were  a  strange  commentary  upon,  "Me  ye  have  not 
always  ;"  that  is, '  I  shall  be  with  you  still,  but  in  a  better 
condition ;'  but  St.  Austin  ^  hath  given  sentence  concerning 

'  Tract.  50.  in  Jo^an. 
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the  sense  of  these  words  of  Christ ;  **  Loquebatur  de  preesen- 
ti&  corporis,"  &c.  "  He  spake  of  the  presence  of  his  body.  Ye 
shall  have  me  according  to  my  providence,  according  to  ma- 
jesty, and  invisible  grace,  but  according  to  the  flesh  which 
the  Word  assumed,  according  to  that  which  was  born  of  the 
Virgin  Mary,  ye  shall  not  have  me;  therefore,  because  he 
conversed  with  his  disciples  forty  days,  be  is.  ascended  up 
into  heaven  and  is  not  here  ;'^  if  he  be  here  in  person,  what 
need  he  to  have  sent  his  vicar,  his  Holy  Spirit,  in  substitu- 
tion ?  Especially  since,  by  this  doctrine,  he  is  more  now  with 
his  church,  than  he  was  in  the  days  of  his  conversion  in  Pa-^ 
lestine ;  for  then  he  was  but  in  one  assembly  at  once ;  now 
he  is  in  thousands  every  day.  If  it  be  said, '  Because  although 
he  be  here,  yet  we  see  him  not;'  this  is  not  sufficient :  for 
what  matter  is  it,  whether  we  see  him  or  no,  if  we  know  him 
to  be  here^  if  we  feel  him,  if  we:  eat  him,  if  we  worship  him 
in  presence  natural  and  proper  i  There  wants  nothing  but 
some  accidents  of  colour  and  shape.  A  friend  in  the  dark, 
behind  a  curtain,  or  to  a  blind  man,  is  as  certainly  present, 
as  if  he  we^e  in  the  light  in  open  conversation,  or  beheld 
with  the  eyes.  And  then  also  the  office  of  the  Holy  Spirit 
would  only  be  to  supply  the  sight  of  his  person,  which 
might  possibly  be  true,  if  he  had  uo  greater  offices,  and  we 
no.  greater  needs ;  and  if  he  himself  also  were  visible  and 
glorious  to  our  eyes ;  for  if  the  effect  of  his  substitution  is 
spiritual^  secret,  and  invisible,  our  eyes  are  still  without  com* 
fort ;  and  if  the  Spirit's  secret  effect  does  supply  it,  and 
makes  it  not  necessary,  that,  we  should  see  him,  then  so  does 
our  faith  do  the  same  thing ;  for  if  we  believe  him  there,  the 
want  of  bodily  sight  is  supplied  by  the  eye  of  faith,  and  the 
Spirit  is  pretended  to  do  no  more  in  this  particular,  and  then 
his  presence  also  will  be  less  necessary,  because  supplied  by 
our  own  act.  Add  to  this ;  that  if,  after  Christ's  ascension 
into  heaven,  he  still  would  have  been  upon  earth,  in  the  eu- 
charist,  and  received  properly  into  our  mouths,  and  in  all 
that  manner  which  these  men  dream ;  how  ready  it  had  been 
and  easy  fo  have  comforted  them  who  were  troubled  for 
want  of  his  bodily  presence, — by  telling  them,  "  Although  I 
go  to  heaven,  yet  fear  not  to  be  deprived  of  the  presence  of 
my  body ;  for  you  shall  have  it  more  than  before,  and  much 
better ;  for  I  will  be  with  you,  and  in  you ;  I  was  with  you 
in  a  state  of  humility  and  mortality,  now  I  will  be  with  you 
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with  a  daily  and  mighty  miracle ;  I  before  gave  you  pro- 
mises of  grace  and  glory,  but  now  I  will  become  to  your 
bodies  a  seed  of  immortality:  and  though  you  will  not  see 
me,  but  under  a  veil,  yet  it  is  certain,  I  will  be  there,  in  your 
churches,  in  your  pixes,  in  your  mouths,  in  your  stomachs, 
and  you  shall  believe  and  worship."  Had  not  this  been  a 
certain,  clear,  and  proportionable  comfort  to  their  complaint, 
and  present  necessity,  if  any  such  thing  were  intended  i  It 
had  been  so  certain,  so  clear,  so  proportionable,  that  it  is 
more  than  probable,  that  if  it  had  been  true,  it  had  not  been 
omitted.  But  that  such  sacred  things  as  these  may  not  be 
exposed  to  contempt,  by  such  weak  propositions  and  their 
trifling  consequents,  the  oase  is  plain,  that  Christ,  being  to 
depart  hence,  sent  his  Holy  Spirit  in  substitution  to  supply 
to  his  church  the  office  of  a  teacher,  which  he,  on  earth,  in 
person,  was  to  his  disciples ;  when  he  went  from  hence,  he 
was  to  come  no  more  in  person,  and  therefore  he  sent  his 
substitute ;  and  therefore  to  pretend  him  to  be  here  in  per- 
son, though  under  a  disguise  which  we  see  through  with  the 
eye  of  faith,  and  converse  with  him  by  presential  adoration 
of  his  humanity,  is  in  effect  to  undervalue  the  real  purposes 
and  sense  of  all  the  sayings  of  Christ  concerning  his '  depart- 
ure hence,'  and  the  'deputation  of  the  Holy  Spirit «/  But 
for  this,  because  it  is  naturally  impossible,  they  have  re- 
course to  the  divine  omnipotency :  God  can  do  it,  therefore 
he  does.  But  of  this  I  shall  give  particular  account  in  the 
section  of  reason ;  as  also  the  other  arguments  of  Scripture 
I  shall  reduce  to  their  heads  of  proper  matter. 

g  Heb.  ix.  24.  2  Cor.  ▼.  6. 8.  PhUip.  i.  23.  iii.  20,  Coloss.  iii.  1, 2.  St,  John, 
x'lw.  16.  xvi.7. 
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